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Glossary 

1. Ādam (Adam) : The first human being created by Allāh  and the 

first Prophet in the Islamic tradition. 

2. Ad-Dajjāl: The false messiah or Antichrist in Islamic eschatology; a 

figure prophesied to appear before the Day of Judgment, spreading 

corruption and disbelief. 

3. Adhān (Call to Prayer): The Islamic call to worship, announced by 

the Muʾadhdhin (caller), proclaims the time for prayer and invites 

Muslims to attend congregational prayers. 

4. Aḥādīth: Plural form of ḥadīth (q.v.). 

5. Aḥṣāhā: Refers to the comprehensive understanding and 

internalization of the ninety-nine names of Allāh ; it involves 

memorization, contemplation, and application of these names in one’s 

life. 

6. Ākhirah (Hereafter): Refers to the Hereafter or the afterlife in Islam. 

It encompasses the belief in resurrection, judgment, and the eternal 

destiny of individuals based on their deeds in the earthly life. 

7. Al-ʿAdl (The Utterly Just): One of the attributes of Allāh , 

indicating His absolute fairness and equity in all His decrees and 

actions. 

8. Al-ʿAfuww: The Pardoner—One of the names of Allāh —Who 

forgives His servants and pardons their sins, showing mercy and 

compassion towards them. 

9. Al-Aʿlā: The Most High—One of the names of Allāh —Who is 

exalted above all creation, possessing absolute sovereignty and 

authority over the universe. 

10. Al-ʿAlāmāt Al-Kubrā (Major Signs): The major signs of the Day of 

Judgment are significant events that will occur sequentially before the 

end of the world. These include the emergence of Ad-Dajjāl (the 

Antichrist), the descent of ʿĪsā (Jesus) , the release of Gog and 

Magog, and others. 
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11. Al-ʿAlāmāt Aṣ-Ṣughrā (Minor Signs): The minor signs of the Day of 

Judgment are events prophesied by the Prophet Muḥammad  that 

indicate the approaching end times. These signs include both past 

events and ongoing phenomena, such as moral decay and societal 

changes. 

12. Al-ʿAlī: The Sublime—One of the names of Allāh —Whose 

attributes and essence transcend all limitations, surpassing any 

comparison or description. 

13. Al-ʿAlīm: The All-Knowing—One of the names of Allāh —

highlighting His attribute of omniscience. This name underscores 

Allāh’s profound knowledge encompassing all aspects, the seen and 

the unseen, past, present, and future, even including that which does 

not occur. Yet, Allāh  knows how it would happen if it were to occur. 

14. Al-Aʿrāf (The Heights): Refers to a high barricade, wall, prominent 

hill, mountain, or any other barrier that Allāh  will place on the Day 

of Judgment between Paradise and Hell. The inhabitants of the 

Heights will oversee both the people in Paradise and those in Hell, 

recognizing each by their features. While the destiny of the inhabitants 

of the Heights is not yet confirmed, their ultimate fate is Paradise. 

15. Al-Azalī (The Eternal): One of the attributes of Allāh , representing 

His timeless existence without a beginning, transcending time and 

space. Al-Azalī signifies the concept of existing without having been 

created, implying that He is eternal and uncreated, without any origin. 

This attribute emphasizes Allāh’s infinite and unchanging nature that 

is beyond the constraints of time or causality.  

16. Al-ʿAẓīm: The Greatest—One of the names of Allāh —indicating 

His absolute greatness and supremacy beyond comparison, 

encompassing all excellence and magnificence. 

17. Al-ʿAzīz: The Almighty—One of the names of Allāh —Whose 

power and might are absolute and invincible, surpassing any 

challenge or obstacle. 

18. Al-Bāriʾ: The Inventor—One of the names of Allāh —Who creates 

and designs all things with precision and purpose, originating their 

forms and functions. 
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19. Al-Bārī: The One Free from Defects—One of the names of 

Allāh —Who is flawless and perfect in His essence, attributes, and 

actions. 

20. Al-Barr: The Kind and Righteous—One of the names of Allāh —

Who treats His servants with kindness, benevolence, and fairness, 

rewarding them for their righteousness and good deeds. 

21. Al-Ghaffār: The Most Forgiving—One of the names of Allāh —

Whose forgiveness is continuous and unlimited, showering His mercy 

upon those who seek His pardon. 

22. Al-Ghafūr: The All-Forgiving—One of the names of Allāh —

Whose forgiveness is vast and abundant, covering all sins and 

shortcomings. 

23. Al-Ghanī: The Self-Sufficient—One of the names of Allāh — 

signifying His absolute richness and independence. Allāh  does not 

need anyone or anything, as He  possesses all-encompassing 

sufficiency. However, every creature, whether aware or unaware, 

inherently relies on Him for sustenance, guidance, and fulfillment of 

needs. This name underscores Allāh’s unparalleled sovereignty and 

the inherent dependency of His creation upon Him for every aspect of 

existence. 

24. Al-Ḥakam: The Judge—One of the names of Allāh —Who 

administers justice with fairness and equity, ruling over His creation 

with wisdom and righteousness. 

25. Al-Ḥakīm: The All-Wise—One of the names of Allāh —Whose 

wisdom is perfect and comprehensive, guiding His creation with 

knowledge and insight. 

26. Al-Ḥamīd: The Praiseworthy—One of the names of Allāh —

signifying His deservingness of all praise and gratitude, being the 

source of all goodness and perfection. 

27. Al-Jabbār: The Compeller—One of the names of Allāh —Who 

exercises His authority and power over all creation, compelling them 

to submit to His will. 

28. Al-Jawād: The Noble—One of the names of Allāh —Who is 

characterized by His noble attributes, generosity, and magnanimity 

towards His creation. 
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29. Al-Karīm: The Most Generous—One of the names of Allāh —Who 

bestows His blessings and favors upon His creation generously and 

without measure. 

30. Al-Khabīr: The All-Aware—One of the names of Allāh —Whose 

knowledge encompasses all things, knowing even the most hidden 

and subtle aspects of His creation. 

31. Al-Khāliq: The Creator—One of the names of Allāh —Who brings 

everything from nothingness into existence with His perfect design 

and wisdom. 

32. Allāh: Refers to the proper Divine Majestic Name of God and an Arabic 

term for God, signifying the One true Deity, Who deserves exclusive 

worship. It is the most comprehensive and exclusive name, serving as 

the origin for the beautiful names of God found in Islamic belief. Allāh 

 is understood as the Creator, Sustainer, and Ultimate Authority in 

Islam, embodying perfection and all divine attributes. 

33. Al-Laṭīf: The Most Subtle—One of the names of Allāh —Whose 

actions and attributes are characterized by subtlety, gentleness, and 

kindness towards His creation. 

34. Al-Lawḥ Al-Maḥfūẓ (The Preserved Tablet): Refers to a celestial 

tablet where Allāh  has inscribed the divine decrees, including the 

destiny of all creation, past, present, and future. It is believed to be an 

eternal and unchangeable record, preserved by Allāh’s decree, 

containing all knowledge and decrees pertaining to the universe. 

35. Al-Mālik: The Master, the Owner—One of the names of Allāh —

Who holds complete ownership and control over all that exists. 

36. Al-Malik: The Sovereign, the True King—One of the names of 

Allāh —Who possesses absolute authority and dominion over the 

universe. 

37. Al-Maqām Al-Maḥmūd (The Praised Station): A position of high 

honor promised solely to Prophet Muḥammad  on the Day of 

Judgment, signifying the privilege of intercession. 

38. Al-Matīn: The Firm—One of the names of Allāh —Whose decree 

and decisions are firm and unshakable, providing stability and 

security to His creation. 
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39. Al-Muṣawwir: The Shaper—One of the names of Allāh —Who 

molds and forms all things in unique and intricate ways, imbuing them 

with beauty and purpose. 

40. Al-Mutakabbir: The Supreme—One of the names of Allāh —Who 

is characterized by His greatness, majesty, and superiority over all 

things. 

41. Al-Mutaṣarrif: The Administrator—One of the names of Allāh , 

signifying His role as the ultimate planner and organizer, overseeing 

and managing all affairs with perfect wisdom and justice. 

42. Al-Qahhār: The Subduer—One of the names of Allāh —Who 

overpowers and defeats anything that opposes His will, establishing 

His dominance over all creation. 

43. Al-Qawī: The All-Powerful—One of the names of Allāh —Whose 

power is limitless and unmatched, capable of doing anything and 

everything. 

44. Al-Quddūs: The Most Holy—One of the names of Allāh —Whose 

essence is pure and free from any imperfections and whose attributes 

are characterized by absolute sanctity and perfection. 

45. Al-Wahhāb: The Bestower—One of the names of Allāh —Who 

grants His blessings and gifts to His servants abundantly and without 

expecting anything in return. 

46. Al-Walāʾ Wal-Barāʾ (Loyalty and Disavowal): Loyalty to Islam and 

disavowal of disbelief and disbelievers; it involves showing 

allegiance to fellow Muslims and dissociating from those who oppose 

Islam. 

47. Angels: Beings created by Allāh  from light who serve various 

functions in managing worldly affairs. They possess qualities of 

perfection and are purified from imperfections. Tasks include 

delivering revelation, guarding humans, recording deeds, and serving 

as messengers of Allāh’s commands. 

48. Anṣār (Helpers): The residents of Madīnah (Medina) who supported 

Muḥammad  and the early Muslims. 
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49. ʿAql (Sound Reasoning): The Arabic term for intellect or reason, 

highly valued in Islamic theology. It’s the faculty through which 

humans analyze knowledge revealed by Allāh , ensuring its 

attribution to Him. Upon confirming its authenticity, individuals 

should internalize Allāh’s revelation, utilize their intellect to 

understand and contemplate it, and then act accordingly. Revelation 

and reason are compared to sunlight and the eye; without clarity in 

revelation, humanity cannot fully benefit from its intellect. 

50. Ar-Rabb: The Lord—One of the names of Allāh —Who nurtures, 

sustains, and guides all creation with His mercy, wisdom, and 

providence. 

51. Ar-Raḥīm: The Bestower of Mercy—One of the names of Allāh —

Whose mercy is abundant, continuous, and everlasting, providing 

comfort and relief to His servants. 

52. Ar-Raḥmān: The One Full of Mercy—One of the names of 

Allāh —Whose mercy encompasses all of creation, showering His 

compassion upon believers and non-believers alike. This name 

highlights His vast, boundless, compassionate mercy towards His 

creation. 

53. Ar-Raʾūf: The Compassionate—One of the names of Allāh —

Whose compassion and tenderness towards His creation are 

unparalleled, guiding them with His mercy and love. 

54. Ar-Rāziq: The Bestower of Provision—One of the names of 

Allāh —Who bestows sustenance and nourishment upon all 

creatures with His abundant provision, meeting their needs with 

generosity and grace. 

55. Ar-Razzāq: The Supreme Provider—One of the names of Allāh —

underscores Allāh’s continuous and abundant sustenance for His 

creation. As the Supreme Provider, Allāh  ensures the welfare of all 

beings, bestowing upon them sustenance and blessings repeatedly, 

without fail, and with infinite grace. 

56. ʿAṣr (Afternoon or Middle Prayer): One of the five daily prayers in 

Islam, highlighted explicitly for its importance in maintaining 

regularity in prayer. 
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57. As-Salām: The Peace—One of the names of Allāh —Who is the 

source of tranquility and harmony, bringing peace to the hearts of the 

believers and to the world—also, the One Who is free from 

imperfections and deficiencies in essence and action. 

58. Aṣ-Ṣirāṭ (The Bridge): Mentioned in Islamic eschatology, which 

everyone must cross on the Day of Judgment. It is described as thinner 

than a hair and sharper than a sword, determining the fate of 

individuals based on their deeds. 

59. At-Tawwāb: The Accepter of Repentance—One of the names of 

Allāh —Who responds to His servants’ repentance with acceptance 

and forgiveness, welcoming them back to His grace. 

60. Attributes of Allāh: Qualities and characteristics ascribed to Allāh  

in Islamic theology, emphasizing His perfection, uniqueness, and 

transcendence. 

61. ʿAwrah (Private Parts): Parts of the body that should be covered in 

front of others. It varies between men and women and is a matter of 

modesty and decency. 

62. Āyah: Refers to a verse from the Qurʾān. Each āyah is a divine 

revelation, conveying a specific message or aspect of guidance. The 

term “āyah” plainly means “sign” or “miracle,” reflecting the belief 

that each verse serves as a miraculous sign of Allāh’s wisdom, 

knowledge, and power. It also proves that the Qurʾān is the literal 

speech and word of Allāh . 

63. Āyāt: Plural form of āyah (q.v.). 

64. Āyatān: Dual form of āyah (q.v.). 

65.  Backbiting: Speaking about someone in their absence in a way they 

detest, which is prohibited in Islam. It refers to the Arabic term 

ghībah. 

66. Barzakh (Interim Stage): Refers to the transitional stage between 

death and the Day of Resurrection, where the soul lives in bliss or 

punishment until the final judgment. It is a realm of existence distinct 

from earthly life and the afterlife, where individuals await their 

destiny based on their deeds in the worldly life. 
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67. Bidʿah (Innovation): Refers to introducing new practices or beliefs 

into the religion that are not sanctioned by the Qurʾān or the 

Sunnah (q.v.). Bidʿah, in all of its forms, is considered blameworthy 

and contrary to the authentic teachings of Islam. 

68. Carrion: The decaying flesh of dead animals; considered impure and 

forbidden in Islam. 

69. Companions of Al-Aykah: Mentioned in the Qurʾānic narrative. They 

were called that because they resided in the region of Al-Ghayḍah, 

near the city of Madyan, where lush and dense trees intertwine, 

wrapping around one another. These trees and growth patterns are 

referred to as “Aykah.” The Companions of Al-Aykah were the people 

of the Prophet Shuʿayb . Despite witnessing clear signs, they 

rejected Prophet Shuʿayb’s message of monotheism, and as a result, 

they were ultimately punished for their disbelief. 

70. Companions of the Prophet : The close followers and disciples of 

Prophet Muḥammad . They are those who met the Prophet , 

believed in him, and remained steadfast in their faith until death. 

71. Dāwūd : Prophet David, known for his wisdom, leadership, and 

establishment of justice; Allāh  revealed the Zabūr (Psalms) to him. 

72. Day of Judgement: Refers to when Allāh  will resurrect and gather 

all humans for judgment. It is also known as the Last Day or the Hour. 

73. Dhikr (Remembrance): Refers to the act of remembering and 

mentioning Allāh  through various forms of worship, such as 

reciting prayers, praising Him, and reflecting on His attributes. Dhikr 

is a fundamental practice for spiritual purification and strengthening 

one’s connection with Allāh . 

74. Dhū-l-Ḥijjah: The twelfth month of the Islamic lunar calendar, during 

which Ḥajj (Pilgrimage) occurs. 

75. Distant Neighbor: Refers to neighbors who are not closely related. 

76. Duʿāʾ (Supplication): This is a form of worship in Islam where 

individuals humbly request guidance, forgiveness, blessings, or 

assistance from Allāh , drawing closer to their Lord  through 

invoking Him for their needs or desires. 

77. Expiation: The act of making amends or reparation for wrongdoing or 

sin. 
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78. Extremism: Going beyond the limits set by Islam, either in belief or 

practice. 

79. Fayʾ: Refers to acquiring booties or spoils without engaging in direct 

combat or confrontation. 

80. Fiṭrah: The natural way or innate disposition of human beings, in 

harmony with the teachings of Islam. 

81. Five Pillars of Islam: The five basic acts of worship that are the 

foundation of a Muslim’s faith and practice, including the shahādah 

(declaration of faith), ṣalāh (prayer), zakāt (alms-tax), ṣawm (fasting 

Ramaḍān), and Ḥajj (Pilgrimage). 

82. Hadī: The sacrificial animal offered as a gift to the Sacred Precinct in 

Makkah (Mecca) of livestock—a sheep, goat, cow, or camel—for 

the sake of Allāh . 

83. Ḥadīth: The second primary source of Islam and the sharīʿah (Islamic 

law) alongside the Qurʾān, consisting of the sayings, actions, tacit 

approvals, and biographical details attributed to the Prophet 

Muḥammad ; this includes his statements, deeds, silent agreements, 

moral conduct, physical attributes, and life events before or after his 

prophethood. 

84. Ḥajj (Pilgrimage): The annual pilgrimage to the holy city of Makkah 

(Mecca), obligatory for Muslims who are physically and financially 

able to perform it at least once in their lifetime. It involves various 

rituals and serves as a symbol of unity and equality among Muslims. 

It is one of the Pillars of Islam. 

85. Ḥasan Ṣaḥīḥ: This term’s meaning has varied among scholars. Imām 

At-Tirmidhī , who frequently used it, possibly originated it. Some 

scholars interpret it to mean that a ḥadīth is considered ḥasan (good) 

by one chain and ṣaḥīḥ (authentic) by another, especially when 

multiple chains exist. If there is only one chain, At-Tirmidhī  might 

have used it to express uncertainty, omitting the word “or,” or to 

reflect differing scholarly opinions, omitting “and.” Some scholars 

see “ḥasan ṣaḥīḥ” as a rank between ḥasan and ṣaḥīḥ. Imām 

Al-Albānī  used the term to indicate a ḥadīth considered ḥasan by 

one chain and ṣaḥīḥ by another. 
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86. Hidāyah (Guidance): The divine guidance provided by Allāh  to 

help humans distinguish between right and wrong and lead a righteous 

life. 

87. Hijrah: The migration of Prophet Muḥammad  from Makkah 

(Mecca) to Madīnah (Medina) in 622 CE, marking the beginning of 

the Islamic lunar calendar. It signifies a pivotal event in Islamic 

history, symbolizing perseverance, faith, and the establishment of the 

first Muslim community. 

88. Hūd : Prophet mentioned in the Qurʾān; sent to the people of ʿĀd. 

Hūd  warned them of their arrogance and invited them to worship 

Allāh  alone, but they rejected his message and faced divine 

punishment. 

89. ʿIbādah (Worship): Refers to acts of devotion and obedience to 

Allāh , encompassing practices such as prayer, fasting, charity, and 

pilgrimage. However, for worship to be accepted, it must fulfill two 

essential conditions: ikhlāṣ (sincerity) and ittibāʿ (following the 

Prophet’s guidance). 

90. Iblīs (Satan): The primary antagonist of humankind, who refused to 

bow to Ādam  and was cast out of heaven, tempting humans away 

from the path of Allāh . 

91. Ibrāhīm (Abraham) : A prophet revered for his firm commitment 

to Islamic monotheism, unwavering faith, submission to Allāh , and 

willingness to sacrifice his firstborn son Ismāʿīl  when 

commanded by Allāh . 

92. ʿĪd Al-Aḍḥā: The festival of sacrifice, celebrated by Muslims on the 

10th of Dhū-l-Ḥijjah, commemorating the willingness of Prophet 

Ibrāhīm  to sacrifice his firstborn son Ismāʿīl  for Allāh . 

93. ʿĪd Al-Fiṭr: The festival of breaking the fast, celebrated by Muslims to 

commemorate the end of Ramaḍān, marking the end of fasting and the 

beginning of the month of Shawwāl, which is the tenth month of the 

Islamic lunar calendar. 

94. Iḥrām: A state of ritual consecration during Ḥajj or Umrah pilgrimage. 

95. Iḥsān: Excellence in worship, referring to worshipping Allāh  as if 

you see Him; though you do not see Him, He sees you. It is the highest 

level of faith, characterized by sincerity and devotion in all actions. 
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96. Ikhlāṣ (Sincerity): Refers to being sincere and pure in one’s intentions 

and actions, solely seeking the pleasure and approval of Allāh  

without any desire for worldly gain or recognition. Sincerity is 

considered a fundamental virtue in Islam, essential for accepting 

deeds and attaining spiritual fulfillment. 

97. Imām: A person who leads a congregation in ṣalāh (prayer), whether 

in a masjid (mosque) or elsewhere. If the Imām is the appointed leader 

for a specific masjid (mosque), he plays a crucial role in guiding the 

community’s spiritual practices and religious rituals. Beyond leading 

prayers, the Imām may also provide sermons, offer religious 

education, and serve as a spiritual advisor. 

98. Imām: A prominent Islamic scholar with extensive knowledge of 

Islamic jurisprudence, theology, and scripture. Such an Imām is often 

a respected authority in interpreting the sharīʿah (Islamic law), 

providing religious guidance, and offering scholarly contributions to 

the understanding and practice of Islam. 

99. Īmān (Faith): Refers to the belief in the core tenets, including faith in 

Allāh , His angels, His books, His messengers, the Day of 

Judgment, and divine decree. 

100. Injīl: The Gospel of Prophet ʿĪsā (Jesus) . It is a divine scripture 

revealed to him and is respected in its original form. The current 

iterations of the Gospel may differ from the Injīl and are evaluated 

based on their alignment with Islamic teachings. The Injīl was 

intended to guide the Children of Israel from darkness to light and 

from ignorance to knowledge, emphasizing spiritual teachings and 

guidance for righteous living. 

101. ʿĪsā (Jesus) : A prophet revered as a prophet in Islam. ʿĪsā (Jesus) 

 was born to the Virgin Maryam (Mary)  through the will of 

Allāh . He  performed miracles, demonstrating the power of 

Allāh , and was explicitly sent as a prophet to the Children of Israel, 

carrying a message of guidance and warning to his people. 

102. ʿIshāʾ (Night Prayer): The final prayer of the day in Islam, performed 

after the sun has completely set and darkness covers the sky, typically 

before midnight. It serves as a time for spiritual reflection and seeking 

forgiveness. 
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103. Isḥāq (Isaac) : A prophet mentioned in the Qurʾān, recognized as 

the second son of the prophet Ibrāhīm (Abraham) . Isḥāq 

(Isaac)  holds a vital position in Islamic belief and is 

acknowledged as an ancestor of the Israelites. 

104. Islam: Derived from the triliteral Arabic root “sīn-lām-mīm” (S-L-M) 

that embodies submission, peace, surrender, and obedience. It 

signifies submission to Allāh  alone, the sole Deity deserving of 

worship, and Who is without partners. It entails dissociation from 

polytheism and hypocrisy. The term encapsulates the concept of 

surrendering to the divine will, promoting peace, and striving for 

spiritual liberation within the framework of monotheistic belief. 

105. Ismāʿīl (Ishmael) : A prophet mentioned in the Qurʾān, the 

firstborn son of the prophet Ibrāhīm (Abraham) . Ismāʿīl 

(Ishmael)  was the one Allāh  commanded Ibrāhīm 

(Abraham)  to sacrifice, although he was ultimately ransomed by 

a ram. He  is considered the ancestor of the Arab people, holding 

a significant ancestral role in Islamic heritage. 

106. Isrāfīl (Raphael) : An archangel in Islamic theology who is 

responsible for blowing the trumpet to herald the Day of Judgment. 

107. Istinjāʾ: The ritual purification process in Islamic practice, essential for 

cleanliness after using the toilet. It involves removing impurities from 

the two passages of the private parts using pure means, such as water, 

paper, or a combination of both, to ensure cleanliness and hygiene. 

108. Istiwāʾ (Rising Over): The concept of Allāh  being above the 

Throne, signifying His transcendence over His creation. 

109. Ittibāʿ (Following the Prophet ): Refers to the practice of emulating 

and taking the Prophet Muḥammad  as a role model in all acts of 

worship and approaches that draw one nearer to Allāh ; this 

necessitates firm adherence to the Sunnah of the Prophet . 

110. Jahannam (Hell): Refers to the place of punishment for disbelievers 

and wrongdoers in Islam. It is described as a realm of intense torment 

and suffering, where inhabitants endure punishment for their sins. 

111. Jāhiliyyah: The period of ignorance before the advent of Islam. 
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112. Jannah (Paradise): In Islam, Paradise, or Jannah, is the ultimate 

reward for believers who have established tawḥīd (monotheism), 

followed in the footsteps of the Prophet , and lived righteous lives. 

It is described as a place of eternal bliss, where inhabitants experience 

joy in their hearts, souls, and bodies. It encompasses what no eye has 

seen, no ear has heard, and no heart has even contemplated. 

113. Jibrīl (Gabriel) : Jibrīl, also known as Angel Gabriel, is an 

archangel in Islam appointed by Allāh  as a messenger to prophets. 

His primary role includes delivering divine revelations and messages. 

Jibrīl  is notably responsible for revealing the Qurʾān to the 

Prophet Muḥammad . 

114. Jihād: Includes two types: calling to Islam—with wisdom and 

patience—and engaging in armed conflict against combatant 

disbelievers, when necessary, whether it be on the defense or offense. 

It involves the struggle to defend the religion, honor, and lands of 

Muslims against oppression and aggression. Muslims are obligated to 

prepare spiritually and materially for jihād, using available means and 

caution against adversaries while adhering to Islamic teachings and 

principles of political strategy. 

115. Jinn: Are intelligent, willing, accountable beings created from fire. 

They are invisible to our senses and can shape-shift, eat, drink, marry, 

and have offspring. Similarly to humans, Allāh  has given them 

specific commands and prohibitions, and in the Hereafter, they are 

held accountable for their deeds. 

116. Jizyah: A historically levied tax on non-Muslim individuals residing in 

Islamic states in exchange for protection and exemption from military 

service. The jizyah ensured the safety and religious freedom of 

non-Muslims under Islamic rule. This tax was generally imposed on 

free, able-bodied adult males of military age, while women, children, 

the elderly, the sick, monks, and hermits were typically exempt. The 

rate and collection of jizyah could vary based on the local context and 

the discretion of the ruler. The practice of jizyah is rooted in the 

Qurʾān and the Sunnah and was intended to symbolize the 

non-Muslims’ acknowledgment of the Muslim state’s authority and 

their acceptance of its protection. 
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117. Jumuʿah (Friday) Prayers: These are congregational prayers held on 

Fridays. They are Islam’s most significant communal prayers. 

Muslims gather to listen to a khuṭbah (sermon) and then pray 

collectively. This day is revered as a weekly celebration and a special 

occasion for communal worship. 

118. Khuṭbah (Sermon): A formal address or speech delivered by an 

Islamic religious leader, typically during Jumuʿah (Friday) 

congregational prayers, focusing on religious teachings, guidance, 

and reminders for the community. 

119. Kufr: An Arabic term referring to disbelief or rejection of the truth. It 

is the antithesis of īmān (faith). Just as īmān (faith) encompasses 

speech, action, and belief, kufr (disbelief) can manifest in speech, 

action, belief, doubt, and abandonment. 

120. Lā Ilāha Illā-llāh (There is no deity worthy of worship but Allāh 

alone): This phrase is the cornerstone of Islamic belief, encapsulating 

the concept of tawḥīd (monotheism) and serving as the initial part of 

the shahādah, the declaration of faith. It is the proclamation of najāt 

(salvation) and the gateway to Islam. This profound declaration 

signifies the absolute belief in the oneness of the One True God. By 

uttering “Lā ilāha illā-llāh,” individuals affirm that there is no deity 

worthy of worship except Allāh  alone. It holds paramount 

importance in Islam, serving as the means through which one 

embraces Islam and gains entry to Jannah (Paradise). Embraced by 

Muslims worldwide, this declaration is a testament to their 

unwavering faith in monotheism. 

121. Lūṭ (Lot) : A prophet mentioned in the Qurʾān, sent to the people 

of Sodom and Gomorrah. These people were known for engaging in 

sinful and despicable acts, including but not limited to sodomy. Lūṭ 

(Lot)  warned them of divine punishment if they did not abandon 

their wicked ways, yet they persistently rejected his message. 

122. Madīnah (Medina): A city in present-day Saudi Arabia of profound 

importance in Islam. It gained prominence as the destination of the 

Hijrah (migration) of Prophet Muḥammad  from Makkah (Mecca), 

marking the beginning of the Islamic calendar and the establishment 

of the first Islamic state. Madīnah (Medina) holds revered status in 

Islam as one of the holiest cities, second only to Makkah (Mecca), and 

is considered a pivotal site in the history of Islam. 
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123. Magi (Al-Majūs): Refers to Zoroastrians, traditionally fire 

worshippers. They believe that the world has two origins: light and 

darkness. 

124. Maḥārim (Singular of  Maḥram): This term refers to the specific 

category of close relatives with whom marriage is prohibited in the 

sharīʿah (Islamic law). These individuals are considered as 

“forbidden” or “prohibited” for marriage due to their close familial 

relationship with a person. The concept of maḥārim outlines the 

boundaries within which marriage is not permissible, ensuring the 

preservation of familial integrity and social cohesion within Islamic 

societies. 

125. Makkah (Mecca): The preeminent city in Islam, located in the western 

region of Saudi Arabia. It is the birthplace of the Prophet 

Muḥammad  and holds unparalleled significance as the holiest site 

in Islam. Makkah (Mecca) is the epicenter of the annual Ḥajj 

(Pilgrimage), during which millions of Muslims from around the 

world converge upon the sacred city to perform rites that symbolize 

tawḥīd (monotheism), unity, devotion, and spiritual renewal. The 

Kaʿbah, a cuboid structure at the heart of the Masjid Al-Ḥarām (Grand 

Sacred Mosque), serves as the focal point for Muslim prayers and is 

deeply revered as the House of Allāh . Makkah’s historical and 

religious importance extends back millennia, making it a profoundly 

cherished destination for Muslims worldwide. 

126. Mālik : The angelic guardian of Hellfire. Mālik  is responsible 

for overseeing the punishment of its inhabitants and ensuring that they 

remain in torment as decreed by Allāh . 

127. Maʿrūf: Goodness and righteousness, promoting what is good and 

discouraging what is evil; it encompasses all virtuous actions and 

behaviors encouraged in Islam. 

128. Maryam (Mary) : Mother of Prophet ʿĪsā (Jesus) , revered in 

Islam for her exemplary piety, chastity, and the conception of ʿĪsā 

(Jesus)  without a father. Allāh  chose her  to conceive ʿĪsā 

(Jesus)  through the command of Allāh , and she, while a virgin, 

miraculously became pregnant. Maryam (Mary)  holds a special 

place in Islamic tradition for her devotion and submission to the will 

of Allāh . 

129. Masājid: Plural form of masjid (q.v.). 
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130. Masjid: A place of worship in Islam, typically referring to a mosque; it 

is a sacred space for Muslims to engage in acts of worship, including 

prayer and remembrance of Allāh . 

131. Maṣlaḥah: Common good or public interest, a principle in Islamic 

jurisprudence used to determine the permissibility of actions. 

132. Mawqūf: A “stopped” or “halted” ḥadīth or narration, refers to a 

saying, action, or approval attributed to a companion of Prophet 

Muḥammad  without reaching the Prophet  himself. The chain 

of narrators ends at the companion , indicating that the source of 

the narration is from the companions of the Prophet. 

133. Messenger of Allāh: A title referring to the Prophet Muḥammad , 

recognized as the last and final Prophet and Messenger sent to both 

all humanity and jinn. 

134. Messenger: A prophet sent by Allāh  to convey His message to 

humanity and guide them towards righteousness. 

135. Mīkāʾīl (Michael) : An archangel often associated with roles such 

as providing nourishment and sustenance and overseeing natural 

phenomena. 

136. Miracles: These are acts of divine intervention or supernatural events 

that defy the laws of nature, serving as signs of divine support and 

validation of prophethood. Miracles of the prophets  include 

victories, signs, and wonders granted by Allāh , demonstrating the 

truthfulness of their messages and their unique relationship with the 

divine. 

137. Mount Uḥud: A mountain located in the region of Madīnah (Medina), 

Saudi Arabia. It holds historical significance in Islamic history as the 

site of the Battle of Uḥud, which took place in 625 CE (3 AH in the 

Islamic calendar) between the Muslims of Madīnah (Medina) led by 

the Prophet Muḥammad  and the Quraysh tribe of Makkah 

(Mecca). 

138. Muʾadhdhin: The one who calls to prayer, typically from the masjid 

(mosque); this role is performed by announcing the prayer times to 

the community—inviting them to perform their religious duties. 
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139. Muʿallaq: In Islamic ḥadīth terminology, refers to a narration that is 

suspended or incomplete, lacking a complete chain of narrators. These 

narrations are often attributed to a renowned narrator but lack specific 

details about the intermediaries in the chain of transmission. 

140. Muhājirūn (Emigrants): The early Muslim emigrants who fled 

persecution in Makkah (Mecca) and migrated to Madīnah (Medina) 

during the time of Prophet Muḥammad . 

141. Muḥammad : The Seal of the Prophets and final Messenger. He  

received revelations from Allāh  through the Angel Jibrīl 

(Gabriel) . 

142. Muḥsin: A doer of excellence, someone who performs acts of worship 

with perfection and sincerity; it denotes individuals who strive for 

excellence in their faith and actions. 

143. Muʾmin: A believer or possessor of faith in Islam. 

144. Muʾminūn: Plural form of muʾmin. 

145. Munāfiqūn (Hypocrites): Individuals who outwardly claim to be 

Muslim but conceal disbelief and often harbor ill intentions towards 

Islam and its followers. They are considered among the worst 

offenders in Islamic teachings. 

146. Mūsā : A major prophet in Islam, revered as a central figure in 

Islamic tradition. He led the Israelites out of Egypt and received the 

Tawrāt (Torah) from Allāh . Mūsā (Moses)  is esteemed as a 

prophet, messenger, and leader who liberated the Israelites from 

oppression and delivered divine guidance to his people. 

147. Mushrikūn (Polytheists): Polytheists are individuals who fall into 

shirk (polytheism). 

148. Muslim: A follower of the religion of Islam. 

149. Mutawātir: Refers to what a large group has narrated, and it is 

impossible for them to conspire or agree upon falsehood due to their 

sheer number. Their reports are based on sensible means, making them 

highly reliable and trustworthy; instead, they are a reality. 

150. Najāt (Salvation): The state of being saved from eternal punishment 

in the afterlife, achieved by affirming tawḥīd (monotheism) and living 

according to its principles. 
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151. Naṣīḥah: Sincerity in speech and action; offering sincere advice and 

guidance for the benefit of others, as mandated by Islam. 

152. Nifāq: Hypocrisy, pretending to have faith while concealing disbelief 

or insincerity; it is condemned in Islam. 

153. Nūḥ (Noah) : A prominent prophet Allāh  sent to guide his 

people. He  was tasked with preaching tawḥīd (monotheism) and 

warning his people of an impending flood. Nūḥ (Noah)  is revered 

for building an ark to save believers from the flood. 

154. People of the Book: A term used in the Qurʾān to refer to Jews, 

Christians, and those who have a revealed scripture originally, such as 

Magi in certain matters. 

155. Pillars of Īmān (Faith): The six core beliefs that form the foundation 

of a Muslim’s faith, including belief in Allāh , His angels, His 

books, His messengers, the Last Day, and Al-Qadar (Divine Decree). 

156. Pillars of Islam: The five basic acts of worship that form the 

foundation of a Muslim’s faith and practice, including the shahādah 

(testimony of faith), ṣalāh (prayer), zakāt (alms-tax), ṣawm (fasting 

Ramaḍān), and Ḥajj (Pilgrimage). 

157. Preserving Intellect: The fifth necessity, which involves safeguarding 

mental faculties and prohibiting actions that impair judgment, such as 

intoxication. 

158. Preserving Life: The second necessity, which includes protecting 

human life and prohibiting actions that lead to harm or aggression. 

159. Preserving the Religion: The first necessity in Islam, which involves 

safeguarding the faith and preventing apostasy among adherents. 

160. Qadar: Divine decree or predestination, referring to Allāh’s 

predetermined will and plan for everything that occurs. 

161. Qarīn: A devilish associate or companion assigned to each person, 

believed to influence individuals towards evil and lead them astray. 

162. Qiblah: Refers to the direction Muslims face during their prayers, 

specifically when performing ṣalāh. The Qiblah is the direction of the 

Kaʿbah in Makkah (Mecca). Muslims worldwide face this direction 

as a symbol of unity and solidarity. The Qiblah is a fundamental aspect 

of Islamic worship since facing it is one of the conditions of ṣalāh. 
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163. Qirāʾāt (Recitations): Refers to the various authorized modes of 

reciting the Qurʾān, each with its own unique style and pronunciation. 

These recitations are passed down through authentic chains of 

transmission from the Prophet Muḥammad  and are revered for 

their linguistic and spiritual beauty. 

164. Qīrāṭ (Karat): Refers to a known measure of reward in the sight of 

Allāh  as defined by some scholars. The Prophet  equated its 

value in the ḥadīth mentioned in this book to the size of Mount Uḥud. 

165. Qīrāṭān (Two Karats): Dual form of Qīrāṭ. 

166. Qiṣāṣ (The Law of Retribution): This legal principle in Islam 

embodies retributive justice, allowing for proportional retaliation in 

cases of murder or intentional harm, ensuring equality in punishment 

for crimes under the sharīʿah (Islamic law). The sharīʿah (Islamic 

law) can only be implemented within the framework of a just legal 

system. 

167. Qudsī Ḥadīth: Sacred sayings of the Prophet Muḥammad  that 

convey the words of Allāh , providing additional guidance and 

insights beyond the Qurʾān. 

168. Qurʾān: The divine scripture revealed to Prophet Muḥammad , 

regarded as the holy book of Islam. It is the word of Allāh  as 

revealed to Prophet Muḥammad  through the Angel Jibrīl 

(Gabriel) . It is the final and complete revelation from Allāh . It 

provides comprehensive guidance for all aspects of life. It serves as a 

source of spiritual nourishment, moral guidance, and legal principles 

for the entire world. 

169. Quraysh: The tribe to which Prophet Muḥammad  belonged. 

170. Raḥim (Kinship): The relationship between blood-related individuals. 

171. Ramaḍān: The ninth month of the Islamic lunar calendar, during which 

Muslims fast from dawn to sunset. 

172. Resurrection: Refers to the belief that individuals will be resurrected 

after death and brought back to life for judgment by Allāh . It is a 

fundamental tenet of the Islamic faith. 
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173. Revealed Books: Books sent by Allāh  to guide humanity, including 

the Scrolls of Ibrāhīm (Abraham) , the Tawrāt (Torah) of 

Moses , the Zabūr (Psalms) of David , the Injīl (Gospel) of 

Jesus , and the Qurʾān of Muḥammad .  

174. Ribā: All forms of interest, including usury, prohibited in Islam. 

175. Riddah (Apostasy): The act of leaving or renouncing Islam, deemed a 

major sin in the sharīʿah (Islamic law) and punishable by capital 

punishment, solely administered by the authorities. 

176. Riyāʾ: Showing off, performing acts of worship to gain praise or 

admiration from others. It is considered a form of insincerity and 

undermines worship. 

177. Rubūbiyyah (Lordship of Allāh ): Refers to the belief in Islam that 

Allāh  is the supreme Lord and Creator of the universe, responsible 

for nurturing and guiding all creatures according to their purpose. 

178. Sabians: Divided into two types: monotheistic and polytheistic. The 

monotheistic Sabians are akin to those who followed the Tawrāt 

(Torah) and the Injīl (Gospel) before they were abrogated, altered, and 

changed, praised by Allāh , and adhered to common monotheistic 

practices without a specific prophet or book. They existed before 

Ibrāhīm (Abraham)  in Yemen. The polytheistic Sabians 

worshiped angels, read the Psalms, prayed, and venerated higher 

spiritual beings. 

179. Sacrifice: The act of slaughtering an animal in the name of Allāh , 

often performed as a religious ritual during ʿĪd Al-Aḍḥā and other 

occasions in Islam. 

180. Safeguarding Lineage and Honor: The third necessity, which entails 

protecting the dignity, reputation, and lineage of individuals. 

181. Safeguarding Wealth: The fourth necessity, which involves preserving 

property rights, prohibiting theft and fraud, and promoting fair trade. 

182. Salaf: Refers to the pious predecessors, specifically the first three 

generations of Muslims: the companions of Prophet Muḥammad , 

their followers, and the followers of their followers. The salaf are 

revered for their exemplary adherence to Islam and are considered 

role models for Muslims in matters of faith and practice. 
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183. Ṣalāh (Prayer): This ritual, a cornerstone of Islam and one of the Five 

Pillars, is performed five times daily by Muslims. It entails a series of 

physical actions and verbal statements, including the recitation of 

Qurʾānic āyāt (verses), serving as direct communication with Allāh  

and indispensable for spiritual growth and purification. 

184. Ṣāliḥ : A prophet mentioned in the Qurʾān, sent to the people of 

Thamūd. He  warned them against their idolatry and disobedience 

to Allāh , but they persisted in their wrongdoing and were destroyed. 

185. Ṣamad: This term signifies solidity without inner hollowness. It is used 

in this text to describe the angels. It is crucial to recognize that when 

we attribute such qualities to them, we are not drawing parallels 

between them and other created beings, including ourselves. Instead, 

they exhibit ṣamad in a manner unique to their nature. 

186. Ṣawm (Fasting): The practice of abstaining from food, drink, and other 

specific physical needs from dawn to sunset, especially during the 

month of Ramaḍān as one of the Five Pillars of Islam. It serves as a 

means of spiritual reflection, self-discipline, and empathy for the less 

fortunate. 

187. Scholars: Individuals who possess deep knowledge and expertise in 

Islamic sciences and teachings, respected by Muslims for their 

insights and guidance but not considered infallible. 

188. Scrolls of Ibrāhīm (Abraham) : Divine scriptures revealed to 

Prophet Ibrāhīm (Abraham) ; although not extensively mentioned 

in the Qurʾān, they are believed to contain guidance and revelations 

from Allāh . 

189. Shahādah (Martyrdom for the Glory of Allāh ): Refers to the 

ultimate sacrifice of one’s life in service to Allāh , embodying 

unwavering devotion and commitment to the principles of Islam. It 

symbolizes the highest form of dedication, where individuals 

willingly lay down their lives for the sake of upholding the flag, 

sovereignty, and exaltation of Allāh . 

190. Shahādah (The Declaration of Faith): Refers to the foremost among 

the five Pillars of Islam, signifying the fundamental affirmation of the 

tawḥīd (monotheism) of Allāh  and the prophethood of 

Muḥammad . Uttering this testimony is the foundational step for 

entering the Islamic faith. 

Glossary 



 

 

xxxiv 

 

191. Sharīʿah (Islamic Law): Encompasses the legal system derived from 

the Qurʾān, Ḥadīth, and teachings of Prophet Muḥammad , 

governing all aspects of a Muslim’s life, including religious rituals, 

morality, social interactions, political affairs, and personal matters. 

192. Shaykh: An honorific title in Islam refers to a learned and respected 

religious leader or scholar, often possessing deep knowledge of 

Islamic teachings and jurisprudence. 

193. Shaykhān: Literally is the dual form of Shaykh (i.e., “the two 

Shaykhs”). However, within this text, this term refers specifically to 

Imām Al-Bukhārī and Imām Muslim, the two most esteemed 

compilers of ḥadīth in Islam. Their compilations, Ṣaḥīḥ Al-Bukhārī 

and Ṣaḥīḥ Muslim, are renowned for their meticulous methodology in 

authenticating the narrations, traditions, sayings, and actions of 

Prophet Muḥammad . These collections are highly respected and 

are primary sources for Islamic jurisprudence and understanding. 

194. Shighār: Marriage by exchange, where each party marries the other’s 

female relative. Outlawed by Islam. 

195. Shirk (Polytheism): Refers to making someone or something equal to 

Allāh  in a manner specific to Allāh . This grave sin in Islam 

involves associating partners with Allāh , which is considered the 

greatest injustice. It encompasses directing any act of worship to 

anyone or anything other than Allāh , leading to eternal punishment 

in the Hereafter. It denotes the belief in and worship of other gods 

besides Allāh , a sin Allāh  promises not to forgive if someone 

dies upon it, making it the most dangerous transgression. 

196. Shuʿayb : A prophet mentioned in the Qurʾān, sent to the people of 

Madyan and Al-Aykah. He  preached against their dishonesty and 

exploitation in trade, calling them to worship Allāh  and uphold 

justice. 

197. Sulaymān (Solomon) : A prophet mentioned in the Qurʾān, 

renowned for his wisdom, justice, and control over the jinn, birds, and 

other creatures, as well as his construction of the Temple in Jerusalem. 

198. Sunnah (Prophetic Tradition): The teachings, sayings, and actions of 

the Prophet Muḥammad , which serve as a guide for Muslims in 

their daily lives. 

Glossary 
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199. Sūrah (Chapter): Refers to a chapter in the Qurʾān. The Qurʾān is 

composed of 114 sūrah, each varying in length and covering various 

topics, including theology, morality, guidance for living, and 

historical narratives. Each sūrah comprises āyāt (verses), and they are 

recited and studied by Muslims as part of their religious practice. 

200. Tafsīr (Interpretation): Refers to the scholarly interpretation and 

explanation of the meanings of the Qurʾān, exploring its linguistic, 

historical, and theological aspects to gain a deeper understanding of 

its message. Tafsīr is an essential discipline for Muslims seeking 

insight into the teachings and guidance of the Qurʾān. 

201. Tajwīd (To Improve or Make Better): Encompasses the rules and 

principles governing the proper pronunciation and recitation of the 

Qurʾān in Arabic. It involves meticulous attention to articulating 

sounds, mastering the correct pronunciation of letters, and adhering to 

specific rules to ensure the accurate and melodious rendition of the 

Qurʾān. Tajwīd is essential for Muslims to honor the sanctity of the 

Qurʾān and fulfill the obligation of reciting it with reverence and 

excellence. 

202. Taqwā: God-consciousness or piety; it involves being mindful of 

Allāh  in all aspects of life, avoiding sin, and striving to fulfill 

religious obligations. 

203. Tarbiyah: An Arabic term referring to nurturing, cultivation, or 

upbringing. In the context of Islam, it denotes the special nurturing 

and guidance provided by Allāh  to His allies or devoted servants. 

204. Tashkīl (Diacritical Marks): Symbols in Arabic script indicating 

pronunciation nuances, aiding in vowel and consonant clarity. They 

clarify pronunciation aspects in written Arabic, including vowels, 

consonants, and nuances. Essential for accurate reading and 

pronunciation guidance in Arabic text. 

205. Tawakkul (Absolute Reliance): The virtue of trusting Allāh  while 

employing legitimate means and due diligence. It involves anchoring 

one’s heart in reliance upon Allāh  in all aspects of life, leading to 

support, strength, and facilitation from Him. 
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206. Tawbah (Repentance): A sincere return to Allāh  after committing 

sins. Tawbah requires several key steps: refraining from the sin, 

feeling genuine regret for having committed it, seeking forgiveness 

from Allāh , and resolving firmly to avoid repeating the sin in the 

future. Islam strongly encourages and emphasizes the practice of 

tawbah, teaching that Allāh  is Merciful and Forgiving, welcoming 

those who sincerely repent. The process of tawbah is considered a 

crucial aspect of a Muslim’s spiritual life, promoting self-purification 

and moral integrity. It is not just about seeking forgiveness but also 

about making a genuine commitment to change one’s behavior and 

align more closely with the teachings of Islam. 

207. Tawḥīd (Monotheism): The belief in the Oneness of Allāh  and the 

rejection of any partners or associates in His divinity. It means to 

single out Allāh  in that which He  alone deserves—Rubūbiyyah 

(Lordship), Ulūhiyyah (Divinity), and His beautiful Names and lofty 

Attributes. It is Islam’s most superb, most significant, most obligatory, 

and most superior matter. 

208. Tawrāt (Torah): Divine scripture revealed to Prophet Mūsā 

(Moses) ; it is one of the major books of revelation in Islam and 

contains guidance for the Israelites. 

209. Ṭayyib: Al-Qurṭubī , one of the most notable and early Muslim 

scholars, commented on the saying of the Messenger : «Indeed, 

Allāh is “Ṭayyib” (Good)», and said: ‶It means Allāh is free from 

deficiencies and impurities, making it similar in meaning to 

“Al-Quddūs” (The Most Holy). It is also said that “Ṭayyib” (Good) 

refers to being good in praise. In this sense, “Ṭayyib” (Good) is one 

of His beautiful names, counted among the names derived from the 

Sunnah, like “Al-Jamīl” (The Most Beautiful) and “An-Naẓīf” (The 

Most Pure), according to those who have narrated and considered it.″ 

210. Testimony of Prophethood: The declaration of faith affirming the 

prophethood of Muḥammad , recognizing him as a prophet and 

messenger of Allāh . This entails believing in what the Prophet  

has conveyed, avoiding what he  has prohibited and warned against, 

obeying him  in his commands, and worshiping Allāh only as he 

prescribes . 
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211. Ulūhiyyah (Divinity): The concept signifying that Allāh  alone is 

worthy of worship because He  is singled out in creation, provision, 

ownership, and disposing of all affairs. 

212. Ummah: The collective nation and community of Muslims, bound 

together by their faith in Islam. The concept of Ummah transcends 

geographical, racial, and ethnic boundaries, uniting all Muslims into 

a single brotherhood under the shared belief in Allāh  and the 

teachings of Prophet Muḥammad . It encompasses two distinct 

groups: The Ummah of Invitation: This group includes not only all 

of humanity but also the jinn, both of whom are invited to follow the 

teachings of Prophet Muḥammad . The Ummah of Response: This 

group refers to those who have accepted Islam and actively adhere to 

its principles. The concept of Ummah emphasizes inclusivity, shared 

responsibility, and unity among believers. 

213. ʿUrf or Al-ʿUrf: Commonly referred to as custom or societal norm, 

Al-ʿUrf encapsulates the established practices observed within a 

community. These practices should not counter the principles of the 

sharīʿah (Islamic law) or ʿaql (sound reasoning). In essence, Al-ʿUrf 

denotes the prevalent behaviors or traditions that are in harmony with 

Islamic jurisprudence and logical understanding. It represents the 

collective customs, traditions, and unwritten rules that guide social 

interactions and norms within a particular cultural context, often 

playing a role in interpreting and applying the sharīʿah (Islamic law) 

in everyday life. 

214. We: In Islamic theology, when Allāh  refers to Himself as “We”, it 

signifies the majestic royal plural, emphasizing His greatness, power, 

and sovereignty over all creation. It does not denote plurality or 

partnership but rather serves as a linguistic device to convey Allāh’s 

majesty and authority. 

215. Wuḍūʾ (Ablution): The ritual washing performed by Muslims before 

prayer to purify themselves spiritually and physically. 

216. Yaʿqūb (Jacob) : A prophet mentioned in the Qurʾān known as the 

son of Isḥāq (Isaac)  and the grandson of Ibrāhīm (Abraham) . 

Yaʿqūb (Jacob)  is revered as a significant figure in Islamic history, 

playing a pivotal role in the lineage of prophets and being associated 

with the establishment of the twelve tribes of Israel. 
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217. Yūsūf (Joseph) : A prophet mentioned in the Qurʾān, known for his 

patience, resilience, and eventual rise to power in Egypt after enduring 

trials and tribulations. 

218. Zabūr (Psalms): Refers to the divine scripture revealed to the Prophet 

Dāwūd (David) . It is believed to contain Psalms and guidance 

relevant to the time and the people of Dāwūd (David) . 

219. Zakāt (Alms-Tax): The mandatory charitable giving in Islam, typically 

a portion of one’s wealth or income, intended to support the poor and 

needy, along with other specified categories of recipients. The practice 

of almsgiving or charitable giving is one of the Five Pillars of Islam. 

220. Zamharīr: Refers to a place or condition of extreme cold in Hell, 

representing one of the forms of punishment for the damned. 
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Pronunciation and Transliteration Charts 

A guide to accurately pronounce and transliterate Arabic words: 

Arabic 

Script 

English 

Name 
Pronunciation 

Transliteration 

Form 

 Alif أ

It’s pronounced as /æ/ 

Short ‘a’, as in bat, back, 

hand, and hat. 

• At the 

beginning of a 

word: a 

• At the middle 

and end of a 

word: ʾ 

ى  -آ   Mad 

bil-Alif 

It’s pronounced as /ɑː/ 

Elongated ‘a’, as in father, 

bath, calm, palm, and car. 

(Not as in fake, bake, take, 

sake, or make). 

ā 

 Bāʾ ب 
It’s pronounced as /b/ 

As in baby, boat, and ball. 
b 

 Tāʾ ت 
It’s pronounced as /t/ 

As in time and table. 
t 
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Arabic 

Script 

English 

Name 
Pronunciation 

Transliteration 

Form 

ـة  -ة   Tāʾ 

Marbūṭah 

Can sound like either /h/ or 

/t/ depending on its position 

and the context. 

At the end of a word: It 

sounds like /h/ (similar to 

“ah”, “ih”, or “ooh”). 

In the middle of a sentence 

(i.e., when followed by 

another word): It sounds 

like /t/. 

• At the end of a 

word: h 

• In the middle of 

a sentence (when 

followed by 

another word): t 

 Thāʾ ث 
It’s pronounced as /θ/ 

As in think and both. 
th 

 Jīm ج

It’s pronounced as /dʒ/ or /ʒ/ 

As in jam, judge, and edge, 

additionally, it can be 

pronounced like the “s” in 

measure, treasure, and 

pleasure, or the “g” in beige, 

mirage & genre. 

j 
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Arabic 

Script 

English 

Name 
Pronunciation 

Transliteration 

Form 

 Ḥāʾ ح

It’s pronounced as /ħ/ 

It’s a stronger, harsher /h/. 

No direct equivalent; a 

voiceless pharyngeal 

fricative. 

ḥ 

 Khāʾ خ

It’s pronounced as /x/ or /χ/ 

As in loch (in Scottish) or 

Bach (in German). 

kh 

 Dāl د
It’s pronounced as /d/ 

As in dog and day. 
d 

 Dhāl ذ
It’s pronounced as /ð/ 

As in this and that. 
dh 

 Rāʾ ر

It’s pronounced as [ɾ] 

(Flapped R in American 

English) 

As in caro and peɾo 

(in Spanish). 

r 
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Arabic 

Script 

English 

Name 
Pronunciation 

Transliteration 

Form 

 Zāy ز
It’s pronounced as /z/ 

As in zoo and zebra. 
z 

 Sīn س
It’s pronounced as /s/ 

As in sea and sun. 
s 

 Shīn ش 
It’s pronounced as /ʃ/ 

As in ship and she. 
sh 

 Ṣād ص

It’s pronounced as /sˤ/ 

No direct equivalent; a 

pharyngealized /s/. 

ṣ 

 Ḍād ض 

It’s pronounced as /dˤ/ 

No direct equivalent; a 

pharyngealized /d/. 

ḍ 

 Ṭāʾ ط 

It’s pronounced as /tˤ/ 

No direct equivalent; a 

pharyngealized /t/. 

ṭ 
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Arabic 

Script 

English 

Name 
Pronunciation 

Transliteration 

Form 

 Ẓāʾ ظ 

It’s pronounced as /ðˤ/ 

No direct equivalent; a 

pharyngealized /ð/. 

ẓ 

 ʿAyn ع

It’s pronounced as /ʕ/ 

No direct equivalent; a 

voiced pharyngeal fricative. 

ʿ 

 Ghayn غ

It’s pronounced as /ɣ/ 

French “r” in “Paris,” 

Spanish “g” in “agua.” 

gh 

 Fāʾ ف 
It’s pronounced as /f/ 

As in find and fan. 
f 

 Qāf ق

It’s pronounced as /q/ 

No direct equivalent; a 

voiceless uvular plosive. 

q 

 Kāf ك 
It’s pronounced as /k/ 

As in cat and kite. 
k 
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Arabic 

Script 

English 

Name 
Pronunciation 

Transliteration 

Form 

 Lām ل
As in lamp and leaf. 

It’s pronounced as /l/ 
l 

 Mīm م 
It’s pronounced as /m/ 

As in man and mother. 
m 

 Nūn ن
It’s pronounced as /n/ 

As in net and name. 
n 

ـه  - ه  -هـ   Hāʾ 

It’s pronounced as /h/ 

As in hat and home. 

However, unlike /h/ in 

English, in Arabic, /h/ is 

pronounced in the middle and 

end of words. 

h 

 Wāw و

It’s pronounced as /w/ 

As in win, walk, wave, and 

way. 

w 
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Arabic 

Script 

English 

Name 
Pronunciation 

Transliteration 

Form 

 و
Mad 

bil-Wāw 

It’s pronounced as /uː/ 

Elongated ‘u’, as in food and 

moon (similar to the “oo” in 

“food” or “moon”). 

ū 

 Yāʾ ي
It’s pronounced as /j/ 

As in yes. 
y 

 Mad ي

bil-Yāʾ 

It’s pronounced as /iː/ 

Elongated ‘e’, As in see and 

machine (similar to the “ee” 

in “see” or the “i” in 

“machine”). 

ī 

 Hamzah ء

A glottal stop—a short pause 

created by closing the glottis. 

You can mimic this sound by 

pronouncing it similarly to 

the way ‘t’ is pronounced in 

Cockney English in words 

like “button” (“butʾn”), 

“bottle” (“botʾl”), “cotton” 

(“cotʾn”), or “mountain” 

(“mounʾain”). 

• At the initial 

position: omitted 

• In the middle or 

end of a word: ʾ 

 

 

Pronunciation & Transliteration Charts 



 

 

xlvi 

 

Diphthongs (Gliding Vowels): 

Diphthongs are combinations of two vowel sounds pronounced within the 

same syllable. They involve a smooth transition or glide from one vowel 

position to another, creating a unique sound. In Arabic, diphthongs are 

commonly formed by combining certain vowels with the semi-vowels /w/ 

and /y/. 

Importance: 

Understanding diphthongs is crucial for accurate pronunciation in Arabic. 

They add nuance and richness to the language, affecting the overall meaning 

and tone of words. Mastery of diphthongs enhances communication skills and 

fluency in both spoken and written Arabic. 

Arabic 

Script 

English 

Name 
Pronunciation 

Transliteration 

Form 

وَ  أو،   - 

Long ‘o’ diphthong, as in 

show, crowd, and know 

It’s pronounced as /aw/ 

au, aw 

ي َ  أي،   - 

Long ‘a’ diphthong, as in 

play, way and day 

It’s pronounced as /aj/ 

ay, ai, ei 

Tashkīl (Diacritical Marks): 

Diacritical marks, also known as ‘tashkīl’ in Arabic, are symbols used to 

indicate various aspects of pronunciation in Arabic script. They help clarify 

the vowels, consonants, and pronunciation nuances in written Arabic. 
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Importance: 

Mastering these diacritical marks is essential for proper pronunciation and 

understanding of Arabic texts. They provide vital clues for pronunciation, 

especially in texts without vowel markings (vocalization), ensuring accurate 

reading and comprehension of Arabic script. 

Arabic 

Script 

English 

Name 
Pronunciation 

Transliteration 

Form 

  َ  Fatḥah 
Very short ‘a’ or schwa 

(unstressed vowel) 
a 

  َ  Kasrah 
Short ‘i’ or schwa 

(unstressed vowel) 
i 

  َ  Ḍammah 
Short ‘u’ or schwa 

(unstressed vowel) 
u 

  َ  Shaddah 
Doubles the consonant’s 

sound and stress 
Double letter 

  َ  Sukūn 

Indicates no vowel sound 

between consonants or at the 

end of a word 

Absence of vowel 
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Arabic Symbols Key

The following provides the meanings and translations of the Arabic symbols 

utilized in the book: 

Arabic 

Symbol 
Transliteration Translation Meaning 

 
Subḥānahu 

wa-taʿālā 

Glorified and 

Exalted is He 

It is often used after 

mentioning Allāh to 

express reverence and 

praise for His perfection 

and transcendence. 

 ʿAzza wa-Jalla 
Mighty and 

Majestic is He 

It is used to emphasize 

the greatness and 

magnificence of Allāh. 

 Jalla Jalāluhu 
Majestic is His 

Majesty 

It is similar in meaning 

to “” and is used to 

glorify Allāh. 



Ṣallā Allāhu 

ʿalayhi 

wa-sallam 

May the peace 

and blessings of 

Allāh be upon 

him 

It is commonly used 

after mentioning the 

name of the Prophet 

Muḥammad as a sign of 

respect and reverence. 
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Arabic 

Symbol 
Transliteration Translation Meaning 


ʿAlayhi 

as-Salām 

Upon him be 

peace. 

It is used after mentioning 

the names of prophets in 

Islam as a form of 

respectful invocation for 

peace upon them. 


ʿAlayhā 

as-Salām 

Upon her be 

peace. 

It is used after mentioning 

the names of specific 

respected female figures to 

invoke peace upon her. 


ʿAlayhimā 

as-Salām 

Upon both of 

them be 

peace. 

It is used after mentioning 

the names of a couple of 

individuals, such as 

prophets or righteous 

people, to invoke peace 

upon both of them. 


ʿAlayhim 

as-Salām 

Upon them be 

peace. 

It is used after mentioning 

the names of multiple 

individuals, such as 

prophets or righteous 

people, to invoke peace 

upon all of them. 
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Arabic 

Symbol 
Transliteration Translation Meaning 


Raḍiya Allāhu 

ʿanhu 

May Allāh be 

pleased with 

him 

It is used after mentioning 

the name of a male 

companion of the Prophet 

Muḥammad to express 

Allāh’s approval and 

blessings upon him. 


Raḍiyatu Allāhu 

ʿanhā 

May Allāh be 

pleased with 

her 

It is used after mentioning 

the name of a female 

companion of the Prophet 

Muḥammad to express 

Allāh’s approval and 

blessings upon her. 


Raḍiya Allāhu 

ʿanhumā 

May Allāh be 

pleased with 

them both 

It is used after mentioning 

the names of two 

individuals, typically two 

companions, to express 

Allāh’s approval and 

blessings upon both of 

them. 
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Arabic 

Symbol 
Transliteration Translation Meaning 


Raḍiya Allāhu 

ʿanhum 

May Allāh be 

pleased with 

them 

It is used after mentioning 

the names of multiple 

individuals, such as 

companions of the Prophet 

Muḥammad, to express 

Allāh’s approval and 

blessings upon all of them. 

Raḥimahu Allāh 

May Allāh 

have mercy 

upon him 

It is said for a deceased 

male, especially a scholar 

or righteous individual, as a 

prayer for Allāh’s mercy 

and forgiveness upon him. 
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Author’s Original Permission to 

Translate and Publish 

The author, Dr. Muḥammad Hishām Ṭāhirī, said:  
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Translation of the Author’s Permission to 

Translate and Publish 

The author, Dr. Muḥammad Hishām Ṭāhirī, said:  

Shaykh Abū ʿ Abdullāh Mohammed Al-Tigar, may Allāh grant 

him success, undertook the translation of this edition of the 

book. I have authorized him to make adjustments to both the 

book and its translation as he deems suitable for the 

circumstances and context. While this version may not 

perfectly align with the original Arabic, I have sanctioned this 

translation approach. Furthermore, I have permitted him to 

publish it wherever he sees fit and to include any appropriate 

logos he desires. 

Stated by the author of the book, 

Signature 

Shaʿbān 3, 1445 AH 

[Corresponding to February 14, 2024 CE] 





 

 
 

 

 

In the name of Allāh, 

The One Full of Mercy, 

The Bestower of Mercy
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Introduction 

Praise be to the Great Creator, who created us in the best form. I bear witness 

that no deity is worthy of worship but Allāh alone, without any partner, the 

true and evident Deity. I bear witness that Muḥammad is His servant and 

Messenger, may the ṣalāh (blessings) and salām (peace) be upon him and his 

fellow messengers, as well as his pure and good family and companions, and 

upon those who follow them in goodness until the Day of Judgment. That 

which follows: 

Indeed, Islam, which was the religion of Ādam, and what Allāh sent Nūḥ 

(Noah) with, and later Ibrāhīm (Abraham), Mūsā (Moses), ʿĪsā (Jesus), and 

the prophets between them, may peace be upon them all, is the religion chosen 

by Allāh, for which people were created. It is the religion that Allāh sent 

Muḥammad  with. It is a religion in line with natural human disposition, in 

accordance with sound reasoning, founded on tolerance and seeking the truth. 

This Islam was distorted in the past through falsification by some of its 

carriers and through misrepresentation by its enemies so that the truth became 

surrounded by darkness and obscurity. Many people, especially in the West 

and the East, who do not adhere to the true religion, including some followers 

of the religion among the general Muslims, do not truly understand the 

essence of Islam, the core of its message, and the essence of its call. 

Therefore, I have written this brief message about true Islam, presented in a 

question-and-answer format, as a gift to all truth-seekers and everyone 

yearning for reality. I summarized most of it from the words of the esteemed 

scholar Shaykh As-Saʿdī . Thus, we seek blessings from Allāh  

and begin. 
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Question 1: What Is Islam? 

Islam is the religion of tawḥīd (monotheism, to single out Allāh  in that 

which He  alone deserves), the religion of Muslims. Its meaning 

encompasses submission, peace, and surrender, manifested through 

submission to Allāh  with monotheism, disassociation from shirk 

(polytheism) and polytheists, and liberation from nifāq (hypocrisy). 

Islam is an all-encompassing religion that regulates the relationship between 

humans and their Lord. It includes the knowledge of tawḥīd (monotheism) 

and religious beliefs—the relationship between the servant and their Lord. It 

encompasses acts of worship, ethical conduct, and virtuous qualities—the 

relationship of the servant with oneself. It encompasses religious rulings on 

worship and interactions—the relationship of the servant with oneself and 

between other created beings. 

Islam is founded upon the worship of Allāh alone, without any partner. 

Allāh  says: 

 ھ ھھ ھ ہ ہ ہ ہ ۀ ۀ ڻ ڻ ڻ ڻ بي

 ۆ ۆ ۇ ۇ ڭ ڭ ڭ ڭ ۓ ۓ ے ے

 ئا ى ى ې ې ې ې ۉ ۉ ۅ ۋۅ ۋ ۇٴ ۈ ۈ

 ئى ئى ئې ئېئې ئۈ ئۈ ئۆ ئۆ ئۇ ئوئۇ ئو ئە ئە ئا

 بى بخ بح بج ئي ئى ئم ئح ئج ی ی یی ئى

﴾ Say, ˹O Prophet,˺ “Surely my Lord has guided me to the 

Straight Path, a perfect way, the faith of Abraham, the 

upright, who was not one of the polytheists.”  Say, “Surely 

my prayer, my sacrifice, my life, and my death are all for 

Allāh—Lord of all worlds.  He has no partner. So I am 

commanded, and so I am the first to submit.”  Say, ˹O 
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Prophet,˺ “Should I seek a lord other than Allāh while He is 

the Lord of everything?” No one will reap except what they 

sow. No soul burdened with sin will bear the burden of 

another. Then to your Lord is your return, and He will inform 

you of your differences.  ﴿ (1) 

The angelic Messenger Jibrīl (Angel Gabriel)  presented this question to 

the human Messenger Muḥammad , asking: 

ولح اللهر   ؟ فَقَالَ رسَح ْنِر عَنر الْْرسْلََمر خْبِر
َ
، أ دح مََّ نْ  الْْرسْلََمح  »:  ياَ مُح

َ
نْ تشَْهَدَ أ

َ
أ

يمَ   ولح اللهر، وَتحقر دًا رسَح مََّ ، وأنّ مُح ومَ  لََ إرلَََ إرلََّ اللهح كََةَ، وَتصَح َ الزَّ لََةَ، وَتحؤْتِر الصَّ
 . «رَمَضَانَ، وَتََحجَّ الَْْيتَْ إرنر اسْتطََعْتَ إرلََهْر سَبريلًَ 

“O Muḥammad, inform me about Islam.” Thus, the 

Messenger of Allāh  replied: «Islam is that you bear witness 

that there is no deity [worthy of worship] but Allāh [alone] and 

Muḥammad is the Messenger of Allāh; establish prayer; give 

charity; fast during Ramaḍān; and perform Ḥajj to the House 

if you can make the journey.» (2) 



 

 
(1) [Al-Anʿām 6:162-164]. 

(2) This ḥadīth is agreed upon, from the ḥadīth of Abū Hurayrah . The specific wording is 

from «Ṣaḥīḥ» Muslim from the ḥadīth of Ibn ʿUmar from his father . 

Q1: What Is Islam? 
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Question 2: What Is the Source of Islam? 

The source of Islam is inspired revelation sent down by Allāh . Thus, its 

source is divine, and everything within it—news, commandments, or 

prohibitions—originates from Allāh , regardless of whether it is classified 

as informative or instructive—commands and prohibitions. The source is 

either: 

1. The Noble Qurʾān 

2. Authentic Established Prophetic Tradition (Sunnah) 

3. Consensus of Muslim Scholars 

This consensus among Muslim scholars can only be established on clear, 

unequivocal textual evidence. It is beyond the capacity of human intellect to 

comprehend how to worship Allāh  or determine the means of drawing 

nearer to Him  through one’s taste or preferences.  

Allāh  says: 

 ٺ ڀ ڀ ڀ ڀ پ پ پ پ ٻ ٻ ٻ ٻ ٱ بي

 بى ڤ ٹ ٹ ٹ ٹ ٿ ٿ ٿ ٿ ٺٺ ٺ

﴾ When it is said to them, “Come to Allāh’s revelations and to 

the Messenger,” they reply, “What we found our forefathers 

practicing is good enough for us.” ˹Would they still do so,˺ 

even if their forefathers had absolutely no knowledge or 

guidance?  ﴿ (1) 

Allāh  says as well: 

 ٺ ڀ ڀ ڀ ڀ پ پ پ پ ٻ ٻ ٻ بي

 
(1) [Al-Māʾidah 5:104]. 
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 ڤڤ ڤ ٹ ٹ ٹ ٹ ٿ ٿ ٿ ٿ ٺ ٺ ٺ

 بى ڦ ڦ ڦ ڤ

﴾ ˹This is˺ a Book sent down to you ˹O Prophet˺—do not let 

anxiety into your heart regarding it—so with it you may 

warn ˹the disbelievers˺, and as a reminder to the possessors 

of faith.  Follow what has been sent down to you from 

your Lord, and do not take others as guardians besides Him. 

How seldom are you mindful!  ﴿ (2) 

Allāh  also states: 

 ئم ئح ئج یی ی ی ئى ئى ئى ئې ئې ئې ئۈ بي

 تي تى تختم تح تج بي بى بم بخ بح بج ئي ئى

 بى ثى ثم ثج

﴾ O possessors of faith! Obey Allāh and obey the Messenger 

and those in authority among you. Should you disagree on 

anything, then refer it to Allāh and His Messenger if you 

˹truly˺ believe in Allāh and the Last Day. This is the best and 

fairest resolution.  ﴿ (3) 

Moreover, the Prophet  said: 

: كرتَابح اللهر ترََكْتح  وَقَدْ  » لُّوا بَعْدَهح إرنر اعْتَصَمْتحمْ برهر مْ مَا لنَْ تضَر  . «فريكح

«And indeed, I have left the Book of Allāh among you; if you 

hold fast to it, you will never go astray after me.» (4) 

 
(2) [Al-Aʿrāf 7:2-3]. 

(3) [An-Nisāʾ 4:59]. 

(4) Narrated by Muslim, from the ḥadīth of Jābir bin ʿAbdullāh . 

Q2: What Is the Source of Islam? 
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In another narration, the Messenger  said: 

، إرنِّي قدَْ  » هَا النَّاسح يُّ
َ
بدًَا:  ترََكْتح  ياَ أ

َ
لُّوا أ ، فلَنَْ تضَر مْ مَا إرنر اعْتَصَمْتحمْ برهر فريكح

نَّةَ نبَرييهر    . «كتَابَ اللهر، وسَح

«O people, indeed I have left the Book of Allāh and the 

Sunnah of His Prophet  among you; if you hold fast to them, 

you will never go astray.» (5) 



 

 
(5) Narrated by Al-Ḥākim in his «Mustadrak» from the ḥadīth of Ibn ʿAbbās . Al-Ḥākim 

also stated: “It, this ḥadīth, has supporting evidence from the ḥadīth of Abū Hurayrah .” 

Then, he mentioned it. 

Q2: What Is the Source of Islam? 
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Question 3: What Are the Merits and  

Distinguishing Features of Islam? 

Islam has numerous merits and many distinguishing features that are difficult 

to enumerate and hard to count, the most important of which are: 

(1) Islam is from Allāh , not from the mind of a human, human taste or 

preference, or human creation. 

Allāh  says: 

 ڍ ڍ ڇ ڇ ڇ ڇ چچ چ چ ڃ ڃ بي

 ک ک ک ڑ ڑ ژژ ڈ ڈ ڎ ڎ ڌ ڌ

 بى گ گ گ ک

﴾ Certainly, Allāh’s only religion is Islam. Those who were 

given the Scripture did not dispute ˹among themselves˺ out 

of mutual envy until the knowledge came to them. Whoever 

denies Allāh’s signs, then indeed, Allāh is swift in 

reckoning.  ﴿ (1) 

[It is reported in a ḥadīth (2)]: 

نَّكَ  
َ
أ لَنَا  حكَ، فَزَعَمَ  ول تاَناَ رسَح

َ
أ  ، دح مََّ ياَ مُح ؛ فَقَالَ:  يةَر الَْْادر هْلر 

َ
أ نْ  لٌ مر جَاءَ رجَح

نَّ  
َ
مح أ رسَْلَكَ؟ قَالَ: الَله تزَْعح

َ
مَاءَ؟ قَالَ: صَدَقَ » أ «، اللهح »«، قَالَ: فَمَنْ خَلقََ السَّ

رضَْ؟ قَالَ:  
َ
بَالَ، وجََعَلَ  اللهح »قَالَ: فَمَنْ خَلقََ الْْ هر الْْر «، قَالَ: فَمَنْ نصََبَ هَذر

 
(1) [Āli ʿImrān 3:19]. 

(2) [Translator’s Note]: Ḥadīth: All that is attributed to the Prophet  and reported from him, 

whether it is a statement, action, silent approval and acknowledgment, physical and inherent 

qualities, moral conduct, or biography whether it occurred before or after his prophetic 

mission. 
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رضَْ وَنصََبَ  اللهح »فريهَا مَا جَعَلَ؟ قَالَ:  
َ
مَاءَ وخََلقََ الْْ ي خَلقََ السَّ ر «، قَالَ: فبَرالََّّ

بَالَ،  هر الْْر رسَْلَكَ؟ قَالَ: آللهح  هَذر
َ
 .«نَعَمْ »أ

“A man from the desert people came and said, ‘O Muḥammad, 

your messenger came to us and claimed that Allāh has sent 

you?’ He replied, «He told the truth.» The man asked, ‘Who 

created the heavens?’ He answered, «Allāh.» The man 

questioned, ‘Who created the earth?’ He replied, «Allāh.» The 

man asked, ‘Who erected these mountains and placed within 

them what He placed?’ He responded, «Allāh.» The man 

finally said, ‘By the One Who created the heavens and the 

earth and erected these mountains, did Allāh send you?’ He 

replied, «Yes.»” (3) 

(2) Islam is the religion of all the prophets, as tawḥīd (monotheism) was 

the religion of Ādam, Nūḥ (Noah), Ibrāhīm (Abraham), Mūsā (Moses), and 

ʿĪsā (Jesus), and it is the religion of Muḥammad, blessings and peace be upon 

them. 

Allāh  says: 

 ڀ ڀ پ پ پ پ ٻ ٻ ٻ ٻ ٱ بي

 ٿ ٿ ٿ ٿ ٺ ٺ ٺ ٺ ڀ ڀ

 ڄ ڦ ڦ ڦ ڦ ڤ ڤ ڤ ڤ ٹ ٹ ٹ ٹ

 بى چ چ چ ڃ ڃ ڃ ڃ ڄ ڄ ڄ

﴾ Say, ˹O Prophet,˺ “We believe in Allāh and what has been 

revealed to us and what was revealed to Abraham, Ishmael, 

Isaac, Jacob, and his descendants; and what was given to 

Moses, Jesus, and other prophets from their Lord—we make 

no distinction between any of them, and to Him, we ˹fully˺ 

 
(3) Narrated by Muslim, from the ḥadīth of Anas . 

Q3: What Are the Merits & Distinguishing Features of Islam? 
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submit.”  Whoever seeks a way other than Islam, it will 

never be accepted from them, and in the Hereafter, they will 

be among the losers.   ﴿ (4) 

Also, the Prophet  said: 

نْ  » نبْريَاءح إرخْوَةٌ مر
َ
دٌ الْْ مْ وَاحر ينحهح ، ودَر مْ شَتََّّ هَاتحهح مَّ

ح
تٍ، وَأ  . «عَلََّ

«The prophets are paternal brothers; their mothers are 

different, but their religion is one.» (5) 

(3) Islam is the religion of sound fiṭrah (the natural way). It is in harmony 

with what exists within the human soul and does not contradict sound human 

nature. Allāh  says: 

 بى ۀ ۀ ڻ ڻ ڻڻ ں ں ڱ ڱ ڱ ڱ بي

﴾ This is the ˹natural˺ Way of Allāh. And who is better than 

Allāh in ordaining a way? And we worship ˹none but˺ 

Him.  ﴿ (6) 

Also, He  says: 

 ۅ ۅ ۋۋ ۇٴ ۈ ۈ ۆ ۆ ۇۇ ڭ ڭ ڭ بي

 بى ئە ئە ئا ئا ى ى ې ې ې ۉې ۉ

﴾ So be steadfast in faith in all uprightness ˹O Prophet˺—the 

natural Way of Allāh which He has instilled in ˹all˺ people. 

 
(4) [Āli ʿImrān 3:84-85]. 

(5) This ḥadīth is agreed upon, from the ḥadīth of Abū Hurayrah . The specific wording is 

that of Muslim. The meaning is that their laws related to particular practices and details in 

worship and dealings may differ in some aspects. However, the fundamental basis of their 

religion and creed is one. 

(6) [Al-Baqarah 2:138]. 

Q3: What Are the Merits & Distinguishing Features of Islam? 
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Let there be no change in this creation of Allāh. That is the 

Straight Way, but most people do not know.  ﴿ (7) 

Also, the Prophet  said: 

حودٍ  » مَوْل  ُّ ،  عََلَ  يحولََح  كُح سَانرهر مَجي يح وْ 
َ
أ  ، انرهر َ يحنصَِّي وْ 

َ
أ  ، هَويدَانرهر يح بوََاهح 

َ
فأَ طْرَةر،  الفْر

يمَةر تحنتَْجح   يمَةَ، هَلْ ترََى فريهَا جَدْعََءَ كَمَثلَر الَْْهر  . « الَْْهر

«Every child is born on the fiṭrah (the natural way), and his 

parents convert him to Judaism or Christianity or Magi. When 

an animal delivers a perfect baby animal, do you find it 

mutilated?» (8) 

(4) Islam is a religion in accordance with sound human reasoning, 

containing nothing contradicting clear reasoning or scientific reality. Nothing 

within it contradicts intellect and rationality. For this reason, the intellect is 

commanded to be used.  Allāh  says: 

 بى ى ى ې ېې ې ۉ ۉ ۅ ۅ بي

﴾ We have indeed revealed to you a Book, in which there is 

glory for you. Will you not then reason?  ﴿ (9) 

Also, He  says: 

 بى ڳ ڳ ڳ گ گ گ گ ک بي

﴾ This is how Allāh makes His revelations clear to you, so 

perhaps you will use reason.  ﴿ (10) 

 
(7) [Ar-Rūm 30:30]. 

(8) This ḥadīth is agreed upon, from the ḥadīth of Abū Hurayrah . The specific wording is 

that of Al-Bukhārī. 

(9) [Al-Anbiyāʾ 21:10]. 

(10) [Al-Baqarah 2:242]. 

Q3: What Are the Merits & Distinguishing Features of Islam? 
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(5) Islam is harmonious with human needs and aspirations, regulating 

human affairs in this world and elucidating their destiny in the Hereafter. It is 

a complete religion, which is a unique feature and a tremendous 

distinguishing merit. That is why you find guidance in Islam for every action 

you undertake and etiquette for everything you approach or leave within it. 

Allāh  says: 

 بى ڌڎ ڌ ڍ ڍ ڇ ڇ ڇ ڇ چ چ چ بي

﴾ Today, I have perfected your faith for you, completed My 

favor upon you, and chosen Islam as your way. ﴿ (11) 

Abū Dharr —a companion of the Prophet —also said: 

ولح اللهر » نهْح طَائررٌ ، وَمَا  ترََكَنَا رسَح ندَْناَ مر نََاحَيهْر إرلََّ عر يرح بِر لمٌْ يطَر  . «عر

“The Messenger of Allāh  left us, and no bird flaps its wings 

in the sky except that we have knowledge regarding it.” (12)(13) 

(6) Islam is a religion preserved from alteration and substitution, and if 

some attempt to change it, its origin and source are preserved. These cannot 

be lost or altered either in its text and revelation—the Noble Qurʾān—nor in 

its explanation and elucidation—the Prophetic Sunnah. Allāh  says: 

 ڱ ڱڱ ڳ ڳ ڳ ڳ گ گ گ گ ک ک ک ک بي

 بى ڻ ں ں ڱ

 
(11) [Al-Māʾidah 5:3]. 

(12) Narrated by Ibn Ḥibbān in his «Ṣaḥīḥ». 

(13) [Translator’s Note]: It means that the Prophet  has fulfilled the clarification of the 

sharīʿah (Islamic law) and what is needed in religion to the extent that nothing remains 

ambiguous. Thus, the companion illustrated that with this example. 

It is also said that the companion intended that nothing was left without clarification. So, the 

Prophet  clarified for them the rulings regarding birds, what is permissible and prohibited, 

how to slaughter them, and similar matters. 

Q3: What Are the Merits & Distinguishing Features of Islam? 
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﴾ For it is truly a mighty Book.  It cannot be proven false 

from any angle. ˹It is˺ a revelation from the ˹One Who is˺ 

All-Wise, Praiseworthy.  ﴿ (14) 

Also, Allāh  says: 

 بى ں ڱ ڱ ڱ ڱ ڳ ڳ ڳ بي

﴾ It is certainly We Who have revealed the Reminder (the 

Qurʾān), and it is certainly We Who will preserve it.  ﴿ (15) 

This preservation necessitates the continuity of its adherents and the 

perpetuity of its legislation until the Day of Judgment. Even if all the people 

on earth were to gather and plot to eliminate it, they would not be able to put 

an end to Islam or entirely eradicate its people; this is affirmed by the 

Messenger of Allāh  when he said: 

، لََ  تزََالح  لََ  » ينَ عََلَ الْْقَي تِر ظَاهررر مَّ
ح
نْ أ مْ، حَتََّّ  طَائرفَةٌ مر مْ مَنْ خَذَلهَح هح ُّ يضَُح

مْ كَذَلركَ  مْرح اللهر، وَهح
َ
َ أ تِر

ْ
 . «يأَ

«There will never cease to be a group from my nation manifest 

upon the truth; they will not be harmed by those who forsake 

them. They will remain upon that until Allāh’s Decree 

comes.» (16) 

(7) Islam is suitable for every time and place because it contains established 

rulings that do not change with the changing times and locations. It also 

 
(14) [Fuṣṣilat 41:41-42]. 

(15) [Al-Ḥijr 15:9]. 

(16) Narrated by Al-Bukhārī, from the ḥadīth of Al-Mughīrah bin Shuʿbah , with similar 

phrasing. The specific wording is from that of Muslim, from the ḥadīth of Thawbān . 

Q3: What Are the Merits & Distinguishing Features of Islam? 
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includes rulings related to customs and defers judgment to ʿ urf (17) (customary 

practices). Allāh  says regarding this: 

 بى چ چ چ ڃ ڃ ڃ ڃ ڄ بي

﴾ Be gracious, enjoin ʿurf (what is correct), and turn away 

from those who act ignorantly.  ﴿ (18) 

Allāh  also says: 

 بى ڻ ں بي

﴾ Then, financial restitution should be decided according 

to ʿurf (fairness). ﴿ (19) 

Allāh  further states: 

 بى ڱڱ ڱ ڱ ڳ ڳ بي

﴾ Women have rights similar to those of men according 

to ʿurf (equity). ﴿ (20) 

Additionally, Allāh  says: 

 بى ۈۇٴ ۈ ۆ ۆ ۇ ۇ بي

 
(17) [Translator’s Note]: Al-ʿUrf, commonly referred to as custom or societal norm, 

encapsulates the established practices observed within a community. These practices should 

not run counter to the principles of the sharīʿah (Islamic law) or ʿaql (sound reasoning). 

In essence, Al-ʿUrf denotes the prevalent behaviors or traditions that are in harmony with 

both Islamic jurisprudence and logical understanding. 

(18) [Al-Aʿrāf 7:199]. 

(19) [Al-Baqarah 2:178]. 

(20) [Al-Baqarah 2:228]. 

Q3: What Are the Merits & Distinguishing Features of Islam? 



 

 

14 

 

﴾ And upon the child’s father is the mother’s provision and 

their clothing according to ʿurf (what is reasonable). ﴿ (21) 

There are many āyāt (verses) with similar meanings. 

The Messenger of Allāh  explained the established rulings by saying: 

جْرَةح  » الهْر عح  تَنقَْطر تَطْلحعَ  حَتََّّ  لََ  حَتََّّ  التَّوْبةَح  عح  تَنقَْطر وَلََ   ، التَّوْبةَح عَ  تَنقَْطر
نْ قربلَر المَْغْرربر  مْسح مر  . «الشَّ

«Hijrah (migration) will not cease as long as repentance is 

accepted, and repentance will not be accepted when the sun 

rises from the West.» (22)(23) 

(8) Islam is a balanced, just, and moderate religion; it does not involve 

extremism or excessiveness in any aspect. It does not tolerate negligence or 

moral decay.  

Allāh  says: 

 ڄ ڦ ڦ ڦ ڦ ڤ ڤ ڤ ڤ بي

 بى ڄڃ ڄ ڄ

﴾ And so We have made you ˹believers˺ an upright 

community so that you may be witnesses over humanity and 

that the Messenger may be a witness over you. ﴿ (24) 

 
(21) [Al-Baqarah 2:233]. 

(22) Narrated by Abū Dāwūd, An-Nasāʾī in «Al-Kubrā», and Al-Ḥākim, who said: “[It] meets 

the conditions of the Shaykhān [i.e., Al-Bukhārī and Muslim].” 

(23) [Translator’s Note]: The statement that both hijrah (migration) and repentance will persist 

until a major sign of the Day of Judgment, namely the sun rising from the West, highlights 

the enduring aspect of Islam. This endurance underscores the presence of steadfast principles 

within Islam that remain unaffected by temporal or geographical variations. It signifies the 

perpetuity of established Islamic rulings that transcend the limitations of time and place. 

(24) [Al-Baqarah 2:143]. 

Q3: What Are the Merits & Distinguishing Features of Islam? 
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The Prophet  said: 

وا، إرنَّ  » ح بشِْر
َ
بحوا، وَأ دحوا، وَقَارر ، فَسَدي حَدٌ إرلََّ غَلبَهَح

َ
ينَ أ حشَادَّ الَي ، وَلنَْ ي حسٌْْ ينَ ي الَي

نَ   ءٍ مر ، وشَََْ وحَْةر ينحوا برالغَْدْوَةر وَالرَّ لْْةَر وَاسْتعَر  . «الَُّ

«Verily, the religion is very easy, and no one makes the 

religion difficult except that it overpowers him. So, do not be 

extremists, but strive for perfection and rejoice. Gain strength 

[by worshipping] in the mornings, the afternoons, and during 

the last hours of the nights.» (25) 

(9) Islam is a religion encompassing the collective human interests; it is 

not linked to a specific nationality, geographic location, or social class. 

Rather, it is a comprehensive religion concerning the interests of both the 

worldly life and the Hereafter. Allāh  says: 

 ڀڀ ڀ ڀ پ پ پ پ ٻ ٻ ٻ ٻ ٱ بي

 ڤ ٹ ٹ ٹ ٹ ٿ ٿ ٿ ٿ ٺ ٺ ٺ ٺ

 ڃڃ ڃ ڃ ڄ ڄ ڄ ڄ ڦ ڦ ڦ ڤڦ ڤ ڤ

 بى ڇ ڇ چ چ چ چ

﴾ O Children of Ādam! Dress appropriately whenever you are 

at worship. Eat and drink, but do not waste. Indeed, He does 

not like the wasteful.  Ask, ˹O Prophet,˺ “Who has 

forbidden the adornments and lawful provisions Allāh has 

brought forth for His servants?” Say, “They are for the 

enjoyment of the possessors of faith in this worldly life, but 

they will be exclusively theirs on the Day of Judgment. This 

is how We make Our revelations clear for 

people of knowledge.”  ﴿ (26) 

 
(25) Narrated by Al-Bukhārī, from the ḥadīth of Abū Hurayrah . 

(26) [Al-Aʿrāf 7:31-32]. 

Q3: What Are the Merits & Distinguishing Features of Islam? 
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The Messenger of Allāh  said: 

وْ »
َ
افٌ، أ َالرطْهح إرسَْْ وا، مَا لمَْ يُح قحوا، وَالبْسَح بحوا، وَتصََدَّ حوا، وَاشَْْ  .«مََريلةٌَ كُح

«Eat, drink, give in charity, and clothe yourselves, as long as 

it does not involve extravagance or pride.» (27) 

(10) Islam is a religion that encourages all goodness and prohibits all evil. 

It teaches the loftiest of ethics and discourages the slightest of vices and 

corruption. It promotes positivity and discourages superstitions and baseless 

beliefs. It is a religion that encourages effective engagement in human 

relations with one’s Lord, oneself, and others. This positivity is reflected in 

the life of a believer and those around them, motivating them to channel the 

energy of faith into constructive actions. 

A believer is not distant from reality, isolated from people, an idealistic 

recluse in their perspective, nor monastic in seclusion. Instead, they are an 

individual of a proactive and influential movement, positively affecting 

themselves and those around them. Through this, the earth is cultivated and 

righteous deeds abound. 

Allāh  says: 

 ى ې ې ېې ۉ ۉ ۅ ۅ ۋ ۋ بي

 بى ئو ئو ئە ئە ئا ئا ى

﴾ Tell ˹them, O Prophet˺, “Do as you will. Your deeds will be 

observed by Allāh, His Messenger, and the possessors of 

faith. And you will be returned to the Knower of the seen 

and unseen, then He will inform you of what you used 

to do.”  ﴿ (28) 

 
(27) Narrated by Al-Bukhārī as a ‘Muʿallaq’ (hanging narration without a complete chain), and 

by Ibn Mājah, from the ḥadīth of ʿAbdullāh bin ʿAmr . 

(28) [At-Tawbah 9:105]. 

Q3: What Are the Merits & Distinguishing Features of Islam? 
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The Messenger of Allāh  said: 

نح  » ؤْمر ،  المْح ٍّ خَيْرٌ ، وَفِر كُح عريفر نر الضَّ ؤْمر نَ المْح حَبُّ إرلََ اللهر مر
َ
القَْوريُّ خَيْرٌ وَأ

مَا   فَلََ  احْررصْ عََلَ  ءٌ  صَابكََ شََْ
َ
أ زْ، وأنّ  تَعْجر وَلََ  براللهر  نْ  وَاسْتعَر يَنفَْعحكَ، 

فَعَلَ؛   ، وَمَا شَاءَ  رَ اللهح نْ قحلْ: قدََّ فَعَلتْح كََنَ كَذَا وَكَذَا، وَلكَر نِّي 
َ
لوَْ أ لْ:  تَقح

يطَْانر   .«فَإرنَّ لوَْ تَفْتَحح عَمَلَ الشَّ

«The strong muʾmin (possessor of faith) is better and more 

beloved to Allāh than the weak muʾmin (possessor of faith), 

while there is good in both. Strive for what benefits you, seek 

help from Allāh, and do not be helpless. If anything befalls 

you, do not say, “If only I had done such and such,” but rather 

say, “Allāh decreed [this] and what He willed, He did.” For 

indeed, saying ‘if only’ opens the door to Satan’s 

handiwork.» (29) 



 

 
(29) Narrated by Muslim in his «Ṣaḥīḥ», from the ḥadīth of Abū Hurayrah . 

Q3: What Are the Merits & Distinguishing Features of Islam? 
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Question 4: What Is the Call of Islam? 

The call of Islam is universal; it is not tied to a specific human gender or to 

a certain period in time. Its call is based on two fundamental pillars: 

The first pillar is the call to tawḥīd (monotheism), the rejection of 

polytheism, the avoidance of disbelief, and the eradication of hypocrisy. It is 

a religion that liberates humankind and the world from the bondage of 

worshipping created beings and entities, granting them the freedom to serve 

the Lord of all existence. 

Allāh  says: 

 ڄ ڄ ڦ ڦ ڦ ڦ ڤ ڤ ڤ ڤ بي

 ڇ ڇ ڇ ڇ چ چ چ چ ڃ ڃ ڃ ڃ ڄ ڄ

 ڑ ڑ ژ ژ ڈ ڈ ڎ ڎ ڌ ڌ ڍڍ

 ڳ ڳڳ ڳ گ گ گ گ ک ک ک ک

 ڻ ڻ ڻ ڻ ں ں ڱ ڱ ڱ ڱ

 ۓ ے ے ھ ھ ھ ہھ ہ ہ ہ ۀ ۀ

 ۈ ۈ ۆ ۆ ۇ ۇ ڭ ڭ ڭ ڭ ۓ

 بى ۅ ۋ ۋ ۇٴ

﴾ Say, ˹O Prophet,˺ “O People of the Book! (1) Let us come to 

common terms: that we will worship none but Allāh, 

associate none with Him, nor take one another as lords 

instead of Allāh.” But if they turn away, then say, “Bear 

witness that we have submitted ˹to Allāh alone˺.”  

 
(1) [Translator’s Note]: People of the Book are the Jews and Christians. Please refer to 

Question 110 of this book for more details. 
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O People of the Book! Why do you argue about Abraham, 

while the Torah and the Gospel were not revealed until long 

after him? Do you not understand?  Here you are! You 

disputed about what you have ˹little˺ knowledge of, but why 

do you now argue about what you have no knowledge of? 

Allāh knows, and you do not know.  Abraham was neither 

a Jew nor a Christian; he submitted in all uprightness and 

was not a polytheist.  ﴿ (2) 

It is reported that Khālid bin Saʿīd bin Al-ʿĀṣ—who then became a 

companion of the Prophet —said: 

و؟ فَقَالَ:   ، إرلََمَ تدَْعح دح مََّ دًا  »ياَ مُح مََّ يكَ لََ، وأنّ مُح و إرلََ اللهر وحَْدَهح لََ شَْر دْعح
َ
أ

، وَلَ   ُّ وَلََ يَنفَْعح بَادَةر حَجَرٍ لََ يضَُح نْ عر نتَْ عَليَهْر مر ح، وَتََلَْعح مَا كح ولَح هح وَرسَح عَبدْح
نْ لمَْ يَعْبحدْهح  مَّ ،  «يدَْرري مَنْ عَبَدَهح مر نْ لََ إرلَََ إرلََّ اللهح

َ
شْهَدح أ

َ
: فَإرنِّي أ ٌ . قَالَ خَالَر

ولَ اللهر  َّ رسَح ولح اللهر؛ فسَْح نَّكَ رسَح
َ
شْهَدح أ

َ
هر  وَأ  . برإرسْلََمر

“O Muḥammad, what do you invite to?” He, [the Prophet ], 

replied: «I invite to tawḥīd (the Oneness of Allāh, to worship 

Him alone) without associating any partners with Him. I invite 

to acknowledging that Muḥammad is His servant and 

Messenger. I invite to forsaking the worship of stones that 

neither harm nor benefit nor know who worships them from 

those who do not worship them.» Khālid said: “I bear witness 

that there is no deity [worthy of worship] except Allāh [alone], 

and I bear witness that you are the Messenger of Allāh.” Then, 

the Messenger of Allāh  was pleased with Khālid 

embracing Islam. (3) 

 
(2) [Āli ʿImrān 3:64-67]. 

(3) Narrated by Al-Ḥākim in his «Mustadrak», and also mentioned by Al-Bayhaqī in «Dalāʾil 

An-Nubuwwah». The ḥadīth contains a specific story [about the call to Islam, the call to the 

Oneness of Allāh, rejecting polytheism, and abandoning the worship of idols]. 

Q4: What Is the Call of Islam? 
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The second pillar is the call to follow the Prophets  and to abandon 

innovations and heresies. Also, to know that one cannot draw closer to 

Allāh  through polytheism or innovations. Instead, polytheism and 

innovations distance a person from the One Full of Mercy, blessed and exalted 

is He. 

Allāh  says: 

 ۈ ۆۆ ۇ ۇ ڭ ڭ ڭ ڭ ۓ ۓ ے ے ھ بي

 بى ې ې ې ۉ ۉ ۅ ۋۅ ۋ ۇٴ ۈ

﴾ Or do they have associate-gods who have ordained for them 

a religion, which Allāh has not authorized? Had it not been 

for the ˹prior˺ decree on Judgment, the matter would have 

certainly been settled between them ˹at once˺. And indeed, 

the wrongdoers will suffer a painful punishment.  ﴿ (4) 

Allāh  also says: 

 ڦ ڦ ڦ ڤ ڤ ڤ ڤ ٹ ٹ ٹ ٹ ٿ ٿ ٿ بي

 ڇڇ چ چ چ چ ڃ ڃ ڃ ڃ ڄ ڄ ڄ ڄ ڦ

 ژ ڈ ڈ ڎ ڎ ڌ ڌ ڍ ڍ ڇ ڇ

 ڳ ڳ گ گگ گ ک ک ک ک ڑ ڑ ژ

 ڻ ڻ ڻ ڻ ںں ڱ ڱ ڱ ڱ ڳ ڳ

 ۓ ے ے ھ ھ ھ ھ ہ ہ ہ ہ ۀۀ

 بى ڭ ڭ ۓ

﴾ ˹Still˺ there are some who dispute about Allāh without 

knowledge, or guidance, or an enlightening 

 
(4) [Ash-Shūrā 42:21]. 

Q4: What Is the Call of Islam? 
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scripture.  When it is said to them, “Follow what Allāh has 

revealed,” they reply, “No! We ˹only˺ follow what we found 

our forefathers practicing.” ˹Would they still do so˺ even if 

Satan is inviting them to the torment of the 

Blaze?  Whoever fully submits themselves to Allāh and is 

a good-doer, they have indeed grasped the firmest hand-hold. 

And with Allāh rests the outcome of ˹all˺ affairs.  But 

whoever disbelieves, do not let their disbelief grieve you ˹O 

Prophet˺. To Us is their return, and We will inform them of 

all they did. Surely, Allāh knows best what is ˹hidden˺ in the 

heart.  We allow them enjoyment for a little while, then 

˹in time˺, We will force them into a harsh torment.  ﴿ (5) 

The Messenger of Allāh  said: 

شْ  » يًّا، فَإرنَّهح مَنْ يعَر ، وَإرنْ عَبدًْا حَبشَر اعَةر مْعر وَالطَّ ر وَالسَّ مْ برتَقْوَى اللََّّ يكح وصر
ح
أ

الْْحلَفَاءر  نَّةر  وسَح نَّتِر  رسح ب مْ  فَعَليَكْح كَثريًرا،  اخْترلََفًا  فَسَيَرَى  ي  بَعْدر مْ  نكْح مر
مْ   وَإريَّاكح  ، ذر برالنَّوَاجر عَليَهَْا  وا  وعََضُّ برهَا  وا  كح تَمَسَّ ينَ،  در اشر الرَّ يييَن  المَْهْدر

  ، ورر مح
ح
دَْثاَتر الْْ َّ فَإرنَّ وَمُح دَْثةٍَ  كُح  بردْعَةٍ ضَلََلةٌَ مُح

َّ  . « بردْعَةٌ، وَكُح

«I advise you to have taqwā (consciousness) of Allāh, to listen 

and obey, even if an Abyssinian slave is appointed as your 

leader. Verily, whoever among you lives will see many 

differences. So, I urge you to follow my Sunnah and the way 

of the Rightly Guided Caliphs after me. Hold fast to it and bite 

on it with your back molar teeth [i.e., stick to it firmly]. And 

beware of newly-invented matters [in religion], for every 

newly-invented matter [in religion] is a bidʿah (innovation), 

and every innovation is a deviation from the right path.» (6) 

 
(5) [Luqmān 31:20-24]. 

(6) Narrated by Abū Dāwūd with this wording, as well as by Ibn Mājah and At-Tirmidhī. 

At-Tirmidhī graded it as: “Ḥasan ṣaḥīḥ” [i.e., indicating its authenticity]. 

Q4: What Is the Call of Islam? 
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Whoever becomes sincere to Allāh  in their worship and follows the 

Messenger  will bring forth knowledge and actions that are pleasing to 

Allāh . They will fulfill what is required of them. Allāh  has combined 

sincerity and following the teachings of the Prophet  in one āyah (verse) in 

His  saying: 

 خج حم حج جم جح ثي ثى ثم ثج تي بي

بى سح سج خم خح  
﴾ So whoever hopes for the meeting with their Lord, let them 

do good deeds ˹that are in accordance of the teachings of the 

Prophet ˺ and associate none in the worship of 

their Lord.  ﴿ (7) 

The Messenger of Allāh  said: 

« ، َ اللهح مْ ثحمَّ  قحلْ رَبِّي  . « اسْتَقر

«Say, ‘My Lord is Allāh,’ then remain steadfast.» (8) 

The essence of the message of Islam is worshipping the blessed and exalted 

Allāh alone and following the Messenger . Through this, humanity 

emancipates itself from servitude to other than the Creator, blessed and 

exalted, and from the imitation and adherence to humans who are not prophets 

or messengers. 



 

 
(7) [Al-Kahf 18:110]. 

(8) Narrated by At-Tirmidhī (ḥadīth no. 2410), by Ibn Mājah (ḥadīth no. 3972), from the 

ḥadīth of Sufyān bin ʿAbdullāh Ath-Thaqafī . At-Tirmidhī graded it as: “Ḥasan ṣaḥīḥ” 

[i.e., indicating its authenticity]. 

Q4: What Is the Call of Islam? 
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Question 5: What Is the Message of Islam? 

The message of Islam is noble and comprehensive. It regulates the 

individual’s relationship with society, oneself, and their Lord. It leads them to 

attain happiness in this world before the hereafter. In Islam, communities are 

rectified in various aspects of life. It purifies and elevates souls, instilling in 

individuals a sense of self-monitoring, which fosters security and safety 

within societies. Additionally, this message attends to the worldly interests of 

human beings in all aspects of their lives, encompassing ethical behavior and 

noble moral values. 

The message of Islam aims to achieve happiness, whether in the spiritual or 

material realms. It is a message of life. Its teachings are balanced, and theories 

and judgments are equitable. It is a message that builds the individual, the 

family, and the community, fostering progress and genuine civilization 

founded upon humanity’s goodness. Its teachings and ethics are not just 

hypothetical theories—Muslims lived in the virtuous city of Madīnah 

(Medina) during the time of the Prophet Muḥammad  and his rightly guided 

successors. Through this message, Muslims cultivated goodness, developed 

societies, and preserved the Earth’s resources. The essence of all of this is 

encapsulated in the words of Allāh : 

 تح تج بي بمبى بخ بح بج ئي ئمئى ئح ئج ی بي

 جحجم ثي ثى ثم ثج تي تى تم تخ

 بى خح خج حم حج

﴾ Let there be no compulsion in religion, for the truth stands 

out clearly from falsehood. So whoever renounces false gods 

and believes in Allāh has certainly grasped the firmest, 
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unfailing hand-hold. And Allāh is All-Hearing, 

All-Knowing.  ﴿ (1) 

This noble message even manifests itself during times of war. Ṣafwān bin 

ʿAssāl —a companion of the Prophet —narrates: 

اللهر   ولح  رسَح »  بَعَثنََا  فَقَالَ:  يَّةٍ  سَْر اللهر،  فِر  سَبريلر  فِر  اللهر،  براسْمر  يرحوا  سر
لُّوا، وَلََ  وَّ اللهر، وَلََ تَغح دًاتحقَاترلحونَ عَدح رحوا، وَلََ تحمَثيلحوا، وَلََ تَقْتحلحوا وَلَر  . «تَغْدر

The Messenger of Allāh  sent us on a mission and said, «Go 

in the name of Allāh, in the cause of Allāh. Fight those who 

deny Allāh. Do not betray, do not act deceitfully, do not 

mutilate, and do not kill children.» (2) 



 

 
(1) [Al-Baqarah 2:256]. 

(2) Narrated by An-Nasāʾī in «Al-Kubrā», and it exists in a similar wording in the Ṣaḥīḥayn 

[the two authentic collections of ḥadīth—Ṣaḥīḥ Al-Bukhārī and Ṣaḥīḥ Muslim], from the 

ḥadīth of Buraydah . 

Q5: What Is the Message of Islam? 
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Question 6: What Are the Goals and 

Objectives of Islam? 

Allāh  articulates the goals and objectives of Islam in the āyah (verse) that 

describes the Prophetic Mission of Muḥammad , which is His  saying: 

 ٹ ٹ ٹ ٿ ٿ ٿ ٿ ٺ ٺ ٺ ٺ بي

 ڄ ڄ ڦ ڦ ڦ ڦ ڤ ڤ ڤ ڤ ٹ

 ڇ ڇ ڇ ڇ چ چ چ چ ڃڃ ڃ ڃ ڄ ڄ

 بى ڈ ڈ ڎ ڎ ڌ ڍڌ ڍ

﴾ He is the One Who raised for the illiterate ˹people˺ a 

Messenger from among themselves—reciting to them His 

revelations, purifying them, and teaching them the Book and 

wisdom, for indeed they had previously been clearly 

astray—  along with others of them who have not yet 

joined them ˹in faith˺. For He is the Almighty, All-Wise.  

This is the favor of Allāh. He grants it to whoever He wills. 

And Allāh is the Lord of infinite bounty.  ﴿ (1) 

Allāh  also says: 

 ڎ ڎ ڌ ڌ ڍ ڍ ڇ ڇ ڇ ڇ بي

 بى ک ڑ ڑ ژ ژ ڈڈ

﴾ ˹All were˺ messengers delivering good news and warnings, 

so humanity should have no excuse before Allāh after ˹the 

 
(1) [Al-Jumuʿah 62:2-4]. 
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coming of˺ the messengers. And Allāh is Almighty, 

All-Wise.  ﴿ (2) 

Allāh  further says: 

 ڇ ڇ ڇ چ چ چ چ ڃ ڃ ڃ ڃ ڄ بي

 ک ک ک ڑڑ ژ ژ ڈ ڎڈ ڎ ڌ ڌ ڍ ڍ ڇ

 بى گ گ ک

﴾ O People of the Book! Our Messenger has indeed come to 

you, making things clear to you after an interval between the 

messengers so you do not say, “There has never come to us a 

deliverer of good news or a warner.” Now, a deliverer of 

good news and a warner has come to you. And Allāh is Most 

Capable of everything.  ﴿ (3) 

Also, Allāh  says: 

 ڄ ڄ ڦ ڦ ڦ ڦ ڤ ڤ بي

 چ چچ چ ڃ ڃ ڃ ڃ ڄ ڄ

 ڈ ڎ ڎ ڌ ڌ ڍ ڍ ڇ ڇ ڇ ڇ

 ک ک ک ڑ ڑ ژ ژ ڈ

 بى ڳ ڳ گ گ گ گ ک

﴾ O People of the Book! Now Our Messenger has come to 

you, revealing much of what you have hidden of the 

Scriptures and disregarding much ˹of what has no benefit to 

clarify˺. There certainly has come to you from Allāh a light 

 
(2) [An-Nisāʾ 4:165]. 

(3) [Al-Māʾidah 5:19]. 

Q6: What Are the Goals & Objectives of Islam? 
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and a clear Book  through which Allāh guides those who 

seek His pleasure to the ways of peace, brings them out of 

darkness and into light by His Will, and guides them to the 

Straight Path.  ﴿ (4) 

In these āyāt (verses), the noble objectives of Islam are apparent, among the 

most important being: 

1. Bringing people out of illiteracy into the realm of knowledge, where 

they recite, learn, and teach the Book of Allāh , which is why the first āyāt 

(verses) revealed commanded reading, writing, contemplation, and learning. 

2. Purification of individuals by refining their morals from impurities, 

resolving family issues, and fostering relationships among societies, freeing 

them from selfishness. 

3. Extracting people from the subjugation of Satan and the whims of the 

soul, thereby rectifying and purifying souls from being enslaved and 

subservient to the desires for authority and the selfish whims and pleasures. 

4. Establishing the conclusive proof—the mission of Muḥammad  began 

during a period of prophetic silence. Thus, the Messenger  was sent to 

dispel this period and establish and uphold the proof upon the People of the 

Book and others. The Messenger  set the evidence against those who 

deviated from them so that none would have an excuse for straying or leading 

others astray. 

5. Exposing deviations that occurred against Allāh , His messengers and 

prophets, and against the religion of Allāh  and His worship. 

6. Cultivating solidarity and compassion among people, eradicating racial 

divisions, fostering connections between individuals and communities so that 

believers become brothers irrespective of distances between their homelands 

 
(4) [Al-Māʾidah 5:15-16].  

Q6: What Are the Goals & Objectives of Islam? 



 

 

28 

 

or differences in their lineages. [Thus, all the messengers came as bearers of 

good tidings and warners of this great matter]. 

Allāh  says: 

 ڎ ڎ ڌ ڌ ڍ ڍ ڇ ڇ ڇ ڇ بي

 بى ک ڑ ڑ ژ ژ ڈڈ

﴾ ˹All were˺ messengers delivering good news and warnings, 

so humanity should have no excuse before Allāh after ˹the 

coming of˺ the messengers. And Allāh is Almighty, 

All-Wise.  ﴿ (5) 

The Prophet  said: 

مْ  » كح وا، وَلََ يبَرعْ بَعْضح وا، وَلََ تدََابرَح وا، وَلََ تَبَاغَضح وا، وَلََ تَنَاجَشح لََ تَََاسَدح
بَادَ اللهر إرخْوَاناً،  عََلَ بَيعْر بَعْضٍ،   ونحوا عر سْلرمح  وَكح ،  المْح هح ؛ لََ يَظْلرمح سْلرمر و المْح خح

َ
أ

نَا  هَاهح التَّقْوَى  هح،  رح يََقْر وَلََ  ح،  لَح يَُْذح اتٍ،    .«وَلََ  مَرَّ ثلَََثَ  صَدْررهر  إرلََ  يرح  حشر وَي
سْلرمر  » المْح سْلرمر عََلَ  المْح  ُّ سْلرمَ، كُح المْح خَاهح 

َ
أ رَ  نْ يََقْر

َ
أ ي  نَ الشَِّ امْررئٍ مر َسْبر  بِر
هح  رضْح ح، وعَر ، وَمَالَح هح  . «حَرَامٌ؛ دَمح

«Do not envy one another, do not inflate prices by overbidding 

against one another, do not hate one another, do not turn away 

from one another, do not undercut one another in trade, but be 

fellow brothers and servants of Allāh. A Muslim is the brother 

of a Muslim: he does not wrong him, nor does he fail him, nor 

does he belittle him. Taqwā (piety) is here.» He pointed to his 

chest three times. «It is sufficient of an evil for a person to 

 
(5) [An-Nisāʾ 4:165]. 

Q6: What Are the Goals & Objectives of Islam? 
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belittle his Muslim brother. All of a Muslim is sacred to 

another Muslim: his blood, his wealth, and his honor.» (6) 

7. To lift oppression from people. Oppression is forbidden in its three forms: 

the oppression that manifests as shirk (associating partners with Allāh ), the 

oppression of transgressing against others, and the oppression of causing 

injustice to oneself. 

Allāh  says: 

 بى ٹ ٹ ٹ ٿ ٿ ٿ ٿ ٺ ٺ ٺ ٺ بي

﴾ Indeed, Allāh does not wrong people in the least, but it is 

people who wrong themselves.  ﴿ (7) 

The Prophet  said: 

وا  » فَإرنَّ  اتَّقح لمَْ؛  حَّ  الظُّ الشُّ فَإرنَّ  ؛  حَّ الشُّ وا  وَاتَّقح  ، يَامَةر القْر يوَْمَ  لحمَاتٌ  ظح لمَْ  الظُّ
مَنْ   هْلَكَ 

َ
وَاسْتَحَلُّوا  أ مْ،  مَاءَهح در وا  سَفَكح نْ 

َ
أ عََلَ  مْ  وحََََلهَح مْ،  قَبلَْكح كََنَ 

مْ  مَهح  .«مَُاَرر

«Beware of injustice, for oppression will be darkness on the 

Day of Judgment. And beware of greed, for it destroyed those 

who were before you, making them shed blood and violate 

prohibitions.» (8) 

8. Establishing compassion among creation, with the most excellent form 

being the realization that Allāh  is the Most Merciful of the merciful. 

Therefore, it is fitting for us to show mercy and compassion towards others. 

 
(6) Narrated by Muslim, from the ḥadīth of Abū Hurayrah , and a similar narration is also 

found in Al-Bukhārī and Muslim from the ḥadīth of Ibn ʿUmar . 

(7) [Yūnus 10:44]. 

(8) Narrated by Al-Bukhārī in «Al-Adab Al-Mufrad», and it an authentic ḥadīth. 
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Allāh  says in the āyatān (two verses) regarding retribution: 

 ۀ ڻۀ ڻ ڻ ڻ ں ں ڱ ڱ ڱ ڱ ڳ بي

 ڭ ڭ ۓ ۓ ے ے ھ ھ ھ ہھ ہ ہ ہ

 بى ۈ ۈ ۆ ۆ ۇ ۇ ڭ ڭ

﴾ But if the offender is pardoned by the victim’s guardian, 

then financial restitution should be decided according to ʿurf 

(fairness), and payment should be made courteously. This is 

a concession and a mercy from your Lord. But whoever 

transgresses after that will suffer a painful punishment.  

There is ˹security of˺ life for you in ˹the law of˺ retaliation, 

O people of reason, so that you may become mindful 

˹of Allāh˺.  ﴿ (9) 

The Prophet  said: 

«  ، الرَّحَنح يرَحََْحهمح  حونَ  احَر السّماء، ارحََحوا أهلَ  الرَّ م مَن فِ  يرَحََْْكح الْرضر 
، وَمَنْ قَطَعَهَا قَطَعَهح اللهح  ، فَمَنْ وصََلهََا وصََلهَح اللهح نَ الرَّحََْنر جْنةٌَ مر مح شر  . «الرَّحر

«The merciful will be shown mercy by the One Full of Mercy. 

Be merciful to those on the earth, and the One above the 

heavens will have mercy upon you. Ar-Raḥim (the womb) 

[i.e., family ties] is derived from Ar-Raḥmān (The One Full of 

Mercy). Whoever keeps family relations, Allāh will keep 

relations with him, and whoever severs family relations, Allāh 

will sever relations with him.» (10) 

 

 
(9) [Al-Baqarah 2:178-179]. 

(10) Narrated by Abū Dāwūd and At-Tirmidhī, and the wording is his [i.e., At-Tirmidhī], from 

the ḥadīth of ʿAbdullāh bin ʿAmr . At-Tirmidhī graded it as: “Ḥasan ṣaḥīḥ” 

[i.e., indicating its authenticity]. 

Q6: What Are the Goals & Objectives of Islam? 
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A man—from among the Prophet’s companions —said in a narration: 

! إرنِّي   ر ولَ اللََّّ ذْبحَح ياَ رسَح
َ
رحَْمح  لَْ

َ
وْ قَالَ: إرنِّي لَْ

َ
اةَ فأرحَحها، أ نْ الشَّ

َ
اةَ أ ذْبَِهََا الشَّ

َ
 .أ

َكَ اللهقَالَ: » تْهََا، رحََر اةح إرنْ رحََر تينوَالشَّ  . « مَرَّ

“O Messenger of Allāh! I show mercy to the sheep before 

slaughtering it.” Or he said, “I show mercy to the sheep, so I 

hesitate to slaughter it.” He, [the Prophet ], replied: «If you 

show mercy to the sheep, Allāh will show mercy to you.» [The 

Prophet  repeated this statement] twice. (11) 





 
(11) Narrated by Al-Bukhārī in «Al-Adab Al-Mufrad», and Al-Albānī authenticated it. 

Q6: What Are the Goals & Objectives of Islam? 
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Question 7: What Are the Categories of 

Deeds in Islam? 

The acts of Islam are categorized into three types based on their point of 

origin: 

1. Actions of the heart: [These originate from the heart and include acts 

and feelings] such as love for Allāh , fear of Him, turning to Him in 

repentance, etc. 

2. Verbal actions: [These originate from the tongue and encompass 

verbal acts and expressions] like the uttering of Shahādah At-Tawḥīd 

(declaration of faith in the oneness of Allāh ), recitation of the 

Qurʾān, dhikr (remembrance), and more. 

3. Physical actions: [These originate from the limbs and involve 

physical acts and deeds] such as ṣalāh (prayer), ṣawm (fasting), Ḥajj 

(Pilgrimage), and others. 

This classification illustrates the greatness of Islam as it covers all aspects of 

human life, not focusing on one aspect over another. 

Furthermore, the actions of Islam are divided into three types in terms 

of rulings: 

First Type: Foundational actions in Islam that are essential for a person to be 

considered a Muslim, such as uttering the two testimonies of faith, affirming 

the Pillars of Islam and Īmān (Faith) and acting upon them, and abstaining 

from shirk (associating partners with Allāh ) and kufr (disbelief), among 

others. 

Second Type: Obligatory actions that complement faith in the heart of a 

believer and elevate their righteousness before Allāh , such as honoring 

parents, speaking truthfully, and fulfilling trust, among others. 
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Third Type: Recommended actions that complement faith and elevate its 

status, granting the servant a higher rank in closeness to Allāh . These acts 

include speaking kindly and abandoning what does not concern you, among 

others. 

Based on these actions, people are not all at the same level. 

Allāh  says: 

 ڤ ڤ ڤ ٹڤ ٹ ٹ ٹ ٿ ٿ ٿ بي

 بى ڄڄ ڄ ڄ ڦ ڦ ڦ ڦ

﴾ Then We granted the Book to those We have chosen from 

Our servants. Some of them wrong themselves, some follow 

a middle course, and some are foremost in good deeds by 

Allāh’s Will. ﴿ (1) 

The Prophet  said: 

كَمَثلَر  » ؛  لمْر وَالعْر دَى  الهْح نَ  مر وجََلَّ  عَزَّ  برهر  ح  اللََّّ بَعَثنَِر  مَا  مَثلََ  إرنَّ 
صَابَ  غَيثٍْ 

َ
نبْتَتَر   أ

َ
فأَ المَْاءَ؛  قبَرلتَر  طَييبةٌَ  طَائرفَةٌ  نهَْا  مر فَكََنتَْ  رضًْا؛ 

َ
أ

 
َ
ح  وَالعْحشْبَ  الكََْ اللََّّ فَنَفَعَ  المَْاءَ  مْسَكَتر 

َ
أ جَادربح 

َ
أ نهَْا  مر وَكََنَ  الكَْثريَر، 

خْرَى،   النَّاسَ؛ برهَا 
ح
أ نهَْا  مر طَائرفَةً  صَابَ 

َ
وَأ وَرعََوْا.  وسََقَوْا،  نهَْا،  مر بحوا  فشََِر

َ  إرنَّمَا    هر
ً
كح مَاءً، وَلََ تحنبْرتح كََ يعَانٌ؛ لََ تحمْسر  . «...قر

«The example of guidance and knowledge that Allāh  has 

sent me with is like abundant rain falling on the earth, some 

of which was fertile soil that absorbed rain water and brought 

forth vegetation and grass in abundance. [And] another 

portion of it was hard and held the rainwater, and Allāh 

benefited the people with it. They used it for drinking, 

irrigation of the land for cultivation, and making their animals 

 
(1) [Fāṭir 35:32]. 

Q7: What Are the Categories of Deeds in Islam? 
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drink from it. [And] a portion of it was barren which could 

neither hold the water nor bring forth vegetation 

[i.e., that land gave no benefits].» (2) 



 

 
(2) This ḥadīth is agreed upon by Al-Bukhārī (ḥadīth no. 79) and Muslim (ḥadīth no. 2282) 

from the ḥadīth of Abū Mūsā Al-Ashʿarī . This is the wording of Muslim. 

Q7: What Are the Categories of Deeds in Islam? 
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Question 8: What Are the Pillars of  

Accepting Deeds in Islam? 

The pillars by which Allāh  accepts deeds in Islam are not associated with 

someone’s color, function, or status; instead, they are linked to two 

fundamental principles—generally applicable to all actions while 

acknowledging that each specific action may have its own additional 

conditions (1). These two pillars are as follows: 

The first pillar is sincerity to Allāh  in one’s actions. 

Allāh  says: 

 ې ې ې ۉ ۉ ۅ ۅ ۋ ۋ ۇٴ ۈ بي

 بى ئە ئە ئا ئا ىى ې

﴾ Even though they were only commanded to worship Allāh 

˹alone˺ with sincere devotion to Him in all uprightness, 

establish prayer, and pay alms-tax. That is the 

upright Way.  ﴿ (2) 

The Prophet  said: 

«  ، النَّاسح هَا  يُّ
َ
أ مْررئٍ إرنَّمَا  ياَ  لَر وَإرنَّمَا   ، برالنييَّةر  

عْمَالح
َ
كََنتَْ    الْْ فَمَنْ  نوََى،  مَا 

نْيَا  دح إرلََ  هَاجَرَ  وَمَنْ  ر،  ولَر وَرسَح ر  اللََّّ إرلََ  جْرَتحهح  فهَر ر،  ولَر وَرسَح ر  اللََّّ إرلََ  جْرَتحهح  هر
جْرَتحهح إرلََ مَا هَاجَرَ إرلََهْر  هَا، فهَر ةٍ يتََََوَّجح

َ
ور امْرَأ

َ
يبحهَا، أ  . «يحصر

«O people, the [reward of] deeds depends upon the intentions, 

and every person will get the reward according to what he has 

 
(1) [Translator’s Note]: For example, being in a state of wuḍūʾ (ablution) is one of the 

conditions of the ṣalāh (prayer) being accepted. 

(2) [Al-Bayyinah 98:5]. 
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intended. So, whoever emigrated for the sake of Allāh and His 

Messenger, then his emigration will be considered for Allāh 

and His Messenger. Whoever emigrated for worldly gain or 

for a woman to marry, then his emigration will be considered 

for what he emigrated for.» (3) 

The second pillar is following the footsteps of the Messenger of Allāh  in 

deeds. 

Allāh  says: 

 ی ئى ئى ئى ئې ئې ئې ئۈ ئۈ ئۆ ئۆ ئۇ ئۇ ئو بي

 بى ئج ی ی ی

﴾ Indeed, in the Messenger of Allāh you have an excellent 

example for whoever has hope in Allāh and the Last Day and 

remembers Allāh often.  ﴿ (4) 

The Prophet  said: 

ناَ   عَمِلَ عَمَلً مَنْ » مْرح
َ
وَ  ليَسَْ عَليَهْر أ  .«ردَ  فَهح

«Whoever performs an action that is not in accordance with 

our matter [i.e., Islam] will have it rejected.» (5) 

The Messenger  also said: 

حْدَثَ مَنْ »
َ
نهْح   أ ناَ هَذَا مَا ليَسَْ مر مْرر

َ
وَ  فِر أ  .«ردَ  فَهح

 
(3) This ḥadīth is agreed upon and narrated by ʿUmar bin Al-Khaṭṭāb . This is the wording 

of Al-Bukhārī. 

(4) [Al-Aḥzāb 33:21]. 

(5) Narrated by Al-Bukhārī as a ‘Muʿallaq’, and by Muslim from the ḥadīth of ʿĀʾishah . 

Emphasis added. 

Q8: What Are the Pillars of Accepting Deeds in Islam? 
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«Whoever introduces something into this matter of ours 

[i.e., Islam] that is not part of it will have it rejected.» (6) 

Additionally, the Messenger of Allāh  said: 

بَ مَنْ » نَّتِر فلََيسَْ مرنِي عَنْ  رغَر  .«سح

«Whoever turns away from my Sunnah is not of me.» (7) 





 
(6) This ḥadīth is agreed upon from the ḥadīth of ʿĀʾishah . Emphasis added. 

(7) Narrated by Ibn Khuzaymah in his «Ṣaḥīḥ» from the ḥadīth of ʿAbdullāh bin ʿAmr . 

Q8: What Are the Pillars of Accepting Deeds in Islam? 
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Question 9: What Are the Sciences of Islam? 

The Islamic sciences are diverse, built upon truthfulness in narrations and 

justice in rulings. Allāh  says: 

 ڭ ڭڭ ۓ ۓ ےے ھ ھ ھ ھ بي

 بى ۇ ۇ ڭ

﴾ The Word of your Lord has been perfected in truth and 

justice. None can change His Words. And He is the 

All-Hearing, All-Knowing.  ﴿ (1) 

These sciences are of various types, including: 

The first type: Sciences related to past events, such as the narratives about 

Ādam, Nūḥ (Noah), Hūd, Ṣāliḥ, Ibrāhīm (Abraham), Mūsā (Moses), and ʿĪsā 

(Jesus) ; without exaggeration; injustice; or delving into matters that are 

not beneficial; focusing instead on what is beneficial to mention. 

The second type: Sciences related to future events, whether they pertain to 

the time of revelation, such as the news about the conquest of Makkah 

(Mecca), the spread of the religion, or the Romans prevailing over the 

Persians in that era, or whether they pertain to future events that will occur in 

the end times. 

The third type: Sciences related to heavenly unseen matters, whether 

concerning creation and existence or issues about Jannah (Paradise) and Hell. 

The fourth type: Sciences related to creatures. This includes the creation of 

the heavens, the earth, the signs within them, celestial bodies, and earthly 

beings. 

 
(1) [Al-Anʿām 6:115]. 
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The fifth type: Sciences related to human ethics, how to cultivate good 

morals, and being cautious of bad morals. 

The sixth type: Sciences related to the rituals and acts of worship of people, 

such as how they pray, give charity, fast, perform pilgrimage, remember 

Allāh , and so on. 

The seventh type: Sciences related to sociology, economics, and politics 

based on the sharīʿah (Islamic law), as well as matters concerning family, 

society, and individual rulings. 

The eighth type: Sciences related to clarifying impurities and filth, whether 

concerning food, drinks, or reprehensible attributes. 

The ninth type: Sciences related to Allāh , the greatest of all types. 

One-third of the Qurʾān revolves around it. It defines the Creator’s names, 

attributes, actions, and rights and includes matters related to His angels, who 

are His soldiers; His revealed books; and His prophets and messengers. 

The tenth type: Sciences related to religions, especially those that were 

initially divine and then deviated, distorted, and changed, or humanly 

established religions. 

Indeed, within the Noble Qurʾān, there are over a hundred types of sciences, 

and it is beyond the scope here to list them all. Those interested in exploring 

these can refer to any book on the sciences of the Qurʾān, where they will find 

a concise or detailed account of these sciences. 

Islamic sciences can be divided into four categories: 

(1) Sciences of Sources: These are the sciences related to the commands and 

prohibitions of Allāh , relying entirely on the Noble Qurʾān, the Sunnah 

(prophetic tradition), adhering to the interpretation of the Qurʾān and studying 

the prophetic tradition within its specific guidelines. This includes following 

the understanding of the salaf (predecessors) of this nation, who were the 

most knowledgeable of people in understanding the intents of Allāh  and 

the intents of His Messenger . 

Q9: What Are the Sciences of Islam? 
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(2) Sciences of Objectives: These sciences focus on studying the principles 

and considerations taken into account, looking into the legislative objectives 

for the Pillars of Islam and Īmān (Faith). They focus and shed light on the five 

essential necessities in the sharīʿah (Islamic law): the preservation of religion, 

life, intellect, wealth, and lineage. 

(3) Instrumental Sciences: This encompasses the sciences of Tafsīr 

(interpretation), which are instruments to understand the Words of Allāh . 

It also includes the science of Tajwīd (2) and Qirāʾāt (recitations) to enable the 

recitation of the Qurʾān as it was revealed. Likewise, the Sciences of Ḥadīth 

serve to verify and understand ḥadīth. The sciences of grammar, morphology, 

and rhetoric serve to understand the Arabic language comprehensively. The 

instrumental sciences contribute to comprehending religious texts, enabling 

us to study Qurʾānic texts and interpret them correctly and systematically. 

(4) Applied Sciences: Such as history, biographies, military expeditions, 

news, and similar fields. 





 
(2) [Translator’s Note]: Tajwīd refers to the rules of pronunciation and recitation when reading 

the Qurʾān in Arabic. It involves the proper articulation of sounds, correct pronunciation of 

letters, and adherence to specific rules to ensure the accurate and melodious recitation of the 

Qurʾān. 

Q9: What Are the Sciences of Islam? 
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Question 10: What Is the Relationship Between 

Humans and Their Lord in Islam? 

The relationship between humans and their Lord lies in the need of the created 

being for its Creator. The created being cannot do without its Creator, 

regardless of its intelligence, cleverness, or strength. This is a continuous 

logical matter. And since this is an established fact among the wise, we realize 

the servant’s need for his Master and Lord and the creature’s need for its 

Creator, whether in terms of its origin and return, the continuity of its life, or 

its happiness and misery. 

Don’t we see how much an employee needs their employer to receive 

payment for their work? A person’s need for their Lord is more significant 

than a patient’s need for a doctor or a hungry person for food. What a person 

might miss out on, if anything, is this worldly life of his. However, if one 

neglects their Lord, doesn’t return to Him in repentance, and doesn’t 

recognize Him as they should, they would miss their life in this world and the 

Hereafter. Instead, they may be subjected to specific or general punishment 

due to turning away from the religion of Allāh . 

Allāh  says: 

 ڦ ڤ ڤ ڤ ٹڤ ٹ ٹ ٹ ٿ ٿ بي

 چ ڃ ڃ ڃ ڃ ڄ ڄ ڄڄ ڦ ڦ ڦ

 ڎ ڌ ڌ ڍ ڍ ڇ ڇ ڇ ڇ چ چ چ

 بى ک ک ڑ ڑ ژ ژ ڈ ڈ ڎ

﴾ That was the case with Pharaoh’s people and those before 

them—they all rejected the signs of their Lord, so We 

destroyed them for their sins and drowned Pharaoh’s people. 

They were all wrongdoers.  Indeed, the worst of all beings 

in the sight of Allāh are those who persist in disbelief, never 
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to have faith—  ˹namely˺ those with whom you ˹O 

Prophet˺ have entered into treaties, but they violate them 

every time, not fearing the consequences.  ﴿ (1) 

When one embraces Islam, one finds guidance for the heart. When they pray, 

they find tranquility for the soul. When they fast, they find well-being. When 

they give charity, they find purity. When they perfect their character, they find 

magnanimity and affection. Religion strengthens the relationship between the 

servant and their Lord and enhances the relationship between the servant and 

his self and their community. 


  

 
(1) [Al-Anfāl 8:54-56]. 

Q10: What Is the Relationship Between Humans & Their Lord? 
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Question 11: What Enters a Person into Islam? 

Mere belief in the existence of the Creator or simply uttering the testimony: 

“Lā ilāha illā-llāh” (There is no deity worthy of worship but Allāh alone), 

like a parrot, does not enter a person into Islam. Instead, it is essential to single 

out Allāh  in worship in the actions of the heart and the body. This is known 

as Tawḥīd Al-Ulūhiyyah (Monotheism of Worship). What really enters a 

person into Islam is the correct creed, clear expression thereof, and acting 

accordingly, which is the meaning of “Lā ilāha illā-llāh.” 

This statement means that the one who utters it affirms in their heart and 

with certainty that no one deserves worship except Allāh  alone. So, there 

is truly no deity worthy of worship except Him. That is because there is no 

creator besides Him. Therefore, one must absolve oneself from associating 

partners with Allāh in worship, in His exclusive authority as the Creator, and 

in His names and attributes. Consequently, the one who pronounces this 

testimony must fully comprehend its meaning, be aware of its implications, 

and acknowledge the duties that come with it, along with attesting and 

submitting to it. 

All of this necessitates submission and acknowledgment of what belief in 

Allāh entails. Hence, a person must verbalize the two testimonies of faith 

upon entering Islam if there is no hindrance. If unable to articulate it verbally, 

indicating it through gestures would suffice. If one cannot even do so, then 

heartfelt acknowledgment suffices. Allāh  says: 

 ئەئە ئا ئا ى ېى ې ې ې ۉ ۉ بي

 بى ئۇ ئۇ ئو ئو

﴾ And they were not commanded except to worship one God; 

there is no deity except Him. Exalted is He above whatever 

they associate with Him.  ﴿ (1) 

 
(1) [At-Tawbah 9:31]. 
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Allāh  also says: 

 ڦ ڤ ڤ ڤ ڤ ٹ ٹ ٹ ٹ ٿ ٿ ٿ بي

 چ ڃ ڃ ڃ ڃ ڄ ڄ ڄ ڄ ڦ ڦ ڦ

 بى ڍ ڇ ڇ ڇ ڇ چ چ چ

﴾ Say, ˹O believers,˺ “We believe in Allāh and what has been 

revealed to us; and what was revealed to Abraham, Ishmael, 

Isaac, Jacob, and his descendants; and what was given to 

Moses, Jesus, and other prophets from their Lord. We make 

no distinction between any of them. And to Allāh we all 

submit.”  ﴿ (2) 

The Prophet  said: 

قَاترلَ النَّاسَ  »
ح
نْ أ

َ
رْتح أ مر

ح
، وَبرمَا حَتََّّ  أ نحوا بِر ، وَيحؤْمر نْ لََ إرلَََ إرلََّ اللهح

َ
وا أ يشَْهَدح

فَإرذَا    ، برهر ئتْح  هَا،  جر َقي بِر إرلََّ  مْ،  مْوَالهَح
َ
وَأ مْ،  مَاءَهح در نِي  مر وا  عَصَمح ذَلركَ  فَعَلحوا 

مْ عََلَ اللهر  سَابحهح  . «وحَر

«I have been commanded to fight against people so they 

testify to the fact that there is no deity [worthy of worship] but 

Allāh [alone], and [so they] believe in me [that I am the 

Messenger of Allāh] and in all that I have brought. And when 

they do it, their blood and riches are guaranteed protection on 

my behalf except where it is justified by law, and their affairs 

rest with Allāh.» (3)(4) 



 
(2) [Al-Baqarah 2:136]. 

(3) Narrated by Muslim (ḥadīth no. 21), from the ḥadīth of Abū Hurayrah . 

(4) [Translator’s Note]: Refer to Question 87 for clarification and more information. 

Q11: What Enters a Person into Islam? 
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Question 12: Who Is Considered a Muslim from 

Islam’s Perspective? 

From Islam’s perspective, a Muslim is someone who outwardly displays 

Islam; hence, they are treated as a fellow Muslim, entitled to the rights and 

privileges afforded to Muslims and bound by the responsibilities and duties 

expected from Muslims. 

Allāh  says: 

 بى ڻڻ ں ں ڱ ڱ ڱ ڱ ڳ ڳ بي

﴾ But if they repent, perform the prayer, and pay alms-tax, 

then they are your brothers in faith. ﴿ (1) 

The Prophet  accepted people based on their outward appearances and 

behaviors; in a narration by Abū Saʿīd Al-Khudrī —a companion of the 

Prophet —that a man called into question the Prophet’s justice: 

؟ قَالَ: »  الَ قَ فَ  نحقَهح ضْْربح عح
َ
لََ أ

َ
، أ ر ولَ اللََّّ : ياَ رسَح در ح بْنح الوَْلَر نْ خَالَر

َ
لََ، لعََلَّهح أ

ونَ يحصَلّي   برلرسَانرهر مَا ليَسَْ فِر قلَبْرهر يكَح
ولح صَلٍّ يَقح نْ مح : وَكَمْ مر ٌ   ؟ «؛ فَقَالَ خَالَر

ر   اللََّّ ولح  رسَح »قَالَ  بَ  :  نْقح
َ
أ نْ 

َ
أ ومَرْ 

ح
أ لمَْ  وَلََ  إرنِّي   ، النَّاسر قَّ  قحلحوبَ  شح

َ
أ

مْ  ونَهح  . «بحطح

“Khalid bin Al-Walīd said, ‘O Messenger of Allāh, shall I not 

strike his neck?’ He, [the Prophet ], replied, «No, perhaps 

he performs prayers.» So, Khalid said, ‘How many are those 

who pray but say by their tongues what is not in their hearts?’ 

The Messenger of Allāh  said, «I have not been commanded 

to search people’s hearts nor to slit their bellies.»” (2) 

 
(1) [At-Tawbah 9:11]. 

(2) This ḥadīth is agreed upon. 
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As for the Muslims whom Allāh  accepts, they are the ones who entered 

Islam outwardly and inwardly and have manifested the virtues of the īmān 

(faith) that is obligatory. Allāh  says: 

 ڳ ڳ ڳ گ گ گ گ ک کک ک ڑ ڑ بي

 ۀہ ۀ ڻ ڻ ڻ ڻ ں ں ڱ ڱڱ ڱ ڳ

 ڭ ۓ ۓ ے ے ھ ھ ھ ھ ہ ہ ہ

 ۇٴ ۈۈ ۆ ۆ ۇ ۇ ڭ ڭ ڭ

 بى ۅ ۋ ۋ

﴾ ˹Some of˺ the nomadic Arabs say, “We believe.” Say, ˹O 

Prophet,˺ “You have not believed. But say, ‘We have 

submitted,’ for faith has not yet entered your hearts. But if 

you obey Allāh and His Messenger ˹wholeheartedly˺, He will 

not discount anything from ˹the reward of˺ your deeds. Allāh 

is truly All-Forgiving, Most Merciful.”  . The ˹true˺ 

possessors of faith are only those who believe in Allāh and 

His Messenger—never doubting—and strive with their 

wealth and their lives in the cause of Allāh. They are the 

ones true in faith.  ﴿ (3) 

The Prophet  said: 

سْلرمح  » هر المْح نْ لرسَانرهر وَيدَر ونَ مر سْلرمح  . «مَنْ سَلرمَ المْح

«A Muslim is the one from whose tongue and hands other 

Muslims are safe.» (4) 



 
(3) [Al-Ḥujurāt 49:14-15]. 

(4) Narrated by Muslim, from the ḥadīth of ʿAbdullāh bin ʿAmr . 

Q12: Who Is Considered a Muslim from Islam’s Perspective? 
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Question 13: Who Is Considered a 

Muʾmin from Islam’s Perspective? 

From the perspective of Islam, a muʾmin (possessor of faith) can be used 

interchangeably with any Muslim, considering that īmān (faith) and Islam are 

regarded as one concept in the general sense. Thus, every Muslim is 

considered a muʾmin because by acknowledging the Pillars of Islam, one has 

shown acknowledgment of the Pillars of Īmān (Faith). Likewise, vice versa; 

every muʾmin is considered a Muslim because by acknowledging the Pillars 

of Īmān (Faith), one has shown acknowledgment of the Pillars of Islam. 

Thus, the above meaning is what is meant when Muslim or muʾmin is 

mentioned in a general sense by itself. 

Allāh  says: 

 ڈ ڈ ڎ ڎ ڌ ڌ ڍ ڍ ڇ ڇ ڇ بي

 گ گ ک ک ک ک ڑ ڑ ژ ژ

 ں ں ڱڱ ڱ ڱ ڳ ڳ ڳ ڳ گ گ

 بى ڻ ڻ ڻ

﴾ But whoever does good—whether male or female—and is a 

muʾmin (possessor of faith) will enter Paradise and will 

never be wronged ˹even as much as˺ the speck on a date 

stone.  And who is better in faith than those who fully 

submit themselves to Allāh, do good, and follow the way of 

Abraham, the upright? Allāh chose Abraham as a close 

friend.  ﴿ (1) 

 
(1) [An-Nisāʾ 4:124-125]. 
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However, if the term muʾmin is used alongside the term Muslim, it then 

refers to someone who has brought forth the actions of īmān (faith) in the 

heart, which are only attained after the outward actions are manifested. 

Allāh  says: 

 ڦ ڦ ڦ ڦ ڤ ڤ ڤ ڤ ٹ ٹ ٹ بي

 چ چ ڃ ڃ ڃ ڃ ڄ ڄ ڄ ڄ

 ڎ ڎ ڌ ڍڌ ڍ ڇ ڇ ڇ ڇ چ چ

 بى ڑ ژ ژ ڈ ڈ

﴾ The muʾminūn (possessors of faith; plural of muʾmin) are 

only those whose hearts tremble at the remembrance of 

Allāh, whose īmān (faith) increases when His revelations are 

recited to them, and who put their trust in their Lord.  

˹They are˺ those who establish prayer and donate from what 

We have provided for them.  It is they who are the true 

muʾminūn (possessors of faith). They will have elevated 

ranks, forgiveness, and an honorable provision from 

their Lord.  ﴿ (2) 

The Prophet  said: 

نح  » ؤْمر مْ المْح هر سر نْفح
َ
مْ وَأ مْوَالرهر

َ
نهَح النَّاسح عََلَ أ مر

َ
 . «مَنْ أ

«The muʾmin (possessor of faith) is the one whom people trust 

with their possessions and their lives.» (3) 

 

 
(2) [An-Nisāʾ 4:124-125]. 

(3) Narrated by Ibn Mājah, and this is his wording, from the ḥadīth of Fuḍālah bin ʿ Ubaid . 

Al-Albānī authenticated it. 

Q13: Who Is Considered a Muʾmin from Islam’s Perspective? 
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The Messenger  also said: 

نح  » ؤْمر مْ المْح مْوَالرهر
َ
مْ وَأ مَائرهر نهَح النَّاسح عََلَ در مر

َ
 .«مَنْ أ

«The muʾmin (possessor of faith) is the one in whom people 

trust with their blood and wealth.» (4) 


  

 
(4) Narrated by Abū Dāwūd and At-Tirmidhī, from the ḥadīth of Abū Hurayrah . 

At-Tirmidhī said: “Ḥasan ṣaḥīḥ” [i.e., indicating its authenticity]. 

Q13: Who Is Considered a Muʾmin from Islam’s Perspective? 
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Question 14: What Are the Social Classes of 

People in Islam? 

Indeed, people in Islam are equal in the sight of Allāh . However, they differ 

and are categorized into specific classes based on their īmān (faith) and deeds. 

Allāh has ordained three levels for them in His Book: 

The first level is those who hasten towards goodness, fulfill the obligatory 

and recommended acts, abstain from prohibitions and disliked matters, and 

avoid excessive indulgence in permissible things. They are occupied with 

perfecting their īmān (faith) and its completion. 

The second level is the companions of the right (1). They stayed the middle 

course, fulfilling the obligatory duties, abstaining from prohibitions, focusing 

on increasing their īmān (faith) and seeking to rectify their conditions. 

The third level is those who wrong themselves, mixing good deeds with bad 

ones, hoping Allāh may forgive them. 

Allāh  says, clarifying these levels: 

 ڤ ڤ ڤ ٹڤ ٹ ٹ ٹ ٿ ٿ ٿ بي

 ڃ ڃ ڄڄ ڄ ڄ ڦ ڦ ڦ ڦ

 بى چ ڃ ڃ

﴾ Then We granted the Book to those We have chosen from 

Our servants. Some of them wrong themselves, some follow 

a middle course, and some are foremost in good deeds by 

Allāh’s Will. That is ˹truly˺ the greatest bounty.  ﴿ (2) 

 
(1) [Translator’s Note]: Please refer to Sūrat-ul-Wāqiʿah (Chapter 56) for more details. 

(2) [Fāṭir 35:32]. 



 

 

51 

 

The Prophet  said: 

نح  » ؤْمر ٍّ خَيْرٌ القَْوريُّ المْح ، وَفِر كُح عريفر نر الضَّ ؤْمر نَ المْح حَبُّ إرلََ اللهر مر
َ
 . « خَيْرٌ وَأ

«The strong muʾmin (possessor of faith) is more beloved and 

better to Allāh than the weak muʾmin (possessor of faith), 

while there is good in both.» (3) 

The ranks of people in Islam are based on the increase in their īmān (faith). 

They differ in the depth of their knowledge of īmān (faith), its scarcity or 

abundance, and the strength or weakness of their certainty. They also vary in 

the actions of the heart, which constitute the essence and core of īmān (faith), 

such as love for Allāh, fear of Him, hope in Him, reliance on Him, and turning 

to Him. They also differ in the deeds of the limbs, like prayers, almsgiving, 

fasting, and pilgrimage—both obligatory and voluntary. Furthermore, they 

vary in fulfilling Allāh’s rights and His servants’ rights through righteousness, 

maintaining family ties, kindness to neighbors and friends, and showing 

kindness to creation, and these differences are vast. 


  

 
(3) Narrated by Muslim (ḥadīth no. 2664) from the ḥadīth of Abū Hurayrah . 

 

Q14: What Are the Social Classes of People in Islam? 
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Question 15: What Is the Statement of 

Najāt (Salvation) in Islam? 

In Islam, the statement of najāt (salvation) is embodied in the testimony of 

tawḥīd (monotheism): “Lā ilāha illā-llāh” (There is no deity worthy of 

worship but Allāh alone). This statement is the essence of Islam, by which a 

person enters Islam and by which a Muslim enters Jannah (Paradise). 

This statement represents the concept of ikhlāṣ (sincerity) in Islam. It involves 

negating divinity from anyone other than Allāh. It emphasizes that no one 

among creation deserves any form of worship, even as small as an atom’s 

weight. No act of worship should be directed to anyone besides Allāh, 

whether apparent or hidden. It confirms that all divinity belongs exclusively 

to Allāh alone. Allāh  is the only One deserving of being worshipped out of 

love, desire, awe, turning to Him in repentance, complete submission, and 

humility towards Him from all perspectives and considerations. 

For this testimony to be salvific, it is imperative to affirm it in the heart, 

proclaim it with the tongue, and act upon its implications. Allāh  says: 

 ڳ ڳ ڳ ڳ گ گ گ کگ ک ک ک ڑ بي

 ڻ ڻ ڻ ں ں ڱ ڱ ڱ ڱ

 بى ۀ ۀ ڻ

﴾ For your God is only One God, so submit yourselves to 

Him ˹alone˺. And give good news ˹O Prophet˺ to the 

humble:  those whose hearts tremble at the remembrance 

of Allāh, who patiently endure whatever may befall them, 

and who establish prayer and donate from what We have 

provided for them.  ﴿ (1) 

 
(1) [Al-Ḥajj 22:34-35]. 
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The Prophet  said: 

«  ، ح إرلََّ اللََّّ إرلَََ  لََ  قَالَ:  مَنْ  يَامَةر  القْر يوَْمَ  رشَفَاعَتِر  ب النَّاسر  سْعَدح 
َ
نْ خَالرصًا  أ مر

هر   . «قربلَر نَفْسر

«The happiest of people for my intercession on the Day of 

Judgment is the one who says, “Lā ilāha illā-llāh” (There is 

no deity [worthy of worship] but Allāh [alone]) sincerely from 

his soul.» (2) 

Evidence supporting that salvation is linked to the affirmation of this 

statement and acting upon its implications is found in the saying of the 

Messenger : 

حشِْركح برهر شَيئًْا » َ لََ ي َ اللََّّ  . «الْْنََّةَ دَخَلَ  مَنْ لقَِر

«Whoever meets Allāh without associating anything with Him 

will enter Paradise.» (3) 

Also, found in the saying of the Prophet : 

ر شَيئًْا » حشِْركح براللََّّ تِر لََ ي مَّ
ح
نْ أ  .«الْْنََّةَ دَخَلَ  مَنْ مَاتَ مر

«Whoever from my nation dies while not associating anything 

with Allāh will enter Paradise.» (4) 


  

 
(2) Narrated by Al-Bukhārī (ḥadīth no. 99). 

(3) Narrated by Al-Bukhārī (ḥadīth no. 129) from the ḥadīth of Anas . 

(4) Narrated by Al-Bukhārī (ḥadīth no. 1180) from the ḥadīth of Abū Dharr . Also, Muslim 

(ḥadīth no. 92) from the ḥadīth of Ibn Masʿūd . 

Q15: What Is the Statement of Najāt (Salvation) in Islam? 
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Question 16: What Is the Meaning of the 

Testimony of Prophethood in Islam? 

The testimony of prophethood, “I bear witness that Muḥammad is the 

Messenger of Allāh,” signifies acknowledging Muḥammad’s message, 

affirming his prophethood, and recognizing him as a prophet and messenger 

from Allāh .  

As Allāh  says: 

 بى ٻٻ ٻ ٱ بي

﴾ Muḥammad is the Messenger of Allāh. ﴿ (1) 

Also, ʿĪsā (Jesus)  gave glad tidings of his coming, saying, as told by 

Allāh : 

 بى ٹٹ ٹ ٹ ٿ ٿ ٿ ٿ بي

﴾ “And giving the good news of a messenger after me whose 

name will be Aḥmad.” ﴿ (2) 

“Aḥmad” is one of the names of Prophet Muḥammad . 

One of the implications of the testimony is the acknowledgment of the 

universality of his message to all people. 

Allāh  says: 

 ھ ھ ہ ہ ہ ہ ۀ ۀ ڻ ڻ ڻ بي

 ۆ ۇ ۇ ڭڭ ڭ ڭ ۓ ۓ ے ھے ھ

 
(1) [Al-Fatḥ 48:29]. 

(2) [Aṣ-Ṣaff 61:6]. 
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 ۅ ۅ ۋ ۋ ۇٴ ۈ ۈ ۆ

 بى ۉ ۉ

﴾ Say, ˹O Prophet,˺ “O humanity! I am the Messenger of 

Allāh to you all. To Him ˹alone˺ belongs the kingdom of the 

heavens and the earth. There is no god ˹worthy of worship˺ 

except Him. He gives life and causes death.” So believe in 

Allāh and His Messenger, the unlettered Prophet, who 

believes in Allāh and His revelations. And follow him, so 

you may be ˹rightly˺ guided.  ﴿ (3) 

One of its implications, as well, is obedience to Prophet Muḥammad  in 

what he commanded and avoidance of what he prohibited and discouraged. 

Allāh  says: 

 ی ئى ئى ئى ئې ئې ئې ئۈ ئۈ ئۆ ئۆ ئۇ ئۇ ئو بي

 بى ئج ی ی ی

﴾ Indeed, in the Messenger of Allāh, you have an excellent 

example for whoever has hope in Allāh and the Last Day and 

remembers Allāh often.  ﴿ (4) 

Allāh  also says: 

 بى ہہ ہ ۀ ۀ ڻ ڻ ڻ ڻ بي

﴾ Whatever the Messenger gives you, take it. And whatever 

he forbids you from, leave it. ﴿ (5) 

 
(3) [Al-Aʿrāf 7:158]. 

(4) [Al-Aḥzāb 33:21]. 

(5) [Al-Ḥashr 59:7]. 

Q16: What Is the Meaning of the Testimony of Prophethood? 
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Likewise, another implication is believing that Prophet Muḥammad  is the 

last of the prophets and messengers. Allāh  says: 

 ئۈ ئۆئۆ ئۇ ئۇ ئو ئو ئە ئە ئا ئا ى ى ې بي

 بى ئى ئې ئې ئې ئۈ

﴾ Muḥammad is not the father of any of your men but is the 

Messenger of Allāh and the seal of the prophets. And Allāh 

has ˹perfect˺ knowledge of all things.  ﴿ (6) 

Similarly, another implication is to refrain from harming Prophet 

Muḥammad , whether through any word or action related to his person, 

honor, guidance, or religion. Allāh  says: 

 بى ئې ئې ئۈ ئۈ ئۆ ئۆ ئۇ ئۇ بي

﴾ Those who hurt the Messenger of Allāh will suffer a painful 

punishment.  ﴿ (7) 

Another implication is believing in all of the reports of Prophet 

Muḥammad  and affirming all that he commanded, as he does not speak, 

nor does he order or prohibit except by revelation from Allāh . Allāh  

says: 

 بى ٿ ٿ ٿ ٿ ٺ ٺ ٺ ٺ ڀ ڀ ڀ بي

﴾ Nor does he speak of his own whims.  It is only a 

revelation sent down ˹to him˺.  ﴿ (8) 

  

 
(6) [Al-Aḥzāb 33:40]. 

(7) [At-Tawbah 9:61]. 

(8) [An-Najm 53:3-4]. 

Q16: What Is the Meaning of the Testimony of Prophethood? 
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Question 17: What Are the Fundamental Principles of 

Islam That Are Necessary for a Person to Be 

Considered a Muslim? 

The fundamental principles of Islam necessary for a person to be considered 

a Muslim are acknowledging the Pillars of Islam; acknowledging the Pillars 

of Īmān (Faith); affirming tawḥīd (monotheism) in speech, belief, and action; 

being content with Islam and what it entails; accepting what has been revealed 

in the Qurʾān by Allāh; and adhering to the established traditions of the 

Messenger of Allāh .  

Allāh  says: 

 ڀ ڀ پ پ پ پ ٻ ٻ ٻ ٻ ٱ بي

 ٿ ٿ ٿ ٿ ٺ ٺ ٺ ٺ ڀ ڀ

 ڄ ڦ ڦ ڦ ڦ ڤ ڤ ڤ ڤ ٹ ٹ ٹ ٹ

 ڇ چ چ چ چ ڃ ڃ ڃ ڃ ڄ ڄ ڄ

 ڈ ڎ ڎ ڌ ڌ ڍ ڍ ڇ ڇ ڇ

 بى ک ک ک ڑ ڑ ژ ڈژ

﴾ Say, ˹O Prophet,˺ “We believe in Allāh and what has been 

revealed to us and what was revealed to Abraham, Ishmael, 

Isaac, Jacob, and his descendants; and what was given to 

Moses, Jesus, and other prophets from their Lord—we make 

no distinction between any of them, and to Him we ˹fully˺ 

submit.”  Whoever seeks a way other than Islam, it will 

never be accepted from them, and in the Hereafter, they will 

be among the losers.  How will Allāh guide a people who 

chose to disbelieve after they had believed, acknowledged 
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the Messenger to be true, and received clear proofs? For 

Allāh does not guide the wrongdoing people.  ﴿ (1) 

The Prophet  said: 

دَ  مَنْ  » ح  شَهر نْ لََ إرلَََ إرلََّ اللََّّ
َ
ح،  أ ولَح هح وَرسَح دًا عَبدْح مََّ يكَ لََح، وأنّ مُح وحَْدَهح لََ شَْر

، وَالْنةّ  نهْح لقَْاهَا إرلََ مَرْيَمَ وَرحوحٌ مر
َ
ح، وَكََرمَتحهح أ ولَح ر وَرسَح يسََ عَبدْح اللََّّ وأنّ عر

نَ العَْمَلر  ح الْنةّ عََلَ مَا كََنَ مر دْخَلهَح اللََّّ
َ
، أ ، وَالنَّارح حَق   . «حَق 

«Whoever testifies that there is no deity [worthy of worship] 

but Allāh alone, without partners; that Muḥammad is His 

servant and Messenger; that Jesus is the servant of Allāh and 

is His Messenger, is His Word which He bestowed on Mary, 

and is a soul created by Him; that Paradise is true; and Hellfire 

is true, Allāh will admit him into Paradise regardless of his 

deeds.» (2) 

Also, Anas —a companion of the Prophet —said: 

دَ  »مَنْ   لََ  شَهر نْ 
َ
كَلَ أ

َ
وَأ صَلََتَنَا،  وصََلََّّ  قربلْتَنََا،  وَاسْتَقْبلََ   ، ح اللََّّ إرلََّ  إرلَََ 

سْلرمر  ، وعََليَهْر مَا عََلَ المْح سْلرمر ، لََح مَا لرلمْح سْلرمح وَ المْح  .« ذَبريحَتنََا، فَهح

“Whoever testifies that there is no deity [worthy of worship] 

but Allāh [alone], directs himself towards our Qiblah (3), 

performs our prayers, and consumes our slaughtered animals, 

 
(1) [Āli ʿImrān 3:84-86]. 

(2) Narrated by Al-Bukhārī in his «Ṣaḥīḥ». 

(3) [Translator’s Note]: Qiblah: Refers to the direction Muslims face during their prayers, 

specifically when performing the ṣalāh (Islamic ritual prayers). The Qiblah is the direction 

of the Kaʿbah in Makkah (Mecca), Saudi Arabia. Muslims worldwide face this direction 

when praying as a symbol of unity and aligning themselves with the center of their faith. The 

Qiblah is a fundamental aspect of Islamic worship since facing it is one of the conditions of 

ṣalāh. 

Q17: What Principles Are Necessary to be Considered a Muslim? 
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then he is a Muslim; he will have the rights of a Muslim and 

will be subject to the obligations of a Muslim.” (4) 


 

 
(4) Narrated by Al-Bukhārī in his «Ṣaḥīḥ». 

Q17: What Principles Are Necessary to be Considered a Muslim? 
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Question 18: What Are the  

Pillars of Islam in General? 

The Pillars of Islam are five: 

The first Pillar: Shahādah (The Testimony of Faith); “I bear witness there is 

no deity worthy of worship but Allāh alone, and I bear witness that 

Muḥammad is the Messenger of Allāh.” 

The second Pillar: Establishment of ṣalāh (Islamic ritual prayers). 

The third Pillar: Payment of zakāt (alms-tax). 

The fourth Pillar: Fasting during Ramaḍān. 

The fifth Pillar: Ḥajj (Pilgrimage) to the House of Allāh for those who can 

undertake the journey. 

Indeed, these Pillars are mentioned in multiple āyāt (verses) of the Qurʾān 

and numerous aḥādīth (plural of ḥadīth). For instance, Allāh  says: 

 ۇٴۋ ۈ ۈ ۆ ۆ ۇ ۇ ڭ بي

 بى ۉ ۉ ۅ ۅ ۋ

﴾ But if they repent, perform prayers, and pay zakāt, 

then set them free. Indeed, Allāh is All-Forgiving, 

Most Merciful.  ﴿ (1) 

Allāh  also says: 

 ڻڻ ں ں ڱ ڱ ڱ ڱ ڳ ڳ بي

 بى ہ ۀ ۀ ڻ ڻ

 
(1) [At-Tawbah 9:5]. 
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﴾ But if they repent, perform prayer, and pay zakāt, then they 

are your brothers in faith. ﴿ (2) 

The Prophet  said: 

«  َ ، وَإرقَامر  بحنِر دَ اللهح نْ يحوحََّ
َ
كََةر،  الْْرسْلََمح عََلَ خََْسَةٍ: عََلَ أ لََةر، وَإريتَاءر الزَّ الصَّ

يَامر رَمَضَانَ، وَالْْجَي   .«وصَر

«Islam is built upon five [Pillars]: to single out Allāh [in what 

He alone deserves: Lordship, Worship, and beautiful Names 

and lofty Attributes], to establish prayer, to give zakāt, to fast 

in Ramaḍān, and to perform Ḥajj (Pilgrimage).» (3) 

The Messenger  also said: 

؛  » نْ  الْْرسْلََمح
َ
نْ  تشَْهَدَ  أ

َ
لََةَ،  أ يمَ الصَّ ولح اللهر، وَتحقر دًا رسَح مََّ نَّ مُح

َ
، وَأ لََ إرلَََ إرلََّ اللهح

ومَ  كََةَ، وَتصَح َ الزَّ  . «رَمَضَانَ، وَتََحجَّ الَْْيتَْ إرنر اسْتَطَعْتَ إرلََهْر سَبريلًَ وَتحؤْتِر

«Islam is based on testifying that there is no deity [worthy of 

worship] but Allāh [alone] and that Muḥammad is the 

Messenger of Allāh, establishing prayer, giving zakāt, 

observing the fast of Ramaḍān, and performing Ḥajj to the 

House [of Allāh] if you can make your way there.» (4) 


  

 
(2) [At-Tawbah 9:11]. 

(3) This ḥadīth is agreed upon; narrated by Al-Bukhārī (ḥadīth no. 8), and Muslim 

(ḥadīth no. 16), and this is Muslim’s wording, from the ḥadīth of Ibn ʿUmar . 

(4) This ḥadīth is agreed upon; narrated by Al-Bukhārī (ḥadīth no. 50), from the ḥadīth of 

Abū Hurayrah , and Muslim (ḥadīth no. 8), and this is Muslim’s wording, from the ḥadīth 

of ʿUmar . 

Q18: What Are the Pillars of Islam in General? 
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Question 19: What Are the Pillars of Īmān 

(Faith) in Islam in General? 

The Pillars of Īmān (Faith) are six: 

The first Pillar: Having īmān (faith) in Allāh , acknowledging Him as the 

Lord and Creator, having the most beautiful Names and sublime Attributes, 

being the only true deity worthy of worship, and recognizing that any other 

deity besides Him is false. 

The second Pillar: Having īmān (faith) in the angels, acknowledging that 

they are created from light, never disobey Allāh’s command and fulfill His 

orders, are ṣamad (solid with no inner hollowness), and they are not described 

with gender attributes. 

The third Pillar: Having īmān (faith) in the divine books, acknowledging 

that Allāh  has revealed books containing guidance and goodness, some of 

which are known to us, such as the Scrolls of Ibrāhīm (Abraham) , the 

Tawrāt (Torah) of Moses , the Injīl (Gospel) of Jesus , the Zabūr 

(Psalms) of David , and the Qurʾān of Muḥammad . 

The fourth Pillar: Having īmān (faith) in the messengers, affirming that 

Allāh has sent messengers and prophets as guides to humankind, bringing 

glad tidings to the believers, and warning the disbelievers. 

The fifth Pillar: Having īmān (faith) in the Last Day, acknowledging 

resurrection, beginning with death and transitioning to the Barzakh (Interim 

Stage), then the Hereafter, including recognition of the Hour and its signs, 

followed by accountability leading either to Paradise or Hell. 

The sixth Pillar: Having īmān (faith) in Al-Qadar (Divine Decree), 

acknowledging that Allāh  knows all of our actions and statements—having 

known them even before our creation—recorded them in a Book with Him, 

willed their occurrence, and then created the servant and his actions. These 

Pillars are established in multiple texts. 
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From them, the saying of Allāh : 

 ڀ ڀ ڀ پ پ پ پ ٻ ٻ ٻ ٻ ٱ بي

 بى ٿ ٿ ٺ ٺ ٺ ٺ ڀ

﴾ Righteousness is not in turning your faces towards the 

east or the west. Rather, the righteous are those who 

believe in Allāh, the Last Day, the angels, the books, 

and the prophets. ﴿ (1) 

When Angel Jibrīl (Gabriel)  asked the Prophet : 

؟مَا » يمَانح  .«الْْر

«What is īmān (faith)?» 

The Prophet  replied: 

« ، برالَْْعْثر نَ  وَتحؤْمر  ، لرهر وَرحسح  ، وَلرقَائرهر  ، وَكرتَابرهر  ، وَمَلََئركَترهر براللهر،  نَ  تحؤْمر نْ 
َ
أ

نَ  يهر وَتحؤْمر  .. قَالَ: صَدَقتَْ « برالقَْدَرر كُح

«[It] is to have īmān (faith) in Allāh, His angels, His books, 

His meeting, His messengers, to have īmān in the resurrection, 

and to have īmān in the Divine Decree in its entirety.» 

[Gabriel ] confirmed, “You have spoken the truth.” (2) 


  

 
(1) [Al-Baqarah 2:177]. 

(2) This ḥadīth is agreed upon; narrated by Al-Bukhārī (ḥadīth no. 4499), and Muslim 

(ḥadīth no. 10), from the ḥadīth of Abū Hurayrah , and this is Muslim’s wording. 

Q19: What Are the Pillars of Īmān (Faith) in Islam in General? 
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Question 20: What Are the 

Comprehensive Principles of Islam? 

The comprehensive principles of Islam are numerous and diverse; among the 

most important are: 

1. Islam is founded upon singling out Allāh  in worship and following the 

Messenger of Allāh صلى الله عليه وسلم in actions and emulation. 

2. Islam encompasses speech, action, belief, and behavior. 

3. Bidaʿ (Innovations) in religion are all rejected and ugly, while innovations 

in worldly matters, the decent of it is excellent and the destructive of it is ugly, 

due to the saying of Allāh : 

 بى ۆۆ ۇ ۇ ڭ ڭ ڭ ڭ ۓ ۓ ے ے ھ بي

﴾ Or do they have associate-gods who have ordained for them 

a religion, which Allāh has not authorized? ﴿ (1) 

Also, due to the saying of the Prophet : 

دٍ  » مََّ مُح هَدْيح  الهَْدْير  حْسَنَ 
َ
وَأ اللهر،  كرتَابح  يثر  الْْدَر صَدَقَ 

َ
أ وَشََّْ  إرنَّ   ،

ضَلََلةٌَ،   بردْعَةٍ   َّ وَكُح بردْعَةٌ،  دَْثةٍَ  مُح  َّ وَكُح دَْثاَتحهَا،  مُح ورر  مح
ح
َّ  الْْ فِر  وَكُح ضَلََلةٍَ 

 .«النَّارر 

«The most truthful speech is the Book of Allāh, and the best 

guidance is the guidance of Muḥammad , and the worst of 

affairs are those that are newly invented [in the religion], and 

 
(1) [Ash-Shūrā 42:21]. 
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every innovation is misguidance, and every misguidance is in 

the Fire.» (2) 

4. Cooperation in righteousness and piety and avoiding cooperation in sin and 

aggression are among the symbols of this religion. 

Allāh  says: 

 بى ئىئى ئې ئېئې ئۈ ئۈ ئۆ ئۆ بي

﴾ Cooperate with one another in goodness and righteousness, 

and do not cooperate in sin and transgression. ﴿ (3) 

The Prophet  said: 

دْتح  » لفَْ  شَهر رَْ  حر نَّ لِر حَح
َ
أ بُّ  حر

ح
أ فَمَا  ناَ غحلَمٌ، 

َ
وَأ ومَتِر  مح مَعَ عح طَيَّبريَن  المْح

ثحهح  نكْح
َ
نِّي أ

َ
، وَأ  . «النَّعَمر

«I was present with my uncles [as a youth] at Ḥilf 

Al-Muṭayyabīn (the Alliance of the Perfumed). I would not 

wish to break it, even for red she-camels (4).» (5) 

5. Deeds are judged by their intentions. The Prophet  said: 

« ،  برالنييَّةر
عْمَالح

َ
ي  الْْ  .«مَا نوََى امْررئٍ  وَلركُح

 
(2) Narrated by An-Nasāʾī with this wording, and its origin is in «Ṣaḥīḥ Muslim», from the 

ḥadīth of Jābir . 

(3) [Al-Māʾidah 5:2]. 

(4) [Translator’s Note]: In Arabian society, including the time of Jāhiliyyah (the period of 

ignorance before the advent of Islam), certain symbols and practices held cultural 

significance. The red she-camel was one such symbol. It was highly valued among the Arabs. 

These camels were considered prestigious and often seen as a symbol of wealth and 

abundance.  

(5) Narrated by Imām Aḥmad in his «Musnad», from the Musnad of ʿAbdur-Raḥmān bin 

ʿAwf . The verifier of the book said: “Its chain [of narration] is authentic.” 

Q20: What Are the Comprehensive Principles of Islam? 
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«The reward of deeds depends upon the intention, and every 

person will get the reward according to what he has 

intended.» (6) 

6. Certainty is not removed by doubt. A person complained to the Prophet  

that he entertained a doubt as if something had happened to him that may have 

caused him to break his wuḍūʾ (ablution). 

The Prophet  replied: 

دَ رريًَا يسَْمَعَ  لََ يَنصَِّْرفح حَتََّّ  » وْ يََر
َ
 . «صَوْتاً، أ

«He should not depart [from the prayer] unless he hears a 

sound or perceives a smell [of passing wind].» (7) 

7. There is no burden beyond one’s capacity and ability. Allāh  says: 

 بى ۉۉ ۅ ۅ ۋ ۋ بي

﴾ No one will be charged with more than they can bear.﴿ (8) 

The Prophet  said: 

مْرٍ  »
َ
برأ مْ  مَرْتحكح

َ
أ وَإرذَا  فَاجْتَنربحوهح،  ءٍ  شََْ عَنْ  مْ  نَهَيتْحكح تحوا  فَإرذَا 

ْ
نهْح  فأَ مَا مر

 . «اسْتَطَعْتحمْ 

«So when I forbid you from something, then abstain from it, 

and when I command you with something, do as much of it as 

you can.» (9) 

 
(6) Narrated by Al-Bukhārī, from the ḥadīth of Abū Hurayrah . 

(7) This ḥadīth is agreed upon; from the ḥadīth of ʿUmar . 

(8) [Al-Baqarah 2:233]. 

(9) This ḥadīth is agreed upon; from the ḥadīth of Abū Hurayrah , and this is the wording 

of Al-Bukhārī. 

Q20: What Are the Comprehensive Principles of Islam? 
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8. Hardship brings about ease. Allāh  says: 

 ۀ ۀ ڻ ڻڻ ڻ ں ں ڱ ڱ ڱ ڱ ڳ ڳ بي

 بى ہہ ہ ہ

﴾ But if the husband cannot afford this, then let him fast for 

two consecutive months before the couple touches each 

other. But if he is unable ˹to fast˺, then let him feed sixty 

poor people. ﴿ (10) 

Also, in the ḥadīth of ʿImrān bin Ḥuṣayn —a companion of the 

Prophet —who said: 

يرح  َّ  ،»كََنتَْ بِر بوََاسر لتْح النَّبِر
َ
لََةر  فَسَأ  :فَقَالَ  ،«عَنر الصَّ

“I had hemorrhoids, so I asked the Prophet  about the 

prayer.” 

So, the Prophet  advised: 

عْ  صَلي » دًا، فَإرنْ لمَْ تسَْتَطر عْ فَقَاعر  .«فَعَلََّ جَنبٍْ قَائرمًا، فَإرنْ لمَْ تسَْتَطر

«Pray standing, and if you cannot, then sitting, and if you 

cannot, then on your side.» (11) 

9. Harm is to be removed (12).  

 
(10) [Al-Mujādilah 58:4]. 

(11) Narrated by Al-Bukhārī. 

(12) [Translator’s Note]: The principle of “harm is to be removed” underscores the importance 

of mitigating and eliminating harm wherever possible. Yet, this harm cannot be removed by 

another harm. This comprehensive principle of Islam serves as a guiding fundamental for 

Muslims to actively work towards preventing harm to themselves and others, both physically 

and spiritually. This principle emphasizes the obligation to promote well-being, justice, and 

compassion in all aspects of life, thereby fostering a society that prioritizes the welfare of its 

members and seeks to alleviate suffering whenever encountered. 

Q20: What Are the Comprehensive Principles of Islam? 
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Allāh  says: 

 بى ئائە ئا ى ى ې ې ې ې بي

﴾ No mother or father should be made to suffer through 

their child. ﴿ (13)(14) 

The Prophet  said: 

رَ لََ » ارَ ضََْ َ  .«وَلََ ضْر

«There should be no causing harm or reciprocating harm.» (15) 

10. Al-ʿUrf (Custom) is authoritative in matters with no legislative text 

regarding them. Allāh  says: 

 بى چ چ چ ڃ ڃ ڃ ڃ ڄ بي

﴾ Be gracious, enjoin ʿurf (what is correct), and turn away 

from those who act ignorantly.  ﴿ (16) 

The Prophet  said regarding obligatory expenses for the wife: 

نَّ برالمَْعْرحوفر » ، وَكرسْوَتحهح نَّ هح مْ ررزْقح نَّ عَليَكْح  . «وَلهَح

«And they [the wives] have rights over you [the husbands] to 

provide them with their sustenance and clothing in accordance 

to ʿurf (a reasonable manner).» (17) 

 
(13) [Al-Baqarah 2:233]. 

(14) [Translator’s Note]: This āyah (verse) means that it is not permissible for either parent to 

make the child a means of harm to the other. 

(15) Narrated by Ibn Mājah, from the ḥadīth of Ibn ʿAbbās . Al-Albānī deemed it to be 

authentic. 

(16) [Al-Aʿrāf 7:199]. 

(17) Narrated by Muslim in his «Ṣaḥīḥ», from the ḥadīth of Jābir bin ʿAbdullāh . 

Q20: What Are the Comprehensive Principles of Islam? 
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11. The presumption is that a person is revered, with inviolable rights to their 

lives, wealth, and honor, due to the saying of Allāh : 

 ڳ ڳ گ گ گ گ ک ک ک ک ڑ بي

 بى ں ں ڱ ڱ ڱ ڱ ڳ ڳ

﴾ Indeed, We have dignified the children of Ādam, carried 

them on land and sea, granted them good and 

lawful provisions, and privileged them far above many 

of Our creatures.  ﴿ (18) 

This principle is not violated except in exceptional circumstances, such as 

when the person commits an act of disbelief, polytheism (associating partners 

with Allāh ), injustice, aggression, or immorality, as mentioned in the 

ḥadīth of Abū Hurayrah —a companion of the Prophet , who narrated 

the most aḥādīth—that the Prophet  said: 

مْ  » كح وا، وَلََ يبَرعْ بَعْضح وا، وَلََ تدََابرَح وا، وَلََ تَبَاغَضح وا وَلََ تَنَاجَشح لََ تَََاسَدح
بَادَ اللهر إرخْوَاناً،   ونحوا عر ،  عََلَ بَيعْر بَعْضٍ، وَكح هح ؛ لََ يَظْلرمح سْلرمر و المْح خح

َ
سْلرمح أ المْح

نَا  هح، التَّقْوَى هَاهح رح ح، وَلََ يََقْر لَح اتٍ -،  «وَلََ يَُْذح يرح إرلََ صَدْررهر ثلَََثَ مَرَّ حشر ،  -وَي
سْلرمَ،  » المْح خَاهح 

َ
أ رَ  نْ يََقْر

َ
أ ي  نَ الشَِّ امْررئٍ مر َسْبر  ُّ  بِر سْلرمر  كُح المْح سْلرمر عََلَ  المْح
هح  رضْح ح، وعَر ، وَمَالَح هح  . «حَرَامٌ؛ دَمح

«Do not envy one another, do not inflate prices by overbidding 

against one another, do not hate one another, do not turn away 

from one another, do not undercut one another in trade, but be 

fellow brothers and servants of Allāh. A Muslim is the brother 

of a Muslim: he does not wrong him, nor does he fail him, nor 

does he belittle him. Taqwā (piety) is here.» And he pointed to 

his chest three times. «It is sufficient of an evil for a person to 

 
(18) [Al-Isrāʾ 17:70]. 

Q20: What Are the Comprehensive Principles of Islam? 
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belittle his Muslim brother. All of a Muslim is sacred to 

another Muslim: his blood, his wealth, and his honor.» (19) 

12. Muslims in Islam are equal in rights and duties, and the most honorable 

among them is the most pious. 

Allāh  says: 

 ڇ ڇڇ ڇ چ چ چ چ ڃ ڃ ڃ ڃ ڄ بي

 بى ژ ژ ڈ ڈ ڎ ڌڎ ڌ ڍ ڍ

﴾ O humanity! Indeed, We created you from a male and a 

female, and made you into peoples and tribes so that you 

may ˹get to˺ know one another. Certainly, the most noble of 

you in the sight of Allāh is the most righteous among you. 

Allāh is truly All-Knowing, All-Aware.  ﴿ (20) 

The Prophet  said: 

«  ٍّ لََ لََ فَضْلَ لرعَرَبِّر
َ
دٌ، أ مْ وَاحر باَكح

َ
دٌ، وإرنّ أ مْ وَاحر لََ إرنَّ رَبَّكح

َ
، أ هَا النَّاسح يُّ

َ
ياَ أ

ٍّ عََلَ   ، وَلََ لرعَجَمِر ٍّ حََْرَ  عََلَ عَجَمِر
َ
سْودََ عََلَ أ

َ
سْودََ، وَلََ أ

َ
حََْرَ عََلَ أ

َ
، وَلََ أ ٍّ عَرَبِّر

 .«برالتَّقْوَى إرلََّ 

«O people, your Lord is one, and your father [i.e., Ādam] is 

one. There is no superiority for an Arab over a non-Arab, nor 

for a non-Arab over an Arab, nor a white person over a black 

person, nor a black person over a white person, except through 

piety.» (21) 

 
(19) Narrated by Muslim in his «Ṣaḥīḥ». 

(20) [Al-Ḥujurāt 49:13]. 

(21) Narrated by Imām Aḥmad in his «Musnad», from the ḥadīth of Abū Naḍrah from 

someone who heard the Prophet . The verifier [of the book] said: “Its chain [of narration] 

is authentic.” 

Q20: What Are the Comprehensive Principles of Islam? 
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These are some of the fundamental principles, among the most important. 

Enumerating all the tenets of Islam in a concise work is difficult. For those 

seeking further knowledge, refer to books on fundamental principles, 

jurisprudential nuances, and other related works. 



Q20: What Are the Comprehensive Principles of Islam? 
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Question 21: What Five Necessities Did 

Islam Come to Protect and Preserve? 

Indeed, the five necessities that Islam came to protect, preserve, complete, 

and safeguard from anything that might corrupt, diminish, or taint them are: 

The first necessity: Preserving the religion. For its sake, Allāh  mandated 

jihād (1) and fighting. 

Allāh  says: 

 ڀ ڀ پ پ پپ ٻ ٻ ٻ ٻ ٱ بي

 ٹ ٹٹ ٿ ٿ ٿ ٿ ٺ ٺ ٺٺ ڀ ڀ

 بى ڤ ڤ ڤ ڤ ٹ

﴾ Fighting has been made obligatory upon you ˹believers˺, 

though you dislike it. Perhaps you dislike something that is 

good for you and like something that is bad for you. Allāh 

knows, and you do not know.  ﴿ (2) 

The second necessity: Preserving life. 

Allāh  says: 

 بى کک ک ک ڑ ڑ ژ ژ ڈ بي

﴾ O possessors of faith! ˹The law of˺ retaliation is set for you 

in cases of murder. ﴿ (3) 

 
(1) [Translator’s Note]: Refer to Question 87 for clarification and more information. 

(2) [Al-Baqarah 2:216]. 

(3) [Al-Baqarah 2:178]. 
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The third necessity: Safeguarding lineage and honor. 

Allāh  says: 

 ں ں ڱ ڱ ڱ ڱ ڳ ڳ ڳ ڳ بي

 بى ڻ ڻ ڻ ڻ

﴾ Surely those who accuse chaste, unsuspecting, believing 

women are cursed in this life and the Hereafter. And they 

will suffer a tremendous punishment.  ﴿ (4) 

The fourth necessity: Safeguarding wealth. 

Allāh  says: 

 ڄ ڦ ڦ ڦ ڦ ڤ ڤ ڤ ڤ ٹ بي

 بىڃڃ ڃ ڄ ڄ ڄ

﴾ O possessors of faith! Do not devour one another’s wealth 

illegally, but rather trade by mutual consent. ﴿ (5) 

The fifth necessity: Preserving intellect. 

Allāh  says: 

 ھ ھ ہ ہ ہ ہ ۀ ۀ ڻ بي

 بى ے ھ ھ

﴾ O possessors of faith! Do not approach prayer while 

intoxicated until you are aware of what you say. ﴿ (6) 

 
(4) [An-Nūr 24:23]. 

(5) [An-Nisāʾ 4:29]. 

(6) [An-Nisāʾ 4:43]. 
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The Messenger  said: 

إرلََّ يََرلُّ  لََ  »  ، ر اللََّّ ولح  رسَح نِّي 
َ
وَأ ح  اللََّّ إرلََّ  إرلَََ  لََ  نْ 

َ
أ يشَْهَدح  سْلرمٍ،  مح امْررئٍ  دَمح 
  ، برالنَّفْسر النَّفْسح  ثلَََثٍ:  التَّارركح  برإرحْدَى  لَينه  والمفارق   ، انِّر الزَّ وَالثَّييبح 

 . «لرلجَْمَاعَةر 

«The blood of a Muslim who declares that there is no deity 

[worthy of worship] but Allāh [alone] and that I am the 

Messenger of Allāh cannot be lawfully shed except in three 

cases: A life for a life, a married person who commits adultery, 

and one who leaves his religion and separates from the 

[Muslim] community.» (7)(8) 


  

 
(7) Narrated by Imām Aḥmad in his «Musnad», from the ḥadīth of Abū Naḍrah from someone 

who heard the Prophet . The verifier of the book said: “Its chain [of narration] is 

authentic.” 

(8) [Translator’s Note]: In Islam, executing punitive law and prescribed corporal punishments 

within the sharīʿah (Islamic law) is solely the responsibility of qualified and authorized 

authorities. These authorities may include judges, legal scholars, and rulers with expertise in 

Islamic jurisprudence. The implementation of the sharīʿah (Islamic law) can only be carried 

out within the framework of a just legal system. It is not the role of individual citizens to 

enforce punishments, as this requires a careful and thorough legal process. The objective is 

to ensure fairness, justice, and adherence to Islamic principles in applying punitive measures 

to maintain social order and promote a just society. Also, please refer to Question 100 of this 

book for more details. 
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Question 22: What Is Islam’s Way of Preserving the 

Five Necessities? 

The method Islam employs to preserve these five necessities is ingenious and 

magnificent. It prohibits the means that may lead to their diminution and 

infringement, let alone the ones that lead to their spoilage and destruction. 

To preserve the religion, Islam prevents apostasy among its adherents and 

the mockery or ridicule of the faith. This preventive measure is similar to the 

restrictions some countries impose on their citizens from traveling to specific 

nations or similar constraints. As a matter of fact, it is crucial to note that the 

set of laws for preserving the religion takes precedence over any other laws. 

Nevertheless, Islam does not compel people to enter into it; instead, it leaves 

the choice to individuals, especially those living under its umbrella who are 

not Muslims. Allāh  says: 

 بى بمبى بخ بح بج ئي ئمئى ئح ئج ی بي

﴾ Let there be no compulsion in religion, for the truth stands 

out clearly from falsehood. ﴿ (1) 

Allāh  also says: 

 ڄ ڄ ڦ ڦڦ ڦ ڤ ڤ ڤ ڤ ٹ ٹ ٹ بي

 بى ڃ ڃ ڄ ڄ

﴾ Had your Lord so willed ˹O Prophet˺, all ˹people˺ on earth 

would have indeed believed, every single one of them! 

Would you then force people to become possessors of 

faith?  ﴿ (2) 

 
(1) [Al-Baqarah 2:256]. 

(2) [Yūnus 10:99]. 
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To preserve lives, Islam prohibits killing oneself, as well as transgression, 

oppression, and aggression against others. Additionally, it prohibits actions 

that may harm oneself and forbids someone to point even a piece of a weapon 

toward another. The Messenger of Allāh  said: 

يهر  » خر
َ
أ إرلََ  شَارَ 

َ
أ كََنَ  مَنْ  وإنْ   ، يدََعَهح تلَعَْنحهح حَتََّّ  المَْلََئركَةَ  فإَرنَّ  يدَةٍ  َدر بِر

هر  مي
ح
بريهر وَأ

َ
خَاهح لْر

َ
 .«أ

«Whoever points to his brother with a piece of weapon, the 

angels curse him until he puts it down, even if he is his real 

brother, [a son] of his father and mother.» (3) 

Furthermore, it is prohibited to carry weapons into mosques or markets. The 

Messenger of Allāh  said: 

كْ  » وقرنَا، وَمَعَهح نَبلٌْ فلَيْحمْسر وْ فِر سح
َ
ناَ أ در مْ فِر مَسْجر كح حَدح

َ
نرصَالرهَا  عََلَ  إرذَا مَرَّ أ

ءٍ  رشََْ نهَْا ب يَن مر سْلرمر نَ المْح حَدًا مر
َ
يبَ أ نْ يحصر

َ
هر أ وْ قَالَ: »«بركَفي

َ
َقْبرضَ  ، أ عََلَ لَر

 .«نرصَالرهَا 

«He who moves among you in the mosque or the market and 

there is an arrow with him, he should take hold of its iron head 

in his palm, so that none among the Muslims should receive 

any injury from it,» or he said, «Should clasp its iron head.» (4) 

To preserve honor, Islam prohibits backbiting and slander, along with 

magnifying the severity of false accusations. It sets a punishment for 

defamation, all as a means of safeguarding honor and protecting it from 

contamination. Even if a man witnesses a woman or a man engaging in 

immorality, the sharīʿah (Islamic law) does not permit him to speak about it. 

 
(3) Narrated by Muslim (ḥadīth no. 2616), from the ḥadīth of Abū Hurayrah . 

(4) This ḥadīth is agreed upon, narrated by Al-Bukhārī (ḥadīth no. 441) and Muslim 

(ḥadīth no. 2615), from the ḥadīth of Abū Mūsā Al-Ashʿarī . 
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Instead, it commands him to conceal it unless he has three other witnesses 

with him, making them four in total. Allāh  says: 

 گ گ گ گ ک ک ک ک ڑ ڑ بي

 ڻ ڻ ڻ ڻ ں ں ڱ ڱڱ ڱ ڳ ڳ ڳ ڳ

 بى ھ ھ ھ ہ ہ ہ ہ ۀ ۀ

﴾ Those who accuse chaste women ˹of adultery˺ and fail to 

produce four witnesses, give them eighty lashes ˹each˺. And 

do not ever accept any testimony from them—for they are 

indeed the rebellious—  except those who repent 

afterward and mend their ways, then surely Allāh is 

All-Forgiving, Most Merciful.  ﴿ (5) 

To preserve lineage and as a prevention against the confusion of bloodlines, 

adultery and its related actions are prohibited. Allāh  says: 

 ڈڈ ڎ ڎ ڌڌ ڍ ڍ ڇ ڇ ڇ ڇ بي

 گ گ گ ک ک ک ک ڑ ڑ ژ ژ

 بى ڳ گ

﴾ ˹O Prophet!˺ Tell the believing men to lower their gaze and 

guard their chastity. That is purer for them. Indeed, Allāh is 

All-Aware of what they do.  And tell the believing women 

to lower their gaze and guard their chastity. ﴿ (6) 

The Prophet  said: 

رَة تحتبْرعر  لَ » ولََ، وليست لكَ الآخر
ح
 .«النظرةَ النظرةَ، فإنّ لكََ الْ

 
(5) [An-Nūr 24:4-5]. 

(6) [An-Nūr 24:30-31]. 
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«Do not follow one glance with another, for you are allowed 

the first but not the second.» (7) 

Moreover, Allāh  says, explaining the gravity of adultery: 

 بى گ گ ک ک ک ک ڑڑ ژ ژ بي

﴾ Do not go near adultery. It is truly a shameful deed and an 

evil way.  ﴿ (8) 

The Prophet  said: 

وَ  لََ » يَن يزَْنِر وهَح انِّر حر نٌ يزَْنِر الزَّ ؤْمر  . «مح

«The one who commits adultery is not a muʾmin (possessor of 

faith) at the time when he is committing adultery.» (9) 

To safeguard wealth, Islam commands its preservation, encourages trade, 

and prohibits extravagance, wastefulness, and miserliness. It forbids 

consuming people’s wealth unjustly, stealthily, or through deceit. It also 

prohibits squandering money on frivolities and urges protecting the wealth of 

orphans.  

Allāh  says: 

 چ چ چ ڃ ڃڃ ڃ ڄ ڄ ڄڄ ڦ ڦ بي

 بى ڍ ڍ ڇ ڇ ڇ چڇ

﴾ Give orphans their wealth ˹when they reach maturity˺, and 

do not exchange your worthless possessions for their 

 
(7) Narrated by Abū Dāwūd, and At-Tirmidhī, from the ḥadīth of Buraydah . Ibn Ḥibbān 

also mentioned it in his «Ṣaḥīḥ», and Al-Ḥākim said: “It meets the conditions of authenticity 

set by Imām Muslim.” 

(8) [Al-Isrāʾ 17:32]. 

(9) This ḥadīth is agreed upon, from the ḥadīth of Abū Hurayrah . 
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valuables, nor cheat them by mixing their wealth with your 

own. For this would indeed be a great sin.  ﴿ (10) 

To preserve intellect, Islam commands learning and forbids ignorance and 

anything that affects or impairs the mind. Thus, it prohibits alcohol and all 

intoxicants. Allāh  says: 

 ئى ئې ئې ئې ئۈ ئۈ ئۆ ئۆ ئۇ ئۇ ئو بي

 بى ی ی ی ئى ئى

﴾ O possessors of faith! Intoxicants, gambling, idols, and 

drawing lots for decisions are all evil of Satan’s handiwork. 

So shun them so you may be successful.  ﴿ (11) 

Also, in the ḥadīth of Abū Mūsā —a companion of the Prophet —he 

asked: 

،  »ياَ   الْْرتعْح لََح  قَالح  يح  ، العَْسَلر نَ  مر ابٌ  شََْ فريهَا  يحصْنَعح  رضٍْ 
َ
برأ إرنَّا   ، ر اللََّّ ولَ  رسَح

زْرح؟ قَالح لََح المْر ، يح يرر عر نَ الشَّ ابٌ مر  . «وَشََْ

“O Messenger of Allāh, we are in a land where a drink made 

from honey, called Al-Bitʿ, and another made from barley, 

called Al-Mizr, are consumed. Are they permissible to drink?” 

The Messenger of Allāh  gave a general yet fundamental response, saying: 

« ُّ رٍ حَرَامٌ كُح سْكر  . «مح

«Every intoxicant is unlawful.» (12) 



 
(10) [An-Nisāʾ 4:2]. 

(11) [Al-Māʾidah 5:90]. 

(12) This ḥadīth is agreed upon. 

Q22: What Is Islam’s Way of Preserving the Five Necessities? 
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Question 23: What Is the Purpose of Creating 

Creatures in Islam? 

The ultimate purpose of creating creatures in Islam is related to two factors: 

The first: Knowledge-based, which is for them to recognize their Creator, 

blessed and exalted is He. Allāh  says: 

 تم تخ تح تج بىبي بم بخ بح بج ئي ئى ئم بي

 بى سج خم خح خج حم حج جم جح ثي ثى ثم ثج تي تى

﴾ Allāh is the One Who created seven heavens ˹in layers˺, 

and likewise for the earth. The ˹divine˺ command descends 

between them so you may know that Allāh is Most Capable 

of everything and that Allāh certainly encompasses all things 

in ˹His˺ knowledge.  ﴿ (1) 

The second: Practical, which is to worship and obey Him, glorified and 

exalted is He. Allāh  says: 

 ڇ ڇ ڇ ڇ چ چ چ چ ڃ ڃ ڃ ڃ ڄ ڄ ڄ بي

 بى ژ ژ ڈ ڈ ڎ ڎ ڌ ڌ ڍ ڍ

﴾ I did not create jinn and humans except to worship Me.  I 

seek no provision from them, nor do I need them to feed 

Me.  Indeed, Allāh ˹alone˺ is the Supreme Provider—Lord 

of all Power, Ever Mighty.  ﴿ (2) 

Allāh  did not create His creation to fulfill any deficiency in Himself, for 

He is Perfect—in the absolute sense. He did not create them to assist Him, for 

 
(1) [Aṭ-Ṭalāq 65:12]. 

(2) [Adh-Dhāriyāt 51:56-58]. 
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He is the All-Powerful—in the absolute sense. He is entirely independent and 

self-sufficient—in the absolute sense. Allāh  says: 

 بى ۓ ۓ ے ے ھ بي

﴾ But Allāh ˹alone˺ is the Self-Sufficient, 

Praiseworthy.  ﴿ (3) 

Indeed, He created them to test and try them, and He taught them the ways of 

good and evil, to honor those who do good and punish those who do wrong. 

Allāh  says: 

 ئۈ ئۆ ئۆ ئۇ ئۇ ئو ئو ئە ئە ئا ئا ى ى بي

 بى ئى ئى ئې ئې ئې ئۈ

﴾ ˹For˺ indeed, We ˹alone˺ created humans from a drop of 

mixed fluids, ˹in order˺ to test them, so We made them hear 

and see.  We already showed them the Way, whether they 

˹choose to˺ be grateful or ungrateful.  ﴿ (4) 

Allāh  also says: 

 ٺ ڀ ڀ ڀ ڀ پ پ پ پ ٻ ٻ ٻ ٻ ٱ بي

 بى ٹ ٹ ٿ ٿ ٿٿ ٺ ٺ ٺ

﴾ Blessed is the One in Whose Hands rests all authority. And 

He is Most Capable of everything.  ˹He is the One˺ Who 

created death and life in order to test which of you is best in 

deeds. And He is the Almighty, All-Forgiving.  ﴿ (5) 

 
(3) [Adh-Dhāriyāt 35:15]. 

(4) [Al-Insān 76:2-3]. 

(5) [Al-Mulk 67:1-2]. 

Q23: What Is the Purpose of Creating Creatures in Islam? 
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Question 24: What Is Islam’s Perspective on 

Knowing Allāh ? 

Indeed, knowing Allāh  in Islam is easy and clear; there is no complexity in 

it, nor any difficulty. Knowing Allāh  is instinctual, and the evidence for it 

is rationally compelling. For, every created thing is a sign that points to Him, 

whether regarding His knowledge, which is indicated by the creatures, and 

the precision and enormity of this knowledge; or His power; or the great and 

marvelous nature of His actions, creations, and craftsmanship; or that indeed 

Allāh  alone is the Creator, without any partner and that there is no deity 

worthy of worship except Allāh alone, without any partner, neither in His 

sovereignty nor authority. Neither is anything comparable to Him in His 

attributes, qualities, generosity, and benevolence, nor is there a rival in His 

divinity and worship. Every perfection indicates His unique perfection, and 

every deficiency demonstrates His sovereignty’s immense power and 

management, as He wills. 

Allāh  says: 

 ھ ھ ھ ھ ہہ ہہ ۀ ۀ ڻ ڻ ڻ ڻ ں ں بي

 ۈ ۆ ۇۆ ۇ ڭ ڭ ڭ ڭ ۓ ےۓ ے

 بى ۉ ۅ ۅ ۋ ۋ ۇٴ ۈ

﴾ Surely, Allāh is All-Encompassing, All-Knowing.  They 

say, “Allāh has offspring.” Glory be to Him! In fact, to Him 

belongs whatever is in the heavens and the earth—all are 

subject to His Will.  ˹He is˺ the Originator of the heavens 

and the earth! When He decrees a matter, He simply tells it, 

“Be!” And it is!  ﴿ (1) 

 
(1) [Al-Baqarah 2:115-117]. 



 

 

83 

 

In Islam, it is understood that attaining the pleasure of Allāh  is not merely 

achieved through knowledge alone. Rather, alongside knowledge, actions are 

necessary. Religion and īmān (faith) encompass the beliefs of the hearts and 

their deeds, as well as the actions of the limbs. This knowledge increases 

through both acquiring knowledge and acting upon it. People of īmān (faith) 

significantly differentiate themselves based on their deeds, not their lineage, 

worldly positions, or social status. 


  

Q24: What Is Islam’s Perspective on Knowing Allāh ? 
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Question 25: What Is Islam’s Perspective on the 

Blessed and Exalted Creator? 

Indeed, in Islam, the perspective on the Creator, blessed and exalted is He, is 

one of perfection, beauty, and majesty. Islam teaches that Allāh, blessed and 

exalted is He, is the only Praiseworthy Sovereign, the sole Glorious Creator. 

He is beyond any likeness or comparison, and no one can do what He can. 

Allāh  does not require a minister, adviser, assistant, or supporter in His 

sublimity. Therefore, He  alone is the rightfully worshipped One Who 

should be exalted, and none other should be worshipped besides Him. 

Allāh  says: 

 ئې ئۈ ئۈ ئۆ ئۆ ئۇ ئۇ ئو ئو ئە ئە ئا ئا ى بي

 ئم ئح ئج ی ی ی ی ئى ئى ئى ئې ئې

 بى بى بم بخ بح بج ئي ئى

﴾ And your Lord is a ˹vigilant˺ Keeper over all 

things.  Say, ˹O Prophet,˺ “Call upon those you claim ˹to 

be divine˺ besides Allāh. They do not possess ˹even˺ an 

atom’s weight either in the heavens or the earth, nor do they 

have any share in ˹governing˺ them. Nor is any of them a 

helper to Him.”  ﴿ (1) 

So, in Islam, it is incumbent upon individuals to acknowledge that Allāh  is 

“Al-ʿAlī” (The Sublime), “Al-ʿAẓīm” (The Greatest). It is also necessary to 

acknowledge that Allāh  possesses attributes of perfection and majestic 

qualities, while any attributes of deficiency, imperfection, or resemblance to 

creation are inconceivable and impossible for Him. It is within His capability 

to create beings, bringing them into existence as He wills and whenever He 

 
(1) [Sabaʾ 34:21-22]. 
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wills. Moreover, Allāh  is the Doer of what He intends; whatever He wills 

happens, and what He does not will does not occur. Allāh  says:  

 ۇٴ ۈ ۈ ۆ ۆ ۇ ۇ ڭ ڭ ڭ ڭ ۓ ۓ ے ے بي

 بى ې ۉ ۉ ۅ ۅ ۋ ۋ

﴾ Indeed, the ˹crushing˺ grip of your Lord is severe.  ˹For˺ 

He is certainly the One Who originates and resurrects 

˹all˺.  And He is the All-Forgiving, All-Loving—  Lord 

of the Throne, the All-Glorious,  Doer of whatever He 

wills.  ﴿ (2) 

In the Islamic creed, “Al-Khāliq” (The Creator) is “Ar-Rabb” (The Lord), 

“Al-Mālik” (The Master, The Owner), and “Al-Mutaṣarrif” 

(The Administrator). He is also Allāh , the rightfully worshipped and 

exalted. He  is described with attributes of perfection, unique in His 

majesty, and adorned with beauty. He possesses such absolute perfection that 

the hearts cannot comprehend its essence, tongues cannot fully articulate it, 

and indeed, creation cannot entirely encompass a single one of His attributes, 

let alone all of them. This understanding is founded on belief and knowledge, 

and is accompanied with reverence and action. 

In terms of belief and knowledge, it involves a servant’s conviction that all 

the perfect attributes attributed to Allāh  by Himself are confirmed in the 

most perfect manner. He has no partner in this perfection, and He  is exalted 

above anything that contradicts or opposes this perfection, according to what 

He  freed Himself from and what His Messenger  freed Him from. 

As for reverence and action, it involves a servant drawing nearer to their Lord 

through both outward and inward deeds. The servant dedicates these actions 

to Allāh , turning to Him in sincerity, revering Him with love, fear, hope, 

 
(2) [Al-Burūj 85:12-16]. 
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seeking, and aspiration. They seek the Face of Allāh  (3) with what they hold 

of correct beliefs; with what they intend and desire of righteous intentions and 

noble objectives associated with the deeds of the heart; with what they do of 

virtuous actions to fulfill Allāh’s and His servants’ rights; and with what they 

utter and say of remembering and praising Allāh , reading His words, the 

words of His Messenger , and the words of the people of knowledge in 

matters related to that. 

It also encompasses speaking good words and giving sincere advice to people 

regarding their religious and worldly affairs. Moreover, it includes learning 

beneficial knowledge and imparting it to others. All these things must be 

sincerely dedicated solely to Allāh . Complete sincerity towards Allāh  

constitutes the perfection of tawḥīd (monotheism) and īmān (faith). 

In Islam, among the greatest names of Allāh are “Al-Khāliq” (The Creator), 

“Al-Bāriʾ” (The Inventor), and “Al-Muṣawwir” (The Shaper). Some of His 

magnificent names are mentioned in the saying of Allāh : 

 ہ ہہ ہ ۀ ڻۀ ڻ ڻ ڻ ں ں ڱ بي

 ۇ ڭ ڭ ڭ ڭ ۓ ۓ ے ے ھ ھ ھ ھ

 ۅ ۋ ۋ ۈۇٴ ۈ ۆ ۆ ۇ

 
(3) [Translator’s Note]: “Seeking the Face of Allāh” signifies a person’s sincere and selfless 

devotion to please Allāh  and gain His approval. Muslims do so, hoping to be rewarded by 

seeing Allāh’s Face in Jannah (Paradise). Seeking the Face of Allāh involves performing acts 

of worship, good deeds, and righteous actions to earn Allāh’s pleasure and nearness. 

This concept is deeply rooted in Islamic spirituality and reflects the idea of selflessness, 

sincerity, and devotion in one’s actions. Muslims believe that every action, whether it be 

prayer, charity, or any other good deed, should be done solely for the sake of Allāh, without 

seeking praise or recognition from others. The ultimate goal is to attain Allāh’s pleasure and 

draw closer to Him through a genuine and humble commitment to faith. 

The Qurʾān and ḥadīth emphasize the importance of sincerity and intention in all acts of 

worship, encouraging believers to dedicate their efforts to Allāh alone. The phrase “seeking 

the Face of Allāh” encapsulates this spiritual aspect of Islam, highlighting the deep 

connection between the believer and their Creator. 

Q25: What Is Islam’s Perspective on the Blessed & Exalted Creator? 
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 ئائە ئا ى ېى ې ې ې ۉ ۉ ۅ

 بى ئې ئې ئۈ ئۈ ئۆئۆ ئۇ ئۇ ئو ئو ئە

﴾ He is Allāh—there is no god ˹worthy of worship˺ except 

Him: Knower of the seen and unseen. He is the One Full of 

Mercy, the Bestower of Mercy.  He is Allāh—there is no 

god except Him: the King, the Most Holy, the All-Perfect, 

the Source of Serenity, the Watcher ˹of all˺, the Almighty, the 

Supreme in Might, the Majestic. Glorified is Allāh far above 

what they associate with Him ˹in worship˺!  He is Allāh: 

the Creator, the Inventor, the Shaper. He ˹alone˺ has the Most 

Beautiful Names. Whatever is in the heavens and the earth 

˹constantly˺ glorifies Him. And He is the Almighty, 

All-Wise.  ﴿ (4) 

Indeed, these names indicate that Allāh  alone is the One Who creates all 

creatures uniquely, fashions and forms all beings with His wisdom, and 

designs them with His excellent craftsmanship. He  creates, perfects, and 

structures them at the most appropriate times. He  fashions and determines 

His creation with the utmost precision and crafts each entity with the finest 

craftsmanship. He  guides them towards their best interests, providing each 

created thing with what is appropriate and suitable for its purpose and its 

nature. Then, He  has guided each creature towards what suits it and is 

intended for its creation and existence. 

Recognizing that He  is the sole Creator, Inventor, and Shaper of all beings, 

without any partner in these actions, necessitates understanding that He  is 

the True God, Who none other than Him is worthy of worship. He  is the 

Creator of beings, actions, and attributes, without any partner or associate in 

these affairs—nothing from the created world shares in His divine acts. 

 

 
(4) [Al-Ḥashr 59:22-24]. 
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Question 26: What Is Islam’s Perspective on the 

Lordship of Allāh Over Creatures? 

In Islam, one of the greatest names of Allāh is “Ar-Rabb” (The Lord). He is 

the Lord of the worlds, Who nurtures all creatures with His blessings and 

creates and perfects them with all the suitable qualities. He  provides them 

with what they need and gives each being what befits it. Then He  guides 

every creature according to its purpose, bestows His blessings upon His 

servants, and raises and nourishes them, providing complete nurturing; 

sufficient to prove this matter is that no one has claimed, nor will anyone be 

able to claim, lordship over the worlds, not even the tyrant Pharaoh or those 

like him. Pharaoh’s claim of lordship is superficial and partial. 

Allāh  says: 

 چ ڃڃ ڃ ڃ ڄ ڄ ڄ ڄ ڦ ڦ ڦ ڦ ڤ بي

 ڎ ڎ ڌ ڌ ڍ ڍ ڇ ڇ ڇ ڇ چ چ چ

 گ گ ک ک ک ک ڑ ڑ ژ ژ ڈ ڈ

 بى ڱ ڱ ڱ ڳ ڳڳ ڳ گ گ

﴾ Pharaoh asked, “And what is ‘the Lord of all 

worlds’?”  Moses replied, “˹He is˺ the Lord of the heavens 

and the earth and everything in between, if only you had sure 

faith.”  Pharaoh said to those around him, “Did you hear 

˹what he said˺?”  Moses added, “˹He is˺ your Lord and the 

Lord of your forefathers.”  Pharaoh said ˹mockingly˺, 

“Your messenger, who has been sent to you, must be 

insane.”  Moses responded: “˹He is˺ the Lord of the east 

and west, and everything in between, if only you had any 

sense.”  ﴿ (1) 

 
(1) [Ash-Shuʿarāʾ 26:23-28]. 
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The tarbiyah (nurturing and cultivating) of Allāh  and His Lordship is of 

two kinds: 

The first kind: The general Lordship of Allāh  over every creature, whether 

righteous or wicked. This encompasses the creation, sustenance, disposal of 

all affairs, and bestowal of every blessing; there is no partner with Him in any 

of that. Allāh  says: 

 بى ئوئۇ ئو ئە ئە ئا ئا ى ى ې بي

﴾ Say, ˹O Prophet,˺ “Should I seek a lord other than Allāh 

while He is the Lord of everything?”  ﴿ (2) 

The second kind: The special nurturing and upbringing of His allies. He  

grants them success in believing in Him, fulfilling worship to Him, nourishing 

them with knowing Him, bringing them out from darkness into light, 

facilitating for them the Path of Ease, and shielding them from hardship. 

Hence, the supplications of the prophets, the people of understanding, and the 

righteous mentioned in the Qurʾān invoke the name of “Ar-Rabb” (The Lord) 

by noting this aspect, seeking His guidance for this particular upbringing. 

Allāh  says: 

 گ گ ک ک ک ک ڑڑ ژ ژ ڈڈ ڎ ڎ ڌ ڌ بي

 بى ڳ ڳ گ گ

﴾ “Rabbanā (our Lord) has encompassed everything in ˹His˺ 

knowledge. In Allāh we trust. Rabbanā (our Lord)! Judge 

between us and our people with truth. You are the best of 

those who judge.”  ﴿ (3) 



 
(2) [Al-Anʿām 6:164]. 

(3) [Al-Aʿrāf 7:89]. 

Q26: What Is Islam’s Perspective on the Lordship of Allāh Over…? 
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Question 27: What Is Islam’s Perspective on the 

Means Between Allāh  and His Worshippers? 

Indeed, Islam emphasizes the necessity of a means to convey to us the 

commands of Allāh . For created beings do not know what Allāh  loves 

and is pleased with, His commandments, His prohibitions, the honor He  

has prepared for His allies, or the punishment He  has promised for His 

enemies. Nor do they comprehend what Allāh  deserves from His beautiful 

Names and lofty Attributes that surpass human understanding. 

Allāh  says: 

 ۇ ۇ ڭ ڭ ڭ ڭ ۓ ۓ ے ے ھ ھ ھ بي

 ۉ ۉ ۅ ۅ ۋ ۋ ۇٴ ۈ ۈ ۆ ۆ

 بى ئا ئا ى ى ېې ې ې

﴾ O children of Ādam! When messengers from among 

yourselves come to you reciting My revelations—whoever 

shuns evil and mends their ways, there will be no fear for 

them, nor will they grieve.  But those who receive Our 

revelations with denial and arrogance will be the residents of 

the Fire. They will be there forever.  ﴿ (1) 

Allāh  mentions about those who refused to follow them, the means—His 

prophets and messengers: 

 ى ې ې ې ې ۉ ۉ ۅ ۅ ۋ ۋ ۇٴ ۈ ۈ ۆ ۆ ۇ بي

 ئې ئې ئې ئۈ ئۈ ئۆ ئۆ ئۇ ئۇ ئو ئو ئە ئە ئا ئا ى

 بى ی ئى ئى ئى

 
(1) [Al-Aʿrāf 7:35-36]. 
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﴾ They, ˹who disbelieve in their Lord,˺ will reply, “Yes, a 

warner did come to us, but we denied and said, ‘Allāh has 

revealed nothing. You are extremely astray.’”  And they 

will lament, “If only we had listened and reasoned, we would 

not be among the residents of the Blaze!”  And so they 

will confess their sins. So away with the residents of the 

Blaze!  ﴿ (2) 

So, the prophets  are means to be obeyed, followed, and emulated. 

Islam, however, views it as forbidden, and indeed as an act of shirk 

(associating partners with Allāh) and kufr (disbelief), to take a created being 

as an intermediary between oneself and their Lord in acts of worship and 

obedience, supplication, seeking benefits, averting harm, seeking forgiveness 

and pardon, and similar matters. Since Allāh  is close to every servant, 

He  responds to the supplication of the distressed, relieves the affliction of 

the troubled, and accepts those who turn to Him directly. 

Allāh  says: 

 ۉ ۅ ۅ ۋ ۋ ۇٴ ۈ ۈ ۆ ۆ ۇ ۇ بي

 ئە ئە ئا ئا ى ى ې ې ې ې ۉ

 بى ئې ئې ئې ئۈ ئۈ ئۆ ئۇئۆ ئۇ ئو ئو

﴾ Say, ˹O Prophet,˺ “Invoke those you claim ˹to be divine˺ 

besides Him—they do not have the power to undo harm 

from you or transfer it ˹to someone else˺.”  ˹Even˺ the 

closest ˹to Allāh˺ of those invoked would be seeking a way 

to their Lord, hoping for His mercy, and fearing His 

punishment. Indeed, your Lord’s torment is fearsome.  ﴿ (3) 

 
(2) [Al-Mulk 67:9-11]. 

(3) [Al-Isrāʾ 17:56-57]. 
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Also, Allāh  explained the reason behind the polytheists’ fall into 

polytheism, saying: 

 گ گ ک ک ک ک ڑ ڑ ژ بي

 بى ڳ گ گ

﴾ As for those (4) who take other lords besides Him, ˹saying,˺ 

“We worship them only so they may bring us closer to 

Allāh.”  ﴿ (5) 

Thus, it is prohibited to take angels or prophets as intermediaries in 

supplication, to rely on them, or to ask them to bring benefits or avert harm, 

let alone to take other than them. 


 

 
(4) [Translator’s Note]: The polytheists claim that those they take as lords besides Allāh  are 

righteous beings. 

(5) [Az-Zumar 39:3]. 

Q27: What Is Islam’s Perspective on the Means Between Allāh &…? 
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Question 28: What Is the Evidence of the 

Existence of Allāh  in Islam? 

Everything in the universe, whether material, compounds, entities, or 

attributes, all point towards the existence of the Creator who fashioned 

existence, created beings, and assembled things, glorified and exalted is He. 

The types of evidence of the existence of Allāh  are numerous, beyond 

enumeration, diverse, and challenging to count, and can be categorized into 

types: 

The first type: Innate evidence; within their innate disposition, humans find 

within themselves a sense of need and an understanding that in times of 

hardship, they must turn to a powerful and controlling entity capable of 

managing these events and alleviating distress. Moreover, inherent in human 

nature is the psychological recognition of the Creator, glorified and exalted is 

He. Allāh  says: 

 ۅ ۅ ۋۋ ۇٴ ۈ ۈ ۆ ۆ ۇۇ ڭ ڭ ڭ بي

 بى ئە ئە ئا ئا ى ى ې ې ې ۉې ۉ

﴾ So be steadfast in faith in all uprightness ˹O Prophet˺—the 

natural Way of Allāh which He has instilled in ˹all˺ people. 

Let there be no change in this creation of Allāh. That is the 

Straight Way, but most people do not know.  ﴿ (1) 

The second type: Rational and sensory evidence; they are evidence of 

existence. All cosmic events around us indicate the existence of a cause 

behind them because they came into existence after not being. It is a known 

fact that whatever comes into existence after non-existence must have a cause 

for its existence. These events either came into existence randomly without a 

cause, which is impossible both sensibly and logically since matter cannot 

 
(1) [Ar-Rūm 30:30]. 
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create itself, let alone organize itself; or, a second possibility is that these 

things created themselves, which is even more problematic and complex than 

the first proposition, sensibly and rationally. Hence, the only remaining 

explanation is that these entities have an immense, self-sufficient, 

praiseworthy Creator not in need of anything.  

Allāh  says: 

 ڄ ڄ ڄ ڄ ڦ ڦ ڦ ڦ ڤ ڤ ڤ ڤ بي

 بى ڍ ڍ ڇ ڇ ڇ ڇ چ چ چ چ ڃ ڃ ڃڃ

﴾ Or were they created by nothing, or are they ˹their own˺ 

creators?  Or did they create the heavens and the earth? In 

fact, they have no certainty.  Or do they possess the 

treasuries of your Lord, or are they in control ˹of 

everything˺?  ﴿ (2) 

The third type: Sharīʿah (Islamic law) evidences; they are numerous and 

diverse. Among them are the existence of divine laws since ancient times, the 

sending of messengers, and the revelation of books. All these are evidence of 

His existence, glorified and exalted is He.  

Allāh  says: 

 ئە ئە ئا ئا ىى ې ې ې ې ۉ ۉ بي

 بى ئۈ ئۆ ئۆ ئۇ ئۇ ئو ئو

﴾ Humanity was once nothing but a single community ˹of 

believers˺, but then they differed. Had it not been for a prior 

decree from your Lord, their differences would have been 

settled ˹at once˺.  ﴿ (3) 

 
(2) [Aṭ-Ṭūr 52:35-37]. 

(3) [Yūnus 10:19]. 

Q28: What Is the Evidence of the Existence of Allāh  in Islam? 
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Allāh  also says: 

 ڎ ڎ ڌ ڌ ڍ ڍ ڇ ڇ ڇ ڇ بي

 گ گ کک ک ک ڑ ڑ ژ ژ ڈ ڈ

 ڻ ڻ ںں ڱ ڱ ڱ ڱ ڳ ڳ ڳ ڳ گ گ

 ے ے ھ ھ ھ ہھ ہ ہ ہ ۀ ۀ ڻ ڻ

 بى ڭ ۓ ۓ

﴾ Humanity had once been one community ˹of believers 

before they lost faith˺. Then Allāh raised prophets as 

deliverers of good news and as warners, and revealed to 

them the Scriptures in truth to judge among people regarding 

their disputes. And no one disputed the Scriptures except the 

very people who received them after clear proofs had come 

to them—out of jealousy. Then Allāh, by His grace, has 

guided the possessors of faith to the truth regarding those 

disputes. And Allāh guides whoever He wills to the 

Straight Path.  ﴿ (4) 

The fourth type: The rescue of the messengers and the monotheists, and the 

destruction of the disbelievers, who are defiant of the messengers, are among 

the most extraordinary evidences of the existence of Allāh . This is a factual 

matter witnessed by those present during those events and known through 

Mutawātir (5) narrations to those who did not see those events. The events are 

mentioned in all the revealed books. That is why when Allāh  mentions the 

destruction of the disbelievers and the rescue of the messengers and the 

 
(4) [Al-Baqarah 2:213]. 

(5) [Translator’s Note]: Mutawātir: Refers to what a large group has narrated, and it is 

impossible for them to conspire or agree upon falsehood due to their sheer number. Their 

reports are based on sensible means, making the reports highly reliable and trustworthy; 

indeed, a reality. 

Q28: What Is the Evidence of the Existence of Allāh  in Islam? 
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believers in Sūrat-ush-Shuʿarāʾ (The Poets) [Chapter 26], after each story 

within it, Allāh  says: 

 ڳ ڳ گ گ گ گ ک کک ک ڑ ڑ بي

 بى ڱ ڱ ڳ ڳ

﴾ Surely in this is a sign. Yet most of them would not 

believe.  And your Lord is certainly the Almighty, the 

Bestower of Mercy.  ﴿ (6) 

The fifth type: The miracles and the evidences documented in the revealed 

books, including the Noble Qurʾān, which is miraculous in nature itself; these 

are among the most significant proofs of His existence, glorified and exalted 

is He. Given that, how could an illiterate man, Muḥammad , produce a 

book challenging the eloquence and legislative aspects, confounding Arab 

and non-Arab linguists and experts?  

Allāh  says: 

 ٹ ٹ ٹ ٿ ٿ ٿ ٿ ٺ ٺ ٺ ٺ ڀ ڀ بي

 ڄ ڄ ڄ ڦ ڦ ڦ ڦ ڤ ڤ ڤ ڤ ٹ

 بى ڇ چ چ چ چ ڃ ڃ ڃ ڃ ڄ

﴾ Say, ˹O Prophet,˺ “If ˹all˺ humans and jinn were to come 

together to produce the equivalent of this Qurʾān, they could 

not produce its equal, no matter how they supported each 

other.”  And We have truly set forth every ˹kind of˺ lesson 

for humanity in this Qurʾān, yet most people persist in 

disbelief.  ﴿ (7) 

 
(6) [Ash-Shuʿarāʾ 26:8-9]. 

(7) [Al-Isrāʾ 17:88-89]. 

Q28: What Is the Evidence of the Existence of Allāh  in Islam? 
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The sixth type: The inference by the effect on the cause, which is a necessary 

rational proof for every sensible person; there cannot be an effect without a 

cause. Just as footprints indicate someone has walked there, and the 

consequence indicates the action. Accordingly, wise and intellectual 

individuals say similar to what the Noble Qurʾān says: 

 ڭ ڭ ۓ ۓ ے ے ھ ھ ھ ھ ہ ہ بي

 بى ۆۆ ۇ ۇ ڭ ڭ

﴾ ˹He is the One˺ Who has made the earth a place of 

settlement for you and the sky a canopy; and sends down 

rain from the sky, causing fruits to grow as a provision for 

you.  ﴿ (8) 

Allāh  also says: 

 ٺ ڀ ڀ ڀ پڀ پ پ پ ٻ ٻ بي

 ڤڤ ڤ ڤ ٹٹ ٹ ٹ ٿ ٿ ٿ ٿ ٺ ٺ ٺ

 بى ڦ ڦ ڦ ڦ

﴾ ˹All praise is for Allāh˺ Who created the heavens and the 

earth and made darkness and light. Yet the disbelievers set up 

equals to their Lord ˹in worship˺.  He is the One Who 

created you from clay, then appointed a term ˹for your death˺ 

and another known only to Him ˹for your resurrection˺—yet 

you continue to doubt!  ﴿ (9) 

The seventh type: Everything in existence is a witness and a sign of His 

existence, as nobody claims they created themselves—unless they are insane. 

Therefore, the remaining claim of those who deny the existence of a creator 

 
(8) [Al-Baqarah 2:22]. 

(9) [Al-Anʿām 6:1-2]. 

Q28: What Is the Evidence of the Existence of Allāh  in Islam? 
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is to have existed without a creator, a notion no rational person would endorse. 

Hence, this necessitates the existence of a Creator characterized by 

perfection, especially considering the invalidity of an infinite regress in 

causes (10). 

Allāh  says: 

 ڄ ڄ ڄ ڄ ڦ ڦ ڦ ڦ ڤ ڤ ڤ ڤ بي

 بى چ چ ڃ ڃ ڃڃ

﴾ Or were they created by nothing, or are they ˹their own˺ 

creators?  Or did they create the heavens and the earth? In 

fact, they have no certainty.  ﴿ (11) 


 

 
(10) [Translator’s Note]: Refers to the idea that a chain of causes cannot infinitely regress 

backward without a starting point or a Primary Cause—Allāh . In other words, if every 

event or cause requires a prior cause for its occurrence, and this chain goes back infinitely, 

there would be no initial cause or starting point for the chain of events to occur. This concept 

suggests that there must be a First Cause or an Uncaused Cause that initiates or sets the chain 

of causation in motion. The notion argues against an endless sequence of causes without a 

beginning point, emphasizing the necessity of a Primary Cause or an Ultimate Origin. 

(11) [Aṭ-Ṭūr 52:35-36]. 

Q28: What Is the Evidence of the Existence of Allāh  in Islam? 
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Question 29: What Evidence Indicates the Rightful 

Claim of Allāh  to Tawḥīd (Monotheism) and 

Worship in Islam? 

The evidence for the divinity of Allāh  is numerous. This is because the 

concept of tawḥīd (monotheism, to single out Allāh  in that which He  

alone deserves) is the greatest, most significant, most obligatory, and most 

superior of all matters. The need of creation for Him and their necessity of 

His existence surpasses all estimations. The well-being, success, and 

happiness of creation are contingent upon tawḥīd (monotheism). For this 

reason, Allāh  diversified the proofs and evidence for it. The proofs of it are 

clear, and its evidence is shining. Among the clearest and most prominent of 

them: 

(1) The evidence for this is through the acknowledgment of creation. 

People, whether they are Muslims or not, regardless of their righteousness or 

transgression—except for a small group of atheists who deny the Creator—

have unanimously admitted that Allāh is the Creator and everything besides 

Him is created. They confess that He is the Provider, while everything else is 

provided for; He is the Disposer of all affairs, while everything else is 

managed and disposed of; He is the Owner, while everything else is owned. 

This is the utmost indication that none but Him deserves worship. Allāh  

says: 

 ۈۇٴ ۈ ۆ ۆ ۇ ۇ ڭ ڭ ڭ ڭ ۓ بي

 ى ى ې ې ې ې ۉ ۉ ۅ ۅ ۋ ۋ

 ئې ئۈ ئۈ ئۆ ئۆ ئۇ ئۇ ئو ئو ئەئە ئا ئا

 ئي ئمئى ئح ئج ی ی ی ی ئى ئى ئى ئې ئې

 بى بخ بح بج



 

 

100 

 

﴾ Ask ˹them, O Prophet˺, “To whom belong the earth and all 

those on it, if you ˹really˺ know?”  They will reply, “To 

Allāh!” Say, “Why are you not then mindful?”  ˹And˺ ask 

˹them˺, “Who is the Lord of the seven heavens and the Lord 

of the Mighty Throne?”  They will reply, “Allāh.” Say, 

“Will you not then fear ˹Him˺?”  Ask ˹them also,˺ “In 

Whose Hands is the authority over all things, protecting ˹all˺ 

while none can protect against Him, if you ˹really˺ 

know?”  They will reply, “Allāh.” Say, “How are you then 

so deluded?”  ﴿ (1) 

This is a clear proof that immediately leads the mind to realize, in the first 

instance, that He Whose significance and greatness are such and is unique in 

His oneness alone is deserving of exclusive worship and devotion. 

(2) The evidence of Lordship: Every proof indicating that Allāh  is singled 

out in creation, provision, ownership, and disposing of all affairs is evidence 

of His ulūhiyyah (divinity) and that He  alone is worthy of worship.  

Allāh  says: 

 ې ۉ ۉ ۅ ۅ ۋ ۋ ۇٴ ۈ ۈ ۆ ۆ ۇ ۇ بي

 ئۆ ئۇ ئۇ ئو ئو ئە ئە ئا ئا ى ى ې ېې

 ئم ئح ئج ی یی ی ئى ئىئى ئې ئې ئې ئۈ ئۈ ئۆ

 بى تى تم تخ تجتح بي بى بم بخ بجبح ئي ئى

﴾ Or have they taken gods from the earth, who can raise the 

dead?  Had there been other gods besides Allāh in the 

heavens or the earth, both ˹realms˺ would have surely been 

corrupted. So Glorified is Allāh, Lord of the Throne, far 

above what they claim.  He cannot be questioned about 

what He does, but they will ˹all˺ be questioned.  Or have 

 
(1) [Al-Muʾminūn 23:84-89]. 

Q29: What Evidence Indicates Allāh’s Rightful Claim to Tawḥīd &…? 
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they taken other gods besides Him? Say, ˹O Prophet,˺ “Show 

˹me˺ your proof. Here is ˹the Qurʾān,˺ the Reminder for 

those with me; along with ˹earlier Scriptures,˺ the Reminder 

for those before me.” But most of them do not know the 

truth, so they turn away.  ﴿ (2) 



 

 
(2) [Al-Anbiyāʾ 21:21-24]. 

Q29: What Evidence Indicates Allāh’s Rightful Claim to Tawḥīd &…? 
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Question 30: What Is Islam’s Perspective on the 

Transcendence of Allāh ? 

In Islam, the transcendence of Allāh  over His creation is evidenced by 

reason and is inherent in human nature. Among the names of Allāh  is 

“Al-ʿAlī” (The Sublime). Allāh  tells us in the story of Mūsā (Moses)  

with Pharaoh that Pharaoh commanded his servants and said: 

 ڑ ژ ژ ڈ ڈ ڎ ڎ ڌ ڌ ڍ ڍ ڇ بي

 ڳ گ گ گ گ ک ک ک ک ڑ

 بى ں ں ڱ ڱ ڱ ڱ ڳ ڳ ڳ

﴾ “So bake bricks out of clay for me, O Hāmān, and build a 

high tower so I may look at the God of Moses, although I am 

sure he is a liar.”  And so he and his soldiers behaved 

arrogantly in the land with no right, thinking they would 

never be returned to Us.  ﴿ (1) 

Allāh  also says: 

 ڳ گ گ گ گ ک ک ک ک ڑ ڑ بي

 ڻ ںں ڱ ڱ ڱ ڱ ڳ ڳ ڳ

 ھ ھ ھ ہ ہہ ہ ۀ ۀ ڻ ڻ ڻ

 بى ے ے ھ

﴾ Pharaoh ordered, “O Hāmān! Build me a high tower so I 

may reach the pathways  leading up to the heavens and 

look for the God of Moses, although I am sure he is a liar.” 

 
(1) [Al-Qaṣaṣ 28:38-39]. 
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And so Pharaoh’s evil deeds were made so appealing to him 

that he was hindered from the ˹Right˺ Way. But the plotting 

of Pharaoh was only in vain.  ﴿ (2) 

It is clearly evident from these āyāt (verses) that Pharaoh denied the notion 

conveyed by Mūsā (Moses)  about the loftiness of Allāh  over His 

creation. Therefore, Pharaoh uttered these statements to deceive and mislead 

his people. 

As for the istiwāʾ (rising over) of Allāh  above the Throne, Allāh  has 

mentioned it in seven different places in the Qurʾān (3):  

 بى گگ ک ک ک بي

﴾ Then He rose over the Throne. ﴿ (4) 

Allāh  also says: 

 بى ڑ ڑ ژ ژ ڈ بي

﴾ Ar-Raḥmān (The One Full of Mercy) rose over the 

Throne.  ﴿ (5) 

The meaning of istiwāʾ is known in Arabic, signifying highness, ascension, 

and transcendence—however, the exact how of this elevation of Allāh  is 

unknown to us. Similar expressions are used for the rest of the attributes of 

“Al-Bārī”  (The One Free from Defects), for discussing them is like 

discussing His essence. Just as Allāh  has an essence that is unlike any other, 

His attributes are also incomparable. 

 
(2) [Ghāfir 40:36-37]. 

(3) The mention of the istiwāʾ (raising over) the Throne is found in seven places in the Qurʾān, 

in the following Sūrahs: Al-Aʿrāf [7:54], Yūnus [10:3], Ar-Raʿd [13:2], Ṭā-Hā [20:5], 

Al-Furqān [25:59], As-Sajdah [32:4], and Al-Ḥadīd [57:4]. 

(4) [Al-Aʿrāf 7:54]. 

(5) [Ṭā-Hā 20:5]. 

Q30: What Is Islam’s Perspective on the Transcendence of Allāh ? 
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In Islam, it is necessary for a person to believe that “Al-Khāliq” 

(The Creator), glorified and exalted is He, did not create creatures for them 

to encompass Him, nor did He create them to shelter or enclose Him. These 

creatures came into existence after not being, while Allāh  had absolute 

transcendence and superiority before the existence of creation. When the 

creatures were created, and space and contingent beings were brought into 

existence, the Throne was the highest among the created beings and the 

contingent. Allāh  was above the Throne, so He, glorified is He, is above 

the creatures. 

Allāh  encompasses all the meanings of sublimity: the Sublimity of His 

Essence, the Sublimity of His Stature and the Greatness of His Attributes, and 

the Sublimity of His Control over all beings. Therefore, these beings, relative 

to Allāh, are in the lower realm, while Allāh  is in absolute supremacy.  

Allāh  says: 

 ڍ ڇ ڇ ڇ ڇ چ چ چ چ ڃ ڃ ڃ ڃ ڄ ڄ بي

 بى ڑ ڑ ژ ژ ڈڈ ڎ ڎ ڌ ڌ ڍ

﴾ Do you feel secure that the One Who is above (over the 

heaven) will not cause the earth to swallow you up as it 

quakes violently?  Or do you feel secure that the One Who 

is above (over the heaven) will not unleash upon you a storm 

of stones. Only then would you know how ˹serious˺ My 

warning was!  ﴿ (6) 

Allāh  also says: 

 ۓ ے ے ھ ھ ھ ھ ہ ہ ہ ہ ۀ ۀ بي

 بى ۈ ۈ ۆ ۆ ۇ ۇ ڭ ڭ ڭ ڭ ۓ

 
(6) [Al-Mulk 67:16-17]. 

Q30: What Is Islam’s Perspective on the Transcendence of Allāh ? 
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﴾ And to Allāh ˹alone˺ prostrates whatever is in the heavens 

and whatever is on the earth of living creatures, as do the 

angels—who are not too proud ˹to do so˺.  They fear their 

Lord above them, and do whatever they are 

commanded.  ﴿ (7) 

He, glorified is He, is above the created beings, and He established Himself 

upon the Throne, encompassing sovereignty. He encompasses everything, 

whether high or low, and nothing is hidden from His knowledge, not even an 

atom’s weight.  

Allāh  says: 

 ٺ ٺ ٺ ٺ ڀ ڀڀ ڀ پ پ پ پ ٻ ٻ ٻ ٻ ٱ بي

 ڦ ڦ ڦ ڤ ڤ ڤ ڤ ٹ ٹ ٹ ٹ ٿ ٿ ٿ ٿ

 ڇ ڇ ڇ ڇ چچ چ چ ڃ ڃ ڃ ڄڃ ڄ ڄ ڄ ڦ

 بى ڍ ڍ

﴾ Do you not see that Allāh knows whatever is in the heavens 

and whatever is on the earth? If three converse privately, He 

is their fourth. If five, He is their sixth. Whether fewer or 

more, He is with them wherever they may be. Then, on the 

Day of Judgment, He will inform them of what they have 

done. Indeed, Allāh has ˹perfect˺ knowledge of all 

things.  ﴿ (8) 

Suppose someone denies the ascension and sublimity of Allāh. In that case, it 

implies either that their Lord is among the created contingent beings, and 

refuge is sought in Allāh from such a notion, or that there is no real Lord 

except in imagination. This is because the mind cannot conceive the existence 

 
(7) [An-Naḥl 16:49-50]. 

(8) [Al-Mujādilah 58:7]. 
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of something unless it is either inside the world, outside of it, or imaginary. 

That is why the Prophet  asked a young girl to test her īmān (faith): 

يْنَ »
َ
. قَالَ: » «؟اللهح أ مَاءر ناَ قَالتَْ: فِر السَّ

َ
ولح اللهر. قَالَ: مَنْ أ نتَْ رسَح

َ
؟«، قَالتَْ: أ

نةٌَ » ؤْمر عْترقْهَا؛ فَإرنَّهَا مح
َ
 .«أ

«Where is Allāh?» She answered, “Above (over the heaven).” 

He [then] asked [her], «Who am I?» She replied, “You are the 

Messenger of Allāh.” He concluded, «Free her, for she is a 

possessor of faith.» (9) 

The Messenger of Allāh  also said in a supplication: 

ح  رَبَّنَا  » ري اللََّّ ، فِر  الََّّ مَاءر سَ السَّ كَ، تَقَدَّ مْرحكَ  اسْمح
َ
مَاءر فِر  أ ،  السَّ رضْر

َ
كَمَا وَالْْ

مَاءر  فِر  رحَََْتحكَ   وبنََا وخََطَاياَناَ، فِر  رحَََْتَكَ  فَاجْعَلْ  السَّ لَنَا حح رْ  اغْفر  ، رضْر
َ
الْْ
نْ رحَََْتركَ  لْ رحَََْةً مر نزْر

َ
ييبريَن، أ نتَْ ربَُّ الطَّ

َ
 . «أ

«Our Lord, Allāh, who is above (over the heavens), hallowed 

be Your name. Your command prevails in the heavens and the 

earth. Just as Your mercy is in the heavens, let Your mercy be 

on earth. Forgive our debts and our sins; You are the Lord of 

the virtuous; send down mercy from Your mercy.» (10) 

Furthermore, the Messenger of Allāh  said: 

، إرلََّ  » بََ عَليَهْر
ْ
هَا، فَتأَ تهَح إرلََ فررَاشر

َ
و امْرَأ لٍ يدَْعح نْ رجَح هر، مَا مر ي نَفْسِر بريَدر ر وَالََّّ

ي  كََنَ  ر طًا عَليَهَْا، حَتََّّ يرَْضََ عَنهَْا فِر الََّّ مَاءر سَاخر  . «السَّ

«By the One in whose hand is my soul, there is no man who 

calls his wife to his bed, and she refuses him [for no legislative 

 
(9) Narrated by Muslim (ḥadīth no. 537), from the ḥadīth of Muʿāwiyah bin Al-Ḥakam 

As-Sulamī . 

(10) Narrated by Abū Dāwūd (ḥadīth no. 3892), An-Nasāʾī in «Al-Kubrā» (ḥadīth no. 10807), 

and Al-Ḥākim in «Al-Mustadrak» (ḥadīth no. 1286). 
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reason], except that the One Who is above (over the heavens) 

is angry with her until he, [the husband], is pleased with 

her.» (11) 



 
(11) Narrated by Muslim (ḥadīth no. 1736), from the ḥadīth of Abū Hurayrah . 
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Question 31: What Is Islam’s Perspective on the 

Essence of Allāh ? 

In Islam, it is imperative for a person to believe that the Creator, glorified and 

exalted is He, is in His essence unlike anything: 

 بى ٹ ٹ ٿ ٿ ٿٿ ٺ ٺ بي

﴾ There is nothing like Him, for He ˹alone˺ is the All-

Hearing, All-Seeing.   ﴿ (1) 

Also, that the essence of the Creator, glorified and exalted is He, is as He  

says: 

 ٺ ٺ ڀ ڀ ڀ ڀ پ پ پ پ ٻ ٻ ٻ ٻ ٱ بي

 بى ٿ ٿ ٺ ٺ

﴾ Say, ˹O Prophet,˺ “He is Allāh—One ˹and 

Indivisible˺;  Allāh—the Sustainer ˹needed by all˺.  He 

has never had offspring, nor was He born.  And there is 

none comparable to Him.” ﴿  (2) 

Furthermore, His  essence is the most complete of essences, more exalted 

than any other essence, and more beautiful than anything. It is impossible to 

fully express the essence of His beauty, just as it is impossible to express the 

essence of His majesty. Even the inhabitants of Jannah (Paradise), with all the 

unimaginable bliss, delight, joys, and pleasures beyond description, will 

forget their bliss, and their joys will disappear when they see their Lord and 

enjoy His beauty. They wish for this state, which is the highest bliss and 

 
(1) [Ash-Shūrā 42:11]. 

(2) [Al-Ikhlāṣ 112:1-4]. 
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pleasure, to remain with them. Also, they are adorned with beauty from His 

beauty beyond what they possess. 

Moreover, their hearts are always filled with immense longing and a strong 

desire to see their Lord. To the extent that they rejoice exceedingly in the Day 

of Increase, so much so that hearts almost soar towards it. Even though this 

pleasure is a consequence of their knowledge of their Lord, their love for Him, 

and their longing for Him, upon seeing their Beloved and witnessing His 

beauty and majesty, the pleasure multiplies, knowledge intensifies, and love 

strengthens. 

Likewise, Allāh , Whose essence is Magnificent, is characterized by the 

most perfect of the beautiful attributes. They are attributes of praise, 

commendation, and commendable qualities. They are the most expansive, 

most comprehensive, and most deeply connected attributes, especially those 

related to mercy, goodness, benevolence, generosity, and nobility, as they are 

among the manifestations of His beauty. 

Therefore, all His actions are beautiful because they revolve between acts of 

goodness and benevolence—for which He is praised, extolled, and thanked—

and acts of justice, for which He is praised for their compliance and alignment 

with wisdom and commendation. 

Thus, in His actions, there is no frivolity, foolishness, or injustice; instead, 

they are all guidance, mercy, justice, and righteousness. All of His actions are 

at the pinnacle of goodness and beauty, and all of His legislation encompasses 

mercy, light, guidance, and beauty. Every beauty in this world and the abode 

of eternal bliss reflects His beauty, and to Allāh  belongs the highest 

example. The One who bestows beauty is the most deserving of it. How could 

anyone adequately express His beauty when the Prophet , who knew his 

Lord best, said: 

حْصِر ثَنَاءً عَليَكَْ،  »
ح
نتَْ لََ أ

َ
كَ كَمَا  أ ثنْيَتَْ عََلَ نَفْسر

َ
 . « أ
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«I cannot count Your praises; You are as You have praised 

Yourself.» (3) 

Allāh  cannot be compared to His creation, nor can His creation be 

compared to Him, for He is above being likened by way of classification 

comparison (4) as well as characteristic comparison (5).  

Allāh  says: 

 بى ڤ ڤ ڤ ٹ ٹ ٹ ٹ ٿٿ ٿ ٿ ٺ بي

﴾ So do not assert similarities to Allāh, for Allāh certainly 

knows and you do not know.  ﴿ (6) 

However, some of what He has informed us of can be known through a priori 

comparison (7) or intensity comparison (8), as He is “Al-ʿAlī” (The Sublime), 

“Al-Aʿlā” (The Most High). Thus, there is no valid comparison regarding 

Him other than a priori comparison. Allāh  says: 

 ڳڳ ڳ ڳ گگ گ گ ک ک ک بي

 بى ڱ ڱ ڱ ڱ

 
(3) Narrated by Muslim (ḥadīth no. 486), from the ḥadīth of ʿĀʾishah . 

(4) [Translator’s Note]: Refers to comparing something based on its inclusion as one member 

of a specific classification group. 

(5) [Translator’s Note]: Refers to a comparison method through similarities and common 

traits, qualities, and attributes. 

(6) [An-Naḥl 16:74]. 

(7) [Translator’s Note]: Refers to a method of comparison where if something is true about 

one thing, it is even more obviously true about another. 

(8) [Translator’s Note]: Refers to a method of comparison where if one entity is described 

with a particular attribute, then the other entity being compared to it is described with 

something more excellent in magnitude and degree than that of the initial entity 

described with it. 
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﴾ To those who disbelieve in the Hereafter belong all evil 

qualities, whereas to Allāh belong the highest attributes. And 

He is the Almighty, All-Wise.  ﴿ (9) 

Allāh  also says: 

 ڃ ڃ ڃ ڄڃ ڄ ڄ ڄ ڦ ڦ ڦ ڦ ڤ بي

 بى ڇ ڇ ڇ ڇ چچ چ چ

﴾ And He is the One Who originates the creation then will 

resurrect it—which is even easier for Him. To Him belong 

the highest attributes in the heavens and the earth. And He is 

the Almighty, All-Wise.  ﴿ (10) 

In Islam, among the greatest names of Allāh , indicating His immense 

essence, are “Al-Quddūs” and “As-Salām”—meaning the One Who 

possesses all holiness, purity, and reverence, and is sanctified from any 

qualities of deficiency. “Al-Quddūs” pertains to the attributes of greatness in 

essence and action, while “As-Salām” refers to being free from imperfections 

and deficiencies in essence and action. The sum of what the Lord, blessed and 

exalted is He, is sanctified from is based on these two foundations: 

One of these foundations is that His essence is exalted and free from any 

deficiency and anything that contradicts the attributes of perfection, for He 

has the utmost perfection. He is characterized by complete knowledge and 

ability and is free from anything that opposes that, like forgetfulness or 

neglect. Nothing escapes His notice, not even an atom’s weight or anything 

smaller or greater. He is free from incapacity, exhaustion, weariness, and 

fatigue. He is described by the perfection of life and sustenance, free from 

their opposites of death, drowsiness, and sleep. He is characterized by perfect 

justice and complete independence, free from oppression and neediness. He 

 
(9) [An-Naḥl 16:60]. 

(10) [Ar-Rūm 30:27]. 
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is described by perfect wisdom and mercy, free from anything that contradicts 

these qualities, such as foolishness, triviality, etc. 

The other foundation is that He is far removed from resembling the created 

beings and free from having an equal. None of the creations compares or is 

similar to “Al-Bārī” (The One Free from Defects); instead, everything, all 

attributes, and every perfection within the creations has been bestowed upon 

them by Him. He is the One Who taught and inspired them. The angels said: 

 بى ڎڈ ڎ ڌ ڌ ڍ ڍ ڇ بي

﴾ “Glory be to You! We have no knowledge except what You 

have taught us.”  ﴿ (11) 

Also, in a Qudsī Ḥadīth (12), Allāh  says: 

بَادري » مْ  ياَ عر ُّكح  إرلََّ مَنْ هَدَيْتحهح  كُح
مْ ضَال  كح هْدر

َ
ونِر أ  . «فَاسْتهَْدح

«O My servants, all of you are lost except those whom I have 

guided, so ask Me for guidance, and I will guide you.» (13) 

Therefore, Allāh  is transcendent beyond anything that contradicts the 

attributes of glory, greatness, and perfection. He is far removed from 

counterparts, rivals, equals, and the like. 





 
(11) [Al-Baqarah 2:32]. 

(12) [Translator’s Note]: “Qudsī Ḥadīth” or “Ḥadīth Qudsī” in Islam refers to a type of sayings 

or narrations that are considered to be the direct words of Allāh , as conveyed by the 

Prophet Muḥammad . These aḥādīth are distinct from the Noble Qurʾān, although both the 

wording and meaning are from Allāh . 

(13) Narrated by Muslim (ḥadīth no. 2577), from the ḥadīth of Abū Dharr . 
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Question 32: What Are the 

Names of Allāh  in Islam? 

In Islam, it is affirmed that Allāh  has the most beautiful names. They are 

the most excellent names in terms of formulation and the supreme names 

regarding the indicated meanings of their linguistic origins. 

Allāh  says: 

 بى ھ ھ ھ ہ ہہ ہ ۀ ۀ ڻ بي

﴾ Allāh—there is no god ˹worthy of worship˺ except Him 

˹alone˺. He has the Most Beautiful Names.  ﴿ (1) 

Allāh  also, says: 

 ڇ چڇ چ چ چ ڃ ڃڃ ڃ ڄ ڄ ڄ بي

 بى ڍ ڍ ڇ ڇ

﴾ Allāh has the Most Beautiful Names. So call upon Him by 

them, and keep away from those who abuse His Names. 

They will be punished for what they used to do.  ﴿ (2) 

The mention of these names has come in the Qurʾān in various places, 

including: 

 ہ ہہ ہ ۀ ڻۀ ڻ ڻ ڻ ں ں ڱ بي

 ۇ ڭ ڭ ڭ ڭ ۓ ۓ ے ے ھ ھ ھ ھ

 ۅ ۋ ۋ ۈۇٴ ۈ ۆ ۆ ۇ

 
(1) [Ṭā-Hā 20:8]. 

(2) [Al-Aʿrāf 7:180]. 
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 ئائە ئا ى ېى ې ې ې ۉ ۉ ۅ

 بى ئې ئې ئۈ ئۈ ئۆئۆ ئۇ ئۇ ئو ئو ئە

﴾ He is Allāh—there is no god ˹worthy of worship˺ except 

Him: Knower of the seen and unseen. He is the One Full of 

Mercy, the Bestower of Mercy.  He is Allāh—there is no 

god except Him: the King, the Most Holy, the All-Perfect, 

the Source of Serenity, the Watcher ˹of all˺, the Almighty, the 

Supreme in Might, the Majestic. Glorified is Allāh far above 

what they associate with Him ˹in worship˺!  He is Allāh: 

the Creator, the Inventor, the Shaper. He ˹alone˺ has the Most 

Beautiful Names. Whatever is in the heavens and the earth 

˹constantly˺ glorifies Him. And He is the Almighty, 

All-Wise.  ﴿ (3) 

The knowledge of these names is among the most significant factors that 

strengthen īmān (faith) in Allāh , and it results in knowing Allāh . 

Knowing Allāh  is rooted in knowing His beautiful names and the profound 

meanings they encompass. It involves worshipping Allāh through these 

names. 

The Messenger of Allāh  said: 

ر إرنَّ » يَن اسْمًا للَّر رسْعر رسْعَةً وَت دًا- ت ائةًَ إرلََّ وَاحر حْصَاهَا دَخَلَ الْنةّ -مر
َ
 . «مَنْ أ

«Indeed, Allāh has ninety-nine names, one hundred minus 

one. Whoever aḥṣāhā will enter Paradise.» (4) 

The meaning of aḥṣāhā—with regards to the ninety-nine names of Allāh —

here includes their memorization, counting them, understanding their 

implications, knowing and internalizing their meanings in the heart, and 

 
(3) [Al-Ḥashr 59:22-24]. 

(4) This ḥadīth is agreed upon; narrated by Al-Bukhārī (ḥadīth no. 2585), and Muslim 

(ḥadīth no. 2677), from the ḥadīth of Abū Hurayrah . 
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filling the heart with the effects of this knowledge. Also, for the believer who 

submits to Allāh, each name of His has a profound impact and significance 

that cannot be surpassed in this world.  
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Question 33: What Is the 

Greatest Name of Allāh  in Islam? 

Allāh  has mentioned some of His names in the Qurʾān, likewise some in 

the prophetic tradition. These names exceed one hundred, as unanimously 

agreed upon by the scholars, and all of them are most beautiful and possess 

profound meanings and structures. Each name signifies and indicates Allāh  

and reflects and indicates one of His blessed attributes. 

Among these majestic names is “Allāh,” the most frequently mentioned in 

the Noble Qurʾān and the prophetic tradition. It holds a revered and beautiful 

status, being the greatest among the most beautiful names—it is indeed the 

paramount name. Consequently, all other beautiful names are governed and 

described by it. Thus, it is said: “Ar-Raḥmān (The One Full of Mercy), 

Ar-Raḥīm (The Bestower of Mercy), Al-Khāliq (The Creator), Ar-Rāziq 

(The Provider), Al-ʿAzīz (The Almighty), and Al-Ḥakīm (The All-Wise) … 

are among the names of Allāh. But it is not said: “Allāh is one of the names 

of Ar-Raḥmān.” 

The meaning of the name “Allāh” is “The Possessor of Divinity and Lordship 

over all of His creation.” (1) The attributes of divinity encompass all qualities 

of perfection, including majesty, greatness, beauty, mercy, righteousness, 

generosity, and benevolence. These attributes are the reasons for His worship 

and glorification. He is worshipped because He possesses the qualities of 

greatness and magnificence. He is worshipped because He is unique in His 

self-sufficiency, lordship, kingship, and authority. He is worshipped because 

He is unique in His mercy and in bestowing both apparent and hidden 

blessings upon all of His creation. He is worshipped because He encompasses 

 
(1) Narrated by Ibn Jarīr in the introduction to his «Tafsīr (Interpretation of the Noble 

Qurʾān)», from Ibn ʿAbbās  as a mawqūf narration. 

[A Mawqūf ḥadīth or narration (stopped ḥadīth or halted narration) is a saying, action, or 

approval that is traced back to a companion of Prophet Muḥammad  without reaching the 

Prophet  himself. The chain of narrators stops at a companion ]. 
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everything in knowledge, judgment, wisdom, excellence, mercy, power, 

honor, and dominance. He is worshipped because He is uniquely wholly 

independent, while everything else is constantly in need of Him—needing 

Him to create them, dispose of their affairs, provide for and sustain them, and 

in all of their needs, even the greatest of needs and utmost of necessities, 

which is their absolute need for worshipping Him alone, glorifying Him 

alone, and acknowledging His uniqueness. 
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Question 34: What Is Islam’s Perspective on the 

Mercy of Allāh ? 

In Islam, among the great names of Allāh  are “Ar-Raḥmān” (The One Full 

of Mercy), “Ar-Raḥīm” (The Bestower of Mercy), “Al-Barr” (The Most 

Kind and Righteous), “Al-Karīm” (The Most Generous), “Al-Jawād” (The 

Most Noble), “Al-Wahhāb” (The Bestower), and “Ar-Raʾūf” (The Most 

Compassionate). These noble names have similar meanings, all indicating 

that the perfection of mercy, abundant kindness, benevolence, and generosity 

characterize Allāh . They signify His vast goodness, favor, and compassion. 

Everything in the upper and lower worlds, including the attainment of 

benefits, all that is loved, and what brings about happiness and goodness, is 

from Him and a result of His mercy, nobility, generosity, and grace. 

And that which is diverted from the world of difficulties, calamities, fears, 

dangers, and harms, which are greater than what has occurred and is 

happening, is indeed from His mercy and goodness, for no one brings about 

goodness other than Him, and no one repels evil except Him. His mercy 

surpasses His wrath, and the effects of His mercy are undeniably manifested 

in His creation. It has filled the expanses of the heavens and the earth, and 

hearts have been filled with it until creatures have shown compassion towards 

each other with this mercy that He has spread over them and placed in their 

hearts. 

Even the animals that do not seek benefits in this life, nor the next, or good 

consequences or rewards, have shown compassion towards their offspring. 

Their kindness and immense sympathy towards them, which have been 

witnessed, bear witness to the care of their Creator and His vast mercy. His 

blessings have encompassed the inhabitants of the heavens and the earth, 

facilitating benefits, livelihoods, and provisions for them. 

Moreover, acceptance of the repentance of His servants is from His great 

mercy. 
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Allāh  says: 

 بى بي بى بم بخ بح ئيبج ئى بي

﴾ So He accepted his, ˹Ādam’s˺, repentance. Surely He is the 

Accepter of Repentance, Most Merciful.  ﴿ (1) 

Allāh  also says: 

 بى ہ ہ ہ ہ ۀ ڻۀ ڻ بي

﴾ Then He accepted your repentance. Surely He is the 

Accepter of Repentance, Most Merciful.  ﴿ (2) 

Furthermore, His sending of messengers and revealing of Scriptures is 

evidence of His great mercy towards His servants and His care for them. 

Allāh  says: 

 ڳ ڳ ڳ ڳ گ گ گ گ ک ک ک ک ڑ بي

 بى ڻ ڻ ڻ ں ں ڱ ڱ ڱ ڱ

﴾ And your Lord is certainly the Almighty, Most 

Merciful.  This is certainly a revelation from the Lord of 

all worlds,  which the trustworthy spirit ˹Gabriel˺ brought 

down  into your heart ˹O Prophet˺—so that you may be 

one of the warners.  ﴿ (3) 

Also, His consideration of His servants, acceptance of their acts of worship, 

and response to their supplications are all from His mercy. Allāh  says: 

 ڱ ڱ ڱ ڱ ڳ ڳ ڳ ڳ گ گ گ گ ئي

 
(1) [Al-Baqarah 2:37]. 

(2) [Al-Baqarah 2:54]. 

(3) [Ash-Shuʿarāʾ 26:217-220]. 
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 ئى ۀ ڻ ڻ ڻ ڻ ں ں

﴾ Put your trust in the Almighty, Most Merciful,  Who sees 

you when you rise ˹for prayer at night˺,  as well as your 

movements ˹in prayer˺ along with ˹fellow˺ 

worshippers.  He ˹alone˺ is indeed the All-Hearing, 

All-Knowing.  ﴿ (4) 

Allāh  also says: 

 ڃ ڄ ڄ ڄ ڄ ڦ ڦ ڦ ڦ ڤ ڤ بي

 ڇ ڇ ڇ چ چ چ چ ڃ ڃ ڃ

بى ڌ ڍ ڍ ڇ  
﴾ Yā-Sīn.  By the Qurʾān, rich in wisdom!  You ˹O 

Prophet˺ are truly one of the messengers  upon the 

Straight Path.  ˹This is˺ a revelation from the Almighty, 

Most Merciful,  so that you may warn a people whose 

forefathers were not warned, and so are heedless.  ﴿ (5) 

Perhaps He imposes difficulties on His servants to lead them to what they 

love. Allāh  even shows them mercy through hardships and pains, making 

all the pains a source of goodness for the believer who fulfills the duty of 

patience. [The Messenger of Allāh  said]: 

مْرر  عَجَبًا  »
َ
، إرنْ لْر نر ؤْمر حَدٍ إرلََّ لرلمْح

َ
، وَليَسَْ ذَاكَ لْر َّهح خَيْرٌ مْرَهح كُح

َ
، إرنَّ أ نر ؤْمر المْح

ا لََح  اءح صَبََِ فَكََنَ خَيْرً صَابَتهْح ضََّْ
َ
ا لََح، وَإرنْ أ اءح شَكَرَ فَكََنَ خَيْرً صَابَتهْح سََّْ

َ
 . «أ

«Strange is the affair of the muʾmin (possessor of faith), for 

their entire situation is good. And this is only for the muʾmin 

(possessor of faith). If something pleasing befalls them, they 

 
(4) [Ash-Shuʿarāʾ 26:191-194]. 

(5) [Yā-Sīn 36:1-6]. 
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thank [Allāh], and that is good for them. If something harmful 

befalls them, they show patience, and that is good for 

them.» (6) 

Likewise, His mercy has manifested itself in His command and legislation in 

a way that is witnessed by perceptive hearts and discerning eyes. Those with 

understanding also acknowledge it, for His law is light, mercy, and guidance. 

He has legislated His Law encompassing mercy, leading to the ultimate 

mercy, honor, happiness, and success. He has legislated therein facilitation, 

ease, and the removal of hardship and difficulties, all of which indicate the 

vastness of His mercy, His nobility, and His generosity. Similarly, all of His 

prohibitions are based on mercy. Allāh  says: 

 ئا ى ى ې ې ې ې ۉ ۉ ۅ بي

 بى ئۈ ئۆ ئۆ ئۇ ئوئۇ ئو ئە ئە ئا

﴾ And Allāh is All-Forgiving, Most Merciful.  It is Allāh’s 

Will to make things clear to you, guide you to the ˹noble˺ 

ways of those before you, and turn to you in mercy. For 

Allāh is All-Knowing, All-Wise.  ﴿ (7) 

[Allāh  says]: 

 بى ئج ی ی ی ی ئى ئى ئى بي

﴾ Say, ˹O Prophet,˺ “My Lord! Forgive and have mercy, for 

You are the best of those who show mercy.”.  ﴿ (8) 

Besides, whoever becomes sure of this great mercy, whose essence cannot be 

comprehended and whose end cannot be reached, realizes that if there is 

punishment, it is because the one being punished deserves it, either as a test, 

 
(6) Narrated by Muslim (ḥadīth no. 2999), from the ḥadīth of Ṣuhayb . 

(7) [An-Nisāʾ 4:25-26]. 

(8) [Al-Muʾminūn 23:118]. 
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elevation of ranks and status, expiation, or retribution. Ibrāhīm 

(Abraham)  said as Allāh  tells us in the Qurʾān: 

 ڻ ڻ ں ں ڱ ڱ ڱ ڱ بي

 بى ۀ ۀ ڻ ڻ

﴾ “O dear father! I truly fear that you will be touched by a 

torment from the Most Compassionate, and become Satan’s 

companion ˹in Hell˺.”  ﴿ (9) 

Allāh  also says: 

 ۉ ۉ ۅ ۅ ۋ ۋ ۇٴ ۈ ۈ ۆ ۆ ۇ ۇ ڭ بي

 ئۇ ئۇ ئو ئو ئە ئە ئا ئا ىى ې ې ې ې

 بى ئى ئى ئې ئې ئې ئۈ ئۈ ئۆ ئۆ

﴾ ˹Imagine, O Prophet˺ how many peoples We have 

destroyed before them, who were far better in luxury and 

splendor!  Say, ˹O Prophet,˺ “Whoever is ˹entrenched˺ in 

misguidance, the Most Compassionate will allow them 

plenty of time, until—behold!—they face what they are 

threatened with: either the torment or the Hour. Only then 

will they realize who is worse in position and inferior in 

manpower.”  ﴿ (10) 

In addition, the mercy of Allāh  will be manifested on the Day of Judgment, 

at which: 

ولح اللهح  » نحونَ، وَلمَْ  يَقح ؤْمر ، وشََفَعَ النَّبريُّونَ، وشََفَعَ المْح : شَفَعَتر المَْلََئركَةح
إرلََّ   رحَْمح  يَبقَْ 

َ
لمَْ أ قوَْمًا  نهَْا  مر جح  فَيحخْرر ؛  النَّارر نَ  مر قَبضَْةً  فَيَقْبرضح  يَن،  ر احَر الرَّ

 
(9) [Maryam 19:45]. 

(10) [Maryam 19:74-75]. 

Q34: What Is Islam’s Perspective on the Mercy of Allāh ? 
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قَالح لََح:   ، يح فوَْاهر الْْنََّةر
َ
مْ فِر نَهَرٍ فِر أ يهر َمًا، فَيحلقْر ، قَدْ عََدحوا حَح ا قَطُّ يَعْمَلحوا خَيْرً
يلْر  يلر السَّ جح الْْربَّةح فِر حََر ونَ كَمَا تََرْح  . «نَهَرح الْْيََاةر، فَيَخْرحجح

«Allāh  will say: “The angels have interceded, the prophets 

have interceded, and the muʾminūn (possessors of faith) have 

interceded. None remains [to grant pardon] except the Most 

Merciful of those who show mercy.” Then, He will take a 

handful from the Fire and bring out people who never did any 

good. They will be burnt black, and He will throw them into a 

river on the outskirts of Paradise called the River of Life. They 

will emerge like seeds in the silt of a flood.» (11) 





 
(11) Narrated by Muslim (ḥadīth no. 183), from the ḥadīth of Abū Saʿīd Al-Khudrī . 

Q34: What Is Islam’s Perspective on the Mercy of Allāh ? 
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Question 35: What Is Islam’s Perspective on the 

Omnipotence and Wrath of Allāh ? 

In Islam, Allāh is considered great in His omnipotence, immense in strength, 

severe in retribution, and great in wrath. He is complete in His power and 

capability and is not only merciful but also overpowering and compelling. 

Among the great names of Allāh are: “Al-ʿAzīz” (The Almighty), 

“Al-Jabbār” (The Compeller), “Al-Mutakabbir” (The Supreme), 

“Al-Qahhār” (The Subduer), “Al-Qawī” (The All-Powerful), and 

“Al-Matīn” (The Firm). The name “Al-ʿAzīz” encompasses all aspects of 

might, as Allāh  says: 

 بى ڇ ڇ چ چ چچ ڃ ڃ ڃ بي

﴾ Surely all honor ˹due to His might˺ belongs to Allāh. He is 

the All-Hearing, All-Knowing.  ﴿ (1) 

Thus, He is “Al-ʿAzīz” (The Almighty) due to the perfection of His strength. 

This is the might of strength, to which the names “Al-Qawī” and “Al-Matīn” 

refer. Likewise, the might lies in the impossibility of being overcome by 

anyone, the impossibility of anyone asserting power over Him, and the 

impossibility of His servants harming or benefiting Him. His restraint and 

exaltation extend to distancing Himself from all that is not befitting of His 

greatness and majesty. He is free from flaws and deficiencies and anything 

that contradicts His perfection. 

The name “Al-Mutakabbir” is emblematic of this essence. Although 

“Al-Mutakabbir” is a name that denotes the perfection of His greatness and 

the pinnacle of pride, it also emphasizes the meaning, as mentioned earlier, 

of His magnificence and elevation from anything unworthy of His greatness, 

glory, and majesty. 

 
(1) [Yūnus 10:65]. 
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He is “Al-Qahhār,” Who has subdued all creatures with His power, and all 

beings have submitted to Him. The forelocks (2) of all servants are in His 

hands. Likewise, the management of the kingdom and disposal of its affairs 

are in His hands. 

He is “Al-Jabbār,” Who has risen above the Throne, encompassed the 

dominion, and has control of authority and numerous arrangements. One of 

the meanings of “Al-Jabbār” is the One Who mends the broken, enriches the 

poor, cures and strengthens the sick and afflicted, and mends, with a unique 

mending, the hearts of the broken for His majesty, those who submit to His 

perfection, and those who seek His grace and benevolence. This is achieved 

by overflowing their hearts with love, types of divine recognitions with which 

He would be known and which He defines Himself, divine conquests that 

which Allāh  would facilitate for the servant to comprehend, understand, 

and identify Him, guidance, direction, success, and fulfillment. 





 
(2) [Translator’s Note]: This refers to the front part of the head, specifically the brain’s frontal 

lobe. The frontal lobe is a crucial region associated with higher cognitive functions, including 

reasoning, decision-making, problem-solving, and voluntary movement control. 

Allāh  says: 

 بى ٹ ٿ ٿ ٿ ٿ ٺ ٺ ٺ ٺ ڀ ڀ بي

 ﴾ But no! If he does not desist, We will certainly drag him by the 

forelock—  a lying, sinful forelock.   ﴿ [Al-ʿAlaq 96:16] 

This highlights Allāh’s  ultimate authority and control over humans. 

Q35: What Is Islam’s Perspective on the Omnipotence & Wrath…? 
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Question 36: What Is Islam’s Perspective on the 

Sovereignty of Allāh ? 

In Islam, among the greatest names of Allāh  are “Al-Malik” 

(The Sovereign, The True King) and “Al-Mālik” (The Master, The Owner), 

Who possesses all the sublime attributes of significance that are exclusive to 

the True King of kings, in the perfection of strength, dignity, power, 

encompassing knowledge, vast wisdom, the authority of His will, 

governance, kindness, and mercy. 

Allāh  says: 

 گ ک ک ک ک ڑ ڑ ژ ژ ڈ ڈ ڎ بي

 ڻ ڻ ڻ ں ں ڱ ڱڱ ڱ ڳڳ ڳ ڳ گ گ گ

 ۓ ے ے ھ ھ ھھ ہ ہ ہ ہ ۀ ۀ ڻ

 بى ۈ ۆ ۆ ۇ ۇ ڭ ڭڭ ڭ ۓ

﴾ Say, ˹O Prophet,˺ “O Allāh! Lord over all authorities! You 

give authority to whoever You please and remove it from 

who You please; You honor whoever You please and disgrace 

who You please—all good is in Your Hands. Surely You 

˹alone˺ are Most Capable of everything.  You cause the 

night to pass into the day and the day into the night. You 

bring forth the living from the dead and the dead from 

the living. And You provide for whoever You will 

without limit.”  ﴿ (1) 

So, the entirety of all living beings are His possession, including His servants 

who are in dire need of Him and depend on Him in all their affairs. No one is 

exempt from His sovereignty, and no creature is independent of Him in its 

 
(1) [Āli ʿImrān 3:26]. 
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creation, sustenance, provision, benefit, and prevention of evils, calamities, 

harms, etc. The general rule of the upper and lower worlds, the overall 

governance in this world, and the Hereafter all belong to “Al-Mālik” (The 

Master, The Owner), “Al-Malik” (The Sovereign, The True King), blessed 

and exalted is He.  

Likewise, the general rule is that all rulings are one of these three rulings that 

encompass all of existence: 

One is the divinely decreed rulings, where all destinies unfold, including 

creation and extinction, life and death, preparation and sustenance—all per 

His divine decree and will. 

The second is the legislative rulings, where He sent His messengers, revealed 

His scriptures, legislated His laws, and created humankind subject to these 

rulings. He commanded them to follow His rulings in their beliefs, morals, 

speech, and actions and forbade them from transgressing against these legal 

judgments. Any judgment contradicting His Law is an ignorant and evil 

judgment. 

The third is the judicial rulings and judgments in this world and the 

Hereafter, rewarding the obedient and punishing the disobedient, are 

subordinate to His justice, wisdom, and general praise. All these attributes are 

part of His being “Al-Malik” (The Sovereign, The True King) and 

“Al-Mālik” (The Master, The Owner), glorified is He. 





Q36: What Is Islam’s Perspective on the Sovereignty of Allāh ? 
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Question 37: What Is Islam’s Perspective on the 

Wisdom of Allāh ? 

In Islam, among the greatest names of Allāh  are “Al-Ḥakīm” 

(The All-Wise) and “Al-Ḥakam” (The Judge), signifying perfect wisdom and 

perfect judgment among His creatures. So, wisdom is the breadth of 

knowledge and insight into the principles and consequences of matters, 

coupled with the expansiveness of praise where He places things in their 

proper positions and lowers them to their appropriate levels without being 

questioned or criticized in His judgment. 

Allāh  describes Himself: 

 بى ڌ ڌ ڍ ڍ ڇ بي

﴾ “Indeed, You ˹alone˺ are the Almighty, All-Wise.”  ﴿ (1) 

He possesses wisdom in His creation and command. He  says: 

 گ گ ک ک کک ڑ ڑ ژ ژ ڈ ڈ بي

 بى ڳ گ گ

﴾ He is the One Who shapes you in the wombs of your 

mothers as He wills. There is no god ˹worthy of worship˺ 

except Him—the Almighty, All-Wise.  ﴿ (2) 

Thus, He, blessed and exalted, is “Al-Ḥakīm,” and to Him belongs judgment 

in His creation, His bringing into existence, His disposing, and His managing. 

He is “Al-Ḥakīm,” and to Him belongs judgment in His legislation, His 

command, and His prohibition. 

 
(1) [Al-Baqarah 2:129]. 

(2) [Āli ʿImrān 3:6]. 
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As for wisdom in His creation, He created all beings with truth, 

encompassing the truth, and their purpose and ultimate destination are in 

truth. He created them with the best structure, arranged them perfectly, and 

gave each creature He created what they needed. There is no discrepancy, 

disparity, deficiency, or imperfection in the creation of “Ar-Raḥmān” 

(The One Full of Mercy); even if all minds of creation were to gather to 

suggest a better example than these existences, they would not be able to do 

so. 

Allāh  says: 

 بى ثي ثى ثم ثج تي تمتى تخ تح تج بي بى بي

﴾ ˹That is˺ the design of Allāh, Who has perfected everything. 

Indeed, He is All-Aware of what you do.  ﴿ (3) 

As for the wisdom in His legislation and commandments, He  legislated 

divine laws, revealed books, and sent messengers to allow His servants to 

know Him and worship Him. What wisdom is more significant than this? And 

what favor and generosity are more important than this? All His commands 

are beneficial and advantageous, yielding beautiful virtues, precious merits, 

and righteous deeds. His prohibitions are in harmony with sound minds and 

upright nature because His prohibitions only forbid what is harmful to people 

in their minds, morals, honor, bodies, and wealth. 





 
(3) [An-Naml 27:88]. 

Q37: What Is Islam’s Perspective on the Wisdom of Allāh ? 
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Question 38: What Is Islam’s Perspective on the 

Pardon and Forgiveness of Allāh ? 

In Islam, among the greatest names of Allāh  are “Al-ʿAfuww” 

(The Pardoner), “Al-Ghafūr” (The All-Forgiving), “Al-Ghaffār” (The Most 

Forgiving), and “At-Tawwāb” (The Accepter of Repentance). The effects and 

implications of these names continue to encompass all creation day and night. 

His pardon and forgiveness extend to all creatures, sins, and crimes. The 

shortcomings of creation may warrant various punishments, but the pardon 

and forgiveness of Allāh mitigate and avert these consequences. His  

forgiveness can be categorized into two types: 

The first type: His general pardon for all wrongdoers, whether disbelievers 

or others, by averting the punishments that are the consequences of their 

actions and necessitate that blessings be severed from them. 

They want and try to harm Him through blasphemy, associating partners with 

Him, and various forms of transgressions. Yet, He  pardons them in this 

world, provides for them, bestows upon them apparent and hidden blessings, 

grants them worldly comforts, and allows them to enjoy the pleasures and 

benefits of life. In His forgiveness and forbearance, He gives them respite and 

does not hasten their punishment, providing them a chance to repent and 

return to Him. However, if they do not, He does not neglect them; instead, 

He  holds them accountable for their deeds, as He  says: 

 بى بخ بح بج ئي ئى ئم ئح ئج ی ی ی بي

﴾ Whatever affliction befalls you is because of what your 

own hands have committed. And He pardons much.  ﴿ (1) 

The second type: His specific pardon and forgiveness for those who repent, 

seek forgiveness, supplicate, worship, and endure afflictions with patience. 

 
(1) [Ash-Shūrā 42:30]. 
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Anyone who turns to Him in repentance will find Allāh forgiving them as 

long as they are in this worldly life. 

Allāh  says: 

 ےے ھ ھ ھ ھ ہ ہ ہ ہ ۀ ۀ ڻ بي

 بى ۈ ۆ ۆ ۇ ۇ ڭڭ ڭ ڭ ۓ ۓ

﴾ Say, ˹O Prophet, that Allāh says,˺ “O My servants who have 

exceeded the limits against their souls! Do not lose hope in 

Allāh’s mercy, for Allāh certainly forgives all sins. He is 

indeed the All-Forgiving, Most Merciful.  ﴿ (2) 

Moreover, merely uttering a phrase seeking forgiveness leads to the 

forgiveness of sins and transgressions accordingly. So, how much more so 

when accompanied by sincere and genuine repentance? Likewise, performing 

good deeds and righteous actions can expiate sins, as Allāh  says: 

 بى ڭڭ ڭ ڭ ۓ بي

﴾ Surely, good deeds wipe out evil deeds. ﴿ (3) 

Numerous aḥādīth have been narrated regarding the expiation of sins through 

various deeds and actions, along with their implication for increasing good 

deeds and elevating one’s status. Likewise, many texts emphasize the 

expiation of sins by misfortunes, especially for those who anticipate the 

reward and fulfill the duty of patience or contentment. 





 
(2) [Az-Zumar 39:53]. 

(3) [Hūd 11:114]. 

Q38: What Is Islam’s Perspective on the Pardon & Forgiveness of 

Allāh? 
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Question 39: What Is Islam’s Perspective on the 

Provision of Allāh ? 

Allāh  alone is the Provider in Islam. Therefore, one of His greatest names 

is “Ar-Razzāq” (The Supreme Provider), and one of His attributes is 

“Ar-Rāziq,” meaning the One Who takes charge of providing sustenance for 

all creatures. He ensures the delivery of their provisions and livelihood and 

knows their conditions and locations.  

Allāh  says: 

 ڀ ڀ ڀ پ پ پ پ ٻ ٻ ٻ ٻ ٱ بي

 بى ٿ ٿ ٺ ٺ ٺ ڀٺ

﴾ There is no moving creature on earth whose provision is not 

guaranteed by Allāh. And He knows where it lives and where 

it is laid to rest. All is ˹written˺ in a perfect Record.  ﴿ (1) 

Therefore, “Ar-Razzāq”  bestows sustenance upon whom He wills and 

apportions it accordingly. He has prepared all types of provisions for His 

servants on the earth. Allāh  says: 

 ۅ ۅ ۋ ۋ ۇٴ ۈ ۈ ۆ ۆ ۇ ۇ ڭ ڭ ڭ ڭ بي

 ئو ئە ئە ئا ئا ى ى ې ې ې ې ۉ ۉ

 بى ئۈ ئۈ ئۆ ئۆ ئۇ ئۇ ئو

﴾ Let people then consider their food:  how We pour down 

rain in abundance  and meticulously split the earth open 

˹for sprouts˺,  causing grain to grow in it,  as well as 

grapes and greens,  and olives and palm trees,  and 

 
(1) [Hūd 11:6]. 
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dense orchards,  and fruit and fodder—  all as ˹a means 

of˺ sustenance for you and your animals.  ﴿ (2) 

Allāh  is “Ar-Razzāq,” Who bestows upon the hearts of the chosen and 

most virtuous believers the knowledge, wisdom, and realities of faith. Their 

hearts are nourished, grow, and reach completeness through this sustenance. 

He also provides all types of food for animals, allowing them to nurture and 

mature appropriately. Therefore, when a servant asks Allāh for sustenance, it 

is appropriate for them to have these two matters at the forefront of their mind: 

[The first matter is] that Allāh grants them lawful and abundant provisions. 

[The second matter is] that He bestows upon their heart knowledge, faith, 

and recognition. 

Additionally, the provision for His servants can be categorized into two types: 

The first type is a type that has a means; for example, Allāh has made 

plowing, trade, industry, livestock breeding, improving services, and similar 

avenues as means through which the majority of people earn their sustenance. 

Allāh  says: 

 ڦ ڦ ڦ ڤ ڤ ڤ ڤ ٹ ٹ ٹ بي

 چ چ چ چ ڃ ڃ ڃ ڃ ڄ ڄ ڄ ڄ ڦ

 بى ڎ ڎ ڌ ڌ ڍ ڍ ڇ ڇ ڇ ڇ

﴾ As for the earth, We spread it out and placed upon it firm 

mountains, and caused everything to grow there in perfect 

balance.  And We made in it maʿāyisha for you and 

others, for who you do not provide.  There is not any 

means ˹of sustenance˺ whose reserves We do not hold, only 

bringing it forth in precise measure.  ﴿ (3) 

 
(2) [ʿAbasa 80:24-32]. 

(3) [Al-Ḥijr 15:19-21]. 

Q39: What Is Islam’s Perspective on the Provision of Allāh ? 
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The term ﴾ maʿāyisha ﴿ refers to means of sustenance. 

The second type is when Allāh provides for His servants without an apparent 

cause from them. It is like Allāh directly allotting exclusively for him 

predetermined unfiltered heavenly provisions or providing through others 

without any efforts from the person attaining the sustenance in that regard—

not by begging, since it is undoubtedly a type of tradecraft, and not from those 

obliged to support them, whether a spouse, relative, master, or owner because 

such provision is either the result of a person’s actions, meaning the effect 

thereof, or contingent on the actions of others and both of these would 

constitute a means of attaining sustenance. However, there are some creatures 

for whom nothing is available, and they neither have any work nor make any 

effort. They may be entirely incapacitated or lazy in seeking their livelihood. 

Allāh  has ordained for them provisions through His subtlety in ways that 

are unexpected and through means not anticipated. Allāh  says: 

 ہ ہہ ہ ۀ ۀ ڻ ڻ ڻ ڻ ں بي

 بى ھ ھ ھ

﴾ How many are the creatures that cannot secure their 

provisions! ˹It is˺ Allāh ˹Who˺ provides for them and you ˹as 

well˺. He is indeed the All-Hearing, All-Knowing.  ﴿ (4) 

Also, among the subtleties of His provision is that He may grant a person 

incapable of attaining their sustenance strong conviction, along with the 

strength of reliance, through which Allāh facilitates swift provision. Allāh  

may also provide as a response to an answered supplication, especially in 

times of desperation. 

Furthermore, “Al-Bārī” (The One Free from Defects), when He sees His 

servant in need, detached from relying on others, answers his supplication 

and alleviates his distress; similarly, the one in desperate need of food or 

drink, when he reaches a state of despair, cut off from all hope and convinced 

 
(4) [Al-ʿAnkabūt 29:60]. 

Q39: What Is Islam’s Perspective on the Provision of Allāh ? 
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of imminent destruction, is granted sustenance and blessings from his Lord. 

Through this, he comes to know with the utmost certainty that Allāh alone is 

the one hoped for to alleviate hardships and sorrows. 

Numerous instances in this regard point to the kindness of “Al-Malik” 

(The Sovereign, The True King) and “Al-Wahhāb” (The Bestower). 

Additionally, among the subtleties of His provision is that many sick 

individuals can endure for an extended period without consuming food or 

drink. Allāh , in His generosity, assists them in maintaining their bodily 

functions, which is a favor from Him, and an act of kindness. Yet, if the 

healthy ones were to remain without food and drink for some of this period, 

they would perish. 

Another manifestation of the subtle provision is evident in the nourishment 

of fetuses in their mothers’ wombs. The nourishment for the fetus is provided 

in the mothers’ wombs through the blood flowing through their veins. This is 

because the fetus cannot tolerate solid food or drink, and if such a thing is 

even possible, it would harm both the fetus and the mother due to the waste 

it produces. Then, when pregnant women give birth to their children, and due 

to their weakness, the infants cannot tolerate regular food, “Al-Bārī,” in His 

wisdom, then provides for them, from the breasts of their mothers, pure and 

delightful milk that is palatable for the suckling. This milk serves as solid and 

liquid nourishment, gradually allowing the infants to gain strength and 

transition to more substantial foods. 

Similarly, when the infant is unable to handle its nourishment directly, Allāh 

instills tenderness, immense compassion, and affection in the hearts of human 

and animal mothers towards their offspring, enabling them to assist their 

offspring in consuming sustenance. So, blessed be Allāh, “Al-Laṭīf” 

(The Most Subtle) and “Al-Khabīr” (The All-Aware). 

The diversity of provisions and the multitude of its forms are beyond the 

enumeration of describers, and the expressions of those who articulate cannot 

encompass it. 



Q39: What Is Islam’s Perspective on the Provision of Allāh ? 



 

 

136 

 

Question 40: What Is the 

Degree of Love for Allāh  in Islam? 

The love for Allāh  in Islam is a fundamental aspect of faith. It is essential 

for a Muslim to love Allāh  wholeheartedly, with no trace of resentment 

towards the blessed and exalted Allāh, His religion, or His prophets and 

messengers. 

Rather, a Muslim is required to prioritize his love for Allāh  above all other 

loves. Allāh  says: 

 ڇ ڇ ڇ ڇ چ چ چ بي

 ڈ ڎ ڎ ڌ ڌ ڍ ڍ

 گ ک ک ک ک ڑ ڑ ژ ژ ڈ

 بى ڱ ڱ ڱ ڱ ڳ ڳ ڳڳ گ گ گ

﴾ Say, ˹O Prophet,˺ “If your parents and children and siblings 

and spouses and extended family and the wealth you have 

acquired and the trade you fear will decline and the homes 

you cherish—˹if all these˺ are more beloved to you than 

Allāh and His Messenger and struggling in His Way, then 

wait until Allāh brings about His Will. Allāh does not guide 

the rebellious people.”  ﴿ (1) 

Islam prohibits loving anything like loving Allāh  because the love for 

Allāh  is the essence of worship for which creation was brought into 

existence. Whoever directs this love to others other than Allāh has misplaced 

it and, in doing so, has squandered it. Such an individual has committed a 

great injustice against themselves by neglecting their most fundamental 

rights. Hence, shirk (polytheism: associating partners with Allāh ) deserves 

 
(1) [At-Tawbah 9:24]. 
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to be the greatest injustice, and those who commit such an act (polytheists) 

are destined for eternal punishment in the Hellfire, deprived of and prohibited 

from entering Paradise because it is the abode of the righteous, who 

worshipped Him sincerely, dedicated their religion to Him, and loved Him. 

Allāh  says: 

 ڀ ڀ ڀ پپ پ پ ٻ ٻ ٻ ٻ ٱ بي

 بى ٺ ڀ

﴾ “˹He is the˺ Lord of the heavens, and the earth, and 

everything in between. So worship Him ˹alone˺, and be 

steadfast in His worship. Do you know of anyone equal to 

Him ˹in His attributes˺?”  ﴿ (2) 

Since the love of the believers is sincerely for Allāh , it is a greater love for 

Allāh  than the love of the polytheists for Allāh.Allāh  says: 

 ڈ ڎڈ ڎ ڌ ڌ ڍ ڍ ڇ ڇ ڇ ڇ چ بي

 بى ڑک ڑ ژ ژ

﴾ Still there are some who take others as Allāh’s equal—they 

love them as they should love Allāh—but the ˹true˺ 

possessors of faith love Allāh even more. ﴿ (3) 

The love of the polytheists is considered associating partners with Allāh  

because it is directed to others other than Allāh and distributed among false 

deities. 



 
(2) [Maryam 19:65]. 

(3) [Al-Baqarah 2:165]. 

Q40: What Is the Degree of Love for Allāh  in Islam? 
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Question 41: What Is the Significance of 

Tawakkul (Absolute Reliance) in Islam? 

In Islam, it is incumbent upon individuals to put their trust in Allāh  by 

employing legitimate and possible measures while simultaneously anchoring 

their hearts in reliance upon Allāh . 

Absolute reliance on and seeking help from Allāh  are noble virtues that a 

servant is compelled to embrace in all aspects of their life, whether religious 

or worldly. Despite being granted by Allāh  the capability and will through 

which one makes discretionary choices in their actions and not being coerced 

into any of them, the servant acknowledges that there is no power or strength 

except with Allāh. When the servants wholeheartedly rely on their Lord to 

attain and complete what they intend to do in matters related to their religious 

and worldly affairs and trust in Him, He supports and strengthens their will 

and capability. He also facilitates accomplishing their objectives, removes or 

lightens obstacles, and enhances the servants’ strength and ability by drawing 

from Allāh’s boundless and enduring power that the servants seek and 

implore. 

True reliance on Allāh dispels laziness from the servant and obliges them to 

exert total effort in the matter they have entrusted to Allāh. They would not 

find what is hard too difficult to do or any action too heavy to undertake. This 

means that true reliance on Allāh does not make them passive, reluctant, or 

indifferent towards any action. The servant does not despair of success or 

achieving their desired outcome, contrary to the misconceptions of some 

deviants who either do not understand the true meaning of reliance or, having 

comprehended it, deny divine decree and destiny, leading them astray from 

the truth. They erroneously believe that reliance weakens ambition and 

willpower. Such individuals have severely misunderstood, thinking ill of their 

Lord. Allāh  has commanded reliance in many āyāt (verses), and He  has 

informed us that it is a necessary aspect of faith, and He  promised to gift 

those who put their trust in Him sufficiency and the attainment of what is 

sought. Allāh  also informed us that He loves them. Likewise, religion is 
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incomplete, and worldly matters are not perfected except with it. Thus, both 

religion and worldly affairs require reliance on Allāh. Allāh  says: 

 بى ئى ئم ئح ئج ی ی ی بي

﴾ Upon Allāh, then, let the ˹true˺ possessors of faith 

rely.  ﴿ (1) 

Allāh  also says: 

 بى چ ڃ ڃ ڃ ڄڃ ڄ ڄ بي

﴾ And rely upon Allāh; and sufficient is Allāh as Disposer of 

affairs.  ﴿ (2) 





 
(1) [Al-Māʾidah 5:23]. 

(2) [An-Nisāʾ 4:81]. 

Q41: What Is the Significance of Tawakkul (Absolute Reliance)? 
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Question 42: What Is Islam’s 

Perspective on the Angels? 

In Islam, a person must believe in the angels. This belief encompasses 

acknowledging that the angels possess qualities of perfection, and Allāh has 

purified them in their essence from all imperfections.  

Allāh  says: 

 ڦ ڦ ڦ ڦ ڤ ڤ ڤ ڤ ٹ ٹ بي

 چ چ چ چ ڃ ڃ ڃ ڃ ڄ ڄ ڄ ڄ

 بى ڍ ڇ ڇ ڇ ڇ

﴾ In fact, those ˹angels˺ are only ˹His˺ honored 

servants,  who do not speak until He has spoken, ˹only˺ 

acting at His command.  He ˹fully˺ knows what is ahead 

of them and what is behind them. They do not intercede 

except for whom He approves, and they tremble in awe of 

Him.  ﴿ (1) 

Additionally, Allāh  states: 

 بى ئۇ ئۇ ئو ئو ئە ئە ئا ئا ى بي

﴾ ˹Angels˺ who never disobey whatever Allāh orders—

always doing as commanded.  ﴿ (2) 

 

 

 
(1) [Al-Anbiyāʾ 21:26-28]. 

(2) [At-Taḥrīm 66:6]. 
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Allāh  further says: 

 ۓ ۓ ے ے ھ ھ ھ ھ ہ ہ ہ بي

 بى ڭ ڭ ڭ ڭ

﴾ And those nearest to Him, ˹i.e., the angels,˺ are not too 

proud to worship Him, nor do they tire.  They glorify 

˹Him˺ day and night, never wavering.  ﴿ (3) 

Allāh  has assigned various tasks to many of the angels to manage the affairs 

of the world. He swears by them in several āyāt (verses), indicating their 

significance. Among them are those tasked with overseeing and dividing 

matters; others are tasked with delivering revelation to the prophets and 

messengers, ending excuses, and giving warnings. They also serve as 

guardians over the children of Ādam, protecting them from adversities by the 

command of Allāh . They safeguard and record the deeds of individuals, 

both good and bad. They have been described in the Book (Qurʾān) and 

Sunnah with noble qualities, and it is incumbent upon the servant to believe 

in everything confirmed about them. 

Among the greatest angels are Jibrīl (Gabriel), who is entrusted with 

revelation, which gives life to the souls; Mīkāʾīl (Michael), who is entrusted 

with the rain, which provides life to the bodies; and Isrāfīl (Raphael), who is 

entrusted with the souls, blowing the trumpet to herald the Day of 

Resurrection. Also, among the supplications of the Prophet  at night prayer 

was: 

مَّ  » ، عََلرمَ ربََّ  اللَّهح رضْر
َ
مَاوَاتر وَالْْ رَ السَّ افريلَ، فَاطر وَإرسَْْ يكََئريلَ  يلَ وَمر بِْر جر

نِّر   ونَ، اهْدر كَ فريمَا كََنحوا فريهر يَُتْلَرفح بَادر مح بيَْنَ عر نتَْ تََكْح
َ
هَادَةر، أ الغَْيبْر وَالشَّ

اطٍ  َ نَ الْْقَي برإرذْنركَ، إرنَّكَ عََلَ صِر يمٍ  لرمَا اخْتحلرفَ فريهر مر سْتَقر  . « مح

 
(3) [Al-Anbiyāʾ 21:19-20]. 

Q42: What Is Islam’s Perspective on the Angels? 
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«O Allāh, Lord of Jibrīl, Mīkāʾīl, and Isrāfīl, Originator of the 

heavens and the earth, Knower of the unseen and the 

witnessed, You judge between Your servants in matters 

wherein they differ. Guide me to the truth in that wherein they 

differ, by Your permission. Verily, You guide whom You will 

to a Straight Path.» (4) 

The Angel of Death is also among the honored angels. Allāh  says: 

 ئي ئى ئم ئح ئج ی ی ی ی ئى بي

 بى بخ بح بج

﴾ Say, ˹O Prophet,˺ “Your soul will be taken by the Angel of 

Death, who is in charge of you. Then to your Lord you will 

˹all˺ be returned.”  ﴿ (5) 





 
(4) Narrated by Abū Dāwūd (ḥadīth no. 767) and At-Tirmidhī (ḥadīth no. 3420), and this is its 

wording. He also said: “[The ḥadīth is graded as] good, yet odd [in narration].” Both are from 

the ḥadīth of ʿĀʾishah . 

(5) [As-Sajdah 32:11]. 

Q42: What Is Islam’s Perspective on the Angels? 
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Question 43: What Is Islam’s Perspective on the 

Revealed Books? 

In Islam, believing in all the books revealed to the prophets, may peace and 

blessings be upon them, is obligatory. Moreover, we know with absolute 

certainty five of these books: the Scrolls of Ibrāhīm (Abraham) , the 

Tawrāt (Torah) of Moses , the Zabūr (Psalms) of David , the Injīl 

(Gospel) of Jesus , and the Noble Qurʾān of Muḥammad . Allāh  

says: 

 ڃ ڃ ڃ ڃ ڄ ڄ ڄ ڄ ڦ ڦ ڦ بي

 بى چ چ چ

﴾ And the Hereafter is far better and more lasting.  This is 

certainly ˹mentioned˺ in the earlier Scrolls—  the Scrolls 

of Abraham and Moses.  ﴿ (1) 

Allāh  also says: 

 بى ڤ ڤ ڤ ڤ بي

﴾ And to David, We gave the Psalms.  ﴿ (2) 

Furthermore, Allāh  says: 

 ڀڀ ڀ ڀ پ پ پ پ ٻ ٻ ٻ ٻ ٱ بي

 ٹ ٹ ٹ ٿ ٿ ٿ ٿ ٺ ٺ ٺ ٺ

 بى ڤ ڤ ڤ ٹ

 
(1) [Al-Aʿlā 87:17-19]. 

(2) [An-Nisāʾ 4:163]. 
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﴾ Then in the footsteps of the prophets, We sent Jesus, son of 

Mary, confirming the Torah revealed before him. And We 

gave him the Gospel containing guidance and light, and 

confirming what was revealed in the Torah—a guide and a 

lesson to the God-fearing.  ﴿ (3) 

This belief is in general terms. Also, this belief encompasses the 

understanding that these books contain guidance for worldly and religious 

well-being and are from Allāh . However, caution is advised regarding any 

additions or omissions that may have occurred, as the preservation of these 

books was entrusted to humans. This is particularly the case with the Tawrāt 

(Torah) and the Injīl (Gospel). Allāh  says: 

 ژ ژ ڈ ڈ ڎڎ ڌ ڌ ڍ ڍ ڇ بي

 گ گ گ ک ک ک ک ڑ ڑ

 بى ڳڳ ڳ ڳ گ

﴾ Indeed, We revealed the Torah, containing guidance and 

light, by which the prophets, who submitted themselves to 

Allāh, made judgments for Jews. So, too, did the rabbis and 

scholars judge according to Allāh’s book, with which they 

were entrusted and of which they were made keepers. ﴿ (4) 

Believing specifically in the revealed book sent to Muḥammad , the Noble 

Qurʾān, is obligatory. Also, believing that Allāh  has preserved it from 

alteration and substitution. Allāh  says: 

 ڱ ڱڱ ڳ ڳ ڳ ڳ گ گ گ گ ک ک ک ک بي

 بى ڻ ں ں ڱ

 
(3) [Al-Māʾidah 5:46]. 

(4) [Al-Māʾidah 5:44]. 

Q43: What Is Islam’s Perspective on the Revealed Books? 
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﴾ For it, ˹the Qurʾān,˺ is truly a mighty Book.  It cannot be 

proven false from any angle. ˹It is˺ a revelation from the 

˹One Who is˺ All-Wise, Praiseworthy.  ﴿ (5) 

So, whoever adds to the Qurʾān or subtracts from it, Allāh  exposes and 

reveals his falsehood, uncovers his flaws, and exposes his misguidance. Also, 

when a printing press makes an error in printing the Qurʾān by addition or 

omission, it is discovered by even the youngest memorizers of it. 

Furthermore, if an Imām (6) makes a mistake, the laypeople correct him, not 

to mention the memorizers and scholars! Through such instances, it becomes 

evident that the Qurʾān is from Allāh , preserved in the hearts and written 

pages, just as revealed. Allāh  says: 

 بى ں ڱ ڱ ڱ ڱ ڳ ڳ ڳ بي

﴾ It is certainly We Who have revealed the Reminder, 

˹i.e., the Qurʾān,˺ and it is certainly We Who will 

preserve it.  ﴿ (7) 

It is obligatory to believe in what Allāh has informed us of in His books and 

what His messengers have conveyed about past and future events, belief in 

the Last Day, compensation, reward and punishment, Paradise and Hell, and 

all that follows and is related to it. Allāh  says: 

 ٹ ٿ ٿ ٿ ٿ ٺ ٺ ٺ ٺ ڀ ڀ ڀ بي

 ڄ ڄ ڄ ڦ ڦ ڦ ڦ ڤڤ ڤ ڤ ٹ ٹ ٹ

 بى چ چ ڃ ڃ ڃ ڄڃ

﴾ He has revealed to you ˹O Prophet˺ the Book in truth, 

confirming what came before it, as He revealed the Torah 

 
(5) [Fuṣṣilat 41:41-42]. 

(6) [Translator’s Note]: Imām (in this context): The person who leads the people in the prayers. 

(7) [Al-Ḥijr 15:9]. 

Q43: What Is Islam’s Perspective on the Revealed Books? 
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and the Gospel  previously, as a guide for people, and 

˹also˺ revealed the Decisive Authority. Surely those who 

reject Allāh’s revelations will suffer a severe torment. For 

Allāh is Almighty, capable of punishment.  ﴿ (8) 

In Islam, it is incumbent upon an individual to believe that the speech of 

Allāh  is the most truthful of all statements and that His knowledge and 

information surpass all knowledge. Therefore, one should not prefer the 

saying of anyone over the saying of Allāh nor the knowledge of anyone over 

Allāh’s. Allāh  says: 

 ې ۉ ۉ ۅ ۅ ۋ ۋ ۇٴ ۈ ۈ ۆ ۆ بي

 ئۇ ئوئو ئە ئە ئا ئا ى ى ې ې ې

 ی ی ی ئى ئى ئېئى ئې ئې ئۈ ئۈ ئۆ ئۆ ئۇ

 بى ئج ی

﴾ Say, ˹O Prophet,˺ “Bring then a scripture from Allāh which 

is a better guide than these two, ˹the Qurʾān and the original 

Torah (9),˺ so I may follow it, if your claim is true.”  So if 

they fail to respond to you, then know that they only follow 

their desires. And who could be more astray than those who 

follow their desires with no guidance from Allāh? Surely 

Allāh does not guide the wrongdoing people.  ﴿ (10) 

 
(8) [Āli ʿImrān 3:3-4]. 

(9) [Translator’s Note]: When Prophet Muḥammad  warned the pagans of Makkah (Mecca), 

they questioned why he was not granted sensory miracles and a single scripture revealed at 

once like Mūsā (Moses) . Allāh  instructed Prophet Muḥammad  to ask them a 

rhetorical question: did the Jews not disbelieve in Moses’ revelations? The pagans of Makkah 

(Mecca) claimed that the Torah and the Qurʾān were like two supporting magics, rejecting 

both. Allāh  then directed the Messenger  to challenge them: Produce a scripture superior 

to the Qurʾān and the original Torah, and follow it if their claim is true. 

(10) [Al-Qaṣaṣ 28:49-50]. 

Q43: What Is Islam’s Perspective on the Revealed Books? 
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In Islam, an individual must believe and know with absolute certainty that 

nothing can contradict the information provided by Allāh  or His 

Messenger . Any knowledge that opposes or negates this, regardless of its 

source, is inherently false in itself, fraudulent in its judgment, deceptive, or 

deceitful. It is inconceivable for valid and sound knowledge to contradict 

what Allāh  has informed us of. Allāh  says: 

 ڎ ڌ ڌ ڍ ڍ ڇ ڇ ڇ چڇ چ چ بي

 بى ڈ ڈ ڎ

﴾ Do they not then reflect on the Qurʾān? Had it been from 

anyone other than Allāh, they would have certainly found in 

it many inconsistencies.  ﴿ (11) 

Thus, whoever builds their creed based on the information provided by 

Allāh  and His Messenger  has indeed built it on a solid foundation, in 

fact, on the fundamental principle of all principles. This is why Allāh  

praises the elite of His creation and those with understanding among them, as 

they constructed their faith on this fundamental principle, as expressed in their 

saying: 

 بى ۉۉ ۅ ۅ ۋ ۋ ۇٴ ۈ ۈ ۆ ۆ بي

﴾ “Our Lord! We have heard the caller to ˹true˺ belief, 

˹proclaiming,˺ ‘Believe in your Lord ˹alone˺,’ so we 

believed.” ﴿ (12) 





 
(11) [An-Nisāʾ 4:82]. 

(12) [Āli ʿImrān 3:193]. 

Q43: What Is Islam’s Perspective on the Revealed Books? 
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Question 44: What is Islam’s  

Perspective on the Messengers ? 

In Islam, it is incumbent upon individuals to believe in all the messengers, 

blessings and peace be upon all of them, and to acknowledge their human 

perfection and virtues, both in terms of their physical and inherent qualities 

and moral conduct. Believers must also know what is required of them 

regarding loving and following the messengers . Likewise, the believers 

must know that the messengers  are excluded from any falsehoods or faults 

concerning their messages. Similarly, the messengers are granted immunity 

from ethical flaws and errors, and it is permissible for them to experience 

illness and death, among other aspects.  

Allāh  says: 

 ڎ ڎ ڌ ڌ ڍ ڍ ڇ ڇ ڇ ڇ بي

 بى ک ڑ ڑ ژ ژ ڈڈ

﴾ ˹All were˺ messengers delivering good news and warnings 

so humanity should have no excuse before Allāh after ˹the 

coming of˺ the messengers. And Allāh is Almighty, 

All-Wise.  ﴿ (1) 

Allāh  also says: 

 ہ ہ ہ ۀہ ۀ ڻ ڻ ڻ ڻ ں ں ڱ بي

 بى ڭ ڭ ڭ ۓ ےۓ ے ھ ھ ھ ھ

﴾ We have certainly sent messengers before you ˹O Prophet˺ 

and blessed them with wives and offspring. It was not for 

 
(1) [An-Nisāʾ 4:165]. 
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any messenger to bring a sign without Allāh’s permission. 

Every destined matter has a ˹set˺ time.  ﴿ (2) 

The belief in prophets and messengers  encompasses that Allāh  has 

honored them with His revelation and messages. He has appointed them as 

intermediaries between Him and His servants to convey His messages, 

commands, and laws. In them, He has instilled qualities of perfection that 

surpass the general creation, including immense truthfulness; complete 

trustworthiness; great strength; courage; profound knowledge; the ability to 

call, invite, and teach; direction and guidance; perfect sincerity; compassion 

and mercy towards His servants; forbearance; and vast patience. They possess 

complete certainty. They excel in knowledge and deeds, ethics, and manners. 

Allāh has chosen, selected, favored, and singled them in these qualities. 

Through them, Allāh  is known, and by them, He is singled out in worship, 

and the Straight Path is recognized. Through them, the way to reach paradise 

and attain all blessings is revealed. Therefore, it is obligatory upon 

humankind to believe in them, love them, revere them, honor them, respect 

them, follow in their footsteps, and adhere to their guidance. These principles 

apply to all prophets, with our Prophet  embodying the highest and most 

complete qualities.  

Allāh  says: 

 ڀ ڀ ڀ پ پ پ پ ٻ ٻ ٻ ٻ ٱ بي

 ڤ ڤ ٹٹ ٹ ٹ ٿ ٿ ٿ ٿ ٺ ٺ ٺٺ ڀ

 بى ڄ ڄ ڦ ڦ ڦ ڦ ڤ ڤ

﴾ We already sent messengers before you. We have told you 

the stories of some of them, while others We have not. It was 

not for any messenger to bring a sign without Allāh’s 

permission. But when Allāh’s decree comes, judgment will 

 
(2) [Ar-Raʿd 13:38]. 

Q44: What is Islam’s Perspective on the Messengers ? 
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be passed with fairness, and the people of falsehood will then 

be in ˹total˺ loss.  ﴿ (3) 



 
(3) [Ghāfir 40:78]. 

Q44: What is Islam’s Perspective on the Messengers ? 
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Question 45: What Are the Miracles of the 

Prophets  According to Muslims? 

In Islam, it is affirmed that Allāh  grants victory to His messengers and 

allies. Even if it initially appears that the disbelievers would prevail against 

them, yet the outcome eventually turns in favor of the messengers . This 

serves as evidence of tawḥīd (monotheism) from one perspective and the 

truthfulness of the prophets  from another perspective. Thus, among the 

greatest miracles of the prophets is Allāh honoring the messengers and their 

followers who uphold tawḥīd (monotheism); rescuing them from adversities 

and punishments; and inflicting similar torments upon the nations that 

associated partners with Him, those who deny His worship, reject the 

warnings and cautions of His messengers, and oppose the diverse proofs and 

detailed signs that affirm His Oneness and the truthfulness of His messengers. 

When these nations persisted in their disbelief, Allāh subjected them to 

various forms of punishment.  

Likewise, from the miracles of the prophets are the victory and empowerment 

Allāh granted them. This is well-known among the Jews, Christians, and 

various nations. 

Allāh  says: 

 ڀ ڀ ڀ ڀ پ پ پ پ ٻ بي

 ٹ ٹ ٹ ٿ ٿ ٿٿ ٺ ٺ ٺ ٺ

 ڦ ڦ ڦ ڦ ڤ ڤ ڤ ڤ ٹ

 چ چ ڃ ڃ ڃ ڃ ڄڄ ڄ ڄ

 بى ڇ چ چ

﴾ Indeed, Moses had come to them with clear proofs, but they 

behaved arrogantly in the land. Yet they could not escape 
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˹Us˺.  So We seized each ˹people˺ for their sin: against 

some of them We sent a storm of stones, some were 

overtaken by a ˹mighty˺ blast, some We caused the earth to 

swallow, and some We drowned. Allāh would not have 

wronged them, but it was they who wronged 

themselves.  ﴿ (1) 

Every prophet has specific signs and miracles, such as the staff of Mūsā 

(Moses), the she-camel of Ṣāliḥ (2), and the Noble Qurʾān for Muḥammad . 

The culmination of this victory is evident in how Allāh  supported His 

Prophet Muḥammad . He  granted the Prophet  victory over the people 

of the Arabian Peninsula in just one century. Subsequently, His religion 

prevailed over two great empires within two decades. His faith dominated, 

and nations aligned with one another against the Muslims, yet they could not 

eradicate them, nor are they capable of doing so. Indeed, this serves as a clear 

sign that the religion of Allāh, which is tawḥīd (monotheism) and īmān (faith), 

is the truth, and what they invoke besides Him is falsehood, and His 

Messenger is the truthful and trustworthy one. Those who oppose him are in 

the greatest of misguidance, misery, and hardship. 

Allāh  says: 

 ڀ ڀ ڀ ڀ پ پ پ پ ٻ ٻ ٻ ٻ ٱ بي

 ٹ ٹ ٿ ٿ ٿ ٿ ٺ ٺ ٺ ٺ

 بى ڦ ڦ ڤ ڤ ڤ ڤ ٹ ٹ

﴾ They wish to extinguish Allāh’s light with their mouths, but 

Allāh will only allow His light to be perfected, even to the 

dismay of the disbelievers.  He is the One Who has sent 

 
(1) [Al-ʿAnkabūt 29:39-40]. 

(2) [Translator’s Note]: The she-camel of Ṣāliḥ  is mentioned in multiple places in the 

Noble Qurʾān, from them: [Al-Aʿrāf 7:73], [Hūd 11:64], [Ash-Shuʿarāʾ 26:155], and 

[Ash-Shams 91:13]. 

Q45: What Are the Miracles of the Prophets  According to Muslims? 
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His Messenger with ˹true˺ guidance and the religion of truth, 

making it prevail over all others, even to the dismay of the 

polytheists.  ﴿ (3) 





 
(3) [At-Tawbah 9:32-33]. 

Q45: What Are the Miracles of the Prophets  According to Muslims? 
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Question 46: What Are the Greatest 

Miracles of the Prophets ? 

Indeed, the greatest miracles of the prophets in Islam are their guidance to the 

creation, directing them, the creation, toward the truth, light, and illumination, 

free and without any compensation. Allāh  says: 

 ئى ئېئى ئې ئې ئۈ ئۈ ئۆئۆ ئۇ ئوئۇ ئو ئە ئە بي

 بى ی ی ی ی ئى

﴾ These ˹Prophets˺ were ˹rightly˺ guided by Allāh, so follow 

their guidance. Say, “I ask no reward of you for this 

˹Qurʾān˺—it is a reminder to the whole world.”  ﴿ (1) 

Nevertheless, some great miracles that defy natural laws and go against the 

established order set by Allāh in the universe have occurred at the hands of 

some prophets; this indicates that the One Who established the cosmic norms 

can override them. These miracles, each suited to its time, are numerous. We 

will suffice by mentioning the most famous among them: 

The first miracle: The drowning of the people of Nūḥ (Noah)  on the 

earth and Allāh’s deliverance of Nūḥ (Noah)  and those with him among 

the believers. Allāh  says: 

 ڭڭ ۓ ۓ ے ے ھ ھ ھ ھ ہ بي

 بى ۆ ۇ ۇ ڭ ڭ

﴾ But they rejected him, so We saved him and those with him 

in the Ark, and drowned those who rejected Our signs. They 

were certainly a blind people.  ﴿ (2) 

 
(1) [Al-Anʿām 6:90]. 

(2) [Al-Aʿrāf 7:64]. 
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The second miracle: The destruction of the people of ʿĀd by a furious, bitter 

wind that left them buried in the sands, causing the people in the Arabian 

Peninsula to lose track of their location. Only the believers, including 

Hūd , were saved. Allāh  says: 

 ئۇئۆ ئۇ ئو ئو ئە ئە ئا ئا ى ى ې ې ې ې بي

 بى ئح ئج ی ی ی ی ئى ئى ئى ئې ئې ئې ئۈ ئۈ ئۆ

﴾ And as for ʿȂd, they were destroyed by a furious, bitter 

wind  which Allāh unleashed on them non-stop for seven 

nights and eight days, so that you would have seen its people 

lying dead like trunks of uprooted palm trees.  Do you see 

any of them left alive?  ﴿ (3) 

The third miracle: The destruction of Thamūd by a single, powerful scream, 

leaving their dwellings as ruins for a lesson and a reminder. Only the 

believers, including Ṣāliḥ , were saved. Allāh  says: 

 بى ڤ ڤ ڤ ڤ ٹ ٹ ٹ ٹ ٿ بي

﴾ Indeed, We sent against them ˹only˺ one ˹mighty˺ blast, 

leaving them like the twigs of fence-builders.  ﴿ (4) 

The fourth miracle: The destruction of the people of Shuʿayb and the 

companions of Al-Aykah (5), with the salvation of Shuʿayb  and the 

believers with him. Allāh  says: 

 ے ے ھ ھ ھ ھ ہ ہ ہ ہ ۀ بي

 ۋ ۇٴ ۈ ۈ ۆ ۆ ۇ ۇ ڭ ڭ ڭڭ ۓ ۓ

 
(3) [Al-Ḥāqqah 69:6-8]. 

(4) [Al-Qamar 54:31]. 

(5) [Translator’s Note]: The companions of Al-Aykah are mentioned in multiple places in the 

Qurʾān, from them: [Al-Ḥijr 15:78], [Ash-Shuʿarāʾ 26:176], [Ṣād 38:13], and [Qāf 50:14]. 
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 ى ى ې ېې ې ۉ ۉ ۅ ۅ ۋ

 بى ئە ئا ئا

﴾ Then an ˹overwhelming˺ earthquake struck them and they 

fell lifeless in their homes.  Those who rejected Shuʿayb 

were ˹wiped out˺ as if they had never lived there. Those who 

rejected Shuʿayb were the true losers.  He turned away 

from them, saying, “O my people! Indeed, I have delivered 

to you the messages of my Lord and gave you ˹sincere˺ 

advice. How can I then grieve for those who chose to 

disbelieve?”  ﴿ (6) 

The fifth miracle: The destruction of the tyrant Nimrod and the salvation of 

Ibrāhīm (Abraham)  from the fire.  

Allāh  says: 

 ې ۉ ۉ ۅ ۅ ۋ ۋ ۇٴ ۈ ۈ ۆ بي

 بى ې ې ې

﴾ They said ˹to one another˺, “Build him a furnace and cast 

him into the blazing fire.”  And so they sought to harm 

him, but We made them inferior.  ﴿ (7) 

Allāh  also says: 

 ۆ ۇ ۇ ڭ ڭ ڭ ڭ ۓ ۓ ے ے تز

 تر ې ۉ ۉ ۅ ۅ ۋ ۋ ۇٴ ۈ ۈ ۆ

﴾ They concluded, “Burn him up to avenge your gods, if you 

must act.”  We ordered, “O fire! Be cool and safe for 

 
(6) [Al-Aʿrāf 7:91-93]. 

(7) [Aṣ-Ṣāffāt 37:97-98]. 
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Abraham!”  They had sought to harm him, but We made 

them the worst losers.  ﴿ (8) 

The sixth miracle: The rescue of Lūṭ (Lot)  and the destruction of his 

people who disbelieved, transgressed and committed wrongdoing.  

Allāh  says: 

 ڀڀ پ پ پ پ ٻ ٻ ٻ ٻ ٱ بي

 ٿ ٿ ٿ ٺ ٺ ٺ ٺ ڀ ڀ

 ڦ ڦ ڤ ڤ ڤڤ ٹ ٹ ٹ ٹ ٿ

 بى ڦ ڦ

﴾ But his people’s only response was to say, “Expel them 

from your land! They are a people who wish to remain 

chaste!”  So We saved him and his family except his wife, 

who was one of the doomed.  We poured upon them a rain 

˹of brimstone˺. See what was the end of the wicked!  ﴿ (9) 

The seventh miracle: The miracles of the Prophet of Allāh, Yūsūf 

(Joseph) , among which is the interpretation of dreams. Allāh  says: 

 ڀ ڀ ڀ ڀ پ پ پ پ ٻ ٻٻ ٻ ٱ بي

 ٹ ٹ ٹ ٿ ٿ ٿ ٿ ٺ ٺ ٺ ٺ

 ڄ ڦ ڦ ڦ ڦ ڤ ڤ ڤ ڤ ٹ

 ڇ چ چ چ چ ڃ ڃ ڃ ڃ ڄ ڄ ڄ

 ژ ڈ ڈ ڎ ڎ ڌ ڌ ڍ ڍ ڇ ڇ ڇ

 
(8) [Al-Anbiyāʾ 21:68-70]. 

(9) [Al-Aʿrāf 7:82-84]. 
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 ڳ ڳ ڳ گ گ گ گ ک ک ک ک ڑ ڑ ژ

 ۀ ۀ ڻ ڻ ڻ ڻ ں ں ڱ ڱ ڱ ڱ ڳ

 بى ہ ہ ہ

﴾ They replied, “These are confused visions and we do not 

know the interpretation of such dreams.”  ˹Finally,˺ the 

surviving ex-prisoner remembered ˹Joseph˺ after a long time 

and said, “I will tell you its interpretation, so send me forth 

˹to Joseph˺.”  ˹He said,˺ “Joseph, O man of truth! Interpret 

for us ˹the dream of˺ seven fat cows eaten up by seven 

skinny ones; and seven green ears of grain and ˹seven˺ others 

dry, so that I may return to the people and let them 

know.”  Joseph replied, “You will plant ˹grain˺ for seven 

consecutive years, leaving in the ear whatever you will 

harvest, except for the little you will eat.  Then after that 

will come seven years of great hardship which will consume 

whatever you have saved, except the little you will store ˹for 

seed˺.  Then after that will come a year in which people 

will receive abundant rain and they will press ˹oil and 

wine˺.”  ﴿ (10) 

The eighth miracle: The miracles of the Prophet Mūsā (Moses) , 

including the splitting of the sea for him, his escape, and the salvation of the 

Children of Israel, as well as the destruction of Pharaoh and his people. 

Allāh  says: 

 ڦ ڦ ڦ ڤ ڤ ڤ ڤ ٹ ٹ ٹ ٹ ٿ بي

 چ چ چ ڃ ڃ ڃ ڃ ڄ ڄ ڄ ڄ ڦ

 بى ڇ چ

 
(10) [Yūsūf 12:44-49]. 
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﴾ Pharaoh said, “If you have come with a sign, then bring it if 

what you say is true.”  So Moses threw down his staff 

and—behold!—it became a real snake.  Then he drew his 

hand ˹out of his collar˺ and it was ˹shining˺ white for all to 

see.  ﴿ (11) 

Further, Allāh  says: 

 ڇ چ چ چ چ ڃ ڃ ڃ بي

 ڈ ڎ ڎ ڌ ڌ ڍ ڍ ڇ ڇ ڇ

 گ گ گ گ کک ک ک ڑ ڑ ژ ژ ڈ

 ں ں ڱ ڱ ڱ ڱ ڳ ڳ ڳ ڳ

 ھ ھ ہ ہ ہ ہ ۀ ۀ ڻ ڻ ڻ ڻ

 ۇ ۇ ڭ ڭ ڭ ڭ ۓ ۓ ے ے ھ ھ

 ۉ ۅۅ ۋ ۋ ۇٴ ۈ ۈ ۆ ۆ

 ئو ئە ئە ئائا ى ى ې ې ې ې ۉ

 بى ئۈ ئۈ ئۆ ئۆ ئۇ ئۇ ئو

﴾ So We plagued them with floods, locusts, lice, frogs, and 

blood—all as clear signs, but they persisted in arrogance and 

were a wicked people.  When tormented, they pleaded, “O 

Moses! Pray to your Lord on our behalf, by virtue of the 

covenant He made with you. If you help remove this torment 

from us, we will certainly believe in you and let the Children 

of Israel go with you.”  But as soon as We removed the 

torment from them—until they met their inevitable fate—

they broke their promise.  So We inflicted punishment 

 
(11) [Al-Aʿrāf 7:106-108]. 
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upon them, drowning them in the sea for denying Our signs 

and being heedless of them.  And ˹so˺ We made the 

oppressed people successors of the eastern and western 

lands, which We had showered with blessings. ˹In this way˺ 

the noble Word of your Lord was fulfilled for the Children of 

Israel for what they had endured. And We destroyed what 

Pharaoh and his people constructed and what they 

established.  ﴿ (12) 

The ninth miracle: The empowerment of the Prophet Dāwūd (David) , 

giving him victory over Goliath, softening iron for him, and the subjugation 

of mountains and birds to glorify Allāh with him. Allāh  says: 

 ھ ھ ہ ہ ہ ہ ۀ بي

 بى ےے ھ ھ

﴾ And David killed Goliath. And Allāh blessed David with 

kingship and wisdom and taught him what He 

willed.  ﴿ (13) 

Additionally, Allāh  says: 

 ۆ ۇ ۇ ڭ ڭڭ ڭ ۓ ۓ ے ے بي

 بى ې ۉ ۉ ۅ ۋۅ ۋ ۇٴ ۈ ۈ ۆ

﴾ We subjected the mountains as well as the birds to hymn 

˹Our praises˺ along with David. It is We Who did ˹it 

all˺.  We taught him the art of making body armor to 

protect you in battle. Will you then be grateful?  ﴿ (14) 

 
(12) [Al-Aʿrāf 7:133-137]. 

(13) [Al-Baqarah 2:251]. 

(14) [Al-Anbiyāʾ 21:79-80]. 
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The tenth miracle: The subjecting of the wind to the Prophet of Allāh, 

Sulaymān (Solomon) . Allāh  says: 

 ئۇ ئوئو ئە ئە ئا ئا ى ى ې ې ې بي

 بى ئۈ ئۆ ئۆ ئۇ

﴾ So We subjected to him the wind, blowing gently at his 

command to wherever he pleased.  ﴿ (15) 

Furthermore, Allāh  says: 

 ے ھھ ھ ھ ہ ہہ ہ ۀ ۀ ڻ ڻ بي

 ۋ ۇٴ ۈ ۈ ۆ ۆ ۇ ڭۇ ڭ ڭ ڭ ۓ ۓ ے

 ئا ى ى ې ې ې ې ۉ ۉ ۅ ۅ ۋ

 ئې ئې ئې ئۈ ئۈ ئۆ ئۇئۆ ئۇ ئو ئو ئەئە ئا

 ئى ئم ئح ئج ی ی ی ی ئى ئى ئى

 ثج تي تى تم تخ تح تج بي بى بم بخ بح ئيبج

 بى ثي ثى ثم

﴾ And to Solomon We subjected the raging winds, blowing 

by his command to the land We had showered with blessings. 

It is We Who know everything.  And to Solomon ˹We 

subjected˺ the wind: its morning stride was a month’s 

journey and so was its evening stride. And We caused a 

stream of molten copper to flow for him, and ˹We subjected˺ 

some of the jinn to work under him by his Lord’s Will. And 

whoever of them deviated from Our command, We made 

them taste the torment of the blaze.  They made for him 

 
(15) [Al-Anbiyāʾ 21:81]. 
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whatever he desired of sanctuaries, statues, basins as large as 

reservoirs, and cooking pots fixed ˹into the ground˺. ˹We 

ordered:˺ “Work gratefully, O family of David!” ˹Only˺ a 

few of My servants are ˹truly˺ grateful.  When We decreed 

Solomon’s death, nothing indicated to the ˹subjected˺ jinn 

that he was dead except the termites eating away his staff. So 

when he collapsed, the jinn realized that if they had ˹really˺ 

known the unseen, they would not have remained in ˹such˺ 

humiliating servitude.  ﴿ (16) 

The eleventh miracle: The miracles of the Prophet ʿĪsā (Jesus) , among 

the greatest of which is the ability to bring the dead back to life by the 

permission of Allāh and to cure various ailments without resorting to any 

medical treatment. Rather, it occurred simply through the supplication to 

Allāh . 

Allāh  says: 

 ڌ ڍ ڍ ڇ ڇ ڇ ڇ چ چ چ چ ڃ بي

 ک کک ک ڑ ڑ ژ ژ ڈ ڈ ڎ ڎ ڌ

 ڱ ڱ ڱ ڳ ڳڳ ڳ گ گ گ گ

 بى ہ ہ ہ ہ ۀ ۀ ڻ ڻ ڻ ںڻ ں ڱ

﴾ And ˹make him˺ a messenger to the Children of Israel ˹to 

proclaim,˺ “I have come to you with a sign from your Lord: I 

will make for you a bird from clay, breathe into it, and it will 

become a ˹real˺ bird—by Allāh’s Will. I will heal the blind 

and the leper and raise the dead to life—by Allāh’s Will. And 

I will prophesy what you eat and store in your houses. Surely 

in this is a sign for you if you ˹truly˺ believe.”  ﴿ (17) 

 
(16) [Sabaʾ 34:12-14]. 

(17) [Āli ʿImrān 3:49]. 

Q46: What Are the Greatest Miracles of the Prophets ? 



 

 

163 

 

The twelfth miracle: The miracles of our Prophet Muḥammad , among 

the greatest of which is the Qurʾān. It is a challenge to humanity: How can an 

unlettered man bring forth a book like this while the learned, including 

experts in language and studies, cannot produce even a single sūrah (chapter) 

like it? 

Allāh  says: 

 ئو ئە ئە ئا ئا ى ى ې ې ې ې ۉ ۉ بي

 ئى ئى ئې ئې ئې ئۈ ئۈ ئۆ ئۆ ئۇ ئۇ ئو

 ئى ئحئم ئج ی ی ی ی ئى

 بى بج ئي

﴾ And if you are in doubt about what We have revealed to 

Our servant, then produce a sūrah like it and call your 

helpers other than Allāh, if what you say is true.  But if 

you are unable to do so—and you will never be able to do 

so—then fear the Fire fueled with people and stones, which 

is prepared for the disbelievers.  ﴿ (18) 

This challenge stands until the Day of Judgment because the religion is 

established until the Day of Judgment. Allāh  says: 

 ہ ہ ۀ ۀ ڻ ڻ ڻ ڻ ں ں ڱ ڱ ڱ ڱ بي

 ۇ ڭ ڭڭ ڭ ۓ ۓ ے ے ھ ھ ھ ھ ہ ہ

 بى ۉ ۉ ۅ ۅ ۋ ۋ ۇٴ ۈ ۈ ۆ ۆ ۇ

﴾ It is not ˹possible˺ for this Qurʾān to have been produced by 

anyone other than Allāh. In fact, it is a confirmation of what 

came before, and an explanation of the Scripture. It is, 

 
(18) [Al-Baqarah 2:23-24]. 
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without a doubt, from the Lord of all worlds.  Or do they 

claim, “He made it up!”? Tell them ˹O Prophet˺, “Produce 

one sūrah like it then, and seek help from whoever you 

can—other than Allāh—if what you say is true!”.  ﴿ (19) 

The Messenger of Allāh  said: 

ي  » ر ، وَإرنَّمَا كََنَ الََّّ ثلْهح آمَنَ عَليَهْر البْشََِح يَ مَا مر عْطر
ح
نبْريَاءر نبَِر  إرلََّ أ

َ
نَ الْْ مَا مر

وحَْاهح وحَْيًا أوتيته  
َ
مْ تاَبرعًا يوَْمَ أ كْثََهَح

َ
كحونَ أ

َ
نْ أ

َ
و أ رجْح

َ
، فأَ ح إرلََِّ يَامَةر اللََّّ  .«القْر

«Every prophet was given miracles—because of which people 

believed, but I have been given Divine Inspiration which 

Allāh has revealed to me. So I hope my followers will 

outnumber those of the other prophets on the Day of 

Judgment.» (20) 

The Messenger  also said: 

هَذَا  » رْآنَ  إرنَّ  ،  القْح برهر وا 
كح فَتَمَسَّ مْ،  يكح يدْر

َ
برأ وَطَرَفحهح  اللهر،  بريَدر  طَرَفحهح  سَببٌَ 

بدًَا
َ
وا بَعْدَهح أ لُّوا، وَلنَْ تَهْلركح مْ لنَْ تضَر  . «فَإرنَّكح

«Indeed, this Qurʾān is a rope; one end of it is in the Hand of 

Allāh, and the other end is in your hands. So hold firmly to it, 

for you will never be led astray and never perish after it.» (21) 





 
(19) [Yūnus 10:37-38]. 

(20) Narrated by Al-Bukhārī (ḥadīth no. 4696), from the ḥadīth of Abū Hurayrah . 

(21) Narrated by Ibn Ḥibbān in his «Ṣaḥīḥ» (ḥadīth no. 413), from the ḥadīth of Abū Shurayḥ 

Al-Khuzāʿī . 
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Question 47: What Is the Muslim’s Perspective on the 

Messenger Muḥammad ? 

The Muslim’s perspective on the Prophet Muḥammad  is summarized in 

two matters: 

The first matter: The human aspect; the Prophet Muḥammad  is a human 

being. He has no rights that are exclusive to Allāh , nor does he possess any 

attributes of Allāh . He is not a helper to Allāh , Who is self-sufficient, 

does not need any help, and has no partners. It is not permissible to ascribe to 

him, the Prophet Muḥammad , anything that belongs to the rights of 

Allāh , and he is not to be worshipped alongside Allāh . He  is a created 

being, and every prophet and messenger has a human aspect. Thus, it is not 

permissible to worship them alongside Allāh. Allāh  says: 

 ڭ ڭ ڭ ڭ ۓ ۓ ے ے ھ ھ بي

 بى ۈ ۆ ۆ ۇ ۇ

﴾ There certainly has come to you a messenger from among 

yourselves. He is concerned by your suffering, anxious for 

your well-being, and gracious and merciful to the possessors 

of faith.  ﴿ (1) 

Allāh  also says: 

 ہ ہ ہ ۀہ ۀ ڻ ڻ ڻ ڻ ں ں ڱ بي

 بى ڭ ڭ ڭ ۓ ےۓ ے ھ ھ ھ ھ

﴾ We have certainly sent messengers before you ˹O Prophet˺ 

and blessed them with wives and offspring. It was not for 

 
(1) [At-Tawbah 9:128]. 
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any messenger to bring a sign without Allāh’s permission. 

Every destined matter has a ˹set˺ time.  ﴿ (2) 

From this perspective, it is necessary to believe that he , like other humans, 

falls ill, can experience physical ailments in his body, and experiences 

sadness. Moreover, the Prophet  is even subject to death. Allāh  says: 

 ڇ ڇ ڇ چ چچ چ ڃ ڃ ڃ ڃ ڄ ڄ ڄ بي

 بى ڍڌ ڍ ڇ

﴾ Muḥammad is no more than a messenger; other messengers 

have gone before him. If he were to die or to be killed, would 

you regress into disbelief? ﴿ (3) 

Allāh  also says: 

 بى بج ئي ئى ئم ئح بي

﴾ You ˹O Prophet˺ will certainly die, and they will die 

too.  ﴿ (4) 

The second matter: The prophetic aspect; he  is a prophet and messenger 

to whom revelations are sent. In this aspect, it is a must to love him for this 

reason. Likewise, following his actions is essential, and obeying and listening 

to him in his sayings are necessary. Allāh  has combined these two aspects 

in His saying: 

 ثى ثم ثج تي تمتى تخ تح تج بي بى بم بخ بح بج ئي بي

 بى سح سج خم خح خج حم حج جم جح ثي

 
(2) [Ar-Raʿd 13:38]. 

(3) [Āli ʿImrān 3:144]. 

(4) [Az-Zumar 39:30]. 
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﴾ Say, ˹O Prophet,˺ “I am only a man like you, ˹but˺ it has 

been revealed to me that your God is only One God. So 

whoever hopes for the meeting with their Lord, let them do 

good deeds and associate none in the worship of their 

Lord.”  ﴿ (5) 

In the view of the Muslims, Muḥammad  is considered the most complete 

of humans and the best of all creatures. In him, the qualities of goodness found 

in the best of humans are gathered. Indeed, the qualities of human perfection 

are present in our Prophet Muḥammad  to the highest degree and in the 

most complete form. Allāh  has indeed collected in the Prophet  a 

perfection that distinguishes him from other prophets and righteous 

individuals.  

For this reason, Allāh  says: 

 ئو ئە ئە ئا ئا ى ى ې ې ې ې ۉ بي

 ئې ئۈ ئۈ ئۆ ئۆ ئۇ ئۇ ئو

 بى ی ئى ئى ئى ئې ئې

﴾ Indeed, Allāh has done the possessors of faith a ˹great˺ 

favor by raising a messenger from among them—reciting to 

them His revelations, purifying them, and teaching them the 

Book and wisdom. For indeed they had previously been 

clearly astray.  ﴿ (6) 

Allāh  also says: 

 ٿ ٿ ٺ ٺ ٺ ٺ ڀ ڀ ڀ ڀ پ پ پ پ ٻ بي

 ڦ ڦ ڦ ڦ ڤ ڤ ڤ ڤ ٹ ٹ ٹ ٹ ٿ ٿ

 
(5) [Al-Kahf 18:110]. 

(6) [Āli ʿImrān 3:164]. 
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 ڇ ڇ چ چ چ چ ڃ ڃ ڃ ڃ ڄ ڄ ڄ ڄ

 بى ڎ ڎ ڌ ڌ ڍ ڍ ڇ ڇ

﴾ Your fellow man is neither misguided nor astray.  Nor 

does he speak of his own whims.  It is only a revelation 

sent down ˹to him˺.  He has been taught by one ˹angel˺ of 

mighty power  and great perfection, who once rose to ˹his˺ 

true form  while on the highest point above the 

horizon,  then he approached ˹the Prophet˺, coming so 

close  that he was only two arms-lengths away or even 

less.  Then Allāh revealed to His servant what He revealed 

˹through Gabriel˺.  The ˹Prophet’s˺ heart did not doubt 

what he saw.  ﴿ (7) 

The followers of the Messenger  must prioritize their love for him over 

their love for themselves, their children, their parents, and all people. They 

must uphold his rights and adhere to his teachings, guidance, and traditions.  

Allāh  says: 

 ڃڃ ڃ ڃ ڄ ڄ ڄ ڄ ڦ ڦ ڦ ڦ بي

 ڈ ڎ ڎ ڌ ڌ ڍ ڇڍ ڇ ڇ ڇ چ چ چ چ

 بى ژ ڈ

﴾ Say, ˹O Prophet,˺ “If you ˹sincerely˺ love Allāh, then follow 

me; Allāh will love you and forgive your sins. For Allāh is 

All-Forgiving, Most Merciful.”  Say, ˹O Prophet,˺ “Obey 

Allāh and His Messenger.” If they still turn away, then truly 

Allāh does not love the disbelievers.  ﴿ (8) 

 
(7) [An-Najm 53:2-11]. 

(8) [Āli ʿImrān 3:31-32]. 
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Certainly, it is essential for a Muslim to believe that he  is the Seal of the 

Prophets. Allāh  says: 

 ئۈ ئۆئۆ ئۇ ئۇ ئو ئو ئە ئە ئا ئا ى ى ې بي

 بى ئى ئې ئې ئې ئۈ

﴾ Muḥammad is not the father of any of your men, but is the 

Messenger of Allāh and the Seal of the Prophets. And Allāh 

has ˹perfect˺ knowledge of all things.  ﴿ (9) 

Moreover, a Muslim must believe that the Prophet  is the best of 

humankind. Allāh’s Messenger  said: 

ناَ  »
َ
لح  سَييدح  أ وَّ

َ
لح شَافرعٍ، وَأ وَّ

َ
، وَأ لح مَنْ ينَشَْقُّ عَنهْح القَْبِْح وَّ

َ
، وَأ يَامَةر وَلََر آدَمَ يوَْمَ القْر

عٍ  شَفَّ  . « مح

«I am the master of the children of Ādam on the Day of 

Judgment, and the first one for whom the grave will be 

opened, and the first to intercede, and the first whose 

intercession will be accepted.» (10) 

Furthermore, it is critical for a Muslim to believe that he  is the most 

truthful, sincere, and greatest of people in every praiseworthy trait and 

beautiful virtue. 

Allāh  says: 

 ٹ ٿ ٿ ٿ ٿ ٺ ٺ ٺٺ ڀ ڀ ڀ ڀ پ بي

 ڄ ڄ ڄ ڦ ڦڦ ڦ ڤ ڤ ڤ ڤ ٹ ٹٹ

 بى چ چ ڃ ڃ ڃ ڄڃ

 
(9) [Al-Aḥzāb 33:40]. 

(10) Narrated by Muslim (ḥadīth no. 2278), from the ḥadīth of Abū Hurayrah . 
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﴾ It is out of Allāh’s mercy that you ˹O Prophet˺ have been 

lenient with them. Had you been cruel or hard-hearted, they 

would have certainly abandoned you. So pardon them, ask 

Allāh’s forgiveness for them, and consult with them in 

˹conducting˺ matters. Once you make a decision, put your 

trust in Allāh. Surely Allāh loves those who trust in 

Him.  ﴿ (11) 

Likewise, it is a must for a Muslim to believe that Allāh completed the religion 

through him  and perfected the favor upon the believers by him . Also, 

to believe that Allāh has uplifted his heart, relieved him of burden, and 

elevated his mention. 

Allāh  says: 

 بى پ پ پ ٻ بي

﴾ And elevated your renown for you.  ﴿ (12) 

Besides, Allāh  distinguished him, Prophet Muḥammad , with 

characteristics not given to any messenger before him. He supported him with 

clear signs, evident miracles, decisive proofs, and radiant lights, and his  

qualities and ethics are among the most significant evidence of his 

truthfulness and that he is indeed the Messenger of Allāh in truth. Similarly, 

what he was sent with of guidance, righteousness, mercy, divine knowledge, 

and divine awareness—as well as the manifest and hidden acts of worship 

that purify the hearts, cultivate morals, and yield every goodness—are among 

the most significant proofs of his message and that all of this is from Allāh. 

In addition, what the magnificent Qurʾān has brought, encompassing 

knowledge of the unseen and the witnessed, knowledge of the manifest and 

the hidden, knowledge of the worldly affairs and the religious matters, and 

knowledge of the Hereafter, guidance towards every goodness, warning 

 
(11) [Āli ʿImrān 3:159]. 

(12) [Ash-Sharḥ 94:4]. 
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against every evil, and guidance towards the best paths, the most righteous 

ways, the most effective means, and the weightiest evidence, all of this is 

evidence and proof that it is from Allāh, a revelation from the One Who is 

All-Wise, Praiseworthy. And the one who brought it is the trustworthy and 

truthful Messenger, who does not speak from his desires; indeed, it is but a 

revelation revealed. 
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Question 48: What Are the Miracles of 

Prophet Muḥammad  in Islam? 

In Islam, it is necessary to acknowledge the āyāt, signs, and miracles of the 

prophets . This is evidence of tawḥīd (monotheism) and the truthfulness 

of the messengers, may Allāh’s blessings and peace be upon them. It is 

inherent in the belief in Allāh  and the belief in His messengers. The 

miracles of the Prophet —numerous and diverse—have surpassed 

hundreds of āyāt and reached the level of continuous transmission through 

generations. This is similar to the continuity of the āyāt of the prophets. 

Among the proofs of the prophethood of Muḥammad : 

(1) Allāh  granting him  triumph: This is despite the weakness in 

resources and numbers, and in a short period. Meanwhile, powerful nations 

exerted prolonged efforts to achieve victory. In contrast, consider how much 

effort the communist ideology exerted to control the world. Also, how long 

did it take the Western countries to occupy Islamic nations? 

Allāh  says: 

 ڦ ڤ ڤ ڤ ڤ ٹ ٹ ٹ ٹ ٿ بي

 ڃ ڃ ڃ ڄڃ ڄ ڄ ڄ ڦ ڦ ڦ

 بى چ چ چ

﴾ We certainly help Our messengers and the possessors of 

faith, ˹both˺ in this worldly life and on the Day the witnesses 

will stand forth ˹for testimony˺—  the Day the 

wrongdoers’ excuses will be of no benefit to them. They will 

be condemned, and will have the worst outcome.  ﴿ (1) 

 
(1) [Ghāfir 40:51-52]. 
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(2) His  manners and ethics: He was raised as an orphan, and Allāh  

nurtured, cultivated, and perfected his upbringing. His manners and ethics are 

among the greatest evidence of his prophethood. Allāh  says: 

 چ چ چ ڃ ڃ ڃ ڃ ڄ ڄ بي

 ڌ ڍ ڍ ڇ ڇ ڇ ڇ چ

 ڑ ڑ ژ ژ ڈ ڈ ڎ ڎ ڌ

 ڳ ڳ گ گ گ کگ ک ک ک

 ڻ ڻ ڻ ں ں ڱ ڱ ڱ ڱ ڳ ڳ

 ھ ھ ھ ہ ہ ہ ہ ۀ ۀ ڻ

 ۈ ۆ ۆ ۇ ۇ ڭڭ ڭ ڭ ۓ ۓ ے ھے

 بى ۉ ۉ ۅ ۅ ۋ ۋ ۇٴ ۈ

﴾ “˹They are˺ the ones who follow the Messenger, the 

unlettered Prophet, whose description they find in their 

Torah and the Gospel. He commands them to do good and 

forbids them from evil, permits for them what is lawful and 

forbids to them what is impure, and relieves them from their 

burdens and the shackles that bound them. ˹Only˺ those who 

believe in him, honor and support him, and follow the light 

sent down to him will be successful.”  Say, ˹O Prophet,˺ 

“O humanity! I am the Messenger of Allāh to you all. To 

Him ˹alone˺ belongs the kingdom of the heavens and the 

earth. There is no god ˹worthy of worship˺ except Him. He 

gives life and causes death.” So believe in Allāh and His 

Messenger, the unlettered Prophet, who believes in Allāh and 

His revelations. And follow him, so you may be ˹rightly˺ 

guided.  ﴿ (2) 

 
(2) [Al-Aʿrāf 7:157-158]. 
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(3) His informing about the Unseen: Among the evidence of his 

prophethood is what he  told us about the unseen. In the narrations of the 

Prophet , you find many details about past, present, and future unseen 

matters, which continue to unfold step by step as mentioned in the Qurʾān and 

conveyed by the Prophet . Among these is what he told us about the details 

of past events in the stories of the messengers, both about themselves and 

their people—followers and adversaries. These details are so intricate that 

there is no way for anyone to acquire them except through the revelation that 

Muḥammad  brought. The end result is that the narratives provided by the 

People of the Book regarding these details are fragmented and incomplete 

compared to what is found in the Qurʾān. Therefore, during these stories, 

Allāh  informs us that the mere fact that His Messenger Muḥammad  

mentions these details is evidence of his mission. As Allāh  says after 

narrating the story of Mūsā (Moses)  in great length: 

 ڀ ڀ ڀ ڀ پ پ پ پ ٻ ٻ ٻ ٻ ٱ بي

 ٹ ٹ ٹ ٹ ٿٿ ٿ ٿ ٺ ٺ ٺ ٺ

 ڄ ڄ ڄ ڦ ڦ ڦ ڦ ڤ ڤ ڤ ڤ

 ڇ ڇ ڇ چ چ چ چ ڃ ڃ ڃ ڃ ڄ

 بى ڎ ڎ ڌ ڌ ڍ ڍ ڇ

﴾ You were not there ˹O Prophet˺ on the western side of the 

mountain when We entrusted the Commandments to Moses, 

nor were you present ˹in his time˺.  But We ˹later˺ raised 

˹several˺ generations, and the ages took their toll on them. 

Nor were you living among the people of Midian, rehearsing 

Our revelations with them. But it is We Who have sent ˹this 

revelation to you˺.  And you were not at the side of Mount 

Ṭūr when We called out ˹to Moses˺. But ˹you have been 

sent˺ as a mercy from your Lord to warn a people to whom 
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no warner has come before you, so perhaps they may be 

mindful.  ﴿ (3) 

So, there is no way for you to know these matters by just receiving them from 

another person, and there is no access to that knowledge except through the 

channel of revelation that Allāh  has revealed to him. 

Similarly, his  narration about the angels and the High Assembly, the story 

of Ādam, and the prostration of the angels to him after those consultations. 

So, Allāh  says: 

 ک ڑ ڑ ژ ژ ڈ ڈ ڎ ڎ ڌ ڌ ڍ ڍ ڇ ڇ ڇ بي

 ں ڱ ڱ ڱ ڱ ڳ ڳ ڳ ڳ گ گ گ گ ک ک ک

 ھ ھ ھ ہ ہ ہ ہ ۀ ۀ ڻ ڻ ڻ ڻ ں

 ۆ ۇ ۇ ڭ ڭ ڭ ڭ ۓ ۓ ے ے ھ

 ې ې ېې ۉ ۉ ۅ ۅ ۋ ۋ ۇٴ ۈ ۈ ۆ

 ئې ئې ئۈ ئۈ ئۆ ئۆ ئۇ ئۇ ئو ئو ئە ئە ئا ئا ى ى

 بى ئى ئم ئح ئج ی ی ی ی ئى ئى ئى ئې

﴾ Say, “This ˹Qurʾān˺ is momentous news,  from which 

you ˹pagans˺ are turning away.”  ˹And say,˺ “I had no 

knowledge of the highest assembly ˹in heaven˺ when they 

differed ˹concerning Ādam˺.  What is revealed to me is 

that I am only sent with a clear warning.”  ˹Remember, O 

Prophet˺ when your Lord said to the angels, “I am going to 

create a human being from clay.  So when I have 

fashioned him and had a spirit of My Own ˹creation˺ 

breathed into him, fall down in prostration to him.”  So 

the angels prostrated all together—  but not Iblīs (Satan), 

 
(3) [Al-Qaṣaṣ 28:44-46]. 
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who acted arrogantly, becoming unfaithful.  Allāh asked, 

“O Iblīs! What prevented you from prostrating to what I 

created with both of My Hands? Did you ˹just˺ become 

proud? Or have you always been arrogant?”  He replied, 

“I am better than he is: You created me from fire and him 

from clay.”  Allāh commanded, “Then get out of Paradise, 

for you are truly cursed.  And surely upon you is My 

condemnation until the Day of Judgment.”  ﴿ (4) 

Also, more remarkable and more significant than all of that is Prophet 

Muḥammad’s  informing about “Ar-Rabb” (The Lord), “Al-ʿAẓīm” 

(The Greatest) , and his detailed description of His great attributes. In such 

a way, this Qurʾān came with what no book had before. It informs us about 

Allāh  with tremendous news that the earlier and later generations could not 

bring anything similar to it, anything that contradicts it, or anything that 

invalidates any part of it. All the heavenly books revealed to the prophets, 

blessings and peace be upon them all, and everything within them regarding 

the news about Allāh is indeed found in the Qurʾān. In the Qurʾān, there are 

significant additions and clarifications that indicate with the most 

extraordinary evidence that the one who brought it is the leader of the 

messengers and the master of creation and that this Qurʾān is the supreme 

authority on what came before it from the books. 

In addition, the belief of the intelligent person increases when they know that 

these āyāt, evidence, and news of the unseen were brought by an unlettered 

man—someone who neither read nor wrote. He grew up among the 

unlettered, did not associate with scholars, did not study any books, and did 

not participate in poetic competitions for worldly prizes. He also did not 

engage in speech contests or honorary gatherings. These gatherings were 

well-known, with renowned prizes and reputations. He remained in this state 

until he brought forth this Book, the majority of which consists of these 

sublime and well-proportioned, firm, decisive narratives. Merely looking at 

the condition of Muḥammad  and his ability to bring such a Book serves 

 
(4) [Ṣād 38:67-78]. 
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as solid evidence compelling the observer to acknowledge its truth. It is 

evident that what it contains is true and that there is no way to achieve this 

except through revelation and message. This Qurʾān has no parallel, and it is 

one of the greatest proofs of the authenticity of his message and the 

correctness of what he brought in terms of pure tawḥīd (monotheism). 

Therefore, there are many of these great pieces of information in the Sunnah, 

and likewise in the Qurʾān, which is the greatest miracle of the Prophet , 

as we will explain in the next question. 
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Question 49: What Is the Greatest Miracle of 

Prophet Muḥammad  in Islam? 

The greatest miracle of Prophet Muḥammad  in Islam is the Noble Qurʾān. 

It is the eternal Book of Islam revealed by Allāh, a guidance for all 

humankind, an enlightenment for the righteous, and a criterion for those on 

the right path. It is revealed in clear Arabic.  

Allāh  says: 

 ٹ ٹ ٹ ٹ ٿ ٿ ٿ ٿ ٺ ٺ ٺ بي

 ڃ ڄ ڄ ڄ ڄ ڦ ڦ ڦ ڦ ڤ ڤ ڤ ڤ

 بى ڃ ڃ ڃ

﴾ Surely this Qurʾān guides to what is most upright, and gives 

good news to the possessors of faith—who do good—that 

they will have a mighty reward.  And ˹it warns˺ those who 

do not believe in the Hereafter ˹that˺ We have prepared for 

them a painful punishment.  ﴿ (1) 

In Islam, it is incumbent upon individuals to believe in the Noble Qurʾān 

specifically, among the books, as the actual speech of Allāh , revealed 

uncreated, originating from Him, and to Him it returns. Also, Allāh spoke it 

in reality, and Jibrīl (Gabriel)  conveyed it to Muḥammad  as a 

revelation. Muḥammad , in turn, conveyed it to his ummah (nation) and all 

people by recitation and teaching. The entire ummah is then transmitted 

generation after generation. This Qurʾān is continuously transmitted in a 

manner unparalleled by any other transmitted speech. This is a result of 

Allāh’s preservation, for He  revealed it and undertook its protection.  

 
(1) [Al-Isrāʾ 17:9-10]. 
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Allāh  says: 

 بى ں ڱ ڱ ڱ ڱ ڳ ڳ ڳ بي

﴾ It is certainly We Who have revealed the Reminder (the 

Qurʾān), and it is certainly We Who will preserve it.  ﴿ (2) 

Further, Allāh  says: 

 ڱ ڱڱ ڳ ڳ ڳ ڳ گ گ گ گ ک ک ک ک بي

 بى ڻ ں ں ڱ

﴾ For it is truly a mighty Book.  It cannot be proven false 

from any angle. ˹It is˺ a revelation from the ˹One Who is˺ 

All-Wise, Praiseworthy.  ﴿ (3) 

From the signs and indications of the Qurʾān’s miraculous nature, humans 

cannot produce anything comparable to its eloquence, articulation, fluency, 

rhetoric, auditory impact, moral influence, and legislative content, similar to 

even a single sūrah (chapter) from the Qurʾān. Even if all institutions and 

states were to come together, they would be unable to match its legislation, 

style, or eloquence. 

Listen to these āyāt (verses) with fairness and impartiality—how could an 

unlettered man live among the unlettered and bring forth such speech and 

words? Then, compare it with the words of eloquent speakers from his people 

before and after him; you will find no equivalent. There is no choice but to 

surrender to this fact or to resist because of arrogance.  

Allāh  says: 

 ہ ہ ۀ ۀ ڻ ڻ ڻ ڻ ں ں ڱ ڱ ڱ ڱ بي

 
(2) [Al-Ḥijr 15:9]. 

(3) [Fuṣṣilat 41:41-42]. 
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 ۇ ڭ ڭڭ ڭ ۓ ۓ ے ے ھ ھ ھ ھ ہ ہ

 ې ې ې ۉ ۉ ۅ ۅ ۋ ۋ ۇٴ ۈ ۈ ۆ ۆ ۇ

 ئۈ ئۆئۆ ئۇ ئۇ ئو ئو ئەئە ئا ئا ى ى ې

 ئح ئج ی ی ی ی ئى ئى ئى ئې ئې ئې ئۈ

 تي تمتى تخ تح تج بي بى بم بخ بح بج ئي ئمئى

 سجسح خم خح خج حم حج جم جح ثي ثى ثم ثج

 بى ضم ضخ ضح ضج صم صح سم سخ

﴾ It is not ˹possible˺ for this Qurʾān to have been produced by 

anyone other than Allāh. In fact, it is a confirmation of what 

came before, and an explanation of the Scripture. It is, 

without a doubt, from the Lord of all worlds.  Or do they 

claim, “He made it up!”? Tell them ˹O Prophet˺, “Produce 

one sūrah like it then, and seek help from whoever you 

can—other than Allāh—if what you say is true!”.  In fact, 

they ˹hastily˺ rejected the Book without comprehending it 

and before the fulfillment of its warnings. Similarly, those 

before them were in denial. See then what was the end of the 

wrongdoers!  Some of them will ˹eventually˺ believe in it; 

others will not. And your Lord knows best the 

corruptors.  If they deny you, then say, “My deeds are 

mine and your deeds are yours. You are free of what I do and 

I am free of what you do!”  Some of them listen to what 

you say, but can you make the deaf hear even though they do 

not understand?  ﴿ (4) 

Then, if we contemplate that the Prophet  lived among the Quraysh for 

about forty years, was known for his truthfulness and trustworthiness, and did 

 
(4) [Yūnus 10:37-42]. 
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not study with anyone, how could he bring forth this Qurʾān spontaneously? 

There is news about the past and accounts of the future in it.  

Allāh  says: 

 ڀ ڀ پ پ پ پ ٻ ٻ ٻ ٻ ٱ بي

 ٹ ٹ ٹ ٹ ٿ ٿ ٿ ٿ ٺٺ ٺ ٺ ڀ ڀ

 ڃ ڃ ڃ ڄ ڄ ڄ ڦڄ ڦ ڦ ڦ ڤ ڤ ڤڤ

 ڌ ڍ ڍ ڇ ڇ ڇ ڇ چ چ چ چ ڃ

 گ ک ک ک ک ڑڑ ژ ژ ڈ ڈ ڎ ڌڎ

 ں ڱ ڱ ڱڱ ڳ ڳ ڳ ڳ گ گ گ

 بى ڻ ں

﴾ When Our clear revelations are recited to them, those who 

do not expect to meet Us say ˹to the Prophet˺, “Bring us a 

different Qurʾān or make some changes in it.” Say ˹to them˺, 

“It is not for me to change it on my own. I only follow what 

is revealed to me. I fear, if I were to disobey my Lord, the 

punishment of a tremendous Day.”  Say, “Had Allāh 

willed, I would not have recited it to you, nor would He have 

made it known to you. I had lived my whole life among you 

before this ˹revelation˺. Do you not understand?”  Who 

does more wrong than those who fabricate lies against Allāh 

or deny His revelations? Indeed, the wicked will never 

succeed.  ﴿ (5) 

The Qurʾān came with a style that was unprecedented in human discourse. It 

contains a discourse that captivates hearts, ears, and minds. It is at the highest 

level of eloquence, wisdom in its rulings, ultimate perfection in its commands 

 
(5) [Yūnus 10:15-17]. 
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and prohibitions, and extreme precision in its narrations. For this reason, 

Allāh challenged the Arabs and non-Arabs, the ordinary people and the elite, 

and they all submitted to its eloquence, rhetoric, fluency, and elevated 

scholarly status—linguists, rhetoricians, philosophers, and poets alike. No 

one could come close to it, let alone match it. Even a simple comparison 

between it and translated versions of the Tawrāt (Torah) reveals the vast 

difference due to changes in translations and expressions over the years, let 

alone when comparing it with the eloquent and articulate speech of the 

pre-Islamic and early Islamic Arab poets; no comparison can be found. How 

can there be a comparison between the speech of the Creator of humans and 

the speech of humans?  

Allāh  says: 

 ک ڑ ڑ ژ ژ ڈ ڈ ڎ ڎ ڌ ڌ ڍ بي

 ڱ ڱ ڳ ڳ ڳ گڳ گ گ گ ک کک

 ھ ہ ہ ہ ہ ۀ ۀ ڻ ڻ ڻ ڻ ں ں ڱ ڱ

 ۆ ۆ ۇ ۇ ڭ ڭ ڭ ۓڭ ۓ ے ے ھ ھ ھ

 ې ې ۉ ۉ ۅ ۋۅ ۋ ۇٴ ۈ ۈ

 بى ئۇ ئو ئو ئە ئە ئا ئا ى ى ې ې

﴾ This is a blessed Book which We have revealed—

confirming what came before it—so you may warn the 

Mother of Cities (Mecca) and everyone around it. Those who 

believe in the Hereafter ˹truly˺ believe in it and guard their 

prayers.  Who does more wrong than the one who 

fabricates lies against Allāh or claims, “I have received 

revelations!”—although nothing was revealed to them—or 

the one who says, “I can reveal the like of Allāh’s 

revelations!”? If you ˹O Prophet˺ could only see the 

wrongdoers in the throes of death while the angels are 

stretching out their hands ˹saying˺, “Give up your souls! 
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Today you will be rewarded with the torment of disgrace for 

telling lies about Allāh and for being arrogant towards His 

revelations!”  ﴿ (6) 





 
(6) [Al-Anʿām 6:92-93]. 
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Question 50: What Is the Muslim Perspective on the 

Companions of Muḥammad ? 

The Muslim considers the disciples of the prophets in general, and the 

disciples of Muḥammad  in particular, the best people after the prophets 

and messengers. This is based on two fundamental aspects: 

The first aspect is that they are the disciples of Prophet Muḥammad . One 

of the most significant roles of Prophet Muḥammad  was to purify and 

teach them.  

Allāh  says: 

 ئو ئە ئە ئا ئا ى ى ې ې ې ې ۉ بي

 ئې ئۈ ئۈ ئۆ ئۆ ئۇ ئۇ ئو

 بى ی ئى ئى ئى ئې ئې

﴾ Indeed, Allāh has done the possessors of faith a ˹great˺ 

favor by raising a messenger from among them—reciting to 

them His revelations, purifying them, and teaching them the 

Book and wisdom. For indeed they had previously been 

clearly astray.  ﴿ (1) 

The second aspect is that they supported the religion of Allāh  and were 

the allies of Allāh . They stood with Prophet Muḥammad  in the most 

challenging circumstances. Therefore, they were granted repentance from 

Allāh  in the form of āyāt (verses) being recited until now. Nonetheless, 

they were not infallible.  

 

 
(1) [Āli ʿImrān 3:164]. 
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Allāh  says: 

 ۉ ۅ ۅ ۋ ۋ ۇٴ ۈ ۈ ۆ ۆ بي

 ئو ئە ئە ئا ئا ى ى ې ې ې ې ۉ

 بى ئۈ ئۈ ئۆ ئۆ ئۇ ئوئۇ

﴾ Allāh has certainly turned in mercy to the Prophet as well 

as the Emigrants and the Helpers who stood by him in the 

time of hardship, after the hearts of a group of them had 

almost faltered. He then accepted their repentance. Surely He 

is Ever Gracious and Most Merciful to them.  ﴿ (2) 

Also, the companions of Prophet Muḥammad  are the best of this nation 

because of the continuous transmission through generations of their frequent 

and unwavering support for the religion of Allāh  after the death of Prophet 

Muḥammad . They fought against the Arab apostates, defeated the Persian 

aggressors, and confronted the non-Arab emperors.  Allāh  has fulfilled His 

promise regarding them, as He mentions in the Qurʾān: 

 ڄ ڄ ڦ ڦ ڦ ڦ ڤ ڤ بي

 بى ڄ ڄ

﴾ Allāh has promised those of you who believe and do good 

that He will certainly make them successors in the land. ﴿ (3) 

Regarding the companions of Muḥammad , Allāh  has revealed āyāt 

from the Qurʾān that will be recited until the Day of Judgment. This is to 

manifest their virtue, elevate their status, emphasize the importance of 

following them with excellence, and walking in their path of goodness. 

 
(2) [At-Tawbah 9:117]. 

(3) [An-Nūr 24:55]. 
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Allāh  says: 

 پ پ پ ٻ ٻ ٻ ٻ ٱ بي

 ٿ ٿ ٺ ٺ ٺ ٺ ڀ ڀ ڀ ڀ پ

 بى ڤ ڤ ٹ ٹ ٹٹ ٿ ٿ

﴾ As for the foremost—the first of the Emigrants and the 

Helpers—and those who follow them in goodness, Allāh is 

pleased with them and they are pleased with Him. And He 

has prepared for them Gardens under which rivers flow, to 

stay there for ever and ever. That is the ultimate 

triumph.  ﴿ (4) 





 
(4) [At-Tawbah 9:100]. 
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Question 51: What Is the Muslim’s 

Perspective on the Hereafter? 

In Islam, individuals must believe in the Hereafter and that Allāh  is a Just 

Judge. So, it is inconceivable for the oppressed not to be compensated when  

the oppressor passes away without being held accountable for their actions in 

this life, and the oppressed departs without receiving justice in this life. 

Therefore, it is necessary to believe that Allāh  has appointed the Day of 

Judgment for this accountability. The Last Day starts with death. The belief 

in the Hereafter encompasses various stages, such as death, the realm of 

Barzakh (Interim Stage), the grave, resurrection, Paradise, and Hell. All 

aspects related to them are also encompassed within belief in the Hereafter.  

Allāh  says: 

 ۆ ۇ ۇ ڭ ڭ ڭ ڭ ۓ ۓ ے ے بي

 بى ې ۉ ۉ ۅ ۅ ۋ ۋ ۇٴ ۈۈ ۆ

﴾ Did you then think that We had created you without 

purpose, and that you would never be returned to 

Us?  Exalted is Allāh, the True King! There is no god 

˹worthy of worship˺ except Him, the Lord of the Honorable 

Throne.  ﴿ (1) 

Also, Allāh  says about the people of Nūḥ (Noah) :  

 ې ې ې ۉ ۉ ۅ ۅ ۋ ۋ بي

 بى ئا ى ى ې

 
(1) [Al-Muʾminūn 23:115-116]. 
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﴾ So because of their sins, they were drowned, then admitted 

into the Fire. And they found none to help them against 

Allāh.  ﴿ (2) 

Further, Allāh  says about Pharaoh and his people: 

 ڻ ڻ ں ں ڱ ڱ ڱ ڱ ڳ ڳ بي

 بى ھ ھ ھ ہ ہ ہ ہ ۀ ۀ ڻڻ

﴾ And Pharaoh’s people were overwhelmed by an evil 

punishment:  they are exposed to the Fire ˹in their graves˺ 

morning and evening. And on the Day the Hour will be 

established ˹it will be said˺, “Admit Pharaoh’s people into 

the harshest punishment ˹of Hell˺.”  ﴿ (3) 

Numerous and various aḥādīth (plural of ḥadīth) from the Prophet  

regarding the Hereafter have reached us through Mutawātir consistent 

narrations. They indicate that the journey of human beings in the Hereafter 

begins with their death, and after death, they enter the realm of Barzakh 

(Interim Stage), where they will face the trials of the grave. In this realm, the 

deceased will either experience punishment or enjoy blessings. (4) The soul of 

the dead returns to them in the grave, where they are questioned about their 

Lord, their religion, and their prophet. For the believers, Allāh establishes 

their faith, and they confidently affirm, “Allāh is my Lord, Muḥammad is my 

Prophet, and Islam is my religion.” The believer’s grave expands and 

becomes illuminated, and they experience blessings and comfort in it until the 

Day of Judgment. 

 
(2) [Nūḥ 71:25]. 

(3) [Ghāfir 40:45-46]. 

(4) See «Ṣaḥīḥ Muslim» (ḥadīth no. 2871), from the ḥadīth of Al-Barāʾ bin ʿĀzib , 

«Sunan Abī Dāwūd» (ḥadīth no. 4753), and «As-Sunan Al-Kubrā» by An-Nasāʾī 

(ḥadīth no. 11201). Also, refer to the book «At-Tadhkirah fī Aḥwāl Al-Mawtā 

wal-Ākhirah (The Reminder of the Conditions of the Deceased and the Hereafter)» by 

the scholar Al-Qurṭubī. 
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As for the disbeliever, hypocrite, or wicked person, Allāh leaves them to go 

astray due to their wrongdoing and disbelief. Their grave becomes constricted 

and tight, and they continue to be punished until the Hour is established. Some 

sinners are punished in the grave for a duration commensurate with their sins, 

and the punishment is then lifted. Others may have the punishment removed 

through intercession, supplication, or charity. 

Then, when the end of time approaches, Allāh commands Isrāfīl to blow the 

trumpet (the Blow of Death and Demise). All creatures die, and after their 

death, Allāh commands Isrāfīl to blow the trumpet again (the Blow of 

Resurrection and  Return). They come out of their graves to the place of 

gathering for judgment on the Day of Judgment, barefoot, naked, and 

uncircumcised, hastening towards the Caller, as if they were rushing to 

erected flags or racing to a goal. The righteous are herded to “Ar-Raḥmān” 

(The One Full of Mercy) in groups, while the criminals are driven towards 

Hell in groups. They stand in a tremendous position, the greatness, severity, 

and horror of which surpass human imagination. However, Allāh lightens it 

for the believers. 

Then, sweat flows from them, and it will be according to their deeds. Some 

of them are immersed in sweat to their ankles, some to their knees, some to 

their waists, some to their throats, and some will be totally immersed in sweat. 

The sun draws near them, being at a distance proportional to their deeds. 

People will be afflicted with distress and sorrow according to the knowledge 

of Allāh. So, they frantically rush to and fro, looking for someone to intercede 

for them with their Lord, seeking relief from this situation. Your Lord will 

decide between them. Thus, they will approach Ādam, then Nūḥ (Noah), then 

Ibrāhīm (Abraham), then Mūsā (Moses), then ʿĪsā (Jesus). Each one 

apologizes and refers them to the next until they come to ʿĪsā (Jesus) , who 

directs them to seek the intercession of Muḥammad  and says: 

دًا   مََّ رَ   »ائْتحوا مُح خَّ
َ
نْ ذَنبْرهر وَمَا تأَ مَ مر ح لََح مَا تَقَدَّ  .«عَبدًْا غَفَرَ اللََّّ

“Go to Muḥammad , a servant for whom Allāh has forgiven 

what has passed of his shortcomings and what is to come.”  
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They come to Muḥammad , and he responds to their request and answers 

their appeal. Then, he  goes beneath the Throne and prostrates to Allāh in 

a great prostration. Allāh reveals to him praises, commendations, and 

glorifications to Allāh that were not extended to anyone among the earlier and 

later generations. Then, he will be told: 

«  ، دح مََّ سَكَ، ارْفَعْ  ياَ مُح
ْ
حسْمَعْ لكََ، وسََلْ تحعْطَ،  وَقحلْ رَأ عْ وَاشْفَعْ  ي حشَفَّ  . « ت

«O Muḥammad, raise your head and speak, for you will be 

listened to; and ask, for you will be granted [your request]; 

and intercede, for your intercession will be accepted.» (5) 

[An addition is reported in another ḥadīth]: 

ح يَبعَْثحهح فَيوَْمَئرذٍ  » ودًا، مَقَامًا اللََّّ هح  مَُمْح هْلح يََمَْدح
َ
مْ الْْمَْعر  أ ُّهح  .«كُح

«And then Allāh will exalt him to Al-Maqām Al-Maḥmūd (the 

Praised Station—the privilege of intercession, etc.). And all 

the people of the gathering will praise and thank him.» (6) 

Then, Allāh  descends to judge between His servants and hold them 

accountable. At that moment, the records containing the good and bad deeds 

of the servants are laid open, and each person is given their book. The 

fortunate ones receive their books in their right hands, and this is the first 

good news about the content of their books filled with virtues. The miserable 

ones receive their books in their left hands and behind their backs as a 

proclamation of their misery, and their disgrace is made known to all 

creatures. Thus, as Allāh  says: 

 ڱ ڳ ڳ ڳ ڳ گ گگ گ ک ک ک ک بي

 بى ں ں ڱ ڱ ڱ

 
(5) This ḥadīth is agreed upon; reported by Al-Bukhārī (ḥadīth no. 7002), and Muslim 

(ḥadīth no. 193) on the authority of Anas . 

(6) Narrated by Al-Bukhārī (ḥadīth no. 1474 and 1475), on the authority of Ibn ʿUmar . 
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﴾ Whoever comes with a good deed will be rewarded tenfold. 

But whoever comes with a bad deed will be punished for 

only one. None will be wronged.  ﴿ (7) 

Allāh judges the disbelievers with a reprimand and disgrace among the 

creatures, then commands them to the Fire. 

Also, Allāh will take account of some of the believers with an easy reckoning. 

Allāh will place His cover over them and make them acknowledge their sins. 

When they think they are doomed, Allāh says to them: 

تحهَا فَإرنِّي قَدْ  » رحهَا لكََ الَْوَْمَ سَتََْ غْفر
َ
نْيَا، وَإرنِّي أ  . «عَليَكَْ فِر الَُّ

«I have concealed it for you in the world, and today I forgive 

it for you.» (8) 

No one else among the creation will be informed of it, and his book is given 

to him in his right hand. 

The scales will also be set up to weigh the righteous and wicked deeds.  

Allāh  says: 

 ڻ ڻ ڻ ں ں ڱ ڱ ڱڱ ڳ ڳ بي

 ھ ھ ھ ہ ہ ہ ہ ۀ ۀ ڻ

 بى ے ھ

﴾ The weighing on that Day will be just. As for those whose 

scale will be heavy ˹with good deeds˺, ˹only˺ they will be 

successful.  But those whose scale is light, they have 

 
(7) [Al-Anʿām 6:160]. 

(8) This ḥadīth is agreed upon; reported by Al-Bukhārī (ḥadīth no. 2309), and Muslim 

(ḥadīth no. 2768) on the authority of Ibn ʿUmar . 
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doomed themselves for wrongfully denying Our 

signs.  ﴿ (9) 

Further, Aṣ-Ṣirāṭ (the Bridge) will be laid across Hell, and people will pass 

over it according to their deeds. Whoever passes over it safely is among the 

saved ones, and Allāh will not leave anyone in Hell with an atom’s weight of 

faith in their heart. The dwellers of Hell, those for whom Hell is their final 

abode, will remain there forever, and Allāh’s punishment will not be lightened 

for them. 





 
(9) [Al-Aʿrāf 7:8-9]. 
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Question 52: What Are the Signs of the 

Day of Judgment in Islam? 

The signs of the Day of Judgment in Islam are numerous and are divided into 

three categories: 

The first category: Signs that have appeared and passed, including the 

mission of the Prophet Muḥammad , his death , the conquests of Persia 

and Rome, the emergence of fire from the Arabian Peninsula that 

illuminated the necks of camels in Busra (a region in the Levant), and so on. 

All of these are considered among Al-ʿAlāmāt Aṣ-Ṣughrā (the Minor Signs). 

The second category: Signs that have appeared and are ongoing, such as the 

excessive building of structures, the loss of trustworthiness, the disappearance 

of humility in prayer, the prevalence of adultery, and so on. These signs will 

continue until the Day of Resurrection. 

The third category: Al-ʿAlāmāt Al-Kubrā (the Major Signs) that will appear 

sequentially, and each one will lead to the next, such as the emergence of Ad-

Dajjāl (the Antichrist), the descent of Jesus , son of Maryam (Mary) , 

the release of Gog and Magog, and so on. 

Moreover, among the differences between the major and minor signs is that 

the major signs are followed by the establishment of the Hour. Also, they have 

a significant impact, and all people will feel them. As for the minor signs, 

they do not have the same characteristics. 

Allāh  says: 

 ژ ژ ڈ ڈ ڎ ڎ ڌ ڌ ڍ بي

 گ گ گ گ ک ک ک ک ڑ ڑ

 بى ڻ ڻ ں ں ڱ ڱ ڱ ڱ ڳ ڳ ڳ ڳ
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﴾ Until ˹after˺ Gog and Magog have broken loose ˹from the 

barrier˺, swarming down from every hill,  ushering in the 

True Promise. Then—behold!—the disbelievers will stare ˹in 

horror, crying,˺ “Oh, woe to us! We have truly been heedless 

of this. In fact, we have been wrongdoers.”.  ﴿ (1) 

The Prophet  said: 

ومَ حَتََّّ ترََوْنَ قَبلْهََا  » الَ، »:؛ فذََكَرَ  «آياَتٍ عَشَِْ  إرنَّهَا لنَْ تَقح جَّ خَانَ، وَالََّ الَُّ
مَرْيَمَ   ابنْر  يسََ  عر ولَ  وَنحزح برهَا،  مَغْرر نْ  مر مْسر  الشَّ لحوعَ  وَطح ابَّةَ،  ،  وَالََّ

  ، ، وخََسْفٌ برالمَْغْرربر قر وفٍ: خَسْفٌ برالمَْشِْر سح وجَ، وَثلَََثةََ خح جح
ْ
وجَ وَمَأ جح

ْ
وَيأَ

نَ الََْمَنر تَطْرحدح النَّاسَ إرلََ   جح مر رح ذَلركَ: ناَرٌ تََْرح ، وَآخر يرَةر العَْرَبر َزر وخََسْفٌ بِر
 . «مَُشَِْرهرمْ 

«It, [the Hour], will not be established until you see ten signs 

before it.» Then, he mentioned: «The smoke; Ad-Dajjāl (the 

Antichrist); the beast; the sun’s rising from the west; the 

descent of Jesus, the son of Mary ; and the emergence of 

Gog and Magog. Also, three sinkings: a sinking in the east, a 

sinking in the west, and a sinking in the Arabian Peninsula. 

The last of these is a fire that will emerge from Yemen and 

drive the people to their place of gathering.» (2) 





 
(1) [Al-Anbiyāʾ 21:96-97]. 

(2) Narrated by Muslim (ḥadīth no. 2901), from the ḥadīth of Ḥudhayfah bin Usayd 

Al-Ghifārī . 
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Question 53: What Is the 

Evidence of Resurrection in Islam? 

The evidences of resurrection in Islam are numerous, including: 

The first evidence is that Allāh  has informed us about it, and His 

information is truthful. Likewise, His messengers, including Muḥammad , 

have conveyed this information, and their reports are nothing but the truth.  

Allāh  says: 

 بى ٿ ٿ ٿ بي

﴾ The Hour is sure to come. ﴿ (1) 

Allāh  also says: 

 بى ڭ ڭ ڭ ڭ ۓۓ ے ے بي

﴾ And the Hour is certain to come, so forgive 

graciously.  ﴿ (2) 

The evidence of this kind is limitless. 

The second evidence is that Allāh  swore by its occurrence.  

Allāh  says: 

 ٺ ٺ ڀٺ ڀ ڀ ڀ پ پ پ ٻپ ٻ ٻ ٻ ٱ بي

 بى ٿ ٿ ٿ ٺ

 
(1) [Ṭā-Hā 20:15]. 

(2) [Al-Ḥijr 15:85]. 
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﴾ Allāh, there is no god ˹worthy of worship˺ except Him. He 

will certainly gather ˹all of˺ you together on the Day of 

Judgment—about which there is no doubt. And whose word 

is more truthful than Allāh’s?  ﴿ (3) 

Allāh  also says: 

 ڈژ ڈ ڎ ڎ ڌ ڌ ڍ ڇڍ ڇ ڇ ڇ بي

 بى ک ک ک ک ڑ ڑ ژ

﴾ He has taken upon Himself to be Merciful. He will 

certainly gather ˹all of˺ you together for the Day of 

Judgment—about which there is no doubt. But those who 

have ruined themselves will never believe.  ﴿ (4) 

Further, Allāh  says: 

 ۇٴۋ ۈ ۈ ۆ ۆ ۇ ۇ ڭ ڭڭ ڭ ۓ ۓ ے ے بي

 بى ۉ ۉ ۅ ۅ ۋ

﴾ The disbelievers claim they will not be resurrected. Say, ˹O 

Prophet,˺ “Yes, by my Lord, you will surely be resurrected, 

then you will certainly be informed of what you have done. 

And that is easy for Allāh.”  ﴿ (5) 

The third evidence is the news from Allāh  that the Day of Resurrection is 

true, established, and certain to occur.  

 

 
(3) [An-Nisāʾ 4:87]. 

(4) [Al-Anʿām 6:12]. 

(5) [At-Taghābun 64:7]. 
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Allāh  says: 

 بى ڀ ڀ ڀ پ پ پ پ ٻ ٻ بي

﴾ So that their people might know that Allāh’s promise ˹of 

resurrection˺ is true and that there is no doubt about the 

Hour.  ﴿ (6) 

Allāh  also says: 

 بى تج بي بى بم بخ بح ئيبج ئى ئم ئح ئج بي

﴾ So be patient, for the promise of Allāh certainly is true. And 

do not be disturbed by those who have no sure faith.  ﴿ (7) 

The fourth evidence is the inference from the initial creation to the 

resurrection and the Hereafter, which is among the textual and rational 

evidence.  

Allāh  says: 

 ڤ ٹ ٹ ٹ ٹ ٿ ٿ ٿ ٿ ٺ ٺ ٺ بي

 ڄ ڄ ڄ ڄ ڦ ڦ ڦ ڦ ڤ ڤ ڤ

 بى چ چ ڃ ڃ ڃ ڃ

﴾ Yet ˹some˺ people ask ˹mockingly˺, “After I die, will I 

really be raised to life again?”  Do ˹such˺ people not 

remember that We created them before, when they were 

nothing?  By your Lord ˹O Prophet˺! We will surely 

gather them along with the devils, and then set them around 

Hell on their knees.  ﴿ (8) 

 
(6) [Al-Kahf 18:21]. 

(7) [Ar-Rūm 30:60]. 

(8) [Maryam 19:66-68]. 
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Also, Allāh  says: 

 ڳ گ گ گ گ ک ک ک ک ڑ ڑ بي

 ڻ ڻ ڻ ڻ ں ں ڱ ڱ ڱ ڱ ڳ ڳ ڳ

 ۓ ے ے ھ ھ ھ ھ ہ ہ ہ ۀہ ۀ

 ۇٴ ۈ ۈ ۆ ۆ ۇ ۇ ڭڭ ڭ ڭ ۓ

 بى ېې ې ۉ ۉ ۅ ۅ ۋ ۋ

﴾ O humanity! If you are in doubt about the Resurrection, 

then ˹know that˺ We did create you from dust, then from a 

sperm-drop, then ˹developed you into˺ a clinging clot, then a 

lump of flesh—fully formed or unformed—in order to 

demonstrate ˹Our power˺ to you. ˹Then˺ We settle whatever 

˹embryo˺ We will in the womb for an appointed term, then 

bring you forth as infants, so that you may reach your prime. 

Some of you ˹may˺ die ˹young˺, while others are left to reach 

the most feeble stage of life so that they may know nothing 

after having known much. ﴿ (9) 

So, Whoever can create these stages can create the stage of resurrection as He 

wills, whenever He wills.  

Allāh  says: 

 ڻ ڻ ں ں ڱ ڱ ڱ ڱ ڳڳ ڳ ڳ گ گ بي

 بى ھ ھ ھ ہ ہ ہہ ۀ ۀ ڻ ڻ

﴾ And they argue with Us—forgetting they were created—

saying, “Who will give life to decayed bones?”  Say, ˹O 

Prophet,˺ “They will be revived by the One Who produced 

 
(9) [Al-Ḥajj, 22:5]. 
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them the first time, for He has ˹perfect˺ knowledge of every 

created being.  ﴿ (10) 

Here, Allāh  argues for the concept of recurrence by demonstrating the 

initial creation and the transition from the first existence to the subsequent 

existence. Every rational being knows the necessity that whoever can create 

the first can create the latter. 

The fifth evidence is the revival of the earth through cultivation after it 

becomes lifeless.  

Allāh  says: 

 ڳ ڳ ڳ گ گ گ گ ک ک ک ک ڑ بي

 ۀ ۀ ڻ ڻ ڻ ڻ ں ں ڱ ڱ ڱ ڱ ڳ

 ۓڭ ۓ ے ے ھ ھ ھ ھ ہ ہ ہ ہ

 بى ۈ ۆ ۆ ۇۇ ڭ ڭ ڭ

﴾ As for the earth, We spread it out and placed upon it firm 

mountains, and produced in it every type of pleasant 

plant—  ˹all as˺ an insight and a reminder to every servant 

who turns ˹to Allāh˺.  And We send down blessed rain 

from the sky, bringing forth gardens and grains for 

harvest,  and towering palm trees ˹loaded˺ with clustered 

fruit,  ˹as˺ a provision for ˹Our˺ servants. And with this 

˹rain˺ We revive a lifeless land. Similar is the emergence 

˹from the graves˺.  ﴿ (11) 

 
(10) [Yā-Sīn 36:78-79]. 

(11) [Qāf 50:7-11]. 
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The sixth evidence is the inference from the tremendous power to create the 

greater to what is easier. Whoever created the greatest is capable of creating 

the lesser and the smaller.  

Allāh  says: 

 ہ ہ ۀ ۀ ڻ ڻ ڻ ڻ ں ں ڱ ڱ بي

 بى ڭ ڭ ڭ ۓ ۓ ے ھے ھھ ھ ہ ہ

﴾ Do they not realize that Allāh, Who created the heavens and 

the earth and did not tire in creating them, is able to give life 

to the dead? Yes ˹indeed˺! He is certainly Most Capable of 

everything.  ﴿ (12) 

Intuitive minds know that the creation of the heavens and the earth is greater 

and more extensive in capability than the creation of beings like the children 

of Ādam. Thus, it is evident that the ability to create the lesser is more feasible 

and within the capability than that. 

The seventh evidence is inferred from the great ability to create opposites to 

the resurrection and the return.  

Allāh  says: 

 ھ ھ ھ ھ ہ ہ ہہ ۀ ۀ ڻ ڻ ڻ بي

 بى ۆ ۇ ۇ ڭ ڭ ڭ ڭ ۓ ۓ ے ے

﴾ Say, ˹O Prophet,˺ “They will be revived by the One Who 

produced them the first time, for He has ˹perfect˺ knowledge 

of every created being.  ˹He is the One˺ Who gives you 

fire from green trees, and—behold!—you kindle ˹fire˺ from 

them.  ﴿ (13) 

 
(12) [Al-Aḥqāf 46:33]. 

(13) [Yā-Sīn 36:79-80]. 
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Whoever can extract this element, which is extremely hot and dry, from the 

green tree filled with moisture and coolness is, by the intuition of minds, 

capable of resurrection and return. 

The eighth evidence is the inference from sleep to resurrection.  

Allāh  says: 

 ڦڦ ڦ ڦ ڤ ڤ ڤ ڤ ٹ ٹ ٹ بي

 چ چچ چ ڃ ڃ ڃ ڃ ڄ ڄ ڄ ڄ

 بى ڍ ڍ ڇ ڇ ڇ ڇ

﴾ ˹It is˺ Allāh ˹Who˺ calls back the souls ˹of people˺ upon 

their death as well as ˹the souls˺ of the living during their 

sleep. Then He keeps those for whom He has ordained death, 

and releases the others until ˹their˺ appointed time. Surely in 

this are signs for people who reflect.  ﴿ (14) 

Humans observe and feel this proof through direct empirical evidence, as 

when they sleep and become absent from the world, they experience a state 

of temporary death. Then, when they awaken, this is a small-scale 

resurrection, a real and actual occurrence, and if Allāh wills, He could have 

prevented them from waking up. 

The ninth evidence is that if there were no reward or punishment, the 

oppressor would escape their injustice, and the oppressed would remain 

oppressed, having perished as victims of injustice. So, where would the 

oppressed find their justice?! For this reason, Allāh  says: 

 ئي ئى ئم ئح ئج ی ی یی ئى ئى ئى ئې ئې بي

 بى بخ بح بج

 
(14) [Az-Zumar 39:42]. 
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﴾ Be mindful of the Day when you will ˹all˺ be returned to 

Allāh, then every soul will be paid in full for what it has 

done, and none will be wronged.  ﴿ (15) 

Also, Allāh  says: 

 ڦ ڦڦ ڦ ڤ ڤ ڤ ڤ ٹ ٹ ٹ ٹ ٿ بي

 ڇ ڇ چ چچ چ ڃ ڃ ڃ ڃ ڄ ڄ ڄ ڄ

 بى ڎ ڌ ڌ ڍ ڍ ڇ ڇ

﴾ What harm could have come to them if they had believed in 

Allāh and the Last Day and donated from what Allāh has 

provided for them? And Allāh has ˹perfect˺ knowledge of 

them.  Indeed, Allāh never wrongs ˹anyone˺—even by an 

atom’s weight. And if it is a good deed, He will multiply it 

many times over and will give a great reward out of His 

grace.  ﴿ (16) 

The tenth evidence is sensory examples that occurred where Allāh  revived 

some of the dead as a lesson and reflection. Among these instances is the 

revival of a murdered person from the Children of Isrāʾīl (Israel) to reveal the 

identity of his killer, as in the well-known story of the cow (17). Another 

 
(15) [Al-Baqarah 2:281]. 

(16) [An-Nisāʾ 4:39-40]. 

(17) [Translator’s Note]: In the Qurʾān, there is a specific story related to a cow mentioned in 

Sūrat-ul-Baqarah (Chapter 2). The story revolves around the commandment of Allāh  to 

the Children of Israel regarding the sacrifice of a cow. 

The story begins when the Children of Isrāʾīl (Israel) asked Prophet Mūsā (Moses)  for 

guidance on the type of cow they should sacrifice to resolve a murder case. Instead of 

willingly accepting the command, they kept asking for more details and specifications about 

the cow, seemingly making the task more difficult. Allāh  then instructed them to sacrifice 

a cow, specifying certain characteristics such as the color and age. 

➔ 
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example is the revival of the dead by the hands of ʿĪsā (Jesus) , a famous 

and widely transmitted event. Also, the revival of birds for Ibrāhīm 

(Abraham)  is recognized and renowned.  

Allāh  says: 

 ٺ ٺ ڀڀ ڀ ڀ پپ پ پ ٻ ٻ ٻ ٻ ٱ بي

 ڤ ڤ ٹ ٹ ٹ ٹ ٿ ٿ ٿٿ ٺ ٺ

 ڃ ڄڃ ڄ ڄ ڄ ڦ ڦ ڦ ڦ ڤ ڤ

 بى چ چ چ ڃ ڃ

﴾ And ˹remember˺ when Abraham said, “My Lord! Show me 

how you give life to the dead.” Allāh responded, “Do you not 

believe?” Abraham replied, “Yes I do, but just so my heart 

can be reassured.” Allāh said, “Then bring four birds, train 

them to come to you, ˹then cut them into pieces,˺ and scatter 

them on different hilltops. Then call them back, they will fly 

to you in haste. And ˹so you will˺ know that Allāh is 

Almighty, All-Wise.”  ﴿ (18) 

In the Noble Qurʾān, five instances of the revival of the dead are mentioned 

in Sūrat-ul-Baqarah, [Chapter 2], and a depiction of the revival of the 

Companions of the Cave in Sūrat-ul-Kahf, [Chapter 18]. 



 
This story is found in Sūrat-ul-Baqarah [2:67-74] and is often called the story of the 

“Sacrifice of the Cow.” It emphasizes the importance of obedience to the commandments of 

Allāh  without questioning or complicating things. 

The moral lesson behind this story includes the significance of following divine guidance 

promptly and without unnecessary hesitation. It serves as a reminder of the importance of 

obedience and submission to the commands of Allāh . 

(18) [Al-Baqarah 2:260]. 
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Question 54: What Is the Muslim’s Perspective 

Towards the Different Groups of People on the 

Day of Judgment? 

The Muslim’s perspective towards people on the Day of Judgment is that they 

will be divided into three groups: 

The first group is those deserving of pure reward, safe from punishment. 

They are the foremost and the people of the right (19). They fulfilled their 

duties, avoided prohibitions, and died in repentance for their transgressions. 

The second group is those deserving of pure punishment, everlasting in the 

fire of Hell. They include all those who did not believe or have the correct 

īmān (faith) in the messengers, such as polytheists, arrogant individuals, 

deniers, hypocrites, Jews, Christians, and the Magi. Also, everyone for whom 

authentic texts have decreed departure from the fold of Islam.  

Allāh  says: 

 ڱ ڳ ڳ ڳ ڳ گ گ گ گ ک ک ک بي

 بى ہ ۀ ۀ ڻ ڻ ڻ ڻ ںں ڱ ڱ ڱ

﴾ And so We have revealed to you a Qurʾān in Arabic, so you 

may warn the Mother of Cities (Mecca) and everyone around 

it, and warn of the Day of Gathering—about which there is 

no doubt—˹when˺ a group will be in Paradise and another in 

the Blaze. ﴿  (20) 

The third group is those who wronged themselves with mixed deeds. For 

those whose good deeds outweigh their evil deeds, they enter Paradise 

without entering the Hellfire. Those whose good and bad deeds are equal are 

 
(19) [Translator’s Note]: Please refer to Sūrat-ul-Wāqiʿah (Chapter 56) for more details. 

(20) [Ash-Shūrā 42:7]. 
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the people of Al-Aʿrāf, a position high and prominent between Paradise and 

Hell, where they reside as Allāh wills. Later, the Lord, in His mercy, brings 

them into Paradise. As for those whose bad deeds outweigh their good deeds, 

they enter the Hellfire according to the extent of their sins. Eventually, 

through intercession and the mercy of Allāh, they enter Paradise.  

Allāh  says: 

 ۀ ڻ ڻ ڻ ڻ ں ں ڱ ڱ ڱ بي

 ے ھ ھ ھ ھ ہ ہ ہ ہ ۀ

 بى ڭ ڭ ڭ ۓ ۓ ے

﴾ You will ˹all˺ be ˹divided into˺ three groups:  the people 

of the right, how ˹blessed˺ will they be;  the people of the 

left, how ˹miserable˺ will they be;  and the foremost ˹in 

faith˺ will be the foremost ˹in Paradise˺.  They are the 

ones nearest ˹to Allāh˺,  in the Gardens of Bliss.  ﴿ (21) 

Allāh  further says: 

 ڳ گ گ گ گ ک ک ک ک ڑ ڑ ژ ژ ڈ بي

 ۀ ڻ ڻ ڻ ڻ ں ں ڱ ڱ ڱ ڱ ڳ ڳ ڳ

 ۓ ۓ ے ے ھ ھ ھ ھ ہ ہ ہ ہ ۀ

 بى ۆ ۆ ۇ ۇ ڭ ڭ ڭ ڭ

﴾ So, if the deceased is one of those brought near ˹to 

Us˺,  then ˹such a person will have˺ serenity, fragrance, 

and a Garden of Bliss.  And if the deceased is one of the 

people of the right,  then ˹they will be told,˺ “Greetings to 

you from the people of the right.”  But if such person is 

 
(21) [Al-Wāqiʿah, 56:7-12]. 
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one of the misguided deniers,  then their accommodation 

will be boiling water ˹to drink˺,  and burning in 

Hellfire.  Indeed, this is the absolute truth.  So glorify 

the Name of your Lord, the Greatest.  ﴿ (22) 





 
(22) [Al-Wāqiʿah, 56:88-96]. 

Q54: What Is the Muslim Perspective on People on the Day of Judgmen? 
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Question 55: What is the Perspective of a Muslim 

Towards Jannah (Paradise)? 

The perspective of a Muslim towards Paradise is that it is the abode of eternal 

bliss. Allāh  has prepared in it perpetual and everlasting delights for its 

inhabitants. Its people experience joy in their hearts, souls, and bodies. 

Allāh  says: 

 بى ضح ضج صم صح سم سخ سح سج خم خح خج حجحم جم بي

﴾ “Enter it in peace. This is the Day of eternal life!”  There 

they will have whatever they desire, and with Us is ˹even˺ 

more.  ﴿ (1) 

Allāh  also says: 

 بى ٻپ ٻ ٻ ٻ ٱ بي

﴾ Those who do good will have the finest reward and ˹even˺ 

more.  ﴿ (2) 

Moreover, Allāh  says: 

 ۇٴ ۈ ۈ ۆ ۆ ۇ ۇ ڭ ڭ ڭ بي

 ى ى ېې ې ې ۉ ۉ ۅ ۋۅ ۋ

 بى ئۆ ئۆ ئۇ ئۇ ئو ئو ئە ئە ئا ئا

﴾ Enter Paradise, you and your spouses, rejoicing.  Golden 

trays and cups will be passed around to them. There will be 

 
(1) [Qāf 50:34-35]. 

(2) [Yūnus 10:26]. 
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whatever the souls desire and the eyes delight in. And you 

will be there forever.  That is the Paradise which you will 

be awarded for what you used to do.  ﴿ (3) 

These āyāt (verses) encompass the eternal bliss of the bodies, the joy of the 

souls, the delight of the hearts, and the desires of the spirits, beyond what any 

eye has seen, any ear has heard, or any human heart has imagined. Allāh  

purifies the people of Paradise from urine, impurities, and anything the souls 

detest. Instead, their food and drink produce more fragrant sweat than pure 

musk.  

Prophet Muḥammad  said, describing the people of Paradise: 

، لََ  » هَبح مح الََّّ هح مْشَاطح
َ
لحونَ، أ ونَ، وَلََ يَتفْح طح ونَ، وَلََ يَمْتخَر حونَ، وَلََ يَتغََوَّطح يَبحول

مْ عََلَ  هح خْلََقح
َ
، أ مح الْْحورح العْرينح هح زْوَاجح

َ
ةح، وَأ حوَّ ل

َ
مح الْْ رحهح ، وَمََاَمر سْكح مح المْر هح وَرشَْحح

مْ آ بريهر
َ
ورَةر أ دٍ، عََلَ صح لٍ وَاحر قر رجَح

لح مَاءر خح رَاعًَ فِر السَّ تُّونَ ذر  .«دَمَ، سر

«They do not urinate, defecate, spit, or blow their noses. Their 

combs are made of gold, and their sweat is musk. Their 

incense burners are of aloeswood, and their wives are the 

wide-eyed maidens. Their form is like that of one man, 

resembling their father Ādam [in stature], sixty cubits tall.» (4) 





 
(3) [Az-Zukhruf, 43:70-72]. 

(4) This ḥadīth is agreed upon; narrated by Al-Bukhārī (ḥadīth no. 3149), and Muslim 

(ḥadīth no. 2834), from the ḥadīth of Abū Hurayrah . 

Q55: What is the Perspective of a Muslim Towards Jannah (Paradise)? 
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Question 56: What Is the Perspective of a Muslim 

Towards the Hellfire? 

The Muslims view the Hellfire and its punishment as the place and residence 

where the judgment of Allāh  is established for the disbelievers and 

polytheists. This fire is immense, and the torment within it is severe. 

Whenever the skins of the inhabitants of the Hellfire are burnt, they are 

replaced with new skins so that the punishment is repeated, and they taste its 

intensity. In the Hellfire, they experience hunger and thirst, enduring the 

greatest types of torment and pain. 

They alternate between the flames of the fire and its indescribable heat and 

the cold of Zamharīr (the scalding wind), which shatters bones with its 

freezing intensity. Their punishment is compounded by the separation from 

their Lord, and their final fate is perpetual torment and everlasting misery. 

Allāh  says: 

 ڀ ڀ ڀ پ پ پ پ ٻ ٻ ٻ ٻ ٱ بي

 ٹ ٹ ٿ ٿ ٿ ٿ ٺ ٺ ٺ ٺ ڀ

 ڄ ڄ ڦ ڦ ڦ ڦ ڤ ڤ ڤڤ ٹ ٹ

 بى ڃ ڃ ڄ ڄ

﴾ Indeed, the wicked will be in the torment of Hell 

forever.  It will never be lightened for them, and there they 

will be overwhelmed with despair.  We did not wrong 

them, but it was they who were the wrongdoers.  They 

will cry, “O Mālik (Guardian of the Fire)! Let your Lord 

finish us off.” He will answer, “You are definitely here to 

stay.”  We certainly brought the truth to you, but most of 

you were resentful of the truth.  ﴿ (1) 

 
(1) [Az-Zukhruf 43:74-78]. 



 

 

210 

 

Allāh  also says: 

 گ گ گ ک ک ک ک ڑ ڑ ژ ژ بي

 بى ں ں ڱ ڱ ڱ ڱ ڳڳ ڳ ڳ گ

﴾ Surely those who reject Our signs, We will cast them into 

the Fire. Whenever their skin is burnt completely, We will 

replace it so they will ˹constantly˺ taste the punishment. 

Indeed, Allāh is Almighty, All-Wise.  ﴿ (2) 

Furthermore, Allāh  says: 

 ڭ ڭ ڭ ڭ ۓ ۓ ے ے ھ ھ ھ ھ ہ بي

 بى ۉ ۉ ۅ ۅ ۋ ۋ ۇٴ ۈ ۈ ۆ ۆ ۇ ۇ

﴾ Indeed, Hell is lying in ambush  as a home for the 

transgressors,  where they will remain for ˹endless˺ 

ages.  There they will not taste any coolness or drink,  

except boiling water and ˹oozing˺ pus—  a fitting 

reward.  ﴿ (3) 

The Prophet  said: 

مْ » ينَ هح ر هْلح النَّارر الََّّ
َ
ا أ مَّ

َ
وتحونَ فريهَا وَلََ يََيْوَْنَ أ مْ لََ يَمح هَا فَإرنَّهح

هْلح
َ
 .«أ

«As for the [permanent] inhabitants of the Fire, who are 

doomed to it, verily they will neither die nor live in it.» (4) 



 
(2) [An-Nisāʾ 4:56]. 

(3) [An-Nabaʾ 78:21-26]. 

(4) Narrated by Muslim (ḥadīth no. 185), from the ḥadīth of Abū Saʿīd Al-Khudrī . 

Q56: What Is the Perspective of a Muslim Towards the Hellfire? 
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Question 57: What is the Perspective of Islam 

Towards Al-Qadar (Divine Decree)? 

In Islam, it is incumbent upon the Muslim to believe in Al-Qadar (Divine 

Decree)—both its good and its bad aspects. Everything that happens occurs 

by the decree and predestination of Allāh. Thus, Muslims acknowledge with 

absolute certainty that Allāh’s knowledge encompasses everything, and He, 

based on this ultimate knowledge, has recorded all events, small and large, 

past and future, in Al-Lawḥ Al Maḥfūẓ (the Preserved Tablet). Then, He has 

decreed and executed them with His wisdom, power, care, and perfect 

knowledge at their appointed times. 

Moreover, just as all events are linked to His wisdom and knowledge, they 

are also connected to His power. Whatever Allāh wills, happens, and whatever 

He does not will, does not happen. The deeds of the servants, whether good 

or bad, are all within His decree and power while occurring according to their 

own will and power. He does not compel them to it, as He has created all the 

apparent and hidden capabilities for them, including the ability and will 

through which they make choices and take action. 

Allāh  says: 

 ئۈ ئۈ ئۆ ئۆ ئۇئۇ ئو ئو ئە ئە ئا ئا ى بي

 ئى ئم ئح ئج ی ی ی ی ئى ئى ئى ئې ئېئې

 بى تج بي بى بم بخ بح بج ئي

﴾ With Him are the keys of the unseen—no one knows them 

except Him. And He knows what is in the land and sea. Not 

even a leaf falls without His knowledge, nor a grain in the 

darkness of the earth or anything—green or dry—but is 

˹written˺ in a perfect Record.  ﴿ (1) 

 
(1) [Al-Anʿām 6:59]. 
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Allāh  also says: 

 ھ ھ ھ ہھ ہ ہ ہ ۀ ۀ ڻ ڻ ڻ بي

 بى ڭ ڭ ڭ ڭ ۓ ۓ ےے

﴾ Do you not know that Allāh ˹fully˺ knows whatever is in 

the heavens and the earth? Surely it is all ˹written˺ in a 

Record. That is certainly easy for Allāh.  ﴿ (2) 

Likewise, Allāh  says: 

 بى ثج تي تى تم تخ تح بي

﴾ Indeed, We have created everything, perfectly 

preordained.  ﴿ (3) 

ʿAbdullāh bin ʿAbbās —a companion of the Prophet —said: “I was 

behind the Messenger of Allāh  one day, then he said to me:” 

دْهح  » تََر الَله  احْفَظر  يََفَْظْكَ،  الَله  احْفَظر  كَُرمَاتٍ؛  كَ  عَليمح
ح
أ إرنِّي  لََمح،  غح ياَ 

ةَ   مَّ
ح
نَّ الْْ

َ
نْ براللهر، وَاعْلَمْ أ لر الَله، وَإرذَا اسْتعََنتَْ فَاسْتعَر

َ
لتَْ فَاسْأ

َ
َاهَكَ، إرذَا سَأ تَح

نْ  
َ
ءٍ قدَْ كَتبَهَح اللهح لكََ، يَنفَْعحوكَ  لوَر اجْتَمَعَتْ عََلَ أ رشََْ  ب

ءٍ، لمَْ يَنفَْعحوكَ إرلََّ رشََْ ب
اللهح   كَتبَهَح  قَدْ  ءٍ  رشََْ ب  

إرلََّ وكَ  ُّ يضَُح لمَْ  ءٍ،  رشََْ ب وكَ  ُّ يضَُح نْ 
َ
أ عََلَ  اجْتَمَعحوا  وَلوَر 

فح  حح قلََْمح، وجََفَّتر الصُّ
َ
فرعَتر الْْ  . «عَليَكَْ، رح

«O young man, I shall teach you some statements: Be mindful 

of Allāh, and He will protect you. Be mindful of Allāh, and 

you will find Him before you. When you ask, ask Allāh; when 

you seek aid, seek Allāh’s aid. Know that if the entire creation 

were to gather together to benefit you with something, they 

 
(2) [Al-Ḥajj 22:70]. 

(3) [Al-Qamar 54:49]. 

Q57: What is the Perspective of Islam Towards Al-Qadar? 
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would not benefit you with anything except that which Allāh 

has already recorded for you, and that if they gather together 

to harm you with something, they will not harm you with 

anything except that which Allāh has already recorded against 

you. The pens are lifted, and the pages are dried.» (4) 





 
(4) Narrated by At-Tirmidhī (ḥadīth no. 285), and said: “Ḥasan ṣaḥīḥ,” indicating its 

authenticity and goodness. 

Q57: What is the Perspective of Islam Towards Al-Qadar? 
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Question 58: What Is the Significance of 

Morals and Ethics in Islam? 

Islam is a religion of morals and ethics. It commands the best of manners, the 

most complete etiquette, and the noblest attributes, and it encourages good 

character through various means. It discourages its opposite. There is no 

complete character or commendable etiquette except that Islam has directed 

to it. Every perfect character and noble etiquette is promoted and elucidated. 

Complete ethics and noble manners make their possessor upright in 

appearance and inner qualities, balanced in conditions, endowed with 

complete positive attributes, and with a pure heart free from any blemish, 

flaw, or deficiency. Such a person fulfills the obligatory and recommended 

rights, is praised by Allāh and His creation, and attains true honor and 

consideration. 

The elevated status of one who adheres to the ethics of Islam is unparalleled. 

The perfection of Islamic ethics serves as evidence for the completeness of 

Islam. It is inconceivable to have a law, system, or anything else that can rival 

what Islam has prescribed. Islam is a religion that commands its followers 

to uphold the best of ethics and the highest standards. 

Allāh  says: 

 ڌ ڍ ڍ ڇ ڇ ڇ ڇ چ چ چ چ بي

 ک ک ڑ ڑ ژ ژ ڈ ڎڈ ڎ ڌ

 ڳ ڳ ڳ ڳ گ گ گ گ ک ک

 بى ڻ ڻ ڻ ں ں ڱ ڱڱ ڱ

﴾ Indeed, Allāh commands justice, grace, as well as 

generosity to close relatives. He forbids indecency, 

wickedness, and aggression. He instructs you so perhaps you 

will be mindful.  Honor Allāh’s covenant when you make 
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a pledge, and do not break your oaths after confirming them, 

having made Allāh your guarantor. Indeed Allāh knows all 

you do.  ﴿ (1) 

Indeed, these ethics are tremendous and encompass every goodness. The 

sublime nature of them is further emphasized in the Qurʾān.  

Allāh  says: 

 گ گ گ گ ک ک کک ڑ ڑ ژ ژ بي

 ڻ ڻ ں ں ڱ ڱ ڱ ڱ ڳ ڳ ڳ ڳ

 بى ہ ہ ہ ۀ ۀ ڻ ڻ

﴾ Good and evil cannot be equal. Respond ˹to evil˺ with what 

is best, then the one you are in a feud with will be like a 

close friend.  But this cannot be attained except by those 

who are patient and who are truly fortunate.  ﴿ (2) 

Allāh  also praised Prophet Muḥammad, saying: 

 بى ں ں ڱ ڱ ڱ بي

﴾ And you are truly ˹a man˺ of outstanding character.  ﴿ (3) 

Lady Khadījah —the first wife of our beloved Prophet —described 

him, saying: 

قح  » وَتصَْدح مَ،  الرَّحر لح  لَتَصر إرنَّكَ  ،  وَاللهر  الكََُّْ لح  وَتََمْر يثَ،  بح  الْْدَر وَتكَْسر
يفَْ، وَتحعرينح عََلَ نوََائربر الْْقَي  ومَ، وَتَقْرري الضَّ  .«المَْعْدح

 
(1) [An-Naḥl 16:90-91]. 

(2) [Fuṣṣilat 41:34-35]. 

(3) [Al-Qalam 68:4]. 

Q58: What Is the Significance of Morals & Ethics in Islam? 
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«By Allāh, you maintain ties of kinship, speak the truth, carry 

the burdens [of people], help the needy, host guests, and assist 

in matters of true concern.» (4) 





 
(4) This ḥadīth is agreed upon, narrated by Al-Bukhārī (ḥadīth no. 3), and Muslim 

(ḥadīth no. 160), from the ḥadīth of ʿĀʾishah . 

Q58: What Is the Significance of Morals & Ethics in Islam? 



 

 

217 

 

Question 59: What Is the Significance of 

Sincerity in Islam? 

Sincerity is indeed a great motive for excellence in deeds, a powerful motive 

for religious conscience, and self-monitoring. In Islam, it is obligatory for a 

person to dedicate worship to Allāh  sincerely and to improve their actions 

and morals for the sake of Allāh , not for worldly merit or human praise. 

Allāh  says: 

 ڀ ڀ ڀ ڀ پ پ پ پ ٻ ٻ ٻ ٻ ٱ بي

 ٹ ٹ ٹ ٹ ٿ ٿ ٿ ٺٿ ٺ ٺ ٺ

 بى ڤ ڤ ڤ ڤ

﴾ There is no good in most of their secret talks—except those 

encouraging charity, kindness, or reconciliation between 

people. And whoever does this seeking Allāh’s pleasure, We 

will grant them a great reward.  ﴿ (1) 

Allāh  also says: 

 ې ې ې ۉ ۉ ۅ ۅ ۋ ۋ ۇٴ ۈ بي

 بى ئە ئە ئا ئا ىى ې

﴾ Even though they were only commanded to worship Allāh 

˹alone˺ with sincere devotion to Him in all uprightness, 

establish prayer, and pay alms-tax. That is the upright 

Way.  ﴿ (2) 

 
(1) [An-Nisāʾ 4:114]. 

(2) [Al-Bayyinah 98:5]. 
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The sincere one finds difficulties easy to bear, and spending becomes easy for 

them because they deal with Allāh.  

Allāh  says: 

 ڤ ڤ ڤ ڤ ٹ ٹ ٹ ٹ ٿ ٿ ٿ ٿ ٺ بي

 بى چ چ ڃ ڃ ڃ ڃ ڄ ڄ ڄ ڄ ڦ ڦ ڦ ڦ

﴾ And ˹the virtuous are those who˺ give food—despite their 

desire for it—to the poor, the orphan, and the captive,  

˹saying to themselves,˺ “We feed you only for the sake of 

Allāh, seeking neither reward nor thanks from you.  We 

fear from our Lord a horribly distressful Day.”  ﴿ (3) 

The Messenger of Allāh  said: 

عََلَ » نزَْلتْح 
َ
أ مَا  عَليمْكَ 

ح
أ لمَْ 

َ
أ لرلقَْاررئر  اللهح  ولح  يَقح ...؛  يَامَةر القْر يوَْمح  كََنَ  إرذَا 

ليمْتَ، قَالَ:   لتَْ فريمَا عح ، قَالَ: فَمَاذَا عَمر ، قَالَ: بلَََّ ياَ ربَي ولِر قحومح  رسَح
َ
نتْح أ كح

المَْلََئركَةح   لََح  ولح  وَتَقح كَذَبتَْ،  لََح:  اللهح  ولح  فَيَقح  ، النَّهَارر وَآناَءَ  اللَّيلْر  آناَءَ  برهر 
ذَاكَ،   يلَ  قر فَقَدْ  قَاررئٌ  فحلََناً  إرنَّ  قَالَ:  يح نْ 

َ
أ ردَْتَ 

َ
أ بلَْ   : اللهح ولح  وَيقَح كَذَبتَْ، 

ولح  بر المَْالر فَيقَح دَعْكَ تََتَْاجح    وَيحؤْتََ برصَاحر
َ
عْ عَليَكَْ حَتََّّ لمَْ أ وسَي

ح
لمَْ أ

َ
اللهح لََح: أ

لح   صر
َ
نتْح أ لتَْ فريمَا آتيَتْحكَ؟ قَالَ: كح ، قَالَ: فَمَاذَا عَمر حَدٍ، قَالَ: بلَََّ ياَ ربَي

َ
إرلََ أ

المَْلََئركَ  لََح  ولح  وَتَقح كَذَبتَْ،  لََح:  اللهح  ولح  فَيقَح  ، قح تصََدَّ
َ
وَأ مَ  كَذَبتَْ، الرَّحر  : ةح

ري   وَيحؤْتََ برالََّّ ذَاكَ،  يلَ  فَقَدْ قر قَالَ فحلََنٌ جَوَادٌ،  يح نْ 
َ
أ ردَْتَ 

َ
أ : بلَْ  ولح اللهح وَيَقح

هَادر فِر  رْتح برالْْر مر
ح
: أ ولح ولح اللهح لََح: فِر مَاذَا قحترلتَْ؟ فَيَقح قحترلَ فِر سَبريلر اللهر فَيقَح

:  سَبريلركَ فَقَاتلَتْح حَتََّّ قحترلتْح  ولح لََح المَْلََئركَةح ولح اللهح لََح: كَذَبتَْ، وَتَقح ، فَيَقح
يلَ ذَاكَ  قَالَ فحلََنٌ جَرريءٌ، فَقَدْ قر نْ يح

َ
ردَْتَ أ

َ
: بلَْ أ ولح اللهح  . « كَذَبتَْ، وَيقَح

 
(3) [Al-Insān 76:8-10]. 

Q59: What Is the Significance of Sincerity in Islam? 
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«On the Day of Judgement... Allāh will ask the reciter: ‘Did I 

not teach you what I revealed to My Messenger?’ He will 

reply: ‘Of course, O Lord!’ He will ask: ‘Then what did you 

do with what you learned?’ He will reply: ‘I would stand [in 

prayer reciting] with it during all hours of the night and all 

hours of the day.’ Then Allāh would say to him: ‘You have 

lied.’ And the angels will say: ‘You have lied.’ Allāh will say 

to him: ‘Rather, you wanted it to be said that so-and-so is a 

reciter. And that was said.’ The person with the wealth will be 

brought, and Allāh will ask him: ‘Was I not so generous with 

you, such that I did not leave you having any need from 

anyone?’ He will answer: ‘Of course, O Lord!’ He will ask: 

‘Then what did you do with what I gave you?’ He will answer: 

I would nurture kinship ties and give charity.’ Then Allāh will 

say to him: ‘You have lied.’ And the angels will say to him: 

‘You have lied.’ Allāh will state: ‘Rather, you wanted it to be 

said that so-and-so is so generous, and that was said.’ Then the 

one who was killed in Allāh’s cause shall be brought, and 

Allāh will ask him: ‘For what were you killed?’ So he will 

reply: ‘I was commanded to fight in Your cause, so I fought 

until I was killed.’ Allāh will say to him: ‘You have lied.’ And 

the angels will say to him: ‘You have lied.’ Allāh will state: 

‘Rather, you wanted it to be said that so-and-so is brave, and 

that was said.’» (4) 





 
(4) Narrated by At-Tirmidhī (ḥadīth no. 2382), from the ḥadīth of Abū Hurayrah . He said: 

said: “[The ḥadīth is graded as] good, yet odd [in narration].” 

Q59: What Is the Significance of Sincerity in Islam? 
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Question 60: What is the Significance of 

Naṣīḥah (1) In Islam? 

The significance of naṣīḥah (sincerity in speech and action) in Islam is 

magnificent. It is the foundation of the entire religion. Indeed, success in this 

world and the Hereafter depends on naṣīḥah. How is it not so when it plays a 

crucial role in improving the individual, the family, and society? In Islam, a 

Muslim must offer naṣīḥah and consultation to everyone in the best and most 

complete manner.  

Allāh  says: 

 ڱ ڱ ڳ ڳ ڳ ڳ گ گ گ گ ک ک بي

 ہ ۀ ۀ ڻ ڻڻ ڻ ں ں ڱ ڱ

 بى ھ ھ ھ ہ ہہ

﴾ There is no blame on the weak, the sick, or those lacking 

the means ˹if they stay behind˺, as long as they offer naṣīḥah 

to Allāh and His Messenger. There is no blame on the 

good-doers. And Allāh is All-Forgiving, 

Most Merciful.  ﴿ (2) 

The Prophet  also said: 

ينح  » ةر  الَي ئرمَّ
َ
وَلْر ر،  ولَر وَلررسَح  ، تَابرهر وَلركر  ، ر ّ للَّر قَالَ:  لرمَنْ؟  قحلنَْا:   ، يحَةح النَّصر

مْ  ترهر يَن، وعَََمَّ سْلرمر  . « المْح

 
(1) [Translator’s Note]: Naṣīḥah: Is sincerity in speech and action. It also refers to seeking a 

statement or an action that contains goodness for its owner, or seeking sincere affection for 

them. The result is that naṣīḥah is the intention of goodness for the one being advised. It is a 

comprehensive term for various meanings. 

(2) [At-Tawbah 9:91]. 
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«The religion is naṣīḥah.» We asked, ‘To whom?’ He replied, 

«To Allāh, His Book, His Messenger, the leaders of the 

Muslims, and their common people.» (3) 

Indeed, naṣīḥah involves doing good for the one who is advised. It is the pillar 

and foundation of the religion. 

Naṣīḥah to Allāh  involves having faith in Him, negating any partners with 

Him, obeying Him, and adhering to His religion. 

Naṣīḥah to His Book involves believing it is revealed and is the speech of 

Allāh , distinct from the speech of creation, and following its clear āyāt 

(verses) while submitting to its ambiguous ones. It also entails seeking 

evidence and worshipping Allāh  through His guidance. 

Naṣīḥah to the Messenger of Allāh  entails believing in his prophethood, 

having faith in all that he brought, following his example, and spreading his 

teachings. 

Naṣīḥah to the leaders of the Muslims, including rulers and authorities, 

involves supporting them in righteousness, obeying them in matters of truth, 

and advising them for the good. 

Naṣīḥah to general Muslims entails guiding them toward their interests in 

both this world and the Hereafter. 

This is the foundation of both worldly and religious affairs. 





 
(3) Narrated by Muslim (ḥadīth no. 55), from the ḥadīth of Tamīm bin Aws Ad-Dārī . 

Q60: What is the Significance of Naṣīḥah In Islam? 
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Question 61: What Is the Significance of 

Truthfulness in Islam? 

Truthfulness holds great significance in Islam. Therefore, it is incumbent 

upon Muslims to be truthful in their words, actions, and all aspects of life. 

Allāh  has commanded truthfulness, praised truthful people, and informed 

that truthfulness benefits its adherents in this world and the Hereafter. The 

truthful ones are promised forgiveness and immense rewards. Allāh  says: 

 بى چ ڃ ڃ ڃ ڃ ڄ ڄ ڄ ڄ بي

﴾ O possessors of faith! Be mindful of Allāh and be with the 

truthful.  ﴿ (1) 

Allāh  also says: 

 ۇ ۇ ڭ ڭ ڭڭ ۓ ۓ ے ے بي

 بى ۈ ۆ ۆ

﴾ We certainly tested those before them. And ˹in this way˺ 

Allāh will clearly distinguish between those who are truthful 

and those who are liars.  ﴿ (2) 

Furthermore, Allāh  says: 

 بى چ چ چ ڃ ڃ ڃ ڃ بي

﴾ It surely would have been better for them if they were 

truthful to Allāh.  ﴿ (3) 

 
(1) [At-Tawbah 9:119]. 

(2) [Al-ʿAnkabūt 29:3]. 

(3) [Muḥammad 47:21]. 
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The Prophet  also said: 

دْقَ » ي إرنَّ الصي قح  إرلََ يَهْدر لَ لَََصْدح ، وَإرنَّ الرَّجح ي إرلََ الْْنََّةر َّ يَهْدر ، وَإرنَّ البِْر ي البِْر
بَ   يقًا، وَإرنَّ الكَْذر دي ي  حَتََّّ يحكْتبََ صر ورَ يَهْدر جح ، وَإرنَّ الفْح ورر جح ي إرلََ الفْح يَهْدر

اباً  بح حَتََّّ يحكْتبََ كَذَّ لَ لََكَْذر ، وَإرنَّ الرَّجح  . «إرلََ النَّارر

«Truthfulness leads to righteousness, and righteousness leads 

to Paradise. A man continues to speak the truth until he is 

recorded with Allāh as truthful. Falsehood leads to 

wickedness, and wickedness leads to the Hellfire. A person 

continues to lie until he is recorded with Allāh as a liar.» (4) 

Therefore, whoever is known for their dedication to truthfulness elevates their 

standing among people, just as their status is elevated with the Creator. People 

find reassurance in their words and actions, hence receiving beautiful praise. 

They become a source of trust, shielded from the pitfalls, deceit, and treachery 

of others. This is in the worldly life, and in the Hereafter, they attain immense 

rewards and blessings from Allāh , Who says: 

 بي بى بم بخ بح بج ئي ئمئى ئح ئج ی ی بي

 بى حج جم جح ثي ثمثى ثج تي تى تم تحتخ تج

﴾ This is the Day when ˹only˺ the truthful will benefit from 

their truthfulness. Theirs are Gardens under which rivers 

flow, to stay there for ever and ever. Allāh is pleased with 

them and they are pleased with Him. That is the ultimate 

triumph.  ﴿ (5) 



 
(4) This ḥadīth is agreed upon, narrated by Al-Bukhārī (ḥadīth no. 5743), and Muslim 

(ḥadīth no. 2607), from the ḥadīth of ʿAbdullāh Ibn Masʿūd . 

(5) [Al-Māʾidah 5:119]. 

Q61: What Is the Significance of Truthfulness in Islam? 
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Question 62: What Is the Significance of 

Patience in Islam? 

Indeed, patience holds great significance in Islam. Therefore, it is necessary 

in Islam for a Muslim to be patient and exhibit patience in all life 

circumstances. A Muslim should exercise patience in obeying Allāh, 

abstaining from disobedience, and enduring the painful decrees of Allāh. 

Beneficial words and actions can only be accomplished through patience—

training the self to persevere, maintaining consistency, and adhering to 

patience steadfastly. 

Patience is required when going against one’s desires, enduring its bitterness, 

and facing calamities that befall a person. In such situations, one cannot 

confront these challenges with contentment, gratitude, and praise except 

through patience and anticipating the reward; that is why Allāh  says: 

 بى حم حج جم جح ثي ثى ثم بي

﴾ Only those who endure patiently will be given their reward 

without limit.  ﴿ (1) 

Allāh  also says: 

 ئۈئۈ ئۆ ئۆ ئۇ ئۇ ئو بي

 بى ئى ئى ئې ئې ئې

﴾ O possessors of faith! Seek comfort in patience and prayer. 

Allāh is truly with those who are patient.  ﴿ (2) 

 

 
(1) [Az-Zumar 39:10]. 

(2) [Al-Baqarah 2:153]. 



 

 

225 

 

Similarly, Allāh  says: 

 بى ئە ئە ئا ئا بي

﴾ So endure ˹this denial, O Prophet,˺ with beautiful 

patience.  ﴿ (3) 

That is patience without weariness. 

The Prophet  also said: 

وسَْعح  »
َ
وَأ  ، خَيْرٌ عَطَاءٍ  نْ  مر حَدٌ 

َ
أ يَ  عْطر

ح
أ وَمَا   ، اللهح هْح  يحصَبِي  ْ يصَْبِر نَ وَمَنْ  مر

بِْر   . «الصَّ

«Whoever is patient, Allāh will make him patient. No one has 

been given a gift better and more comprehensive than 

patience.» (4) 





 
(3) [Al-Maʿārij 70:5]. 

(4) This ḥadīth is agreed upon, narrated by Al-Bukhārī (ḥadīth no. 1400), and Muslim 

(ḥadīth no. 1053), from the ḥadīth of Abū Saʿīd Al-Khudrī . 

Q62: What Is the Significance of Patience in Islam? 



 

 

226 

 

Question 63: What Is the Significance of 

Knowledge in Islam? 

Knowledge holds great significance in Islam. It is incumbent upon a Muslim 

to exert effort in seeking knowledge. Allāh has commanded the acquisition of 

beneficial knowledge, especially religiously legislated knowledge, which 

Allāh has revealed to His Messenger in the form of the Book and Ḥikmah 

(Sunnah), encompassing all beneficial sciences. The validity or invalidity, 

completeness or deficiency, and the correctness or corruption of all 

statements, actions, and intentions depend on knowledge. 

Knowledge rectifies what deviates from proper characteristics, completes 

what lacks in perfection, and corrects actions. It is the means to the soundness 

of both religious and worldly matters. Its opposite leads to corruption and 

deficiency. Knowledge is the inheritance of the Prophet , as he said: 

نبْريَاءَ  »
َ
خَذَ  لمَْ  إرنَّ الْْ

َ
خَذَهح أ

َ
لمَْ، فَمَنْ أ ثحوا العْر رهَْمًا، إرنَّمَا وَرَّ ينَارًا، وَلََ در ثحوا در يحوَري

ظٍَّ وَافررٍ   .«بِر

«Indeed, the prophets did not leave as inheritance dinars or 

dirhams (1); they left only knowledge to inherit. So whoever 

takes it, has taken a bountiful share.» (2) 

Had it not been for knowledge, people would be like animals. The need for 

knowledge is greater than the need for food and drink. Allāh  condemned 

those who follow ignorance, assumptions, and conjectures. 

 

 
(1) [Translator’s Note]: Dinars and dirhams are forms of currency that have been used in 

various regions throughout history. 

(2) Narrated by Abū Dāwūd (ḥadīth no. 3641), Ibn Mājah (ḥadīth no. 222), and At-Tirmidhī 

(ḥadīth no. 2682), who said: “This is more authentic.” All from the ḥadīth of 

Abū Ad-Dardāʾ . 
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So, Allāh  says: 

 ٹ ٹ ٹ ٿٿ ٿ ٿ ٺ ٺٺ ٺ ڀ ڀ ڀ بي

 بى ڤ ڤ ڤ ڤ ٹ

﴾ Although they have no knowledge ˹in support˺ of this. They 

follow nothing but ˹inherited˺ assumptions. And surely 

assumptions can in no way replace the truth.  ﴿ (3) 

Allāh  also made it clear that authentic knowledge guides, stating: 

 ۋ ۋ ۇٴ ۈ ۈ ۆ ۆ ۇ ۇ ڭ ڭ ڭ بي

 بى ې ۉ ۉ ۅ ۅ

﴾ Those gifted with knowledge ˹clearly˺ see that what has 

been revealed to you from your Lord ˹O Prophet˺ is the truth, 

and that it guides to the Path of the Almighty, the 

Praiseworthy.  ﴿ (4) 

In addition, Allāh  says clarifying the status of knowledge:  

 بى ثجثم تي تى تم تخ تح تج بي بى بي

﴾ Allāh will elevate those of you who are faithful, and ˹raise˺ 

those gifted with knowledge in rank. ﴿ (5) 

The Prophet  also said: 

الْْنََّةر  » قر  رح نْ طح يقًا مر طَرر برهر  ح  سَلَكَ اللََّّ لمًْا  فريهر عر يَطْلحبح  يقًا  طَرر سَلَكَ  مَنْ 
لمْر  جْنرحَتهََا ررضًا لرطَالربر العْر

َ
 . «وَإرنَّ المَْلََئركَةَ لَتَضَعح أ

 
(3) [An-Najm 53:28]. 

(4) [Sabaʾ 34:6]. 

(5) [Al-Mujādilah 58:11]. 

Q63: What Is the Significance of Knowledge in Islam? 
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«Whoever treads a path in search of knowledge, Allāh will 

thereby make easy for him a path to Paradise. Verily, the 

angels lower their wings for the seeker of knowledge, pleased 

with what he is doing.» (6) 





 
(6) Narrated by Abū Dāwūd (ḥadīth no. 3641), Ibn Mājah (ḥadīth no. 223), At-Tirmidhī 

(ḥadīth no. 2682), and Ibn Ḥibbān in his «Ṣaḥīḥ» (ḥadīth no. 830), from the ḥadīth of 

Abū Ad-Dardāʾ . 

Q63: What Is the Significance of Knowledge in Islam? 
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Question 64: What Is the View of Muslims 

Towards Scholars? 

Muslims look at scholars with admiration and respect but do not attribute 

legislative authority, sanctity, or infallibility to them. Consequently, Muslims 

are obligated to ask the people of knowledge when they do not know. Allāh  

says: 

 بى ھ ھ ہ ہ ہ ہ ۀ ۀ بي

﴾ If you do not know, then ask those who have 

knowledge.  ﴿ (1) 

The Prophet  also said: 

لََ »
َ
حوا أ ل

َ
ؤَالح لمَْ إرذْ سَأ ي السُّ فَاءح العِْر وا، فَإرنَّمَا شر  . «يَعْلَمح

«Could they not ask when they did not know? The cure for 

ignorance is inquiry.» (2) 

Muslims recognize that scholars hold a high status with Allāh and His 

Messenger , so they appreciate them. However, they do not blindly follow 

them, as Allāh warned against pursuing the path of the Jews and Christians 

with their scholars, as Allāh  says: 

 بى ۋ ۇٴ ۈ ۈ ۆ ۆ ۇ بي

﴾ They have taken their rabbis and monks as 

lords besides Allāh. ﴿ (3) 

 
(1) [Al-Anbiyāʾ 21:7]. 

(2) Narrated by Abū Dāwūd (ḥadīth no. 336), Ibn Mājah (ḥadīth no. 572), and Al-Ḥākim in 

his «Mustadrak» (ḥadīth no. 639), from the ḥadīth of Ibn ʿ Abbās . Al-Ḥākim said: “[The 

ḥadīth is] authentic, according to the conditions of Al-Bukhārī and Muslim.” 

(3) [At-Tawbah 9:31]. 
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The Prophet  explained the āyah: 

لمَْ  » مْ  إرنَّهح مَا 
َ
شَيئًْا  أ مْ  لهَح حَلُّوا 

َ
أ إرذَا  كََنحوا  مْ  نَّهح وَلكَر مْ،  ونَهح يَعْبحدح ونحوا  يكَح

وهح  مح مْ شَيئًْا حَرَّ وا عَليَهْر مح  . «اسْتَحَلُّوهح، وَإرذَا حَرَّ

«They did not worship them [as commonly understood], but 

when they permitted them something, they considered it 

lawful, and when they prohibited something for them, they 

considered it unlawful.» (4) 

The Muslim recognizes that the scholars who act upon their knowledge are 

the prophets’ heirs, the religion’s protectors, and the witnesses over it.  

Allāh  says: 

 ڦ ڤ ڤ ڤ ڤ ٹ ٹ ٹ ٹ ٿ ٿ بي

 بى ڃ ڃ ڄ ڄ ڄ ڄ ڦ ڦڦ

﴾ Allāh ˹Himself˺ is a Witness that there is no god ˹worthy of 

worship˺ except Him—and so are the angels and people of 

knowledge. He is the Maintainer of justice. There is no god 

˹worthy of worship˺ except Him—the Almighty, 

All-Wise.  ﴿ (5) 

The Prophet  also said: 

فِر  » وَالْْريتَانح   ، رضْر
َ
الْْ فِر  وَمَنْ   ، مَوَاتر السَّ فِر  مَنْ  لََح  رح  ليَسَْتغَْفر العَْالرمَ  إرنَّ 

  ، المَْاءر ،  عََلَ  العَْالرمر  فَضْلَ  وَإرنَّ  جَوفْر  عََلَ  الَْْدْرر  لََلْةََ  القَْمَرر  كَفَضْلر  العَْابردر
نبْريَاءر سَائررر  

َ
لَمَاءَ وَرَثةَح الْْ ، وَإرنَّ العْح  . «...الكَْوَاكربر

 
(4) Narrated by At-Tirmidhī (ḥadīth no. 3095), from the ḥadīth of ʿAdī Ibn Ḥātim . He 

said: “[The ḥadīth is graded as] good, yet odd [in narration].” 

(5) [Āli ʿImrān 3:18]. 

Q64: What Is the View of Muslims Towards Scholars? 
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«Indeed, the scholar has forgiveness sought for them by those 

in the heaven, those on the earth, and the fish in the depths of 

the water. The excellence of the scholar over the worshipper 

is like the excellence of the moon, on the night when it is full, 

over the rest of the celestial bodies. Indeed, the scholars are 

the heirs of the prophets...» (6) 





 
(6) Narrated by Abū Dāwūd (ḥadīth no. 3641), Ibn Mājah (ḥadīth no. 223), At-Tirmidhī 

(ḥadīth no. 2682), and Ibn Ḥibbān in his «Ṣaḥīḥ» (ḥadīth no. 830), from the ḥadīth of 

Abū Ad-Dardāʾ . 

Q64: What Is the View of Muslims Towards Scholars? 
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Question 65: What Is the View of Muslims 

Towards the Elderly? 

The view of Muslims towards the elderly is one of compassion and 

tenderness, an attentive and grateful perspective, whether they are parents or 

others. As for the parents, they deserve absolute complete care and attention. 

Allāh  says: 

 ڻ ڻ ڻ ںں ڱ ڱ ڱ ڱ ڳ ڳ ڳ ڳ بي

 ے ھ ھ ھ ھ ہ ہ ہ ہ ۀ ۀ ڻ

 ۈ ۆ ۆ ۇ ۇ ڭ ڭ ڭ ڭ ۓ ۓ ے

 بى ۋ ۋ ۇٴ ۈ

﴾ For your Lord has decreed that you worship none but Him. 

And honor your parents. If one or both of them reach old age 

in your care, never say to them ˹even˺ ‘ugh,’ nor yell at them. 

Rather, address them respectfully.  And be humble with 

them out of mercy, and pray, “My Lord! Be merciful to them 

as they raised me when I was young.”  ﴿ (1) 

Respecting the elderly is essential for every Muslim, whether they are parents 

or not, including uncles, aunts, paternal and maternal relatives, neighbors, and 

others who are elderly. The Prophet  said: 

نَّا مَنْ  » رر الكَْبريرَ لمَْ ليَسَْ مر
 .« يحوَقي

«He is not one of us who does not show respect to the 

elderly.» (2) 

 
(1) [Al-Isrāʾ 17:23-24]. 

(2) Narrated by Imām Aḥmad in his «Musnad» (ḥadīth no. 2329), and Ibn Ḥibbān in his 

«Ṣaḥīḥ» (ḥadīth no. 2493), from the ḥadīth of Ibn ʿAbbās . 
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The Messenger of Allāh  also said: 

نَّا ليَسَْ  » ناَ مَنْ مر يَرناَ، وَيعَْررفْ حَقَّ كَبريرر  . «لمَْ يرَحَْمْ صَغر

«He is not one of us who does not show compassion to our 

young ones and acknowledge the rights of our elders.» (3) 

As well, the Prophet  said: 

ح مَنْ لََ لََ »  .«يرَحَْمح النَّاسَ يرَحَْمح اللََّّ

«Allāh does not show mercy to one who does not show mercy 

to people.» (4) 





 
(3) Narrated by Al-Ḥumaydī in his «Musnad», with this wording, (ḥadīth no. 597), and by 

Imām Aḥmad [in his «Musnad»] (ḥadīth no. 6733), from the ḥadīth of ʿAbdullāh bin 

ʿAmr . 

(4) This ḥadīth is agreed upon; narrated by Al-Bukhārī (ḥadīth no. 6941), and Muslim 

(ḥadīth no. 2319), from the ḥadīth of Jarīr bin ʿAbdullāh . 

Q65: What Is the View of Muslims Towards the Elderly? 
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Question 66: What Is the Muslim’s 

View on the Young Ones? 

A Muslim regards the young, whether they are children, grandchildren, or 

others, as having rights. It is essential to show them compassion, care for 

them, and attend to their well-being—physically, mentally, educationally, and 

socially. They are the adornment of this world and the joy of life. Allāh  

says: 

 بى ٻپ ٻ ٻ ٻ ٱ بي

﴾ Wealth and children are the adornment of this 

worldly life. ﴿ (1) 

The Messenger of Allāh  said: 

نَّا ليَسَْ  » يَرناَ مَنْ مر  .«لمَْ يرَحَْمْ صَغر

«He is not one of us who does not show compassion to our 

young ones.» (2) 

Also, the Prophet , upon crying at the death of his grandson, said: 

رحَََْةٌ  » هر  وَلََ  هَذر هر،  بَادر نْ عر مر شَاءَ  مَنْ  قحلحوبر  ح فِر  اللََّّ نْ  وضََعَهَا  مر ح  يرَحَْمح اللََّّ
هر إرلََّ الرُّحَََاءَ  بَادر  .«عر

«This [crying] is a mercy that Allāh has placed in the hearts of 

whom He wills among His servants. Allāh only shows mercy 

to those among His servants who are merciful.» (3) 

 
(1) [Al-Kahf 18:46]. 

(2) Narrated by Al-Ḥumaydī in his «Musnad», with this wording, (ḥadīth no. 597), and by 

Imām Aḥmad [in his «Musnad»] (ḥadīth no. 6733), from the ḥadīth of ʿAbdullāh bin 

ʿAmr . 

(3) Narrated by Al-Bukhārī (ḥadīth no. 5331), from the ḥadīth of Usāmah bin Zayd . 
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Lady ʿĀʾishah —the wife of the Prophet —said: 

ولر اللهر   عْرَابر عََلَ رسَح
َ
نَ الْْ مَ ناَسٌ مر تحقَبيلحونَ    قَدر

َ
حوا: أ مْ فَقَال بيَْانكَح ؟ صر

نَّا وَاللهر مَا   حوا: لكَر حوا: نَعَمْ. فَقَال ولح اللهر  فَقَال ! فَقَالَ رسَح مْلركح »:  نحقَبيلح
َ
وَ أ

َ
أ

مح الرَّحَْةََ  نكْح  .«؟إرنْ كََنَ اللهح نزََعَ مر

“Some people from the desert came to the 

Messenger of Allāh  and asked: ‘Do you kiss your 

children?’ When they, [the Prophet  and his 

companions  answered affirmatively], and said: ‘Yes.’ The 

people then said: ‘But we, by Allāh, do not kiss [them]!’ The 

Prophet  responded: «Can I do anything if Allāh has 

removed mercy from you?»” (4) 

Also, Anas bin Mālik —a companion of the Prophet —reported:  

حَدًا كََنَ  
َ
يتْح أ

َ
رحَْمَ »مَا رَأ

َ
ولر اللهر أ نْ رسَح يَالر مر  . «برالعْر

“I have not seen anyone more merciful to his dependents than 

the Messenger of Allāh .” (5) 

Muslims are commanded to make good choices in selecting a mother for their 

children and to choose a suitable name for them. They should express 

gratitude to Allāh for the birth of their children by drawing closer to Him. 

This can be done by sacrificing a sheep for a girl and two sheep for a boy on 

this occasion. Additionally, parents are obligated to provide for their children 

until they can earn a living. It is essential to educate them and not burden 

them beyond their capacity. These are among the rights of the young ones in 

Islam. 



 
(4) Narrated by Muslim (ḥadīth no. 2317). 

(5) Narrated by Muslim (ḥadīth no. 2316). 

Q66: What Is the Muslim’s View on the Young Ones? 
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Question 67: What Is the View of Islam 

Towards Animals? 

Muslims view animals as creatures created by Allāh , and they were created 

for a wisdom that Allāh knows, even if we do not comprehend the specific 

wisdom behind the existence of some of them. In general, everything on the 

Earth has wisdom in its existence, serving those who are accountable 

(humans). Allāh  says: 

 ئج ی ی ی ی ئى ئى ئى ئې ئې ئې ئۈ ئۈ بي

 تي تى تختم تح تج بي بى بم بخ بح بج ئي ئى ئم ئح

 بى جح ثي ثى ثم ثج

﴾ Allāh is the One Who has subjected the sea for you so that 

ships may sail upon it by His command, and that you may 

seek His bounty, and that perhaps you will be grateful.  He 

˹also˺ subjected for you whatever is in the heavens and 

whatever is on the earth—all by His grace. Surely in this are 

signs for people who reflect.  ﴿ (1) 

Allāh  also says: 

 گ گ ک ک ک ک ڑ ڑ ژ ژ ڈ ڈ ڎ بي

 ڻ ڻ ڻ ں ڱں ڱ ڱ ڱ ڳ ڳ ڳ ڳ گ گ

 بى ے ے ھ ھ ھ ھ ہ ہہ ہ ۀ ۀ ڻ

﴾ And your Lord inspired the bees: “Make ˹your˺ homes in 

the mountains, the trees, and in what people construct,  

and feed from ˹the flower of˺ any fruit ˹you please˺ and 

 
(1) [Al-Jāthiyah 45:12-13]. 
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follow the ways your Lord has made easy for you.” From 

their bellies comes forth liquid of varying colors, in which 

there is healing for people. Surely in this is a sign for those 

who reflect.  ﴿ (2) 

Moreover, these animals that Allāh  has created have rights. Among these 

rights is that it is not permissible to transgress against them without a valid 

reason. The Messenger of Allāh  said: 

وحح  لََ » وا شَيئًْا فريهر الرُّ ذح  .«غَرضًَا تَتَّخر

«Do not make anything having a soul a target [for harm].» (3) 

Indeed, whoever makes the target of his arrow a living being with a soul 

deserves condemnation and expulsion from the mercy of Allāh , as it is 

narrated that Ibn ʿUmar —a companion of the Prophets —came across 

some young men from the Quraysh who had set up a bird as a target for 

shooting arrows. Every arrow they missed came into the possession of the 

bird’s owner. When they saw Ibn ʿUmar, they dispersed. Ibn ʿUmar said: 

ولَ اللهر   َذَ  : » مَنْ فَعَلَ هَذَا؟ لعََنَ اللهح مَنْ فَعَلَ هَذَا، إرنَّ رسَح لعََنَ مَنر اتََّ
وحح    .«غَرضًَا شَيئًْا فريهر الرُّ

“Who did this? May Allāh curse whoever did this! The 

Messenger of Allāh  [said]: «Cursed is the one who makes 

anything with a soul a target [of one’s marksmanship for 

harm].»” (4) 

It is not permissible to strike animals without a valid reason nor to brand them 

on their faces, as mentioned in the ḥadīth of Jābir —a companion of the 

Prophet —who reported that: 

 
(2) [An-Naḥl 16:68-69]. 

(3) Narrated by Muslim (ḥadīth no. 1957), from the ḥadīth of ʿAbdullāh bin ʿAbbās . 

(4) Narrated by Muslim (ḥadīth no. 1958). 

Q67: What Is the View of Islam Towards Animals? 
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  َّ نَّ النَّبِر
َ
، فَقَالَ: »  أ هر مَ فِر وجَْهر مَارٍ قدَْ وحسر ر رَّ عَليَهْر بِر نِّي قَدْ  مح

َ
مْ أ مَا بلَغََكح

َ
أ

يمَةَ   وْ فِر لعََنتْح مَنْ وسََمَ الَْْهر
َ
هَا، أ بهََا وجَْهر هَا فِر ضََْ  . ؟«؛ فَنَهََ عَنْ ذَلركَ وجَْهر

The Prophet  passed by a donkey that had been branded on 

its face. The Prophet  said: «Has it not reached that I have 

cursed anyone who brands an animal on its face or strikes it 

on its face?» So, he forbade such actions. (5) 

It is not permissible for us to burden animals, which are permitted for us to 

work on, with tasks beyond their capacity. Sahl bin Al-Ḥanẓaliyyah —a 

companion of the Prophet —reported that: 

ر   ولح اللََّّ فَقَالَ: »  مَرَّ رسَح  ، بربَطْنرهر هح  لَْرقَ ظَهْرح يٍر قَدْ  هر  بربعَر َ فِر هَذر وا اللََّّ اتَّقح
، فَارْكَبحوهَا   عْجَمَةر حوهَا الَْْهَائرمر المْح ةًَ، وَكَح ةًَ صَالْر  . «صَالْر

The Messenger of Allāh  passed by an emaciated camel 

with a severely strained back and stomach. He said: «Fear 

Allāh regarding these mute animals that cannot speak. Ride 

them when they are in good condition, and eat them when they 

are in good condition.» (6) 

It is also impermissible for us to consume the meat of animals that are 

otherwise permissible without ensuring they are slaughtered quickly and 

humanely so as not to increase their pain. The Prophet  said: 

نحوا  » حْسر
َ
فَإرذَا قَتلَتْحمْ فأَ ءٍ،  ي شََْ الْْرحْسَانَ عََلَ كُح وَإرذَا  إرنَّ الَله كَتبََ  تلْةََ،  القْر

حْ ذَبريحَتهَح  ر ، فلَيْرح مْ شَفْرَتهَح كح حَدح
َ
دَّ أ بحَْ، وَلَْححر نحوا الََّّ حْسر

َ
 . «ذَبَِتْحمْ فأَ

«Indeed, Allāh has prescribed proficiency in all things. So, 

when you kill, do it proficiently, and when you slaughter, do 

 
(5) Narrated by Abū Dāwūd (ḥadīth no. 2564). Al-Albāni said: “Ṣaḥīḥ (authentic).” 

(6) Narrated by Abū Dāwūd (ḥadīth no. 2548), and Ibn Khuzaymah in his «Ṣaḥīḥ» 

(ḥadīth no. 2545). Al-Albāni said: “Ṣaḥīḥ (authentic).” 

Q67: What Is the View of Islam Towards Animals? 
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it proficiently. Let each one of you sharpen his blade and spare 

suffering to the animal he slaughters.» (7) 

So, the Muslim is commanded to treat animals well, especially those 

domesticated, and not to harm those not domesticated except when necessary. 

Some rights of domesticated animals upon us include providing shelter, 

feeding them, and not confining them. These are some of the rights of animals 

in Islam. There is a severe warning against those who mistreat animals, as 

mentioned in the ḥadīth of ʿAbdullāh bin ʿUmar —a companion of the 

Prophet —who reported that the Messenger of Allāh  said: 

لََ  » النَّارَ،  فريهَا  فَدَخَلتَْ  مَاتتَْ؛  حَتََّّ  سَجَنتَهَْا  ةٍ؛  رَّ هر ةٌ فِر 
َ
امْرَأ بتَر  ذي َ عح هر

رضْر 
َ
نْ خَشَاشر الْْ كحلح مر

ْ
َ ترََكَتهَْا تأَ طْعَمَتهَْا وسََقَتهَْا إرذْ حَبسََتهَْا، وَلََ هر

َ
 . «أ

«A woman was punished because of a cat which she held 

captive till it died. Hence, she entered the Hellfire due to [her 

mistreatment of] the cat. She did not feed it or give it water 

while she held it captive, nor did she let it out so that it may 

eat the things that creep on the earth.» (8) 





 
(7) Narrated by Muslim (ḥadīth no. 1955), from the ḥadīth of Shaddād bin Aws . 

(8) This ḥadīth is agreed upon; narrated by Al-Bukhārī (ḥadīth no. 3482), and Muslim 

(ḥadīth no. 2242). 

Q67: What Is the View of Islam Towards Animals? 
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Question 68: What Is the Role of 

Moderation in Ethics in Islam? 

Indeed, Islam is a moderate religion in every aspect, including ethics. It urges 

Muslims to be moderate, just, and balanced, advising them not to be extreme 

to the point of breaking or too lenient to the end of being squeezed—also 

advising them not to be rigid or slack. Hence, Islam commands justice and 

fairness, and Allāh  has referred to the people of Islam as the “Middle 

Nation,” highlighting their moderation in all matters. 

So, the Muslims are moderate in faith regarding the prophets and in fulfilling 

their rights. This moderation stands between those who exaggerate in their 

reverence of the prophets to the extent of attributing to them, or some of them, 

special rights exclusive to Allāh, engaging in excessiveness and worship 

directed towards them, and those who neglect and show ingratitude to the 

prophets, either by disbelieving in some of them or failing to fulfill their 

rights. 

In addition, the people of Islam are moderate between those who prohibit 

permissible things among the devoted worshippers, forbidding what Allāh did 

not ban, thereby following in the footsteps of Satan, and those who deem 

permissible the forbidden and impure, following their desires and the 

inclinations of their souls. 

The Muslim is commanded to adopt moderation and balance even in 

expenditures. 

Allāh  says: 

 بى ئې ئې ئې ئۈ بي

﴾ And do not spend wastefully.  ﴿ (1) 

 
(1) [Al-Isrāʾ 17:26]. 
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Allāh  also says: 

 ٹ ٹ ٿ ٿ ٿ ٿ ٺ ٺ ٺ ٺ بي

 بى ڤ ڤ ٹ ٹ

﴾ Do not be so tight-fisted, for you will be blameworthy; nor 

so open-handed, for you will end up in poverty.  ﴿ (2) 

Thus, moderation deserves praise. So, Allāh  commends the believers, 

saying: 

 ی ی ی ی ئى ئى ئى ئې ئې بي

 بى ئم ئح ئج

﴾ ˹They are˺ those who spend neither wastefully nor stingily, 

but moderately in between.  ﴿ (3) 

This encompasses spending on oneself, family, dependents, and others in all 

forms of expenditure. In this way, there is moderation in the character of a 

person and the completion of their wisdom, as they fulfill their obligations 

and what is appropriate and avoid what is inappropriate. Besides, being 

balanced is the secret of blessings, and spending conservatively without going 

into extravagance does not make one impoverished. 





 
(2) [Al-Isrāʾ 17:29]. 

(3) [Al-Furqān 25:67]. 

Q68: What Is the Role of Moderation in Ethics in Islam? 
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Question 69: What Is the Significance of 

Ethical Iḥsān (Excellence) in Islam? 

Indeed, Muslims are commanded to exhibit iḥsān (excellence) in all of their 

interactions. It is the completeness of sincerity with Allāh , perfection in 

actions, and good dealings with others in character and responsibilities. Thus, 

it is incumbent upon the Muslim to be a muḥsin (doer of excellence), and it is 

recommended to show forgiveness and forbearance. Islam encourages acts of 

excellence towards people, and by doing so, one attains the love of Allāh . 

Islam likewise commands forgiveness and turning away from mistakes and 

offenses, considering it among the greatest virtues. 

Moreover, among the most extraordinary acts of excellence are teaching the 

ignorant, guiding the misguided, offering advice to all people, aiding the 

needy, assisting those in distress, alleviating the harm of the afflicted, helping 

those with needs in their requirements, and exerting effort and interceding for 

people in matters that benefit them. 

Furthermore, among the most significant forms of excellence are pardoning 

those who make mistakes, forgiving those who do wrong, and overlooking 

their faults.  

Allāh  says: 

 ٺ ڀڀ ڀ ڀ پ پ پ ٻپ ٻ ٻ ٻ ٱ بي

 بى ٿ ٿ ٿ ٿ ٺٺ ٺ

﴾ Those who do excellence will have the finest reward and 

˹even˺ more. Neither gloom nor disgrace will cover their 

faces. It is they who will be the residents of Paradise. They 

will be there forever.  ﴿ (1) 

 
(1) [Yūnus 10:26]. 
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Allāh  also says: 

 بى ۇٴ ۈ ۈ ۆ ۆ ۇ بي

﴾ Is there any reward for excellence except 

excellence?  ﴿ (2) 

Allāh  says: 

 بى ے ے ھ ھ ھ ہھ بي

﴾ And do excellence, for Allāh certainly loves the 

excellence-doers.  ﴿ (3) 

The Prophet  also said: 

نح  » وَ يحؤْمر ترهر مَنريَّتحهح وَهح
ْ
لَ الْْنََّةَ، فلَتْأَ نْ يحزحَْزَحَ عَنر النَّارر وَيَدْخح

َ
حَبَّ أ

َ
فَمَنْ أ

تر  
ْ
، وَلَْأَ رر نْ يحؤْتََ إرلََهْر النَّاسر إرلََ براللهر وَالَْوَْمر الْآخر

َ
ربُّ أ ري يَح  .«الََّّ

«Whoever would like to be distanced from the Fire and 

admitted into Paradise, let his death come to him while he 

believes in Allāh and the Last Day, and let him treat the people 

how he would love to be treated.» (4) 





 
(2) [Ar-Raḥmān 55:60]. 

(3) [Al-Baqarah 2:195]. 

(4) Narrated by Muslim (ḥadīth no. 1844), from the ḥadīth of ʿAbdullāh bin ʿAmr . 

Q69: What Is the Significance of Ethical Iḥsān (Excellence) in Islam? 
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Question 70: What Is the Significance of 

Good Conduct in Islam? 

Indeed, Islam commands good conduct. It orders that the parents be treated 

with excellence and kindness. Allāh  says: 

 ڻ ڻ ڻ ںں ڱ ڱ ڱ ڱ ڳ ڳ ڳ ڳ بي

 ے ھ ھ ھ ھ ہ ہ ہ ہ ۀ ۀ ڻ

 ۈ ۆ ۆ ۇ ۇ ڭ ڭ ڭ ڭ ۓ ۓ ے

 ى ې ې ېې ۉ ۉ ۅ ۅ ۋ ۋ ۇٴ ۈ

 ئۆ ئۆ ئۇ ئۇ ئو ئو ئە ئە ئا ئا ى

 بى ئې ئې ئې ئۈ ئۈ

﴾ For your Lord has decreed that you worship none but Him. 

And honor your parents. If one or both of them reach old age 

in your care, never say to them ˹even˺ ‘ugh,’ nor yell at them. 

Rather, address them respectfully.  And be humble with 

them out of mercy, and pray, “My Lord! Be merciful to them 

as they raised me when I was young.”  Your Lord knows 

best what is within yourselves. If you are righteous, He is 

certainly All-Forgiving to those who ˹constantly˺ turn to 

Him.  Give to close relatives their due, as well as the poor 

and ˹needy˺ travelers. And do not spend wastefully.  ﴿ (1) 

In these āyāt (verses), Allāh  commands excellence towards parents in 

particular and emphasizes excellence towards relatives, neighbors, the poor, 

and others in general. This includes both verbal and practical excellence. 

 
(1) [Al-Isrāʾ 17:23-26]. 
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Similarly, part of this excellence is treating the orphan with kindness in their 

upbringing and safeguarding their wealth.  

Allāh  says: 

 بى ڀڀ ڀ پ پ پ پ ٻ ٻ ٻ ٻ ٱ بي

﴾ And do not come near the wealth of the orphan—unless 

intending to enhance it—until they attain maturity. ﴿ (2) 

Allāh  also says: 

 بى ۓ ۓ ے ے ھ بي

﴾ So do not oppress the orphan.  ﴿ (3) 

Similarly, Allāh  says: 

 بى ڀڀ ڀ ڀ پ پپ پ ٻ بي

﴾ And they ask you ˹O Prophet˺ concerning orphans. Say, 

“Improving their condition is best.” ﴿ (4) 

Islam commands good treatment of servants, even if they are enslaved, as 

mentioned in the ḥadīth of Al-Maʿrūr bin Suwayd —a disciple of the 

Prophet’s companions —he said: “I saw Abū Dharr Al-Ghifārī —a 

companion of the Prophet —wearing a garment, and his servant also 

wearing a similar garment. We asked him about it, and he replied: 

ي   النَّبِر إرلََ  فَشَكََنِّر  لًَ،  رجَح سَابَبتْح  ُّ  إرنِّي  النَّبِر  َ لِر فَقَالَ   ،« تهَح  :  ْ عَيرَّ
َ
أ

هر  مي
ح
مْ  ؟« ثحمَّ قَالَ: »برأ مْ، فَمَنْ  إرنَّ إرخْوَانكَح يكح يدْر

َ
مح اللهح تََتَْ أ مْ، جَعَلهَح خَوَلحكح

 
(2) [Al-Anʿām 6:152] and [Al-Isrāʾ 17:34]. 

(3) [Aḍ-Ḍuḥā 93:9]. 

(4) [Al-Baqarah 2:220]. 

Q70: What Is the Significance of Good Conduct in Islam? 
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وَلََ    ، يلَبْسَح ا  مَّ مر وَلَْحلبْرسْهح   ، كحلح
ْ
يأَ ا  مَّ مر مْهح  فلَيْحطْعر هر،  يدَر تََتَْ  وهح  خح

َ
أ كََنَ 

مْ  ينحوهح عر
َ
مْ فأَ مْ مَا يَغْلربحهح وهح مْ، فَإرنْ كََُّفْتحمح مْ مَا يَغْلربحهح وهح  .« تحكَليفح

“Once, I abused a man. So, he complained about me to the 

Prophet . So, the Prophet  asked me: «Did you abuse him 

by disparaging his mother?» Then he said: «Your servants are 

your brethren. Allāh has placed them under your authority. 

Whoever has his brother under his authority, let him feed him 

from what he eats and clothe him from what he wears. Do not 

burden them with what overwhelms them; if you burden them 

with something beyond their capacity, then help them.»” (5) 





 
(5) Narrated by Al-Bukhārī (ḥadīth no. 2545). 

Q70: What Is the Significance of Good Conduct in Islam? 
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Question 71: What Are the Greatest 

Acts of Worship in Islam? 

The religion of Islam is magnificent, and it encompasses magnificent acts of 

worship. These acts contribute to the well-being of individuals, families, 

communities, and nations. They also bring about prosperity in both this world 

and the Hereafter. The great acts of worship in Islam are ranked based on their 

status: 

1. Tawḥīd (Monotheism): This is the worship of Allāh  alone, without any 

partners. It involves not directing any act of worship to other than Allāh . 

By doing so, the worshipper attains emancipation from all creation; this 

embodies the declaration: “I bear witness that “Lā ilāha illā-llāh” (There is 

no deity worthy of worship but Allāh alone).” 

2. Ittibāʿ (Following the Prophet ): It involves making the Messenger  

a role model in all acts of worship dedicated to Allāh  and approaches that 

draw you near to Allāh . Doing so frees oneself from subservience to 

people; this embodies the declaration: “I bear witness that Muḥammad is the 

Messenger of Allāh.” 

3. Ṣalāh (Prayer): It consists of five daily prayers performed at specific 

times, following a known form and a set number of units of prayer. Through 

these prayers, the worshippers attain the pleasure of Allāh . They 

communicate with their Lord, and their Lord communicates with them. Thus, 

they drop sins from themselves and elevate their status before the Lord of all 

beings. Additionally, prayer serves as a means of fostering unity, harmony, 

love, and cooperation within the community. 

4. Zakāt: An annual and seasonal financial worship concerning certain types 

of wealth, which is given at a specified percentage for the sake of Allāh . It 

is directed towards social matters for Muslims, benefiting the poor and needy. 

Through zakāt, hearts are brought together, those in need of financial 

assistance are supported, enslaved people are liberated, debts are settled for 

those in hardship, and it is used to purchase weapons for the defense of Islam 
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and jihād in the path of Allāh . This worship fosters unity among members 

of society and safeguards them from harm. 

5. Ṣawm (Fasting): An annual worship in the month of Ramaḍān, involves 

Muslims abstaining from food, drink, and sexual pleasures from dawn until 

sunset. This practice is for those who can fast, and those who are unable, such 

as travelers and the sick, can make up for missed days later. If one cannot fast 

altogether, like the elderly and the frail, one must feed a poor person for each 

missed day. Fasting is a worship that teaches patience, makes people aware 

of the conditions of the poor and people in need, encourages empathy for 

them, and fosters a sense of community and solidarity, providing 

psychological and social benefits. 

6. Ḥajj (Pilgrimage): An annual worship performed in Makkah (Mecca) 

during specific days and in a particular manner. It is obligatory only once in 

a lifetime for capable and able people. Ḥajj is an act of worship that 

encompasses all the Pillars of Islam, including tawḥīd (monotheism), prayer, 

charity, and refraining from prohibited affairs. Additionally, Ḥajj involves 

unity, social gathering, breaking down class distinctions, and eliminating 

differences and racial prejudice. 

7. Interactions: Good dealings with people are among the most incredible 

acts of worship. This includes dealing with parents, relatives, neighbors, and 

others. Indeed, it includes everyone with whom a person interacts. It even 

extends to dealing with people of covenants and treaties, those at war, and 

captives. All these actions become acts of worship when a Muslim performs 

them seeking closeness to Allāh . Allāh  says about the characteristics of 

the believers who will be saved on the Day of Judgment:  

 ڤ ڤ ڤ ڤ ٹ ٹ ٹ ٹ ٿ ٿ ٿ ٿ ٺ بي

 بى ڄ ڄ ڦ ڦ ڦ ڦ

﴾ And ˹the virtuous are those who˺ give food—despite their 

desire for it—to the poor, the orphan, and the captive,  

Q71: What Are the Greatest Acts of Worship in Islam? 
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˹saying to themselves,˺ “We feed you only for the sake of 

Allāh, seeking neither reward nor thanks from you.”  ﴿ (1) 

The Messenger of Allāh  also said: 

ر  » اللََّّ إرلََ  النَّاسر  حَبُّ 
َ
ورٌ  أ ح سْح ر  اللََّّ إرلََ  عْمَالر 

َ
الْْ حَبُّ 

َ
وَأ  ، لرلنَّاسر مْ  هح نْفَعح

َ
أ

سْلرمٍ  لحهح عََلَ مح رْبةًَ   ،تحدْخر فح عَنهْح كح وْ تكَْشر
َ
وْ تَطْرحدح    ، أ

َ
وْ تَقْضِر عَنهْح دَيْنًا، أ

َ
أ

نْ  
َ
نْ أ حَبُّ إرلََِّ مر

َ
خٍ لِر فِر حَاجَةٍ أ

َ
مْشَر مَعَ أ

َ
ْ أ وعًَ، وَلئَِر فَ فِر  عَنهْح جح عْتَكر

َ
أ

در   المَْسْجر ينةَر -شَهْرًا  هَذَا  المَْدر در  مَسْجر ح -فِر  اللََّّ سَتَََ  غَضَبهَح  كَفَّ  وَمَنْ   ،
ح قلَبْهَح رجََاءً    اللََّّ

َ
مْضَاهح؛ مَلََ

َ
يهَح أ نْ يحمْضر

َ
، وَمَنْ كَظَمَ غَيظَْهح وَلوَْ شَاءَ أ عَوْرَتهَح

يَامَةر  ح قَدَمَهح    ،يوَْمَ القْر يهر فِر حَاجَةٍ حَتََّّ يحثبَيتهََا لََح ثَبَّتَ اللََّّ خر
َ
وَمَنْ مَشََ مَعَ أ

قدَْامح 
َ
ولح الْْ  . «يوَْمَ تزَح

«The most beloved people to Allāh are those most beneficial 

to the people. The most beloved deed to Allāh is to make a 

Muslim happy, remove one of his troubles, forgive and pay off 

his debt, or feed his hunger. For me to walk with [and help] a 

brother in need is more beloved to me than secluding myself 

in this mosque for a month—in the Madīnah (Medina) 

Mosque. Whoever controls his anger, Allāh will conceal his 

faults. Whoever suppresses his wrath, even though he can 

unleash it, Allāh will fill his heart with hope on the Day of 

Judgment. Whoever walks with [and helps] his brother in need 

until he secures it for him, Allāh will make his footing firm on 

the day when feet slip.» (2) 

 

 
(1) [Al-Insān 76:8-9]. 

(2) Narrated by Aṭ-Ṭabarānī in «Al-Muʿjam Al-Kabīr», (ḥadīth no. 13646), and Al-Aṣbahānī 

«Al-Targhīb wa At-Tarhīb», (ḥadīth no. 1162). Also, Al-Albānī classified it as “Ḥasan 

(sound) for others” in his evaluation, as mentioned in «Ṣaḥīḥ Al-Targhīb wa At-Tarhīb by 

Al-Mundhirī». 

Q71: What Are the Greatest Acts of Worship in Islam? 



 

 

250 

 

Moreover, the Prophet  said: 

َمْسر كَُرمَاتٍ...» يَّا بِر مَرَ يََيََْ بْنَ زَكَرر
َ
وا الَله وَلََ   إرنَّ الَله أ نْ تَعْبحدح

َ
: أ نَّ حهح ل وَّ

َ
أ

تحوا...،   تلَتَْفر فلَََ  صَلَّيتْحمْ  فَإرذَا  لََةر  برالصَّ مْ  مَرَكح
َ
أ الَله  وَإرنَّ  شَيئًْا...،  برهر  وا  كح شِْر

ح ت
نْ  

َ
أ مْ  رحكح وَآمح  ،... دَقةَر برالصَّ مْ  رحكح وَآمح  ،... يَامر برالصي مْ  رحكح وا  وَآمح رح تذَْكح

ُّ  .  «...اللهَ  النَّبِر ناَ  »:  قَالَ 
َ
،  وَأ مْعح السَّ ؛  نَّ برهر مَرَنِر 

َ
أ اللهح  َمْسٍ،  بِر مْ  رحكح آمح

جْرَةح، وَالْْمََاعَةح  ، وَالهْر هَادح ، وَالْْر اعَةح  . «وَالطَّ

«Allāh commanded Yaḥyā bin Zakariyyā (John the son of 

Zechariah) with five commandments... The first among them 

is to worship Allāh and not associate anything with Him... And 

Allāh has commanded you to pray, so when you pray, do not 

look around... And I command you to observe fasting... And I 

command you to give charity... And I command you to 

remember Allāh...» The Prophet  [continued and] said: 

«And I command you with five, [which] Allāh has 

commanded me with them: listening, obedience, jihād, 

migration, and congregation.» (3) 

Jihād, enjoining good, and forbidding evil—to protect the religion and spread 

it—and avoiding all acts of disobedience and indecencies are among the acts 

of worship. Likewise, patience in the face of fate is an excellent act of 

worship, and the mentioned ones are among the most important acts of 

worship for Muslims. 





 
(3) Narrated by At-Tirmidhī (ḥadīth no. 2863), He said: “[The ḥadīth is graded as] good, yet 

odd [in narration].” 

Q71: What Are the Greatest Acts of Worship in Islam? 
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Question 72: What Is the Status of 

Ṣalāh (Prayer) in Islam? 

Indeed, Islam commands Muslims to perform ṣalāh (prayer), and its status in 

Islam is great. It is the second Pillar among the five Pillars of Islam, and Islam 

prohibits its followers from abandoning it. Islam praises those who establish 

it regularly, mentions the rewards for them, condemns those who are 

negligent in performing it, and warns of the sin and punishment upon them. 

From the guidance of the Prophet , the significance of prayer became 

known, and it has been transmitted through generations, known by the young 

and the old, the learned and the ignorant.  

Allāh  says: 

 بى ھ ھ ہ ہ ہ ہ ۀ ۀ ڻڻ ڻ بي

﴾ Establish regular prayers. Indeed, performing prayers is a 

duty on the possessors of faith at the appointed times.  ﴿ (1) 

Meaning it is obligatory at specified times. 

Allāh  has commanded the preservation of prayers in general and 

emphasized the ʿ Aṣr ṣalāh (Afternoon or Middle Prayer) in particular, saying: 

 بى پ پ پ پ ٻ ٻ ٻ ٻ ٱ بي

﴾ Observe the ˹five obligatory˺ prayers—especially the 

Middle prayer—and stand in true devotion to Allāh.  ﴿ (2) 

Ṣalāh is among the acts of worship that relieve the burdens of the servant, 

dispelling his worries and sorrows. 

 
(1) [An-Nisāʾ 4:103]. 

(2) [Al-Baqarah 2:238]. 
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The Prophet  said: 

قحونَ،  » قحونَ،  تََتََْر قحونَ، الفَْجْرَ  صَلَّيتْحمح  فَإرذَا  تََتََْر تََتََْر قحونَ  تََتََْر ثحمَّ  غَسَلتَهَْا، 
العَْصَِّْ  صَلَّيتْحمح  فَإرذَا  قحونَ،  تََتََْر قحونَ  تََتََْر ثحمَّ  غَسَلتَهَْا،  هْرَ  الظُّ صَلَّيتْحمح  فَإرذَا 

قحونَ، فَإرذَا صَلَّيتْحمح المَْغْرربَ غَسَلتَهَْا، ثحمَّ تََْ  قحونَ تََتََْر قحونَ غَسَلتَهَْا، ثحمَّ تََتََْر تََر
مْ   ونَ فَلََ يحكْتبَح عَليَكْح شَاءَ غَسَلتَهَْا، ثحمَّ تَنَامح قحونَ، فَإرذَا صَلَّيتْحمح العْر تََتََْر

ونَ  ظح ءٌ حَتََّّ تسَْتيَقْر  . « شََْ

«Taḥtariqūn, taḥtariqūn (i.e., you continually earn sins and 

transgressions, for which you deserve to be burned in the 

Fire). Yet, when you pray the Fajr prayer, it washes away the 

sins [committed]. Then, taḥtariqūn, taḥtariqūn. Yet, when you 

pray the Ẓuhr prayer, it washes away the sins [committed]. 

Then, taḥtariqūn, taḥtariqūn. Yet, when you pray the ʿAṣr 

prayer, it washes away the sins [committed]. Then, taḥtariqūn, 

taḥtariqūn. Yet, when you pray the Maghrib prayer, it washes 

away the sins [committed]. Then, taḥtariqūn, taḥtariqūn. Yet, 

when you pray the ʿIshāʾ prayer, it washes away the sins 

[committed]. Then you sleep, and nothing is recorded against 

you until you awaken.» (3) 

Among the wisdom of legislating prayer is the flexibility in prayer rulings for 

the sick and travelers, linking it to one’s capacity and ability. It permits 

combining the Ẓuhr and ʿAṣr prayers, as well as the Maghrib and ʿIshāʾ 

prayers, due to absolute necessity, severe need, travel, rain, illness, and 

similar circumstances. 



 
(3) Narrated by Aṭ-Ṭabarānī in «Al-Awsaṭ» with this wording (ḥadīth no. 2224). Al-Albānī 

classified it as “Ḥasan ṣaḥīḥ” in his evaluation, as mentioned in «Ṣaḥīḥ Al-Targhīb wa 

Al-Tarhīb». 

Q72: What Is the Status of Ṣalāh (Prayer) in Islam? 



 

 

253 

 

Question 73: What Are the Benefits of 

Ṣalāh (Prayer) in Islam? 

The ṣalāh that Allāh  has ordained in Islam for Muslims has numerous and 

significant benefits for the individual and the community, and for the soul and 

the body, in this world and the Hereafter. Some of these benefits include: 

1. Ṣalāh is a means of affirming and strengthening tawḥīd (monotheism). It 

reinforces it through legitimate sayings and the required sincerity. 

2. Ṣalāh is a path to complete īmān (faith), and based on it, a person distances 

themselves from every indecency, reprehensible act, transgression, and 

injustice. 

3. Its importance is evident as it is a Muslim’s first obligatory outward 

worship. It is among the final pieces of advice the Prophet  gave his 

Ummah (Nation). 

4. It prevents a Muslim from succumbing to panic and despair, aiding in 

patience through life’s challenges. 

Hence, Allāh  says: 

 ڎ ڎ ڌ ڌ ڍ ڍ ڇ ڇ ڇ ڇ چ چ چ چ بي

 بى گ ک ک ک ک ڑ ڑ ژ ژ ڈ ڈ

﴾ Indeed, humankind was created impatient:  distressed 

when touched with evil,  and withholding when touched 

with good—  except those who pray,  consistently 

performing their prayers.  ﴿ (1) 

 

 
(1) [Al-Maʿārij 70:19-23]. 
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Allāh  also says: 

 ئۈئۈ ئۆ ئۆ ئۇ ئۇ ئو بي

 بى ئى ئى ئې ئې ئې

﴾ O possessors of faith! Seek comfort in patience and prayer. 

Allāh is truly with those who are patient.  ﴿ (2) 

5. Ṣalāh is the Pillar of Islam, and with it, the visible structure of Islam is 

established. In a ḥadīth narrated by Muʿādh —a companion of the 

Messenger of Allāh —the Prophet  said: 

لََ  »
َ
يهر  أ مْرر كُح

َ
سر الْْ

ْ
حكَ بررَأ خْبِر

ح
، أ مْرر الْْرسْلََمح

َ
سح الْْ

ْ
؟ رَأ هر هر وذَحرْوَةر سَنَامر ودر وَعَمح

هَادح  هر الْْر لََةح، وذَحرْوَةح سَنَامر هح الصَّ ودح  . «وَعَمح

«Shall I not inform you of the head of the matter, its pillar, and 

its highest part? The head of the matter is Islam, its pillar is 

ṣalāh, and its highest part is jihād.» (3) 

Ṣalāh has many other benefits known to those who observe it with devotion 

and humility. 





 
(2) [Al-Baqarah 2:153]. 

(3) Narrated by At-Tirmidhī (ḥadīth no. 2616). He graded it as “Ḥasan ṣaḥīḥ,” indicating its 

authenticity and goodness. 

Q73: What Are the Benefits of Ṣalāh (Prayer) in Islam? 
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Question 74: What Is the Status of 

Zakāt (Alms-Tax) in Islam? 

Indeed, Islam commands the giving of zakāt, a specified portion of wealth 

taken under recognized and legitimate conditions according to the sharīʿah 

(Islamic law). Allāh  has commanded it, praised those who fulfill this 

obligation, condemned those who withhold it, and warned them of severe 

consequences. They will be restrained by what they withheld on the Day of 

Judgment, and their treasures will become a source of torment in the Hellfire. 

Their treasures will be heated over them in the Hellfire so that their foreheads, 

sides, and backs will be seared with it. It is stated to be one of the most 

outstanding religious obligations.  

Allāh  says: 

 ڱ ڱ ڱ ڱ ڳ ڳ ڳ ڳ گ گ گ بي

 ہ ہ ہ ہ ۀ ۀ ڻ ڻ ڻ ںڻ ں

 ڭ ڭ ڭ ڭ ۓ ۓ ے ے ھ ھھ ھ

 ۅ ۅ ۋۋ ۇٴ ۈ ۈ ۆ ۇۆ ۇ

 بى ۉ ۉ

﴾ O possessors of faith! Donate from the best of what you 

have earned and of what We have produced for you from the 

earth. Do not pick out worthless things for donation, which 

you yourselves would only accept with closed eyes. And 

know that Allāh is Self-Sufficient, Praiseworthy.  The 

Devil threatens you with ˹the prospect of˺ poverty and bids 

you to the shameful deed ˹of stinginess˺, while Allāh 
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promises you forgiveness and ˹great˺ bounties from Him. 

And Allāh is All-Bountiful, All-Knowing.  ﴿ (1) 

Allāh  has clarified that the disbursement of this zakāt (alms-tax) should 

solely be for social welfare purposes.  

Allāh  says: 

 ہ ہ ۀ ۀ ڻ ڻ ڻ ڻ بي

 ۓۓ ے ے ھ ھ ھ ھ ہ ہ

 بى ۆ ۆ ۇ ۇ ڭڭ ڭ ڭ

﴾ Alms-tax is only for the poor and the needy, for those 

employed to administer it, for those whose hearts are 

attracted ˹to the faith˺, for ˹freeing˺ slaves, for those in debt, 

for Allāh’s cause, and for ˹needy˺ travelers. ˹This is˺ an 

obligation from Allāh. And Allāh is All-Knowing, 

All-Wise.  ﴿ (2) 

Reflecting on the legislation of zakāt, one realizes that Islam is the true 

religion of Allāh , whereby the wealthy are commanded to support the poor 

compassionately, and it does not unjustly infringe upon the rights of the rich. 

So, it does not command them with anything that would confiscate their 

wealth but instead instructs them to give a reasonable amount from specific 

categories of wealth, which are closely connected to individuals’ hearts and 

involve significant rulings and wisdom that cannot be comprehended fully 

from every aspect without thorough examination, research, and 

contemplation. Hence, it is described as proof of the correctness of the 

religion and the completeness of faith.  

 

 
(1) [Al-Baqarah 2:267-268]. 

(2) [At-Tawbah 9:60]. 

Q74: What Is the Status of Zakāt (Alms-Tax) in Islam? 
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The Messenger  said: 

يَاءٌ » بِْح ضر كََةح بحرْهَانٌ، وَالصَّ لََةح نحورٌ، وَالزَّ  . «وَالصَّ

«Ṣalāh is light, and zakāt (alms-tax) is evidence [of one’s 

faith], and patience is illumination.» (3) 





 
(3) Narrated by An-Nasāʾī (ḥadīth no. 2437), and Ibn Mājah (ḥadīth no. 280), from the ḥadīth 

of Abū Mālik Al-Ashʿarī . Also, Ibn Ḥibbān in his «Ṣaḥīḥ» (ḥadīth no. 542). 

 

Q74: What Is the Status of Zakāt (Alms-Tax) in Islam? 
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Question 75: What Are the Benefits of 

Zakāt (Alms-Tax) in Islam? 

This zakāt, which Allāh has ordained in Islam on Muslims, has numerous and 

significant benefits for the individual and the community, and the soul and 

the body, in this world and the Hereafter. Some of these benefits include: 

1. Zakāt (alms-tax) is a foundation for the concept of tawḥīd (monotheism), 

and it reinforces it in practice, as the giver pays their wealth for the Face of 

Allāh , [i.e., His sake]. 

2. Zakāt (alms-tax) is a path to complete faith, eliminating hypocrisy, envy, 

and deception of the heart. 

3. It is indicative of its importance that zakāt (alms-tax) is the third Pillar of 

Islam. It is often mentioned alongside ṣalāh in the Qurʾān. It is a mandatory 

financial worship obligated upon Muslims for the benefit of Muslims. 

4. It purifies and cleanses the soul, Allāh  says: 

 بى ں ں ڱ ڱ ڱ ڱ ڳ بي

﴾ Take from their wealth ˹O Prophet˺ charity to purify and 

bless them therewith. ﴿ (1) 

5. Zakāt (alms-tax) purifies wealth, brings blessings, and fosters goodwill 

between the rich and the poor. It promotes solidarity within the community, 

as the poor become keen on safeguarding the wealth of the rich, and the rich 

become compassionate towards the condition of the poor. Anas —a 

companion of the Prophet —reported: 

اللهر   ولَ  رسَح يمٍ  تمَر بنَِر  نْ  مر لٌ  رجَح تََ 
َ
إرنِّي    ،أ اللهر،  ولَ  رسَح ياَ  مَالٍ ذحو  فَقَالَ: 

؟  كَثريٍر، صْنَعح
َ
أ وَكَيفَْ   ، قح نفْر

ح
أ كَيفَْ  ْنِر  خْبِر

َ
فأَ ةٍ  َ وحََاضْر وَوَلٍََ  هْلٍ 

َ
أ وذَحو 

 
(1) [At-Tawbah 9:103]. 
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ولح  فَقَالَ  »اللهر   رسَح فَإرنَّ :  مَالركَ،  نْ  مر كََةَ  الزَّ ررجح 
ْ رحكَ،    هَا تَح تحطَهي هْرَةٌ  طح

لح  ينر  وَتصَر سْكر وَالمْر وَالْْاَرر  ائرلر  السَّ حَقَّ  وَتَعْررفح  بَاءَكَ،  قرْر
َ
ياَ  أ فَقَالَ:  «؛ 

ولَ  » رسَح قَالَ:  ؟  لِر قلْرلْ 
َ
أ وَابْنَ  اللهر،  يَن،  سْكر وَالمْر  ، هح حَقَّ رْبََ  القْح ذَا  فآَتر 

، بريلر يرًا  السَّ تَبذْر رْ  تحبذَي فَقَ وَلََ  كََةَ  الَ «؛  الزَّ يتْح  دَّ
َ
أ إرذَا  اللهر،  ولَ  رسَح ياَ  حَسْبِر   :

اللهر   إرلََ  ولح  رسَح فَقَالَ  ر؟  ولَر وَرسَح اللهر  إرلََ  نهَْا  مر ئتْح  برَر فَقَدْ  ولركَ،  :  رسَح
عََلَ   نَعَمْ،» هَا  وَإرثْمح جْرحهَا، 

َ
أ فلََكَ  نهَْا،  مر ئتَْ  برَر فَقَدْ  ولِر  رسَح إرلََ  يْتهََا  دَّ

َ
أ إرذَا 

لهََا  نْ مَ   .«بدََّ

A man from the tribe of Tamīm came to Allāh’s Messenger  

and said: ‘O Messenger of Allāh! I have abundant wealth, 

family, and children and reside in the city; advise me on how 

to spend and what to do?’ Allāh’s Messenger  replied: 

«Give zakāt (alms-tax) out of your wealth, for truly it is a 

purifier that purifies you; keep the ties of your kinship; and 

acknowledge the rights of the beggar, the neighbor, and the 

needy.» The man said: ‘O Messenger of Allāh! Can you 

simplify it for me?’ The Prophet  responded: «Give due 

share to the close relative, the needy, and the wayfarer, and do 

not spend wastefully.» The man said: ‘That is sufficient for 

me, O Messenger of Allāh! When I give my zakāt (alms-tax) 

to your messenger, am I absolved of it before Allāh and 

His Messenger?’ The Prophet  answered: «Yes, when 

you give it to my messenger, you are absolved of it, and 

you will be rewarded for it. The sin of any misappropriation 

will be upon the one who changes it.» (2) 



 
(2) Narrated by Aḥmad (ḥadīth no. 12349), and Al-Ḥākim (ḥadīth no. 3374), who said: “[The 

ḥadīth is] authentic, according to the conditions of Al-Bukhārī and Muslim.” Also, 

Adh-Dhahabī agreed with him in his «Talkhīṣ». 

Q75: What Are the Benefits of Zakāt (Alms-Tax) in Islam? 
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Question 76: What Is the Status of 

Ṣawm (Fasting) in Islam? 

Indeed, Islam commands fasting, which is a tremendous collective worship 

that unites hearts and purifies souls. In it, the wealthy feel the condition of the 

poor. Allāh  says: 

 ڤ ڤ ڤ ڤ ٹ ٹ ٹ ٹ ٿ ٿ ٿ بي

 بى ڦ ڦ ڦ ڦ

﴾ O possessors of faith! Fasting is prescribed for you—as it 

was for those before you—so perhaps you will become 

mindful ˹of Allāh˺.  ﴿ (1) 

Moreover, this fasting is obligatory in a specific month, which is the month 

of Ramaḍān. Allāh  says: 

 ڳ ڳ ڳ ڳ گ گ گ گ ک ک ک بي

 بى ڻڻ ڻ ڻ ں ں ڱ ڱ ڱ ڱ

﴾ And to fast is better for you, if only you knew.  Ramaḍān 

is the month in which the Qurʾān was revealed as a guide for 

humanity with clear proofs of guidance and the decisive 

authority.  ﴿ (2) 

Furthermore, this fasting is designated to instill the consciousness of Allāh  

in all situations. It trains the souls to exercise patience in abstaining from 

desires that suit them and are aligned with their nature. Thus, when the soul 

becomes accustomed to this through fasting, it becomes easier to refrain from 

forbidden acts that hinder the development of piety and religiousness. 

 
(1) [Al-Baqarah 2:183]. 

(2) [Al-Baqarah 2:184-185]. 
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Additionally, fasting involves abstaining from prohibited invalidators specific 

to fasting. It also fosters compassion for the poor, as sincerity to Allāh and 

benevolence towards His servants are integral to the collective concept of 

piety, and both are present in the essence of practicing fasting. 

Facilitating ease for the elderly, the young, the traveler, and the sick came 

with the obligation of fasting. For each, there is a specific ruling, and thus the 

wisdom of legislation in fasting becomes evident.  

Allāh  says: 

 ے ھ ھ ھ ھ ہہ ہ ہ ۀ ۀ بي

 ۈ ۈ ۆ ۆ ۇ ۇ ڭ ڭڭ ڭ ۓ ۓ ے

 ې ۉ ۉ ۅ ۅ ۋ ۋ ۇٴ

 بى ې ې ې

﴾ So whoever is present this month, let them fast. But 

whoever is ill or on a journey, then ˹let them fast˺ an equal 

number of days ˹after Ramaḍān˺. Allāh intends ease for you, 

not hardship, so that you may complete the prescribed period 

and proclaim the greatness of Allāh for guiding you, and 

perhaps you will be grateful.  ﴿ (3) 





 
(3) [Al-Baqarah 2:185]. 

Q76: What Is the Status of Ṣawm (Fasting) in Islam? 
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Question 77: What Are the Benefits of 

Ṣawm (Fasting) in Islam? 

The fasting prescribed by Allāh  in Islam for Muslims has numerous and 

significant benefits for the individual and the community, and the soul and 

the body, in this world and the Hereafter. Some of these benefits include: 

1. Fasting reinforces the concept of tawḥīd (monotheism) and solidifies it in 

practice, as Muslims fast for the Face of Allāh  [i.e., His sake]. 

2. Fasting is a path to complete faith, fostering empathy for the conditions of 

others, and promoting unity and integration within the community. 

3. Its importance is highlighted by being the fourth Pillar of Islam, and it 

serves as a means to learn patience. 

4. It humbles the soul, breaking its arrogance. Satiation, excess in drinking, 

and desires often lead to evil and heedlessness. 

5. Fasting strengthens willpower, weakens the influence of habits, and 

educates the soul about trustworthiness. The fasting person, while alone, 

remains abstinent from food and drink. Also, through fasting, the wealthy 

acknowledge the blessings of Allāh  upon them. Fasting demonstrates 

equality among people in worship, contributing to the unification of the 

community. Additionally, fasting has medical benefits that knowledgeable 

physicians recognize. 

The Messenger of Allāh  said regarding the wisdom of fasting: 

يَامح » ، وَالصي جْزري برهر
َ
ناَ أ

َ
، وَأ يَامَ، فَإرنَّهح لِر ُّ عَمَلر ابنْر آدَمَ لََح إرلََّ الصي : كُح قَالَ اللهح

نَّةٌ، وَإرذَا كََنَ   حَدٌ، يوَْمح  جح
َ
مْ فَلََ يرَْفحثْ، وَلََ يصَْخَبْ، فَإرنْ سَابَّهح أ كح حَدر

َ
صَوْمر أ

فَمر   لَْحلحوفح  هر،  بريدَر دٍ  مََّ مُح نَفْسح  ي  ر وَالََّّ صَائرمٌ.  ؤٌ  امْرح إرنِّي  لْ:  فلَيَْقح ؛  قَاتلَهَح وْ 
َ
أ
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إرذَا   مَا:  هح يَفْرحَح فَرحَْتَانر  ائرمر  لرلصَّ  ، سْكر المْر نْ رريحر  ندَْ اللهر مر طْيبَح عر
َ
أ ائرمر  الصَّ

هر  حَ برصَوْمر رر
َ رَبَّهح فَ حَ، وَإرذَا لقَِر رر

فْطَرَ فَ
َ
 . «أ

«Allāh said: “Every deed of the son of Ādam is for him except 

fasting; it is for Me, and I shall reward [him] for it. Fasting is 

a shield, and when one of you is fasting, he should neither 

behave obscenely nor raise his voice. If someone reviles or 

fights with him, he should say: ‘I am fasting.’” By Him in 

Whose hand my soul is! The [unpleasant] smell coming out 

from the mouth of a fasting person is better in the sight of 

Allāh than the smell of musk. There are two pleasures for the 

fasting person: one when breaking his fast, and the other when 

he will meet his Lord; then he will be pleased because of his 

fasting.» (1) 





 
(1) This ḥadīth is agreed upon; narrated by Al-Bukhārī (ḥadīth no. 1904), and Muslim 

(ḥadīth no. 1151), from the ḥadīth of Abū Hurayrah . 

Q77: What Are the Benefits of Ṣawm (Fasting) in Islam? 
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Question 78: What Is the Status of 

Ḥajj (Pilgrimage) in Islam? 

Indeed, Islam commands its followers to perform Ḥajj, which is a specific 

form of worship carried out only in the holy capital, Makkah (Mecca), during 

specific times of the year known as the months of Ḥajj, and on specific 

appointed days. Allāh  says: 

 ڻ ڻ ڻ ں ں ڱ ڱ ڱ ڱ ڳ ڳ ڳ بي

 ۓ ے ے ھ ھھ ھ ہ ہ ہہ ۀ ۀ ڻ

 بى ۋ ۋ ۇٴ ۈ ۈ ۆ ۆ ۇ ڭۇ ڭ ڭ ڭ ۓ

﴾ Surely the first House ˹of worship˺ established for 

humanity is the one at Bakkah (Mecca)—a blessed sanctuary 

and a guide for ˹all˺ people.  In it are clear signs and the 

standing-place of Abraham. Whoever enters it should be 

safe. Pilgrimage to this House is an obligation by Allāh upon 

whoever is able among the people. And whoever disbelieves, 

then surely Allāh is not in need of ˹any of His˺ 

creation.  ﴿ (1) 

The obligation of Ḥajj is specific to those who are physically and financially 

capable. This is the foremost condition for the obligation of Ḥajj. Therefore, 

for those who have the means in terms of health and wealth and are not 

hindered by fear, it becomes obligatory to undertake the pilgrimage. 

However, the obligation does not apply to those lacking financial or physical 

ability or to those facing obstacles in reaching Makkah (Mecca). 

Also, this Ḥajj is one of Islam’s greatest virtues and merits, as in it, people 

become equal in their clothing, verbal expressions, purposes, and the forms 

of their worship. They come from diverse races and countries and speak 

 
(1) [Āli ʿImrān 3:96-97]. 
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various languages. Despite these differences, there is harmony, 

understanding, and collaboration among them. To the discerning eye, this 

serves as evidence that this is the true religion of Allāh .  

Allāh  says: 

 ڀ ڀ پ پ پ پ ٻ ٻٻ ٻ ٱ بي

 ٹٹ ٹ ٿ ٿ ٿ ٿ ٺٺ ٺ ٺ ڀ ڀ

 ڄ ڄ ڦ ڦ ڦ ڤڦ ڤ ڤ ڤ ٹ

 چ چ چچ ڃ ڃ ڃ ڃ ڄ ڄ

 ڎ ڌڌ ڍ ڍ ڇ ڇ ڇ ڇ

 ک ک ک ڑ ڑ ژ ژ ڈ ڈ ڎ

 ڱ ڳ ڳڳ ڳ گ گ گ گ ک

 بى ڱ ڱ ڱ

﴾ ˹Commitment to˺ pilgrimage is made in appointed months. 

Whoever commits to ˹performing˺ pilgrimage, let them stay 

away from intimate relations, foul language, and arguments 

during pilgrimage. Whatever good you do, Allāh ˹fully˺ 

knows of it. Take ˹necessary˺ provisions ˹for the journey˺—

surely the best provision is righteousness. And be mindful of 

Me, O people of reason!  There is no blame on you for 

seeking the bounty of your Lord ˹during this journey˺. When 

you return from ʿArafāt, praise Allāh near the sacred place 

and praise Him for having guided you, for surely before this 

˹guidance˺ you were astray.  Then go forth with the rest of 

the pilgrims. And seek Allāh’s forgiveness. Surely Allāh is 

All-Forgiving, Most Merciful.  ﴿ (2) 

 
(2) [Al-Baqarah 2:197]. 

Q78: What Is the Status of Ḥajj (Pilgrimage) in Islam? 



 

 

266 

 

The Messenger of Allāh  said: 

هح » مُّ
ح
تهْح أ قْ، رجََعَ كَيوَْمر وَلَََ ، فلََمْ يرَْفحثْ وَلمَْ يَفْسح ر ّ  . «مَنْ حَجَّ للَّر

«Whoever performs Ḥajj for Allāh and refrains from sexual 

relations and disobedience, returns as the day his mother gave 

birth to him.» (3) 





 
(3) This ḥadīth is agreed upon; narrated by Al-Bukhārī (ḥadīth no. 1534), and Muslim 

(ḥadīth no. 1350), from the ḥadīth of Abū Hurayrah . 

Q78: What Is the Status of Ḥajj (Pilgrimage) in Islam? 
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Question 79: What Are the Benefits of 

Ḥajj (Pilgrimage) in Islam? 

The Ḥajj, which Allāh has enjoined upon Muslims, has numerous and 

immense benefits for the individual and the community, and the soul and the 

body, in this world and the Hereafter. Some of these benefits include: 

1. Ḥajj is a means of emphasizing and reinforcing tawḥīd (monotheism) and 

solidifying it in words and actions. A Muslim performs Ḥajj for the sake of 

Allāh , and all the verbal and physical rituals of Ḥajj revolve around the 

concept of tawḥīd (monotheism). 

2. Ḥajj is a path to complete īmān (faith), a life in a unique society of Muslims, 

and a reinforcement of the brotherhood of īmān (faith) and Islamic meanings. 

3. Its significance is evident as it is the fifth Pillar of Islam, completing the 

structure of a Muslim’s house and life capable of establishing the foundation. 

4. Ḥajj is an educational institution for nurturing the soul in obedience, an 

excellent opportunity to abstain from prohibitions, and it aids in the struggle 

against one’s desires. 

5. Ḥajj is one of the most significant rituals of Islam, demonstrating the 

congregation of Muslims, the unity of their verbal expressions, the unity of 

their worship, their cooperation in righteousness and piety, and their 

remembrance of Allāh  in various places. It represents one of the most 

explicit images of the Great Gathering on the Day of Judgment. Hence, Allāh 

says in the concluding āyāt (verses) of the Ḥajj: 

 ڀ ڀ ڀ ڀ پ پ پپ ٻ ٻ ٻ ٻ ٱ بي

 ڤ ٹ ٹ ٹٹ ٿ ٿٿ ٿ ٺ ٺ ٺ ٺ

 بى ڦ ڤ ڤ ڤ
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﴾ And remember Allāh during ˹these˺ appointed days. 

Whoever departs swiftly on the second day is not sinful, 

neither are those who stay behind ˹till the third—seeking 

additional reward˺, so long as they are mindful ˹of their 

Lord˺. And be mindful of Allāh, and know that to Him you 

will ˹all˺ be gathered.  ﴿ (1) 





 
(1) [Al-Baqarah 2:203]. 

Q79: What Are the Benefits of Ḥajj (Pilgrimage) in Islam? 
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Question 80: What Is the Significance of 

Purity and Cleanliness in Islam? 

In Islam, a Muslim must be pure in body, clothing, and surroundings. This 

command is mentioned at the beginning stage of Islam, as Allāh  says: 

 بى ۆ ۇ ۇ ڭ ڭ ڭ ڭ ۓ ۓ بي

﴾ Revere your Lord ˹alone˺.  Purify your garments.  

˹Continue to˺ shun idols and avoid uncleanliness.  ﴿ (1) 

For the sake of purity and cleanliness, Islam has commanded the act of 

istinjāʾ (2). It has been informed that neglecting istinjāʾ can lead to 

punishment, despite being a simple act. This is mentioned in the ḥadīth of 

Ibn ʿAbbās —a companion of the Prophet of Allāh —that he said: 

ولح اللهر   فَقَالَ:    مَرَّ رسَح  ، ينْر ، وَمَا  »عََلَ قبََِْ باَنر لََحعَذَّ مَا  إرنَّهح مَا 
َ
باَنر  أ عَذَّ فِر يح

نْ   ح مر يسَْتتََر ا الْآخَرح فَكََنَ لََ  مَّ
َ
وَأ  ، يمَةر مَا فَكََنَ يَمْشَر برالنَّمر هح حَدح

َ
أ ا  مَّ

َ
أ كَبريٍر، 

ر   .«بوَْلَر

The Messenger of Allāh  passed by two graves and said: 

«They are being punished, but they are not being punished for 

something difficult. As for one of them, he used to walk with 

slanders to make enmity between friends, and as for the other, 

he used not to protect himself from being soiled with his 

urine.» (3) 

 

 
(1) [Al-Muddaththir 74:3-5]. 

(2) [Translator’s Note]: Istinjāʾ: Refers to removing what has exited from the two passages of 

the private parts using a pure means. 

(3) This ḥadīth is agreed upon by Al-Bukhārī (ḥadīth no. 6052) and Muslim (ḥadīth no. 292). 
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Allāh  has commanded Muslims to perform wuḍūʾ (ablution), as He  says: 

 پ پ پ پ ٻ ٻ ٻ ٻ ٱ بي

 ٿ ٺٿ ٺ ٺ ٺ ڀ ڀ ڀ ڀ

 ڦ ڦ ڦ ڤ ڤ ڤ ڤ ٹ ٹ ٹٹ ٿ ٿ

 چ چ چ ڃ ڃ ڃ ڃ ڄ ڄ ڄ ڄ ڦ

 ڎ ڎ ڌ ڌ ڍ ڍ ڇڇ ڇ ڇ چ

 ک ک ڑ ڑ ژ ژ ڈ ڈ

 بى ک ک

﴾ O possessors of faith! When you rise up for prayer, wash 

your faces and your hands up to the elbows, wipe your 

heads, and wash your feet to the ankles. And if you are in a 

state of ˹full˺ impurity, then take a full bath. But if you are 

ill, on a journey, or have relieved yourselves, or have been 

intimate with your wives and cannot find water, then purify 

yourselves with clean earth by wiping your faces and hands. 

It is not Allāh’s Will to burden you, but to purify you and 

complete His favor upon you, so perhaps you will be 

grateful.  ﴿ (4) 

Additionally, Islam prohibits direct sexual contact with menstruating women 

as a measure of purification and safeguarding the sanctity of the marital 

relationship. Allāh  says: 

 ھ ھ ہ ہ ہ ہ ۀ ۀ ڻڻ ڻ ڻ بي

 ۆ ۆ ۇۇ ڭ ڭ ڭ ڭ ۓ ۓ ےے ھ ھ

 
(4) [Al-Māʾidah 5:6]. 

Q80: What Is the Significance of Purity & Cleanliness in Islam? 
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 بى ۋ ۋ ۇٴ ۈ ۈ

﴾ They ask you ˹O Prophet˺ about menstruation. Say, 

“Beware of its harm! So keep away, and do not have 

intercourse with your wives during their monthly cycles until 

they are purified. When they purify themselves, then you 

may approach them in the manner specified by Allāh. Surely 

Allāh loves those who always turn to Him in repentance and 

those who purify themselves.”  ﴿ (5) 

Furthermore, Islam commands us to dress appropriately, especially during 

acts of worship, and emphasizes covering the ʿawrah (private parts) and 

completing the attire and adornment. Allāh  says: 

 ڀڀ ڀ ڀ پ پ پ پ ٻ ٻ ٻ ٻ ٱ بي

 ڤ ٹ ٹ ٹ ٹ ٿ ٿ ٿ ٿ ٺ ٺ ٺ ٺ

 ڃڃ ڃ ڃ ڄ ڄ ڄ ڄ ڦ ڦ ڦ ڤڦ ڤ ڤ

 بى ڇ ڇ چ چ چ چ

﴾ O Children of Ādam! Dress properly whenever you are at 

worship. Eat and drink, but do not waste. Surely He does not 

like the wasteful.  Ask, ˹O Prophet,˺ “Who has forbidden 

the adornments and lawful provisions Allāh has brought 

forth for His servants?” Say, “They are for the enjoyment of 

the possessors of faith in this worldly life, but they will be 

exclusively theirs on the Day of Judgment. This is how We 

make Our revelations clear for people of knowledge.”  ﴿ (6) 



 
(5) [Al-Baqarah 2:222]. 

(6) [Al-Aʿrāf 7:31-32]. 

Q80: What Is the Significance of Purity & Cleanliness in Islam? 
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Question 81: What Is the Significance of the 

Adhān (Call to Prayer) in Islam? 

The Adhān is one of Islam’s signposts. Islam has commanded its 

proclamation at the entrance of prayer times. This is to make the earth 

constantly filled with the remembrance of Allāh  at all times. Indeed, every 

moment on earth marks a time for prayer. With each prayer, the entire 

inhabited land becomes adorned with the remembrance of Allāh . The land 

belongs to Him, and it is a duty to remember and thank Him. 

Allāh  says about the disbelievers: 

 ڀ ڀ پ پپ پ ٻ ٻ ٻ ٻ ٱ بي

 بى ٺ ڀ ڀ

﴾ When you call to prayer, they mock it in amusement. This 

is because they are a people without understanding.  ﴿ (1) 

Allāh  also says: 

 ڀ ڀ ڀ پ پ پ پ ٻ ٻ ٻ ٻ ٱ بي

 ڤ ٹ ٹ ٹ ٹ ٿ ٿ ٿ ٿ ٺ ٺٺ ٺ ڀ

 ڄ ڄ ڄ ڄ ڦ ڦ ڦ ڦ ڤ ڤ ڤ

 بى ڃ ڃ

﴾ O possessors of faith! When the call to prayer is made on 

Friday, then proceed ˹diligently˺ to the remembrance of 

Allāh and leave off ˹your˺ business. That is best for you, if 

only you knew.  Once the prayer is over, disperse 

 
(1) [Al-Māʾidah 5:58]. 
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throughout the land and seek the bounty of Allāh. And 

remember Allāh often so you may be successful.  ﴿ (2) 

These āyatān (two verses) indicate the call to the five daily prayers and 

Jumuʿah (Friday) prayers, which is the established practice among Muslims. 

The Messenger of Allāh  said, explaining the significance and virtue of the 

Adhān and the virtue of one who repeats it after him, the Muʾadhdhin (Caller): 

ح  » : اللََّّ مح كح حَدح
َ
، فَقَالَ أ كْبَِح

َ
ح أ ، اللََّّ كْبَِح

َ
ح أ : اللََّّ ؤذَينح ، إرذَا قَالَ المْح كْبَِح

َ
ح أ ، اللََّّ كْبَِح

َ
أ

، ثحمَّ قَالَ:  ح إرلَََ إرلََّ اللََّّ نْ لََ 
َ
أ شْهَدح 

َ
أ فَقَالَ:   ، ح إرلَََ إرلََّ اللََّّ نْ لََ 

َ
أ شْهَدح 

َ
أ ثحمَّ قَالَ: 

، ثحمَّ قَالَ: حََّ  ر ولح اللََّّ دًا رسَح مََّ نَّ مُح
َ
شْهَدح أ

َ
، قَالَ: أ ر ولح اللََّّ دًا رسَح مََّ نَّ مُح

َ
شْهَدح أ

َ
  أ

، قَالَ:  ، ثحمَّ قَالَ: حََّ عََلَ الفَْلََحر ر  براللََّّ
ةَ إرلََّ لََةر، قَالَ: لََ حَوْلَ وَلََ قحوَّ عََلَ الصَّ

ح  ، اللََّّ كْبَِح
َ
ح أ ، قَالَ: اللََّّ كْبَِح

َ
ح أ ، اللََّّ كْبَِح

َ
ح أ ، ثحمَّ قَالَ: اللََّّ ر  براللََّّ

ةَ إرلََّ لََ حَوْلَ وَلََ قحوَّ
، ثحمَّ قَ  كْبَِح

َ
نْ قلَبْرهر دَخَلَ الْْنََّةَ أ ، مر ح ، قَالَ: لََ إرلَََ إرلََّ اللََّّ ح  . «الَ: لََ إرلَََ إرلََّ اللََّّ

«When the Muʾadhdhin says, ‘Allāh is the Greatest, Allāh is 

the Greatest,’ one of you says, ‘Allāh is the Greatest, Allāh is 

the Greatest.’ Then the Muʾadhdhin says, ‘I bear witness that 

there is no deity [worthy of worship] but Allāh [alone],’ and 

you say, ‘I bear witness that there is no deity [worthy of 

worship] but Allāh [alone].’ Then the Muʾadhdhin says, ‘I 

bear witness that Muḥammad is the Messenger of Allāh,’ and 

you say, ‘I bear witness that Muḥammad is the Messenger of 

Allāh.’ Then the Muʾadhdhin says, ‘Come to prayer,’ and you 

say, ‘There is no power nor strength except through Allāh.’ 

Then he says, ‘Come to success,’ and you say, ‘There is no 

power nor strength except through Allāh.’ Then he says, 

‘Allāh is the Greatest, Allāh is the Greatest,’ and you say, 

‘Allāh is the Greatest, Allāh is the Greatest.’ Then he says, 

‘There is no deity [worthy of worship] but Allāh [alone],’ and 

 
(2) [Al-Jumuʿah 62:9-10]. 
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you say, ‘There is no deity [worthy of worship] but Allāh 

[alone],’ from his heart, he will enter Paradise.» (3) 





 
(3) Narrated by Muslim (ḥadīth no. 385). 
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Question 82: What Is Islam’s Perspective on the 

Kaʿbah, Masājid (Mosques), and Places of Worship? 

Islam commands the construction of masājid (mosques) and emphasizes their 

maintenance.  

Allāh  says: 

 بى ڻ ڻ ں ں ڱ ڱ ڱ ڱ ڳ بي

﴾ The masājid (mosques) of Allāh should only be maintained 

by those who believe in Allāh and the Last Day. ﴿ (1) 

Maintaining mosques involves worshipping Allāh therein and respecting and 

preserving them from physical and intangible impurities, dirt and filth. In 

masājid (mosques), only the name of Allāh  is mentioned: 

 بى ڇ ڇ چ چ چ چ ڃ ڃ ڃ بي

﴾ The masājid (mosques) are ˹only˺ for Allāh, so do not 

invoke anyone besides Him.  ﴿ (2) 

Also, a blessing is not sought from any place except the greatest in status and 

most virtuous ones, which the Messenger of Allāh  listed when he  said: 

در  » وَمَسْجر  ، الْْرََامر در  المَْسْجر دَ:  مَسَاجر ثلَََثةَر  إرلََ  إرلََّ  الريحَالح  حشَدُّ  ت لََ 
ولر  در   ، الرَّسح قصَْ وَمَسْجر

َ
 . «الْْ

«Do not undertake a journey [to a place of worship] except to 

three masājid (mosques): the Sacred Masjid (Mosque) [in 

 
(1) [At-Tawbah 9:18]. 

(2) [Al-Jinn 72:18]. 
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Mecca], the Masjid (Mosque) of the Prophet  [in Madīnah], 

and Al-Aqṣā Masjid (Mosque) [in Jerusalem].» (3) 

The Sacred Masjid (Mosque) is the Qiblah (direction of prayer) for Muslims 

and the first house built for worship.  

Allāh  says: 

 بى ڻ ڻ ں ں ڱ ڱ ڱ ڱ ڳ ڳ ڳ بي

﴾ Surely the first House ˹of worship˺ established for 

humanity is the one at Bakkah (Mecca)—a blessed sanctuary 

and a guide for ˹all˺ people.  ﴿ (4) 

Moreover, from the greatness of Islam is that even in times of war, its 

followers are prohibited from destroying places of worship.  

Allāh  says: 

 ڄ ڦ ڦ ڦ ڦ ڤ ڤ ڤ ڤ ٹ بي

 بى ڃڃ ڃ ڃ ڄ ڄ ڄ

﴾ Had Allāh not repelled ˹the aggression of˺ some people by 

means of others, destruction would have surely claimed 

monasteries, churches, synagogues, and mosques in which 

Allāh’s Name is often mentioned. ﴿ (5) 

Muslims have historically preserved churches, synagogues, and places of 

worship for non-Muslims, fulfilling their covenants with them. ʿ Ikrimah —

 
(3) This ḥadīth is agreed upon; narrated by Al-Bukhārī (ḥadīth no. 1189), and Muslim 

(ḥadīth no. 827), from the ḥadīth of Abū Hurayrah . 

(4) [Āli ʿImrān 3:96]. 

(5) [Al-Ḥajj 22:40]. 
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a disciple of the Prophet’s companions —said that Ibn ʿAbbās —

a companion of the Messenger of Allāh —was asked: 

فَقَالَ   ؟  العَْرَبر رضْر 
َ
أ فِر  رسَ  الكَْنَائ وا  ذح يَتَّخر نْ 

َ
أ كريَن  شِْر لرلمْح هَلْ 

فريهر   عَبَّاسٍ  ابْنح  تحرْفَعح  فَلََ  ونَ،  سْلرمح المْح  َ مَصَِّّ مَا  ا  مَّ
َ
»أ وَلََ  :  كَنريسَةٌ، 

بحوقٌ،   فريهر  نفَْخح  يح وَلََ  صَلريبٌ،  وَلََ  ناَرٍ،  بَيتْح  وَلََ  يحضَُْ بريعَةٌ،  فريهر   بح وَلََ 
تَْ  ولْر صح رضٍْ 

َ
أ نْ  مر كََنَ  وَمَا  يرٌ،  نْْر خر وَلََ  خََْرٌ،  فريهر  يحدْخَلح  وَلََ  ناَقحوسٌ، 

مْ  هر لحْر مْ برصح وا لهَح نْ يَفح
َ
يَن أ سْلرمر لحًْا، فَعَلََّ المْح  . «صح

“Is it permissible for polytheists to build churches in the 

Arabian Peninsula?” Ibn ʿAbbās  replied: “As for the land 

that the Muslims have conquered [and have settled therein], 

no church, synagogue, fire temple, or cross should be raised. 

Also, in it, no trumpet should be blown or a bell should be 

struck. Moreover, no pigs or alcoholic drinks should be 

brought into it. As for the land that has signed a treaty of peace 

with the Muslims, Muslims should fulfill their end of the 

agreements with its people.” (6) 

Regarding the Arabian Peninsula, only masājid (mosques) are allowed, given 

the Arabian Peninsula’s unique status and being the capital of Islam. The 

Messenger of Allāh  said: 

نْ » ودَ وَالنَّصَارىَ مر خْررجَنَّ الَْهَح
ح
يرَةر  لَْ سْلرمًا جَزر دَعَ إرلََّ مح

َ
، حَتََّّ لََ أ  .«العَْرَبر

«The Jews and Christians will be expelled from the Arabian 

Peninsula until there is none but Muslims left.» (7) 



 
(6) Narrated by ʿAbdur-Razzāq in his «Muṣannaf» (ḥadīth no. 1767). 

(7) Narrated by Muslim (ḥadīth no. 1767), from the ḥadīth of ʿUmar bin Al-Khaṭṭāb . 

Also, with similar wordings, narrated by Al-Bukhārī (ḥadīth no. 4431), from ḥadīth of 

Ibn ʿAbbās . 
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Question 83: What Is the Status of 

Duʿāʾ (Supplication) in Islam? 

In Islam, duʿāʾ (supplication) holds a great status. Duʿāʾ is a form of worship 

through which a person draws closer to their Lord. Allāh  says: 

 ٹ ٿ ٿ ٿ ٺٿ ٺ ٺ ٺ ڀ بي

 بى ڤ ڤ ٹ ٹ ٹ

﴾ Your Lord has proclaimed, “Call upon Me, I will respond to 

you. Surely those who are too proud to worship Me will 

enter Hell, fully humbled.”  ﴿ (1) 

Allāh  commands His servants to approach Him alone through supplication, 

not invoking others besides Him. Also, whoever supplicates to other than 

Allāh , seeking relief from distress or averting harm that only Allāh  has 

the power to control, has indeed turned away from tawḥīd (monotheism) and 

Islam. Allāh  says: 

 ئې ئې ئۈ ئۈ ئۆ ئۆ ئۇ ئۇ ئو ئو ئە ئە ئا بي

 بى ی ی ئى ئى ئى ئې

﴾ And who could be more astray than those who call upon 

others besides Allāh—˹others˺ that cannot respond to them 

until the Day of Judgment, and are ˹even˺ unaware of their 

calls?  ﴿ (2) 

Allāh  has honored His servants by directing them not to turn to the created 

beings who possess nothing alongside Allāh . He informs us that these 

beings are like them, powerless, perhaps absent, and maybe even dead—

 
(1) [Ghāfir 40:60]. 

(2) [Al-Aḥqāf 46:5]. 
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unable to hear. Even if they could hear, they would not respond to 

supplications. So, how could they then be invoked? Allāh  says: 

 ک ک ک ک ڑ ڑ ژ ژ ڈ ڈ ڎ بي

 ڱ ڱ ڱ ڳڱ ڳ ڳ ڳ گ گ گ گ

 بى ۀ ڻ ڻ ڻ ڻ ںں

﴾ But those ˹idols˺ you invoke besides Him do not possess 

even the skin of a date stone.  If you call upon them, they 

cannot hear your calls. And if they were to hear, they could 

not respond to you. On the Day of Judgment they will 

disown your worship ˹of them˺. And no one can inform you 

˹O Prophet˺ like the All-Knowledgeable.  ﴿ (3) 

Allāh  is more merciful than anyone who hears and more generous than 

anyone who gives. Therefore, why would one turn to others when Allāh  is 

the closest One to be invoked?  Allāh  says: 

 ئۆئۈ ئۆ ئۇ ئۇ ئو ئەئو ئە ئا ئا ى ى بي

 بى ئى ئى ئى ئې ئې ئې ئۈ

﴾ When My servants ask you ˹O Prophet˺ about Me: I am 

truly near. I respond to one’s prayer when they call upon Me. 

So let them respond ˹with obedience˺ to Me and believe in 

Me, perhaps they will be guided ˹to the Right Way˺.  ﴿ (4) 

Muḥammad  was among the most frequent in supplication to his blessed 

and exalted Lord. Similarly, the prophets before him, such as Ādam , 

supplicated and repented, and Allāh accepted his repentance. Nūḥ (Noah)  

called upon Allāh, and Allāh  saved him and those with him in the Ark. 

 
(3) [Fāṭir 35:13-14]. 

(4) [Al-Baqarah 2:186]. 
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Ibrāhīm (Abraham)  supplicated to Allāh, and Allāh  saved him from 

the fire. Mūsā (Moses)  called upon Allāh, and Allāh  saved him from 

Pharaoh and drowned his enemies. ʿĪsā (Jesus)  called upon Allāh, and 

Allāh  saved him from the disbelievers and raised him. 

Moreover, what confirms the status of supplication in Islam is that it is an act 

of worship. In fact, the Prophet  made it the foundation of worship, saying: 

عََءَ  إرنَّ » بَادَةح الَُّ وَ العْر  . «هح

«Indeed, supplication is worship.» (5) 

This is because supplication is encompassed in every act of worship. It is 

divided into two types: 

The first type is the supplication of worship, which includes all that Allāh  

has legislated, such as prayers, almsgiving, fasting, pilgrimage, and 

remembrance. This is because Allāh  is invoked through these acts of 

worship, which are performed in obedience to His command. The legitimacy 

of this type is contingent upon its legislated nature, whether it involves speech 

or action. 

The second type is the supplication of request, which involves seeking 

something from Allāh  to address and be close to Allāh . It could be for 

the removal of distress, to attain benefits, or any other request. This type is 

absolutely permissible and does not require a specific legal context. It is 

sufficient to observe good manners. What matters is the correctness of the 

meaning and avoiding injustice and transgression. 





 
(5) Narrated by Abū Dāwūd in his «Sunan» (ḥadīth no. 1478), Ibn Mājah (ḥadīth no. 3827), 

and At-Tirmidhī (ḥadīth no. 2969), from ḥadīth of Ibn ʿAbbās . At-Tirmidhī graded it as 

“Ḥasan ṣaḥīḥ,” indicating its authenticity and goodness. 
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Question 84: What Are the Obligatory 

Expenditures in Islam for a Muslim? 

Islam is indeed a great religion. It urges expenditures that contribute to the 

well-being of individuals and society. Financially capable men must spend on 

their wives, children, slaves, and those under their care. Women, even if 

divorced, are entitled to financial support, whether during their waiting period 

if applicable or after it, especially if they are pregnant.  

Allāh  says: 

 ۇۆ ۇ ڭ ڭ ڭ ڭ ۓ ۓ ے بي

 بى ۇٴ ۈ ۈ ۆ

﴾ But give them a ˹suitable˺ compensation—the rich 

according to his means and the poor according to his. 

According to ʿurf (1), a reasonable compensation is an 

obligation on the good-doers.  ﴿ (2) 

Islam has obligated the father with the financial responsibility to compensate 

women for nursing.  

Allāh  says: 

 ٹ ٹ ٹ ٹ ٿٿ ٿ ٿ ٺ ٺ ٺ ٺ ڀ ڀ بي

 ڄ ڄ ڄ ڄ ڦ ڦ ڦ ڤڦ ڤ ڤ ڤ

 ڎ ڌ ڌ ڍڍ ڇ ڇ ڇ ڇ چ چ چ ڃچ ڃ ڃ ڃ

 بى ک ک ک ک ڑ ڑ ژژ ڈ ڈ ڎ

 
(1) [Translator’s Note]: More information about ʿurf has preceded. 

(2) [Al-Baqarah 2:236]. 
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﴾ If they are pregnant, then maintain them until they deliver. 

And if they nurse your child, compensate them, and consult 

together courteously according to ʿurf. But if you fail to 

reach an agreement, then another woman will nurse ˹the 

child˺ for the father.  Let the man of wealth provide 

according to his means. As for the one with limited 

resources, let him provide according to whatever Allāh has 

given him. Allāh does not require of any soul beyond what 

He has given it. After hardship, Allāh will bring about 

ease.  ﴿ (3) 

In a ḥadīth narrated by Abū Hurayrah —a companion of the Prophet —

the Messenger of Allāh  commanded giving charity. A man came and said: 

ينَارٌ قَالَ: » ي در ندْر قْهح  عر نفْر
َ
كَ عََلَ  أ ، قَالَ:  «نَفْسر ي آخَرح ندْر قْهح عََلَ  »، قَالَ: عر نفْر

َ
أ

، قَالَ: »  ،«زَوجَْتركَ  ي آخَرح ندْر كَ قَالَ: عر قْهح عََلَ وَلََر نفْر
َ
، قَالَ:  «أ ي آخَرح ندْر ، قَالَ: عر

كَ » مر قْهح عََلَ خَادر نفْر
َ
، قَالَ: »«أ ي آخَرح ندْر بصَِّْح ، قَالَ: عر

َ
نتَْ أ

َ
 .«أ

“I have a dinar.” The Prophet  told him, «Spend it on 

yourself.» The man then said, “I have another one.” The 

Prophet  said, «Spend it on your wife.» The man continued, 

“I have another one.” The Prophet  told him, «Spend it on 

your child.» The man persisted, “I have another one.” The 

Prophet  advised him, «Spend it on your servant.» The man 

said, “I have another one.” The Prophet  responded, «You 

are more knowledgeable [about your circumstances].» (4) 

Islam encourages spending on parents, relatives, the needy, and the poor. This 

reflects the greatness of Islam, emphasizing its focus on the Hereafter and 

promoting closeness and love. 

 
(3) [Aṭ-Ṭalāq 65:6-7]. 

(4) Narrated by An-Nasāʾī (ḥadīth no. 9137), and Al-Bukhārī in «Al-Adab Al-Mufrad» 

(ḥadīth no. 197). Al-Albānī graded it: “Ḥasan (sound).” 
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Allāh  says: 

 ی ی ی ئى ئى ئى ئېئې ئې ئۈ بي

 بم بخ بح بج ئىئي ئم ئح ئج ی

 بى تخ تح تج بي بى

﴾ They ask you ˹O Prophet in˺ what ˹way˺ they should 

donate. Say, “Whatever donations you give are for parents, 

relatives, orphans, the poor, and ˹needy˺ travelers. Whatever 

good you do is certainly well known to Allāh.”  ﴿ (5) 

The Messenger of Allāh  said: 

فضَْلح  »
َ
؛  أ لح هح الرَّجح قح نفْر ينَارٍ يح هح  در قح نفْر ينَارٌ يح ر، ودَر يَالَر هح عََلَ عر قح نفْر ينَارٌ يح لح  در الرَّجح

اللهر عََلَ   سَبريلر  فِر  صْحَابرهر 
َ
أ عََلَ  هح  قح نفْر يح يناَرٌ  ودَر اللهر،  سَبريلر  فِر  قَالَ  «دَابَّترهر   ،

بحو
َ
لٍ   أ نْ رجَح جْرًا مر

َ
عْظَمح أ

َ
لٍ أ يُّ رجَح

َ
بحو قرلََبةََ: وَأ

َ
، ثحمَّ قَالَ أ يَالر  برالعْر

َ
قرلََبةََ: وَبدََأ

مْ  مح اللهح برهر وَيحغْنريهر هح وْ يَنفَْعح
َ
مْ، أ هح فُّ غَارٍ يحعر يَالٍ صر قح عََلَ عر نفْر  .يح

«The best dinar that a man spends is a dinar that he spends on 

his family, a dinar that he spends on his riding beast in the 

cause of Allāh, and a dinar that he spends on his companions 

in the cause of Allāh.» Abū Qilābah, [one of the narrators of 

this ḥadīth] said: “And he started with the family.” Then 

Abū Qilābah said: “And which man has a greater reward than 

a man who spends on young dependents, providing for them 

and benefiting them with what Allāh has given him, making 

them self-sufficient?” (6) 

 

 
(5) [Al-Baqarah 2:215]. 

(6) Narrated by Muslim (ḥadīth no. 994), from the ḥadīth of Thawbān . 
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The Messenger of Allāh  also said: 

ونَ النَّاسَ،  » فح مْ عََلةًَ يَتَكَفَّ نْ تذََرهَح
َ
أ نْ  غْنريَاءَ خَيْرٌ مر

َ
أ وَرَثَتَكَ  تذََرَ  نْ 

َ
أ إرنَّكَ 

قح نَفَقَةً تبَتْغَِر برهَا   رْتَ برهَا، حَتََّّ اللُّقْمَةَ تََعَْلحهَا وَلسَْتَ تحنفْر جر
ح
ر إرلََّ أ وجَْهَ اللََّّ

تركَ فِر 
َ
 . «فِر امْرَأ

«Indeed, it is better for you to leave your heirs wealthy than 

to leave them dependent on the people. And you do not spend 

a thing seeking the Face of Allāh, [i.e., His sake], with it, 

without being rewarded for it, even the morsel you put in your 

wife’s mouth.» (7) 

The greatness of Islam is evident in that it does not impose financial 

responsibility on women, whether they are wealthy or in need. Instead, it 

obligates the husband to provide for his wife, the father for his daughter, the 

son for his mother, and the brother for his sister. Additionally, the financial 

support for widows is the responsibility of the Muslim community’s treasury. 

The Messenger of Allāh  said: 

وْ  »
َ
، أ نْفَقَ عََلَ ابنْتََيْنر

َ
مَا، مَنْ أ بح النَّفَقَةَ عَليَهْر وْ ذَوَاتَِْ قَرَابةٍَ، يََتْسَر

َ
، أ خْتَيْنر

ح
أ

نْ فَضْلرهر   مَا اللهح مر غْنريهَح وْ حَتََّّ يح
َ
نَ النَّارر ، أ ا مر تًَْ مَا، كََنَتَا لََح سر يهَح  .«يكَْفر

«Whoever spends on two daughters, two sisters, or two close 

[female] relatives, intending the reward from Allāh, until 

Allāh enriches them from His bounty or provides for them 

sufficiently. They will be a shield for him from the Fire.» (8) 

 

 
(7) Narrated by Al-Bukhārī (ḥadīth no. 4147), and Muslim (ḥadīth no. 1628), from the ḥadīth 

of Saʿd bin Abī Waqqāṣ . 

(8) Narrated by Aḥmad (ḥadīth no. 26516), from the ḥadīth of Umm Salamah . Al-Albānī 

graded it: “Ḥasan (sound) based on other supporting narrations.” 
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The Messenger of Allāh  also said: 

وَ » ناَ وَهح
َ
يَامَةر أ يتََيْنر حَتََّّ تَبلْحغَا جَاءَ يوَْمَ القْر صَابرعَهح مَنْ عََلَ جَارر

َ
 .«، وضََمَّ أ

«Whoever brings up two girls until they reach adulthood will 

come with me on the Day of Judgment like this.» The 

Prophet  then joined his fingers together [to emphasize the 

closeness]. (9) 

Additionally, the Messenger of Allāh  said: 

وْ »
َ
وْ ثلَََثاً، أ

َ
، أ ،  مَنْ عََلَ ابنْتََيْنر نَّ وتَ عَنهْح وْ يَمح

َ
، أ َّ وْ ثلَََثاً، حَتََّّ يبَِر

َ
، أ خْتَيْنر

ح
أ
وَ فِر الْْنََّةر كَهَاتيَْنر  ناَ وَهح

َ
نتْح أ هر الوْحسْطَى وَالَّتِر تلَريهَا «كح شَارَ برإرصْبعَر

َ
 .، وَأ

«Whoever raises two daughters, or three, or two sisters, or 

three, until they reach the age of marriage or until death, will 

be with me in Paradise like these two.» He gestured with his 

middle and index fingers. (10) 





 
(9) Narrated by Muslim (ḥadīth no. 2631), from the ḥadīth of Anas . 

(10) Narrated by Ibn Ḥibbān in his «Ṣaḥīḥ» (ḥadīth no. 2631), from the ḥadīth of Anas bin 

Mālik . 

Q84: What Are the Obligatory Expenditures in Islam for a Muslim? 
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Question 85: What Is Islam’s Perspective on 

Sacrifices, Offerings, and Celebrations? 

Islam commands that sacrifices are not to be slaughtered except in the name 

of Allāh, blessed and exalted, sincerely to Him.  

Allāh  says: 

 بى ڑ ڑ ژ ژ بي

﴾ So pray and sacrifice to your Lord ˹alone˺.  ﴿ (1) 

Since Allāh is the Creator of these animals, they are not to be sacrificed except 

in His name or given as hadī (2) but for His sake.  

Allāh  says: 

 ۋۅ ۋ ۇٴ ۈ ۈ ۆ ۆ ۇ ۇ ڭ ڭ ڭ ڭ بي

 بى ې ې ې ۉ ۉ ۅ

﴾ Say, “Surely my prayer, my sacrifice, my life, and my death 

are all for Allāh—Lord of all worlds.  He has no partner. 

So I am commanded, and so I am the first to submit.”  ﴿ (3) 

The term ‘rites of sacrifice’ refers to the act of sacrificing, encompassing what 

is offered during the days of Ḥajj to Allāh and the sacrificial animals offered 

outside of Makkah (Mecca) in various regions, following the example of the 

Prophet Ibrāhīm (Abraham)  and per the tradition of the Messenger of 

Allāh . In these sacrifices, which are slaughtered in the name of Allāh , 

 
(1) [Al-Kawthar 108:2]. 

(2) [Translator’s Note]: Al-Hadī (the sacrificial offering) is what is offered to the Sacred 

Precinct in Makkah (Mecca) among the grazing livestock for the sake of Allāh . 

(3) [Al-Anʿām 6:162-163]. 
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there is an immense benefit for the poor and needy on the one hand and for 

livestock traders on the other, and Allāh  knows best. They have multiple 

worldly benefits and carry significant religious and lawful advantages. These 

sacrifices are offered for the general public’s benefit without seeking 

compensation. 

Nevertheless, Islam has commanded excellence in the act of sacrificing. The 

Messenger of Allāh  said: 

نحوا  » حْسر
َ
فَإرذَا قَتلَتْحمْ فأَ ءٍ،  ي شََْ الْْرحْسَانَ عََلَ كُح وَإرذَا  إرنَّ الَله كَتبََ  تلْةََ،  القْر

حْ ذَبريحَتهَح  ر ، فلَيْرح مْ شَفْرَتهَح كح حَدح
َ
دَّ أ بحَْ، وَلَْححر نحوا الََّّ حْسر

َ
 . «ذَبَِتْحمْ فأَ

«Indeed, Allāh has prescribed proficiency in all things. So, 

when you kill, do it proficiently, and when you slaughter, do 

it proficiently. Let each of you sharpen his blade and spare 

suffering to the animal he slaughters.» (4) 

A Muslim is commanded to show mercy to the sacrificial animals when 

wanting to sacrifice them. This is evident in the ḥadīth of Qurrah —

a companion of the Prophet —who reported that a man said: 

ولَ اللهر، إرنِّي   ذْبحَح  ياَ رسَح
َ
رحََْحهَا، فَقَالَ رَ لَْ

َ
ناَ أ

َ
اةَ، وَأ اةح : »  ولح اللهر سح الشَّ وَالشَّ

َكَ الله تْهََا، رحََر  .«إرنْ رحََر

“O Messenger of Allāh, I slaughter a sheep and am 

compassionate towards it.” The Messenger of Allāh  then 

said: «If you show mercy to the sheep, Allāh will show mercy 

to you.» (5) 

As for the celebrations in Islam, they are linked to obedience to Allāh , not 

to the death or life of anyone, nor to the rule of anyone, nor to the occasion 

of anyone. The Muslims have two distinct celebrations with no third, which 

 
(4) Narrated by Muslim (ḥadīth no. 1955), from the ḥadīth of Shaddād bin Aws . 

(5) Narrated by Aḥmad (ḥadīth no. 20363). Al-Albānī said in the «Ṣaḥīḥ Al-Adab 

Al-Mufrad»: “Ṣaḥīḥ (authentic).” 

Q85: What Is Islam’s Perspective on Sacrifices, Offerings, &…? 
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are ʿĪd Al-Fiṭr after fasting the month of Ramaḍān, and ʿĪd Al-Aḍḥā after 

standing at ʿ Arafat on the 10th of the month of Dhu Al-Ḥijjah, one of the lunar 

months. 

Likewise, Friday is a weekly celebration for Muslims, where they gather for 

the Friday prayer, meet, strengthen bonds, show affection, cooperate in 

righteousness and piety, and engage in good deeds. 

In a ḥadīth by Anas —a companion of the Prophet —he said: 

  ُّ مَ النَّبِر ا قدَر مَا؛ فلََمَّ ي سَنةٍَ يلَعَْبحونَ فريهر نْ كُح لريَّةر يوَْمَانر مر هْلر الْْاَهر
َ
  كََنَ لْر

قَالَ:   ينةََ،  وَقَدْ  »المَْدر مَا،  فريهر تلَعَْبحونَ  يوَْمَانر  مْ  لكَح مح  كََنَ  بدَْلكَح
َ
مَا أ برهر اللهح 

، وَيوَْمح النَّحْرر  طْرر مَا: يوَْمح الفْر نهْح ا مر  . «خَيْرً

The people of pre-Islamic times had two days each year when 

they used to play. When the Prophet  arrived in Madīnah 

(Medina), he said, «You used to have two days on which you 

played. Allāh has substituted for them something better than 

them: the Day of Fiṭr and the Day of Sacrifice.» (6) 

During their celebrations, Muslims rejoice in permissible activities, adorn 

themselves with various decorations, clean themselves, wear fragrances, 

gather for prayers, and draw closer to Allāh  through giving charity and 

offering sacrifices. 





 
(6) Narrated by Abū Dāwūd in his «Sunan» (ḥadīth no. 1134), An-Nasāʾī in «Al-Kubrā» 

(ḥadīth no. 1767), and Al-Ḥākim in his «Mustadrak» (ḥadīth no. 1101), and he said: 

“Authentic according to the conditions of Muslim.” 

Q85: What Is Islam’s Perspective on Sacrifices, Offerings, &…? 
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Question 86: What Is Islam’s Perspective on 

Food and Drinks? 

Indeed, Islam commands Muslims to eat and drink for a purpose. They eat to 

remain strong and capable of performing the functions they were created for: 

worship, obedience, fulfilling duties, and performing recommended actions. 

The Messenger of Allāh  said: 

نح  » ؤْمر ،  المْح ٍّ خَيْرٌ ، وَفِر كُح عريفر نر الضَّ ؤْمر نَ المْح حَبُّ إرلََ اللهر مر
َ
القَْوريُّ خَيْرٌ وَأ

فَلََ   ءٌ  صَابكََ شََْ
َ
أ وَإرنْ  زْ،  تَعْجر وَلََ  براللهر  نْ  وَاسْتعَر يَنفَْعحكَ،  مَا  احْررصْ عََلَ 

رَ  نْ قحلْ: قدََّ فَعَلتْح كََنَ كَذَا وَكَذَا، وَلكَر نِّي 
َ
لوَْ أ لْ:  فَعَلَ؛  تَقح ، وَمَا شَاءَ   اللهح

يطَْانر   .«فَإرنَّ لوَْ تَفْتَحح عَمَلَ الشَّ

«The strong muʾmin (possessor of faith) is better and more 

beloved to Allāh than the weak muʾmin (possessor of faith), 

while there is good in both. Strive for what benefits you, seek 

help from Allāh, and do not be helpless. If anything befalls 

you, do not say, “If only I had done such and such,” but rather 

say, “Allāh decreed [this] and what He willed, He did.” For 

indeed, saying ‘if only’ opens the door to Satan’s handiwork.» 

(1) 

Moreover, in order for a Muslim to maintain a sound body, Islam commands 

them to consume wholesome and pure foods and prohibits the consumption 

of impurities. Allāh  says: 

 ڀ ڀ ڀ پ پ پ پ ٻ ٻ ٻ ٻ ٱ بي

 ٹ ٹ ٿ ٿ ٿ ٿ ٺ ٺ ٺ ٺ ڀ

 ڄ ڄ ڄ ڄ ڦ ڦڦ ڦ ڤڤ ڤ ڤ ٹ ٹ

 
(1) Narrated by Muslim (ḥadīth no. 2664), from the ḥadīth of Abū Hurayrah . 
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 ڇ ڇ ڇ ڇ چ چ چ ڃچ ڃ ڃ ڃ

 ک ڑ ڑ ژ ژ ڈ ڈ ڎ ڌڎ ڌ ڍ ڍ

 ڱ ڱ ڱ ڳ ڳ ڳڳ گ گ گ گ ک ک ک

 ہ ہ ہ ۀۀ ڻ ڻ ڻ ڻ ں ں ڱ

 ۆ ۇ ۇ ڭ ڭ ڭ ڭ ۓۓ ے ھے ھ ھ ھ ہ

 بى ېې ې ۉ ۉ ۅ ۅ ۋ ۋ ۇٴ ۈۈ ۆ

﴾ Forbidden to you are carrion, blood, and swine; what is 

slaughtered in the name of any other than Allāh; what is 

killed by strangling, beating, a fall, or by being gored to 

death; what is partly eaten by a predator unless you slaughter 

it; and what is sacrificed on altars. You are also forbidden to 

draw lots for decisions. This is all evil. Today the 

disbelievers have given up all hope of ˹undermining˺ your 

faith. So do not fear them; fear Me! Today I have perfected 

your faith for you, completed My favor upon you, and 

chosen Islam as your way. But whoever is compelled by 

extreme hunger—not intending to sin—then surely Allāh is 

All-Forgiving, Most Merciful.  They ask you, ˹O Prophet,˺ 

what is permissible for them ˹to eat˺. Say, “What is good and 

lawful. Also what is caught by your hunting animals and 

birds of prey which you have trained as instructed by Allāh. 

So eat what they catch for you, but mention the Name of 

Allāh over it ˹first˺.” And be mindful of Allāh. Surely Allāh 

is swift in reckoning.  Today all good, pure foods have 

been made lawful for you. Similarly, the food of the People 

of the Book is permissible for you and yours is permissible 

for them. ﴿ (2) 

 
(2) [Al-Māʾidah 5:3-5]. 

Q86: What Is Islam’s Perspective on Food & Drinks? 
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Q86: What Is Islam’s Perspective on Food & Drinks? 

Furthermore, Allāh  says in describing the Prophet  and describing his 

religion: 

 ڎ ڎ ڌ ڌ ڍ ڍ ڇ ڇ بي

 بى ژ ڈ ڈ

﴾ He commands them to do good and forbids them from evil, 

permits for them what is lawful and forbids to them what is 

impure.  ﴿ (3) 

Islam has made the default regarding foods permissible, except for what has 

been explicitly declared forbidden. It has explicitly permitted the meat of 

grazing livestock and also permitted sea creatures, whether obtained through 

fishing while alive or found dead. Nothing from the sea has been exempted.  

Allāh  says: 

 بى پپ پ پ ٻ ٻ ٻ ٻ ٱ بي

﴾ It is lawful for you to hunt and eat seafood, as a provision 

for you and for travelers.  ﴿ (4) 

Islam has permitted all land game for hunting, as it is only prohibited during 

the state of Iḥrām (ritual consecration during Ḥajj). It has also allowed grains, 

fruits, and all good and pure things. Also, Islam stipulated a condition for the 

permissibility of land animals, if it is possible to handle them, that they should 

be slaughtered, and the name of Allāh to be mentioned on them. If unable to 

be handled and slaughtered, they can be killed by shooting them with a sharp 

object or by sending trained raptors or trained dogs after them. Islam prohibits 

carrion, which is an animal that dies naturally without proper slaughter or by 

other prohibited means, like strangling, a violent blow, a head-long fall, or by 

the goring of horns. Likewise, those from which a wild animal has eaten are 

 
(3) [Al-Aʿrāf 7:157]. 

(4) [Al-Māʾidah 5:96]. 



 

 

292 

 

Q86: What Is Islam’s Perspective on Food & Drinks? 

prohibited, except what you can slaughter legislatively before its death. Islam 

also prohibits the consumption of pork.  

Allāh  says: 

 ک ڑ ڑ ژ ژ ڈ ڈ ڎ ڎ ڌ بي

 ڳ ڳ ڳ گ گ گ گ ک ک ک

 ہ ہ ۀ ۀ ڻ ڻ ڻ ڻ ںں ڱ ڱ ڱ ڱ ڳ

 بى ھ ہ ہ

﴾ So eat from the good, lawful things which Allāh has 

provided for you, and be grateful for Allāh’s favors, if you 

˹truly˺ worship Him ˹alone˺.  He has only forbidden you 

˹to eat˺ carrion, blood, swine, and what is slaughtered in the 

name of any other than Allāh. But if someone is compelled 

by necessity—neither driven by desire nor exceeding 

immediate need—then surely Allāh is All-Forgiving, 

Most Merciful.  ﴿ (5) 

[It is reported that]: 

ولح اللهر   ، وَعَنْ    »نَهََ رسَح بَاعر نَ السي ي ذري ناَبٍ مر ي  عَنْ كُح لْبٍَ  ذري  كُح مَر
يْر  نَ الطَّ  . «مر

“The Messenger of Allāh  forbade the consumption of 

every predatory animal with fangs and every bird with 

talons.” (6) 

 
(5) [An-Naḥl 16:114-115]. 

(6) This ḥadīth is agreed upon by Al-Bukhārī (ḥadīth no. 5780) and Muslim (ḥadīth no. 1932) 

from the ḥadīth of Abū Thaʿlabah Al-Khushanī . As for the addition of: “And every bird 

with talons,” it is found in «Ṣaḥīḥ» Muslim. (ḥadīth no. 1934), from the ḥadīth of 

Ibn ʿAbbās . 
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Q86: What Is Islam’s Perspective on Food & Drinks? 

Islam has not forbidden anything for the Muslim except what has been 

prohibited due to its harm to his religion, body, honor, or intellect, such as 

intoxicants and the like. However, Islam permits these prohibitions for the 

one in necessity, with the condition that the necessity is not to cause harm 

intentionally and the person does not seek wrongdoing. 

It is incumbent upon the Muslim to seek what is good and pure in his eating 

and earning and to stay away from impurities and prohibitions.  

The Messenger of Allāh  also said: 

يَقْبلَح إرلََّ  » ، إرنَّ الَله طَييبٌ لََ  هَا النَّاسح يُّ
َ
برمَا  أ نريَن  ؤْمر مَرَ المْح

َ
أ وَإرنَّ الَله  طَييبًا، 

رسَْلريَن، فَقَالَ:  مَرَ برهر المْح
َ
 ہ ہہ ہ ۀ ۀ ڻ ڻ ڻ بي  أ

 ڍ ڍ ڇ ڇ ڇ ڇ چ بي  وَقَالَ: ،    بى ھ ھ ھ ھ

دُّ يدََيهْر إرلََ  »  : ، ثحمَّ ذَكَرَ «بى ڌ غْبََِ يَمح
َ
شْعَثَ أ

َ
فَرَ، أ يلح السَّ لَ يحطر الرَّجح

مَاءر  ، ياَ ربَي ياَ  "  :السَّ هح حَرَا "ربَي هح حَرَامٌ،   مٌ،، وَمَطْعَمح بحهح حَرَامٌ، وَمَلبْسَح وَمَشَِْ
لركَ  َ حسْتجََابح لَّر نََّّ ي

َ
، فأَ يَ برالْْرََامر

ذي  . «وغَح

«O people! Indeed, Allāh is “Ṭayyib” (Good); therefore, He 

accepts only that which is good. And indeed, Allāh orders the 

possessors of faith with what He ordered the messengers, so 

He says: ﴾ O Messengers! Eat from what is good and lawful, 

and act righteously. Indeed, I fully know what you do.  ﴿ (7). 

He also says: ﴾ O possessors of faith! Eat from the good things 

We have provided for you. ﴿ (8). He, [the Prophet of Allāh ], 

then mentioned: «A person undertakes a long journey. His hair 

is disheveled and covered with dust. He raises his hands to the 

heavens and says: “O Lord! O Lord!” Yet his food is from the 

unlawful, his drink is from the unlawful, his clothing is from 

 
(7) [Al-Muʾminūn 23:51]. 

(8) [Al-Baqarah 2:172]. 



 

 

294 

 

Q86: What Is Islam’s Perspective on Food & Drinks? 

the unlawful, and he was nourished by the unlawful. So how 

can that, [his supplication], be accepted?» (9) 



 
(9) Narrated by Muslim (ḥadīth no. 1015), from the ḥadīth of Abū Hurayrah . 
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Question 87: What Is Islam’s 

Perspective on Fighting? 

Islam commands its followers to engage in jihād, to defend their religion, 

honor, and lands, and to resist the oppression of wrongdoers and the 

aggression of aggressors. Allāh  has encouraged jihād, explained its virtues, 

the excellence and perfection of its participants, the abundance of their 

rewards, and the elevation of their ranks, and highlighted its beautiful 

outcomes. Thus, a Muslim engages in combat, seeking reward, recompense, 

and shahādah (martyrdom for the glory of Allāh ). It becomes for him a just 

cause that he believes in and fights for, rather than merely preserving thrones 

or accumulating wealth. 

Allāh  says: 

 ئى ئى ئى ئې ئېئې ئۈ ئۈ ئۆ ئۆ ئۇ ئۇ ئو بي

 بى ی ی

﴾ Fight in the cause of Allāh ˹only˺ against those who wage 

war against you, but do not exceed the limits. Allāh does not 

like transgressors.  ﴿ (1) 

Buraydah —a companion of the Prophet —reported: 

ولح اللهر   ترهر   كََنَ رسَح وصَْاهح فِر خَاصَّ
َ
يَّةٍ، أ وْ سَْر

َ
يًرا عََلَ جَيشٍْ أ مر

َ
رَ أ مَّ

َ
إرذَا أ

ا، ثحمَّ قَالَ: يَن خَيْرً سْلرمر نَ المْح وا براسْمر اللهر،  »  برتَقْوَى اللهر، وَمَنْ مَعَهح مر فِر اغْزح
وَلََ  سَبريلر   لُّوا،  تَغح وَلََ  وا  اغْزح براللهر،  كَفَرَ  مَنْ  قَاترلحوا  وَلََ اللهر،  رحوا،  تَغْدر

إرلََ   مْ  هح فَادْعح كريَن  شِْر المْح نَ  مر وَّكَ  عَدح يتَ  لقَر وَإرذَا  دًا،  وَلَر تَقْتحلحوا  وَلََ  تحمَثيلحوا، 
مْ إرلََ   هح مْ، ثحمَّ ادْعح مْ، وَكحفَّ عَنهْح نهْح جَابحوكَ فَاقْبلَْ مر

َ
نَّ مَا أ تحهح يَّ

َ
صَالٍ؛ فأَ ثلَََثر خر

 
(1) [Al-Baqarah 2:190]. 
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نْ   لر مر مْ إرلََ التَّحَوُّ هح مْ، ثحمَّ ادْعح مْ، وَكحفَّ عَنهْح نهْح جَابحوكَ فَاقْبلَْ مر
َ
، فَإرنْ أ الْْرسْلََمر

مَا  مْ  فلَهَح ذَلركَ  فَعَلحوا  إرنْ  مْ  نَّهح
َ
أ مْ  هْح خْبِر

َ
وَأ ينَ،  رر هَاجر المْح دَارر  إرلََ  مْ  دَاررهر

هَ  المْح عََلَ  مَا  مْ  وعََليَهْر ينَ،  رر هَاجر نهَْا،  لرلمْح مر حوا  ل يَتَحَوَّ نْ 
َ
أ بوَْا 

َ
أ فَإرنْ  ينَ،  رر اجر

اللهر   كْمح  حح مْ  عَليَهْر يََرْري  يَن،  سْلرمر المْح عْرَابر 
َ
كَأ ونحونَ  يكَح مْ  نَّهح

َ
أ مْ  هْح خْبِر

َ
فأَ

نْ 
َ
ءٌ إرلََّ أ ءر شََْ مْ فِر الغَْنريمَةر وَالفََْْ ونح لهَح نريَن، وَلََ يكَح ؤْمر ي يََرْري عََلَ المْح ر الََّّ

جَابحوكَ فَاقْبلَْ  
َ
مْ أ زْيةََ، فَإرنْ هح مح الْْر بوَْا فَسَلهْح

َ
مْ أ يَن، فَإرنْ هح سْلرمر وا مَعَ المْح َاهردح يَح

مْ  نْ براللهر، وَقَاترلهْح بوَْا؛ فَاسْتعَر
َ
مْ أ مْ، فَإرنْ هح مْ، وَكحفَّ عَنهْح نهْح  .«مر

When the Messenger of Allāh  appointed someone as an 

army or detachment leader, he would especially exhort him to 

fear Allāh and be good to the Muslims with him. He would 

then say: «Fight in the name of Allāh and in the cause of Allāh. 

Fight against those who disbelieve in Allāh. Fight and do not 

embezzle the spoils; do not break your pledge; do not mutilate 

[the dead] bodies; and do not kill the children. When you meet 

your enemies who are polytheists, invite them to three courses 

of action. If they respond to any one of these, you also accept 

it and withhold yourself from doing them any harm. Invite 

them to [accept] Islam; if they respond to you, accept it from 

them and desist from fighting against them. Then, invite them 

to migrate from their lands to the land of the Muhājirūn 

(Emigrants) and inform them that, if they do so, they shall 

have all the privileges and obligations of the Muhājirūn. If 

they refuse to migrate, tell them that they will have the status 

of Bedouin Muslims and will be subjected to the Commands 

of Allāh like other Muslims. Still, they will not get any share 

from the spoils of war or fayʾ (booties gained without a fight) 

except when they actually fight with the Muslims [against the 

disbelievers]. If they refuse to accept Islam, demand from 

them the jizyah (tax). If they agree to pay, accept it from them 

Q87: What Is Islam’s Perspective on Fighting? 
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Q87: What Is Islam’s Perspective on Fighting? 

and hold off your hands. If they refuse to pay the tax, seek 

Allāh’s help and fight them.» (2) 

Jihād in Islam is of two types: 

The first type: Jihād in calling to the religion of Islam and warning against 

false religions. This has been obligatory since the beginning of the Message, 

and it is an obligation to do so suitably and appropriately at all times.  

Allāh  says: 

 ہ ہ ہ ۀۀ ڻ ڻ ڻ ڻ بي

 بى ھ ہ

﴾ As for those who jāhadū (strive—engage in jihād) in Our 

cause, We will surely guide them along Our Way. And Allāh 

is certainly with the good-doers.  ﴿ (3) 

Allāh  also says: 

 ۓ ے ے ھھ ھ ھ ہ ہ ہ ہ بي

 ۋ ۋ ۇٴ ۈ ۈ ۆ ۆ ۇ ۇ ڭ ڭ ڭ ۓڭ

 ئا ئا ى ى ېې ې ې ۉ ۉ ۅ ۅ

 ئى ئې ئې ئې ئۈ ئۈ ئۆئۆ ئۇ ئۇ ئو ئو ئە ئە

 ئي ئى ئم ئح ئج ی ی ی ی ئى ئى

 بى بح بج

﴾ Invite ˹all˺ to the Way of your Lord with wisdom and kind 

advice, and only debate with them in the best manner. Surely 

 
(2) Narrated by Muslim (ḥadīth no. 1731), 

(3) [Al-ʿAnkabūt 29:69]. 
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your Lord ˹alone˺ knows best who has strayed from His Way 

and who is ˹rightly˺ guided.  If you retaliate, then let it be 

equivalent to what you have suffered. But if you patiently 

endure, it is certainly best for those who are patient.  Be 

patient ˹O Prophet˺, for your patience is only with Allāh’s 

help. Do not grieve over those ˹who disbelieve˺, nor be 

distressed by their schemes.  Surely Allāh is with those 

who shun evil and who do good ˹deeds˺.  ﴿ (4) 

Allāh  further says: 

 بى ۆ ۇ ۇ ڭ ڭ بي

﴾ But jāhidhum (strive—engage in jihād) diligently against 

them with this ˹Qurʾān˺.  ﴿ (5) 

This means striving against the people of falsehood with the Qurʾān, which 

is an individual obligation on every Muslim to do what they are capable of 

and knowledgeable about. As for the people of knowledge, they bear a 

responsibility beyond that of others because they possess the complete and 

true weapon for this jihād, which is knowledge. 

The second type: Jihād with one’s hand and weaponry. This communal 

obligation involves fighting against the combatant disbelievers, excluding 

those with a peace treaty or covenant. 

This type of fighting becomes an individual obligation in three situations: 

1. When the enemy advances. 

2. When the enemy besieges a town, and the ruler orders fighting. 

3. When the ruler or someone acting in his capacity calls to battle and 

for mobilization. 

 
(4) [An-Naḥl 16:125-128]. 

(5) [Al-Furqān 25:52]. 
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This type of jihād follows the maṣlaḥah (common good and interest that 

benefits the people). The guidance of the Prophet  was based on treaties 

and truces where it served the interest of the Muslim community, and he 

fought and engaged in battles when necessary. 

Allāh  says: 

 ۅ ۋ ۋ ۇٴ ۈ ۈ ۆ ۆ ۇ ۇ ڭ بي

 ئە ئائا ى ى ې ې ې ې ۉ ۉ ۅ

 بى ئې ئې ئې ئۈ ئۈ ئۆ ئۆ ئۇ ئۇ ئو ئو ئە

﴾ Prepare against them what you ˹believers˺ can of ˹military˺ 

power and cavalry to deter Allāh’s enemies and your enemies 

as well as other enemies unknown to you but known to 

Allāh. Whatever you spend in the cause of Allāh will be paid 

to you in full and you will not be wronged.  ﴿ (6) 

When followed, these elevated teachings from Allāh to His servants regarding 

jihād against enemies ensure success. Thus, it is incumbent upon them to 

prepare, both spiritually and materially, for this type of fighting. They should 

use the available means, employ the power at their disposal, and be cautious 

of their enemies. All the principles of the politics of the sharīʿah (Islamic law) 

are derived from these two fundamental principles: 

1. The readiness with the available power against the enemies, according 

to the time, place, and circumstances. 

2. The use of caution against the deceit, cunning, methods, and pathways 

of the enemies, and guarding against their evil. 





 
(6) [Al-Anfāl 8:60]. 
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Question 88: What Is Islam’s Perspective on 

Peace and Reconciliation? 

Islam is based on peace, and its name, Islam (1), indicates this meaning. 

Likewise, a Muslim should be submissive and peaceful. Islam encourages 

Muslims to seek peace when enemies are inclined towards it while relying on 

trust in Allāh, taking precautions, being vigilant, and not underestimating the 

cunning of enemies. Islam emphasizes avoiding the initiation of wars and 

facing the enemy. 

Allāh  says: 

 بج ئي ئى ئحئم ئج ی ی ی ی ئى ئى ئى بي

 بى بخ بح

﴾ If the enemy is inclined towards peace, make peace with 

them. And put your trust in Allāh. Indeed, He ˹alone˺ is the 

All-Hearing, All-Knowing.  ﴿ (2) 

Allāh  also says: 

 ڄ ڄڄ ڄ ڦڦ ڦ ڦ ڤ ڤ ڤ ڤ ٹ ٹ ٹ ٹ بي

 ڌ ڍ ڍ ڇ ڇ ڇ ڇ چ چ چ چ ڃ ڃ ڃ ڃ

 گ ک ک ک ک ڑ ڑ ژ ڈژ ڈ ڎ ڎ ڌ

 
(1) [Translator’s Note]: Islam as a term and a concept has deep roots in Arabic. The word 

“Islam” is derived from the triliteral Arabic root “sīn-lām-mīm” (S-L-M) that conveys the 

notions of peace, submission, surrender, and obedience. The term itself means submission or 

surrender to the will of Allāh , the one true Deity worthy of worshipping alone without a 

partner or associate. 

(2) [Al-Anfāl 8:61]. 
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 ں ڱ ڱ ڱ ڱ ڳ ڳ ڳ ڳ گ گ گ

 بى ہ ۀ ۀ ڻ ڻ ڻ ںڻ

﴾ ˹In time,˺ Allāh may bring about goodwill between you and 

those of them you ˹now˺ hold as enemies. For Allāh is Most 

Capable. And Allāh is All-Forgiving, Most Merciful.  

Allāh does not forbid you from dealing kindly and fairly 

with those who have neither fought nor driven you out of 

your homes. Surely Allāh loves those who are fair.  Allāh 

only forbids you from allying with those who have fought 

you for ˹your˺ faith, driven you out of your homes, or 

supported ˹others˺ in doing so. And whoever takes them as 

allies, then it is they who are the ˹true˺ wrongdoers.  ﴿ (3) 

The Messenger of Allāh  also said: 

«  ، النَّاسح هَا  يُّ
َ
الَله  تَتَمَنَّوْا  لََ  أ وسََلحوا   ، وي العَْدح مْ  لرقَاءَ  وهح يتحمح لقَر فَإرذَا  العَْافريةََ؛ 

يحوفر  لََلر السُّ نَّ الْْنََّةَ تََتَْ ظر
َ
وا أ حوا، وَاعْلَمح  . «فَاصْبِر

«O people, do not wish to encounter the enemy, and ask Allāh 

for well-being. But when you face them, be patient, and know 

that Paradise is under the shades of swords.» (4) 

In order for peace and reconciliation to endure, Islam commands to preserve 

the agreements and covenants between Muslims and others. So, Allāh  says: 

 ڳ ڳ ڳ ڳ گ گ گ گ ک ک ک ک بي

 بى ۀ ۀ ڻ ڻ ڻ ںڻ ں ڱ ڱ ڱ ڱ

 
(3) [Al-Mumtaḥanah 60:7-9]. 

(4) This ḥadīth is agreed upon by Al-Bukhārī (ḥadīth no. 2966) and Muslim (ḥadīth no. 1742) 

from the ḥadīth of ʿAbdullāh bin Abī Awfā . 
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﴾ As for the polytheists who have honored every term of their 

treaty with you and have not supported an enemy against 

you, honor your treaty with them until the end of its term. 

Surely Allāh loves those who are mindful ˹of Him˺.  ﴿ (5) 

Islam praises those who uphold their agreements and covenants. Allāh  

says: 

 بى ڃڃ ڃ ڃ ڄ ٱ بي

﴾ ˹The righteous are those who˺ also keep the pledges they 

make. ﴿ (6) 

Allāh  also says: 

 بى ڍ ڍ ڇ ڇ ڇ ڇ بي

﴾ ˹The believers are˺ also those who are true to their trusts 

and covenants.  ﴿ (7) 

However, Muslims must be united when the situation becomes serious and 

action becomes necessary. Just as they were united in peace, they ought to be 

in times of war. Allāh  says: 

 ى ېې ې ې ۉ ۉ ۅ بي

 بى ئە ئە ئا ئا ى

﴾ And fight the polytheists together as they fight together 

against you. And know that Allāh is with those mindful ˹of 

Him˺.  ﴿ (8) 

 
(5) [At-Tawbah 9:4]. 

(6) [Al-Baqarah 2:177]. 

(7) [Al-Muʾminūn 23:9-10]. 

(8) [At-Tawbah 9:36]. 
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Islam commands peace and reconciliation, both in terms of individuals and 

their relationships and in families, communities, nations, and states. 

Allāh  says: 

 بى ٿٿ ٺ بي

﴾ And peace is best. ﴿ (9) 

Allāh  also says: 

 بى ئم ئح ئج ی ی ی بي

﴾ Indeed, We will not allow the reward of the reformers 

to be lost.  ﴿ (10) 

Allāh  further says: 

 ڀ ڀ ڀ ڀ پ پ پ پ ٻ ٻ ٻ ٻ ٱ بي

 ٹ ٹ ٹ ٹ ٿ ٿ ٿ ٺٿ ٺ ٺ ٺ

 بى ڤ ڤ ڤ ڤ

﴾ There is no good in most of their secret talks—except those 

encouraging charity, kindness, or reconciliation between 

people. And whoever does this seeking Allāh’s pleasure, We 

will grant them a great reward.  ﴿ (11) 

This is a general principle that applies to all types of reconciliation, 

encompassing various political, financial, and other rights, whether it 

involves acknowledgment or denial. Reconciliation is permissible and 

mandated among people, except when it involves settling a matter that makes 

 
(9) [An-Nisāʾ 4:128]. 

(10) [Al-Aʿrāf 7:170]. 

(11) [An-Nisāʾ 4:114]. 
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the forbidden permissible or vice versa. In general, this implies the 

permissibility of reconciliation concerning all rights. 

The Messenger of Allāh  asked Abū Ayyūb —a companion of the 

Prophet : 

ح » ولَح لٍ يرَضَْاهح اللهح وَرسَح ُّكَ عََلَ عَمر ل دح
َ
لََ أ

َ
يُّوبَ، أ

َ
باَ أ

َ
تحصْلرحح  قَالَ: بلَََّ؟ قَالَ: »   « ؟ياَ أ

وا  مْ إرذَا تَبَاعَدح وا، وَتحقَارربح بيَنْهَح  . «بيَْنَ النَّاسر إرذَا تَفَاسَدح

«O Abū Ayyūb, shall I not guide you to an action that pleases 

Allāh and His Messenger?» He replied, “Certainly.” The 

Prophet  said: «Reconcile among people when they fall into 

disputes, and bring them close together when they become 

distant.» (12) 





 
(12) Narrated by Abū Dāwūd Aṭ-Ṭayālisī in his «Musnad» (ḥadīth no. 599), from the ḥadīth 

of Abū Ayyūb . It is also reported by Aṭ-Ṭabarānī in «Al-Kabīr» (ḥadīth no. 7999), from 

the ḥadīth of Abū Umāmah . Al-Albānī classified it as “Ḥasan (good) for others” in his 

book «Ṣaḥīḥ At-Targhīb wa At-Tarhīb». 
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Buying and Trading? 

Islam commands Muslims to engage in the best and most ethical transactions 

and trade, making them permissible by default. It prohibits cheating, 

deception, lying, and forgery, as well as ribā (all forms of interest, including 

usury), gambling, and anything related to buying, selling, and consuming 

alcohol. 

Allāh  says: 

 بى کک ڑ ڑ ژ ژ بي

﴾ O possessors of faith! Fulfill ˹all˺ contracts. ﴿ (1) 

Allāh  also says: 

 بى ڤڤ ڤ ٹ ٹ ٹ بي

﴾ But Allāh has permitted trading and forbidden ribā (all 

forms of interest, including usury). ﴿ (2) 

In addition, Allāh  says: 

 ڄ ڦ ڦ ڦ ڦ ڤ ڤ ڤ ڤ ٹ بي

 بى ڃڃ ڃ ڄ ڄ ڄ

﴾ O possessors of faith! Do not devour one another’s wealth 

illegally, but rather trade by mutual consent. ﴿ (3) 

 
(1) [Al-Māʾidah 5:1]. 

(2) [Al-Baqarah 2:275]. 

(3) [An-Nisāʾ 4:29]. 
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Moreover, Allāh has commanded the writing of debts. Allāh  says: 

 بى ڀڀ پ پ پ پ ٻ ٻ ٻ ٻ ٱ بي

﴾ O possessors of faith! When you contract a loan for a fixed 

period of time, commit it to writing.  ﴿ (4) 

Islam encourages Muslims to seek livelihood. Allāh  says: 

 ڦ ڦ ڦ ڦ ڤ ڤ ڤ ڤ ٹ ٹ بي

 بى ڃ ڃ ڄ ڄ ڄ ڄ

﴾ Once the prayer is over, disperse throughout the land and 

seek the bounty of Allāh. And remember Allāh often so you 

may be successful.  ﴿ (5) 

The Prophet  said: 

نْ حَطَبٍ، فَيَبريعَ، فَيَكحفَّ اللهح  » زْمَةً مر ذَ حح خح
ْ
حْبحلًَ، فَيأَ

َ
مْ أ كح حَدح

َ
ذَ أ خح

ْ
نْ يأَ

َ
لَْ
نْ  برهر 

َ
نْ أ ، خَيْرٌ مر لَ  وجَْهَهح

َ
نرعَ يسَْأ مْ مح

َ
يَ أ عْطر

ح
 . «النَّاسَ، أ

«It is better for one of you to take his rope, gather a bundle of 

wood, sell it, and thereby Allāh protects his face [from the 

need to ask others], than to ask people, whether they give to 

him or deny him.» (6) 

Islam commands agriculture, the cultivation of land, and benefiting people. 

Furthermore, even animals benefit from these crops. 

 

 
(4) [Al-Baqarah 2:282]. 

(5) [Al-Jumuʿah 62:10]. 

(6) Narrated by Al-Bukhārī (ḥadīth no. 2373), from the ḥadīth of Az-Zubayr bin 

Al-ʿAwwām . 
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The Messenger of Allāh  also said: 

وْ  »
َ
سْلرمٍ يَغْررسح غَرسًْا، أ نْ مح وْ  يزَْرَعح  مَا مر

َ
نهْح طَيْرٌ أ لَ مر كح

ْ
وْ  زَرعًَْ، فَيأَ

َ
إرنسَْانٌ أ

يمَةٌ، إرلََّ كََنَ لََح برهر صَدَقةٌَ   . «بهَر

«There is no Muslim who plants a tree or sows seeds, and then 

a bird, or a person, or an animal eats from it, except that it is 

regarded as a charitable gift for him.» (7) 





 
(7) This ḥadīth is agreed upon by Al-Bukhārī (ḥadīth no. 2320) and Muslim (ḥadīth no. 2320) 

from the ḥadīth of Anas . 
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Question 90: What Is the Islamic Perspective on 

Marriage, Family Formation, and Maḥārim 

(Close Relatives a Person Cannot Marry)? 

Indeed, Islam urges Muslims to form families, and Muslims are encouraged 

to marry, aiming to increase offspring and preserve lineage. Allāh  has 

clarified that this is the path of the Prophets .  

Allāh  says: 

 بى ۀہ ۀ ڻ ڻ ڻ ڻ ں ں ڱ بي

﴾ We have certainly sent messengers before you ˹O Prophet˺ 

and blessed them with wives and offspring. ﴿ (1) 

Allāh, in His clarity, states that marriage and procreation are blessings and 

gifts from Him: 

 تج بي بى بم بخ بح بج ئي ئى ئم ئح بي

 جح ثي ثى ثم ثج تىتي تم تخ تح

 بى حج جم

﴾ And Allāh has made for you spouses of your own kind, and 

given you through your spouses children and grandchildren. 

And He has granted you good, lawful provisions. Are they 

then faithful to falsehood and ungrateful for Allāh’s 

favors?  ﴿ (2) 

 
(1) [Ar-Raʿd 13:38]. 

(2) [An-Naḥl 16:72]. 
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The Messenger of Allāh  responded to those who avoided marriage under 

the pretext of devotion or other reasons, saying: 

جح  » تزََوَّ
َ
نِي وَأ نَّتِر فلََيسَْ مر بَ عَنْ سح  . « النيسَاءَ، فَمَنْ رغَر

«And I marry women, so whoever turns away from my 

tradition is not of me.» (3) 

The Messenger  also encouraged procreation, saying: 

مح الْمم» حودَ؛ فإنِّي مكَثررٌ بركح  . «تزوجوا الودَحودَ الوَل

«Marry those who are loving and fertile, for I will boast about 

your abundance [on the Day of Judgment].» (4) 

To maintain the bonds of closeness and affection and to avoid harm, Islam 

has prohibited a man’s marriage with maḥārim (close relatives a person 

cannot marry). These include mothers, daughters, sisters, nieces, and aunts. 

Similar to blood relations, it has also prohibited marriage based on 

breastfeeding relationships. Additionally, mothers-in-law, daughters-in-law, 

stepmothers, and stepdaughters are also prohibited.  

Islam has prohibited the simultaneous marriage to sisters, as well as the 

simultaneous marriage between a woman and her maternal aunt or paternal 

aunt. It has also forbidden the practice of shighār, which is marriage by 

exchange, meaning that each one marries the other’s woman, of whom he is 

the guardian. This prohibition aims to prevent hostility and animosity and 

preserve marriage’s sanctity. Islam has also legislated divorce to address 

necessity and to prevent life from becoming devoid of value. 



 
(3) This ḥadīth is agreed upon by Al-Bukhārī (ḥadīth no. 5063) and Muslim (ḥadīth no. 1401) 

from the ḥadīth of Anas . 

(4) Narrated by Abū Dāwūd (ḥadīth no. 2050), and An-Nasāʾī (ḥadīth no. 3227), from the 

ḥadīth of Maʿqal bin Yasār . Also, by Ibn Ḥibbān in his «Ṣaḥīḥ» (ḥadīth no. 1977), from 

the ḥadīth of Anas bin Mālik . Al-Albānī classified it as “Ḥasan ṣaḥīḥ” in his evaluation, 

as mentioned in «Ṣaḥīḥ Sunan Abī Dāwūd». 
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Raising Children? 

Islam commands its followers to raise their children with excellence, 

considering it a duty upon parents. This is part of children’s complete rights 

over their parents, serving as a reason for children to show kindness and 

obedience to their parents. Islam provides general guidance in this regard and 

explicitly advises parents to provide financial support to their children when 

needed or as inheritance. So, Allāh  says: 

 بى ڳڳ گ گ گ بي

﴾ Allāh commands you regarding your children. ﴿ (1) 

Allāh  has clarified that sustenance is guaranteed, as no soul comes into 

existence without its provision. Allāh  has prohibited the killing of children 

by any means, whether through starvation, being buried alive or any other 

method. Allāh  says: 

 بى ىئا ى ې ې ې ې ۉ ۉ بي

﴾ Do not kill your children for fear of poverty. We provide for 

you and for them. ﴿ (2) 

The Prophet  encouraged spending on children, especially daughters. 

He  said:  

«  ، نَّ عَليَهْر فصََبََِ  بَنَاتٍ،  ثلَََثح  لََح  كََنَ  ،  مَنْ  نَّ وَكَسَاهح  ، نَّ وسََقَاهح  ، نَّ طْعَمَهح
َ
وَأ

نْ النَّارر  جَاباً يوم القيامة مر نَّ لََح حر ، كح دَترهر نْ جر  . «مر

 
(1) [An-Nisāʾ 4:11]. 

(2) [Al-Anʿām 6:151]. 
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«Whoever has three daughters, and he is patient with them, 

provides for them food and drink, and clothes them from his 

wealth, they will be a shield for him from the Hellfire on the 

Day of Judgment.» (3) 

Allāh  has commanded their protection and shielding from general harm, 

specifically from the Fire.  

Allāh  says: 

 بى ۅ ۅ ۋ ۋ ۇٴ ۈ ۈ بي

﴾ O possessors of faith! Protect yourselves and your families 

from the Fire. ﴿ (4) 

Allāh  has commanded caution in dealing with children’s worldly desires 

and inclinations, both in their childhood and adolescence. Allāh  informs us 

that parents must be firm in this regard and understand that they are being 

tested through their children, whether they will do good or bad.  

Allāh  says: 

 ئى ڄ ڄ ڄ ڄ ڦ ئي

﴾ And know that your wealth and your children are only a 

test. ﴿ (5) 

Islam has mandated seeking someone to breastfeed infants in place of the 

mothers if their mothers are unable to do so or the infants are not accepting 

any formula or nourishment.  

 
(3) Narrated by Ibn Mājah, (ḥadīth no. 3669), ḥadīth of ʿUqbah bin ʿĀmir , and a similar 

narration is found in At-Tirmidhī (ḥadīth no. 1913), from the ḥadīth of ʿĀʾishah , and he 

said: “This ḥadīth is ḥasan (good).” 

(4) [At-Taḥrīm 66:6]. 

(5) [Al-Anfāl 8:28]. 
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Allāh  says: 

 بى ئي ئى ئم ئح ئج ی ی ی بي

﴾ If you decide to have your children nursed by a wet nurse, 

it is permissible. ﴿ (6) 

Allāh  also conveyed that the children will not be of benefit to a person on 

the Day of Judgment unless there is righteousness both from the individual 

and the children, allowing affection to endure. Allāh  says: 

 ۇ ۇ ڭ ڭ ڭ ڭ ۓ ۓ ے ے بي

 بى ۈ ۆ ۆ

﴾ It is not your wealth or children that bring you closer to Us, 

but those who believe and do good. ﴿ (7) 

Moreover, it is essential that, no matter how occupied one may be with one’s 

children, it should not be a reason for neglecting one’s fundamental issues 

and religious duties. Allāh  says: 

 ہہ ہ ۀ ۀ ڻ ڻ ڻ ڻ ں ں ڱ بي

 بى ے ے ھ ھ ھ ھ ہ

﴾ O possessors of faith! Do not let your wealth or your 

children divert you from the remembrance of Allāh. For 

whoever does so, it is they who are the ˹true˺ losers.  ﴿ (8) 

Besides, it is not appropriate to have an excessive attachment to them, because 

one of them, especially if not properly nurtured, may become a harmful 

 
(6) [Al-Baqarah 2:233]. 

(7) [Sabaʾ 34:37]. 

(8) [Al-Munāfiqūn 63:9]. 
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enemy to the individual. Despite this, Allāh commands forgiveness, 

overlooking faults, and pardoning. 

Allāh  says: 

 ک ک ک ک ڑ ڑ ژ ژ ڈ بي

 بى ڱ ڱ ڱ ڳ ڳ ڳ ڳ گ گ گگ

﴾ O possessors of faith! Indeed, some of your spouses and 

children are enemies to you, so beware of them. But if you 

pardon, overlook, and forgive ˹their faults˺, then Allāh is 

truly All-Forgiving, Most Merciful.  ﴿ (9) 

The Prophet  commanded justice towards children, saying: 

حوا فِر » ل وا الَله، وَاعْدر مْ اتَّقح وْلََدركح
َ
 . «أ

«Fear Allāh and be just in dealing with your children.» (10) 

Furthermore, regardless of what may arise from them, it is not appropriate to 

invoke curses upon them. Instead, it is fitting to pray for their righteousness 

and well-being. 

Allāh  says: 

 بى ھ ھ ھ ہ ہ ہ ہ ۀ بي

﴾ ˹The true servants of the Most Compassionate are˺ those 

who pray, “Our Lord! Bless us with ˹pious˺ spouses and 

offspring who will be the joy of our hearts.” ﴿ (11) 

 
(9) [At-Taghābun 64:14]. 

(10) This ḥadīth is agreed upon by Al-Bukhārī (ḥadīth no. 2447) and Muslim (ḥadīth no. 1623) 

from the ḥadīth of An-Nuʿmān bin Bashīr . 

(11) [Al-Furqān 25:74]. 
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Additionally, Prophet Ibrāhīm (Abraham)  prayed:  

 بى ڦ ڦ ڦ ڤ ڤ ڤ بي

﴾ “And keep me and my children away from the worship of 

idols.”  ﴿ (12) 

Prophet Muḥammad  further advised: 

عََلَ  » وا  تدَْعح وَلََ  مْ،  كح نْفحسر
َ
أ عََلَ  وا  تدَْعح عََلَ  لََ  وا  تدَْعح وَلََ  مْ،  وْلََدركح

َ
أ

مْ  مْوَالركح
َ
 . «أ

«Do not supplicate against yourselves, your children, or your 

wealth.» (13) 

In Islam, it is emphasized that Muslims should educate their children in 

reading, writing, and earning a living while instilling religious values and 

good morals. Parents are encouraged to raise their children with beneficial 

upbringing, not only for the child’s well-being but also for the benefit of the 

parents and society as a whole. 





 
(12) [Ibrāhīm 14:35]. 

(13) Narrated by Muslim (ḥadīth no. 3014) from the ḥadīth of ʿUbādah bin Aṣ-Ṣāmit . 
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Question 92: What Is Islam’s Perspective on 

Inheritance? 

Indeed, Islam emphasizes that wealth belongs to Allāh  just as the land is 

His and time is under His dominion, exalted is He. He  is “Al-Ḥakīm” (The 

All-Wise), “Al-ʿAlīm” (The All-Knowing), “Al-Khabīr” (The All-Aware). 

Therefore, Allāh  Himself has apportioned inheritance in His book, 

ensuring no one has grounds for objection and preventing anyone from 

misusing wealth or making unwarranted bequests. Islam has introduced the 

best way of distributing inherited wealth, and this division is outlined in three 

āyāt. This precision in matters of inheritance is one of the miracles of the 

Qurʾān, ensuring that inheritance issues adhere to these principles. 

Allāh  says: 

 ں ڱ ڱڱ ڱ ڳ ڳ ڳڳ گ گ گ بي

 ھھ ھ ہ ہ ہ ۀہ ۀ ڻ ڻ ڻ ڻ ں

 ۈ ۈ ۆ ۇۆ ۇ ڭ ڭ ڭ ڭ ۓ ۓ ے ے ھ

 ئا ىئا ى ې ې ې ې ۉۉ ۅ ۅ ۋ ۋ ۇٴ

 ئې ئې ئې ئۈ ئۈ ئۆ ئۇئۆ ئۇ ئو ئو ئە ئە

 ٻ ٱ بج ئي ئى ئم ئح ئج یی ی ی ئىئى ئى

 ٺ ڀ ڀڀ ڀ پ پ پ پ ٻ ٻ ٻ

 ڤ ٹ ٹ ٹ ٹ ٿٿ ٿ ٿ ٺ ٺ ٺ

 ڃ ڃڃ ڄ ڄ ڄ ڄ ڦ ڦ ڦ ڦ ڤڤ ڤ

 ڍ ڍ ڇ ڇڇ ڇ چ چ چ چ ڃ

 ک ک ڑ ڑ ژ ژ ڈ ڎڈ ڎ ڌ ڌ
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 ڱ ڱ ڱ ڳ ڳڳ ڳ گ گ گ گ ک ک

 ہ ہ ہ ۀ ۀ ڻ ڻڻ ڻ ں ں ڱ

 بى ڭ ڭ ڭ ۓ ےۓ ے ھ ھھ ھ ہ

﴾ Allāh commands you regarding your children: the share of 

the male will be twice that of the female. If you leave only 

two ˹or more˺ females, their share is two-thirds of the estate. 

But if there is only one female, her share will be one-half. 

Each parent is entitled to one-sixth if you leave offspring. 

But if you are childless and your parents are the only heirs, 

then your mother will receive one-third. But if you leave 

siblings, then your mother will receive one-sixth—after the 

fulfillment of bequests and debts. ˹Be fair to˺ your parents 

and children, as you do not ˹fully˺ know who is more 

beneficial to you. ˹This is˺ an obligation from Allāh. Surely 

Allāh is All-Knowing, All-Wise.  You will inherit half of 

what your wives leave if they are childless. But if they have 

children, then ˹your share is˺ one-fourth of the estate—after 

the fulfillment of bequests and debts. And your wives will 

inherit one-fourth of what you leave if you are childless. But 

if you have children, then your wives will receive one-eighth 

of your estate—after the fulfillment of bequests and debts. 

And if a man or a woman leaves neither parents nor children 

but only a brother or a sister ˹from their mother’s side˺, they 

will each inherit one-sixth, but if they are more than one, 

they ˹all˺ will share one-third of the estate—after the 

fulfillment of bequests and debts without harm ˹to the heirs˺. 

˹This is˺ a commandment from Allāh. And Allāh is All-

Knowing, Most Forbearing.  ﴿ (1) 

 

 
(1) [An-Nisāʾ 4:11-12]. 
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Allāh  says: 

 ڀ ڀ ڀ ڀ پ پ پپ ٻ ٻ ٻ ٻ ٱ بي

 ڦ ڤ ڤڤ ڤ ٹ ٹ ٹ ٹ ٿ ٿٿ ٿ ٺ ٺ ٺ ٺ

 چ ڃ ڃ ڃ ڃ ڄ ڄڄ ڄ ڦ ڦ ڦ

 ڎ ڌ ڍڌ ڍ ڇ ڇ ڇ چڇ چ چ

 بى ڈ ڈ ڎ

﴾ They ask you ˹for a ruling, O Prophet˺. Say, “Allāh gives 

you a ruling regarding those who die without children or 

parents.” If a man dies childless and leaves behind a sister, 

she will inherit one-half of his estate, whereas her brother 

will inherit all of her estate if she dies childless. If this 

person leaves behind two sisters, they together will inherit 

two-thirds of the estate. But if the deceased leaves male and 

female siblings, a male’s share will be equal to that of two 

females. Allāh makes ˹this˺ clear to you so you do not go 

astray. And Allāh has ˹perfect˺ knowledge of all 

things.  ﴿ (2) 

The Messenger of Allāh  said: 

وا » لْْرقح
َ
لٍ ذَكَرٍ أ وْلََ رجَح

َ
وَ لْر َ فَهح هْلرهَا، فَمَا بقَِر

َ
 . «الفَْرَائرضَ برأ

«Allocate the shares of inheritance to their rightful recipients. 

Whatever remains goes to the closest male relative.» (3) 

These āyāt provide a detailed explanation of inheritance laws, elaborating on 

how the male generally receives a share double that of the female because he 

 
(2) [An-Nisāʾ 4:176]. 

(3) This ḥadīth is agreed upon by Al-Bukhārī (ḥadīth no. 6351) and Muslim (ḥadīth no. 1615) 

from the ḥadīth of Ibn ʿAbbās . 
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is obligated to provide for females. Additionally, it emphasizes that equality 

between male and female shares is maintained when the necessity of 

providing for dependents and females is absent. The āyāt (verses) also 

illustrate how the deceased is granted discretion over one-third of their estate 

for charitable purposes or acts of kindness. This occurs after settling the rights 

and debts owed to people and the like thereof. 

When a person with assets passes away, the first posthumous concern is 

addressing their specific rights. This includes the washing, shrouding, burial, 

and associated expenses. Subsequently, the individual’s debts are settled from 

their wealth. Following this, the person’s will is executed, provided it does 

not involve injustice or falsehood. Islam upholds justice and prohibits unjust 

wills while encouraging benevolent ones.  

Allāh  says: 

 ې ې ې ې ۉ ۉ ۅ ۅ ۋ ۋ ۇٴ بي

 ئۈ ئۆ ئۆ ئۇ ئۇ ئو ئو ئە ئە ئا ىئا ى

 ٻ ٻ ٻ ٱ ی ی ی ئى ئى ئېئى ئې ئې ئۈ

 بى ٿ ٺ ٺ ٺ ٺ ڀڀ ڀ ڀ پ پ پ پ ٻ

﴾ It is prescribed that when death approaches any of you—if 

they leave something of value—a will should be made in 

favor of parents and immediate family with fairness. ˹This 

is˺ an obligation on those who are mindful ˹of Allāh˺.  But 

whoever changes the will after hearing it, the blame will only 

be on those who made the change. Indeed, Allāh is 

All-Hearing, All-Knowing.  Whoever suspects an error or 

an injustice in the will and brings about a ˹fair˺ settlement 

among the parties will not be sinful. Surely Allāh is 

All-Forgiving, Most Merciful.  ﴿ (4) 

 
(4) [Al-Baqarah 2:180-182]. 
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The Prophet  prohibited making a bequest for more than one-third of one’s 

wealth to ensure the well-being of heirs, including children and others. In the 

ḥadīth narrated by Saʿd bin Abī Waqqāṣ —a companion of the 

Messenger of Allāh —he said: 

  ُّ ؟    جَاءَ النَّبِر يهر وصِر برمَالِر كُح
ح
، أ ر ولَ اللََّّ : ياَ رسَح ةَ، قحلتْح ناَ برمَكَّ

َ
يَعحودحنِّر وَأ

؟ قَالَ: »لََ قَالَ: » طْرح : فَالشَّ ؟ قَالَ:لََ «. قحلتْح : الثُّلحثح ،  »  «. قحلتْح وَالثُّلحثح  فَالثُّلحثح
ونَ   فح يَتَكَفَّ مْ عََلةًَ  تدََعَهح نْ 

َ
أ نْ  مر خَيْرٌ  غْنريَاءَ، 

َ
أ وَرَثَتَكَ  تدََعَ  نْ 

َ
أ إرنَّكَ  كَثريٌر، 

نْ نَفَقَةٍ فَإرنَّهَا صَدَقةٌَ، حَتََّّ اللُّقْمَةح   نْفَقْتَ مر
َ
مْ، وَإرنَّكَ مَهْمَا أ يهر يدْر

َ
النَّاسَ فِر أ

تركَ 
َ
هَا إرلََ فِر امْرَأ  . « الَّتِر ترَْفَعح

“The Prophet  visited me in Makkah (Mecca) while I was 

sick. I asked, “O Messenger of Allāh, shall I bequeath all my 

wealth?” He answered, «No.» I asked, “Then half?” He 

replied, «No.» I asked, “One-third?” He responded: «One-

third and one-third is much. It is better for you to leave your 

heirs wealthy than to leave them dependent on the people. 

Whatever you spend for Allāh’s sake is considered charity, 

even the morsel you put in your wife’s mouth.» (5) 





 
(5) This ḥadīth is agreed upon by Al-Bukhārī (ḥadīth no. 2591) and Muslim (ḥadīth no. 1628). 
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Certainly, Islam commands the best treatment of women. Allāh , the Creator 

of women, knows what would rectify their affairs and is best for them. In 

Islam, women are created from the human species and are not something foul 

or flawed; instead, they are honored and esteemed. 

The fundamental principle in Islam is the equality of rulings between men 

and women until specific evidence indicates otherwise.  

Allāh  says: 

 ڈ ڈ ڎ ڎ ڌ ڌ ڍ ڍ ڇ ڇ ڇ بي

 بى ک ک ڑ ڑ ژ ژ

﴾ But those who do good—whether male or female—and 

have faith will enter Paradise and will never be wronged 

˹even as much as˺ the speck on a date stone.  ﴿ (1) 

The Messenger of Allāh  also said: 

 .«شَقَائرقح الريجَالر إرنَّ النيسَاءَ  »

«Women are the counterparts of men.» (2) 

Islam has honored women by granting them a share in inheritance and has not 

obligated them to spend on others. Instead, it obligates providing for them, 

whether they are wives, mothers, daughters, sisters, or aunts. 

In marriage, Islam prescribes dowry for women and emphasizes good 

treatment and companionship.  

 
(1) [An-Nisāʾ 4:124]. 

(2) Narrated by Abū Dāwūd and At-Tirmidhī, from the ḥadīth of ʿĀʾishah . Al-Albānī 

graded the ḥadīth: “Ḥasan (sound).” 
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Allāh  says: 

 بى ۉې ۉ بي

﴾ Treat them according to ʿurf (fairly).  ﴿ (3) 

He  further states: 

 بى ڱڱ ڱ ڱ ڳ ڳ بي

﴾ Women have rights similar to those of men according 

to ʿurf (equity). ﴿ (4) 

Islam encourages generosity toward women during times of ease and 

hardship. Allāh  says: 

 ڌ ڍڍ ڇ ڇ ڇ ڇ چ چ چ ڃچ ڃ ڃ ڃ ڄ بي

 بى ک ک ک ک ڑ ڑ ژژ ڈ ڈ ڎ ڎ ڌ

﴾ Let the man of wealth provide according to his means. As 

for the one with limited resources, let him provide according 

to whatever Allāh has given him. Allāh does not require of 

any soul beyond what He has given it. After hardship, Allāh 

will bring about ease.  ﴿ (5) 

Islam advises husbands to be patient with their wives, even if they dislike 

them. Allāh  says: 

 ئا ى ى ې ې ې ۉې ۉ بي

 بى ئۇ ئو ئو ئە ئە ئا

 
(3) [An-Nisāʾ 4:19]. 

(4) [Al-Baqarah 2:228]. 

(5) [Aṭ-Ṭalāq 65:6-7]. 
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﴾ Treat them according to ʿurf (fairly). If you happen to 

dislike them, you may hate something which Allāh turns into 

a great blessing.  ﴿ (6) 





 
(6) [An-Nisāʾ 4:19]. 
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Question 94: What is Islam’s View on 

Slavery and Slaves? 

Islam urges people to free themselves from the bondage of creatures and to 

enter into the servitude of the Creator , the One Who created them and truly 

owns them. Humans should never forget that they are servants and a creation 

of Allāh , subservient to the Lord , and possess nothing concerning their 

own affairs. Their hearing, sight, intellect, perception, hands, feet, and all 

their limbs belong to and are in the hands of Allāh . 

Islam emerged at a time when slavery was prevalent among various nations 

on Earth. They did not differentiate between a slave being taken in a 

legitimate war versus being taken in an unjust aggression or through 

deception in capturing a free person through deceit and betrayal, with the 

intent to make money selling them. Islam significantly restricted this practice, 

emphasizing the prohibition of selling and enslaving free people. The scope 

of slavery was limited to what was acquired through legitimate jihād. 

Additionally, Islam regulated this relationship between the slave and the 

master, instructing the master to treat the slave kindly, just as an individual 

treats one’s parents and relatives well. Also, to feed the slave from what one 

eats, to clothe the slave from what one wears, and not burdening them beyond 

their capacity, and ensuring their fair treatment.  

Allāh  says: 

 ڻ ں ں ڱڱ ڱ ڱ ڳ ڳ ڳ ڳ بي

 ہ ہ ہ ہ ۀ ۀ ڻ ڻ ڻ

 ڭ ڭ ڭ ۓ ےۓ ے ھ ھ ھ ھ

 بى ۆ ۆ ۇ ۇ ڭ
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﴾ Worship Allāh ˹alone˺ and associate none with Him. And be 

kind to parents, relatives, orphans, the poor, near and distant 

neighbors, close friends, ˹needy˺ travelers, and those 

˹bondspeople˺ in your possession. Surely Allāh does not like 

whoever is arrogant, boastful.  ﴿ (1) 

The Prophet  said: 

مْ  » مْ،  هح تََتَْ إرخْوَانحكح خَاهح 
َ
أ ح  اللََّّ جَعَلَ  فَمَنْ  مْ،  يكح يدْر

َ
أ تََتَْ  ح  اللََّّ مح  جَعَلهَح

نَ العَْمَلر مَا   هح مر ، وَلََ يحكَليفح ا يلَبْسَح مَّ ، وَلَْحلبْرسْهح مر كحلح
ْ
ا يأَ مَّ مْهح مر هر، فلَيْحطْعر يدَر

نهْح عَليَهْر  ، فَإرنْ كََُّفَهح مَا يَغْلربحهح فلَيْحعر  .«يَغْلربحهح

«They, [i.e., the slaves], are your brothers. Allāh has placed 

them under your authority. So, whoever has his brother under 

his authority, let him feed him from what he eats and clothe 

him from what he wears. Also, he should not ask him to do 

anything beyond his capacity. Moreover, if at all he burdens 

him with something beyond his capability, then he should help 

him therewith.» (2) 

Also, in the ḥadīth of Lady ʿĀʾishah —the wife of the Prophet —she 

said: 

اللهر  ضََْبَ  مَا  » ولح  نْ    رسَح
َ
أ إرلََّ  مًا،  خَادر وَلََ  ةً 

َ
امْرَأ وَلََ  هر،  بريَدر قَطُّ  شَيئًْا 

نْ  
َ
أ إرلََّ  برهر  نْ صَاحر مَ مر فَيَنتَْقر ءٌ قَطُّ  نهْح شََْ مر نريلَ  وَمَا  سَبريلر اللهر،  دَ فِر  َاهر يَح

ر   مَ للَّر مر اللهر فَينَتَْقر نْ مَُاَرر ءٌ مر  . «يحنتْهََكَ شََْ

“The Messenger of Allāh  never struck anything with his 

hand—neither a woman nor a servant—except when he was 

fighting for Allāh’s cause. He never took revenge for personal 

 
(1) [An-Nisāʾ 4:36]. 

(2) This ḥadīth is agreed upon by Al-Bukhārī (ḥadīth no. 5703) and Muslim (ḥadīth no. 1661), 

from the ḥadīth of Abū Dharr . 
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insults, but if the sanctities of Allāh were violated, he would 

take revenge for the sake of Allāh.” (3) 

In return, the Prophet  advised the slave to obey his master and fulfill his 

rights, and promised him a multiplied reward. The Prophet  said: 

دْركََ ثلَََثةٌَ  »
َ
وَأ  ، برنبَرييهر آمَنَ  تَابر  الكْر هْلر 

َ
أ نْ  مر لٌ  رجَح  : تيَْنر مَرَّ مْ  جْرَهح

َ
أ يحؤْتوَْنَ 

  َّ دَّى حَقَّ اللهر    النَّبِر
َ
، وَعَبدٌْ مَمْلحوكٌ أ جْرَانر

َ
قهَح فلَهَح أ فآَمَنَ برهر وَاتَّبعََهح وصََدَّ

جْرَانر 
َ
هر فلَهَح أ اهَا   ،تَعَالََ وحََقَّ سَييدر مَةٌ فَغَذَّ

َ
لٌ كََنتَْ لََح أ ذَاءَهَا،   وَرجَح حْسَنَ غر

َ
فأَ

جْرَانر 
َ
عْتَقَهَا وَتزََوَّجَهَا فلَهَح أ

َ
دَبَهَا، ثحمَّ أ

َ
حْسَنَ أ

َ
بَهَا فأَ دَّ

َ
 . «ثحمَّ أ

«There are three [categories of people] who will be rewarded 

doubly: a man from the People of the Book who believed in 

his Prophet, then [lived] to see the time of the Prophet , 

[i.e., Muḥammad ]. Thus, he believed in him, followed him, 

and affirmed his truthfulness—he will have a double reward. 

A slave who fulfills the rights of Allāh  and the rights of his 

master—he will have a double reward. And a man who owned 

a slave woman, he provided her with good sustenance, 

educated her, taught her good manners, and then set her free 

and married her—he will have a double reward.» (4) 

Furthermore, Islam has legislated laws for emancipation and encouraged it, 

as Allāh  says: 

 ڃ ڃ ڃ ڃ ڄ ڄ ڄ ڄ ڦ ڦ بي

 بى ڇڍ ڇ ڇ ڇ چ چ چچ

﴾ And if any of those ˹bondspeople˺ in your possession 

desires a contract ˹to buy their own freedom˺, make it 

 
(3) Narrated by Muslim (ḥadīth no. 2328). 

(4) This ḥadīth is agreed upon by Al-Bukhārī (ḥadīth no. 2849) and Muslim (ḥadīth no. 154), 

from the ḥadīth of Abū Mūsā . 
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possible for them, if you find goodness in them. And give 

them some of Allāh’s wealth which He has granted you. ﴿ (5) 

The Messenger of Allāh  also said: 

عْتقََ مَنْ »
َ
نَ النَّارر أ ضْوًا مر نهْح عح ضْوٍ مر لي عح ح بركح عْتقََ اللََّّ

َ
سْلرمَةً أ  . «رَقَبةًَ مح

«Whoever frees a believing slave, for every limb of the slave’s 

body, Allāh will free from the Fire the limb of the liberator.» (6) 

In addition, Islam designated a portion of the zakāt (alms-tax) for the 

emancipation of slaves since it is one of the categories to which zakāt 

(alms-tax) can be given. Allāh  also made the manumission of slaves a 

means of expiation in various circumstances: expiation for unintentional 

killing by freeing a slave, expiation for violating an oath by freeing a slave, 

expiation for breaking fast during Ramaḍān deliberately by freeing a slave. 

All of this indicates the righteous approach of Islam in dealing with slaves 

and addressing the issue without coercion or force. 





 
(5) [An-Nūr 24:33]. 

(6) This ḥadīth is agreed upon by Al-Bukhārī (ḥadīth no. 6337) and Muslim (ḥadīth no. 1509), 

from the ḥadīth of Abū Hurayrah . 
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Islam regards the neighbor with a particular outlook, granting them rights 

akin to those of close relatives. This strengthens community bonds and fosters 

increased connections.  

As Allāh  says: 

 ہ ہ ۀ ۀ ڻ ڻ ڻ ڻ ں ں بي

 بى ھ ہ ہ

﴾ And be kind to parents, relatives, orphans, the poor, near 

and distant neighbors, ˹and˺ close friends. ﴿ (1) 

The Messenger  said: 

نح  » تْ، وَمَنْ كََنَ يحؤْمر َصْمح وْ لَر
َ
ا أ لْ خَيْرً رر فلَيَْقح نح براللهر وَالَْوَْمر الْآخر مَنْ كََنَ يحؤْمر

رر   الْآخر وَالَْوَْمر  مْ  براللهر  رر  فلَيْحكْرر الْآخر وَالَْوَْمر  براللهر  نح  يحؤْمر كََنَ  وَمَنْ  جَارهَح، 
مْ ضَيفَْهح   . « فلَيْحكْرر

«Whoever believes in Allāh and the Last Day should speak 

good or remain silent. Whoever believes in Allāh and the Last 

Day should honor their neighbor. Whoever believes in Allāh 

and the Last Day should honor their guest.» (2) 

The Prophet  also said: 

يلح » بِْر ينِر  مَا زَالَ جر ثحهح يحوصر نَّهح سَيحوَري
َ
 . «برالْْاَرر حَتََّّ ظَننَتْح أ

 
(1) [An-Nisāʾ 4:36]. 

(2) This ḥadīth is agreed upon by Al-Bukhārī (ḥadīth no. 5673) and Muslim (ḥadīth no. 47), 

from the ḥadīth of Abū Hurayrah . 
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«Jibrīl (Gabriel) continued to recommend treating neighbors 

kindly until I thought he would assign them a share in 

inheritance.» (3) 

Islam emphasizes the right of the neighbor, and neglecting it can lead to 

Hellfire.  

As narrated in the ḥadīth of Abū Hurayrah , a man asked: 

ولَ اللهر،   نْ  ذَكَرَ  فحلََنةََ،  إرنَّ  ياَ رسَح ةر  مر نَّهَا تحؤذْري كَثََْ
َ
هَا، غَيْرَ أ يَامر صَلََترهَا وصَر

يَرانَهَا برلرسَانرهَا؟ قَالَ: » َ فِر النَّارر جر ولَ اللهر، إرنَّ فحلََنةََ، ذَكَرَ «هر ، قَالَ: ياَ رسَح
نَّهَا لََ تحؤذْري  

َ
قرطٍ، غَيْرَ أ

َ
ثوَْارر أ

َ
قتَْ برأ هَا، وَإرنَّهَا تصََدَّ يَامر نْ قرلَّةر صَلََترهَا وصَر مر

يَرانَهَا؟ قَالَ: » َ فِر جر  . «الْْنََّةر هر

“O Messenger of Allāh, indeed, so-and-so [who is a woman].” 

[Then], he [proceeded to] mention her abundance of prayers 

and fasting; however, “she harmed her neighbors with her 

tongue?” He, [the Prophet ] responded: «She is in the Fire.» 

Then, the man asked, “O Messenger of Allāh, indeed, 

so-and-so [who is a woman].” [Then], he [proceeded to] 

mention her minimal praying and fasting and gave charity 

with [as little as] a piece of curd; however, “she did not harm 

her neighbors?” He, [the Prophet ] replied: «She is in 

Paradise.» (4) 

Indeed, harming one’s neighbor may lead to self-curse.  

It is narrated in the ḥadīth of Abū Hurayrah , who said: 

، فَقَالَ: » ! إرنَّ لِر جَارًا يحؤذْرينِر ر ولَ اللََّّ لٌ ياَ رسَح جْ مَتَاعَكَ  قَالَ رجَح خْرر
َ
انْطَلرقْ؛ فأَ

 
(3) This ḥadīth is agreed upon by Al-Bukhārī (ḥadīth no. 5669) and Muslim (ḥadīth no. 2625), 

from the ḥadīth of Ibn ʿUmar . 

(4) Narrated by Ibn Ḥibbān in his «Ṣaḥīḥ» (ḥadīth no. 4465), and Al-Ḥākim in his 

«Mustadrak» (ḥadīth no. 7532), who said: “The chain [of the ḥadīth] is Ṣaḥīḥ (authentic).” 
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يقر  رر الطَّ مَا  إرلََ  حوا:  فَقَال  ، عَليَهْر النَّاسح  فَاجْتَمَعَ   ، مَتَاعَهح خْرَجَ 
َ
فأَ فَانْطَلقََ؛  «؛ 

نحكَ؟ قَالَ:  
ْ
ي  لِر  شَأ لرلنَّبِر ، فَذَكَرْتح  يحؤذْرينِر جْ  فَقَالَ: »  جَارٌ  خْرر

َ
انْطَلرقْ؛ فأَ

يقر  رر ، مَتَاعَكَ إرلََ الطَّ خْزرهر، فَبلَغََهح
َ
! أ مَّ ، اللَّهح ! العَْنهْح مَّ حونَ: اللَّهح ول «؛ فَجَعَلحوا يَقح

عْ إرلََ منْلك، فوالله! لَ أوذيك  تاَهح فَقَالَ: ارجْر
َ
 . فأَ

“A man said, ‘O Messenger of Allāh, I have a neighbor who 

harms me.’ He said, «Go and take your belongings onto the 

road.» He took his things out into the road. People gathered 

around him and asked, ‘What is the matter?’ He replied, ‘A 

neighbor of mine harms me, and I mentioned it to the 

Messenger of Allāh , and he told me, «Go and take your 

belongings onto the road.» They began to say, ‘O Allāh, curse 

him! O Allāh, disgrace him!’ When the man heard that, he 

came out and said to him, ‘Go back to your home. By Allāh, I 

will not harm you [again].’” (5) 

Among what is owed in fulfilling the right of the neighbor: 

Regarding speech, you greet them, meet them with kind words, and inquire 

about their well-being. 

Regarding action, you meet them with a smile, show kindness to them, and 

honor them. 

Regarding their rights, you safeguard their person, property, and wealth, 

visit them when ill, forgive and overlook their mistakes, offer advice, and 

provide them with food. 

These rights have different levels: 

The first level is refraining from causing harm, the minimum standard for 

good neighborly relations. 

 
(5) Narrated by Al-Bukhārī in «Al-Adab Al-Mufrad» (ḥadīth no. 124). Al-Albānī graded it: 

“Sound and authentic).” 
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The second level is avoiding harming them while enduring their harm and 

overlooking it. 

The third and highest level is honoring and showing kindness to the 

neighbor. 

These rights should be extended to Muslim and non-Muslim neighbors. 

Furthermore, neighbors are categorized into three types: 

1. The first category is the Muslim neighbor, who is a relative and, thus, has 

three rights: the right of neighborly relations, the right of Islam, and the right 

of kinship. 

2. The second category is the distant or non-relative Muslim neighbor, who 

has two rights: the right of neighborly relations and the right of Islam. 

Similarly, if the neighbor is a non-Muslim but a relative, they have two rights: 

the right of neighborly relations and the right of kinship. 

3. The third category is the distant or non-relative non-Muslim neighbor, 

who has one right: the right of neighborly relations. 

In a narration by Mujāhid —a disciple of the Prophet’s companions —

he said: 

ر بنْر عَمْرٍو   ندَْ عَبدْر اللََّّ نتْح عر هح يسَْلحخح شَاةً -  »كح لََمح لََمح!    -وغَح فَقَالَ: ياَ غح
ناَ   َارر  بِر

ْ
:  إرذَا فَرغَْتَ؛ فَابدَْأ نَ القَْوْمر لٌ مر . فَقَالَ رجَح ودريي صْلَحَكَ  الَْهَح

َ
، أ يُّ ودر الََْهَح

  َّ عْتح النَّبِر ؟! قَالَ: إرنِّي سَمر ح ينَا أنهّ    اللََّّ وْ رحؤر
َ
ينَا أ ، حَتََّّ خَشر يحوصِر برالْْاَرر

ثحه  . «سَيحوَري

“I was with ʿAbdullāh bin ʿAmr —a companion of the 

Prophet —and his servant was skinning a sheep. ʿAbdullāh 

said, ‘O young man, start with our Jewish neighbor when you 

finish.’ A man from the people exclaimed, ‘The Jewish 

neighbor? May Allāh rectify you!’ ʿAbdullāh replied, ‘I heard 
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the Prophet  advising about the neighbor so much that we 

feared he might include the neighbor in the inheritance.’” (6) 





 
(6) Narrated by Al-Bukhārī in «Al-Adab Al-Mufrad» (ḥadīth no. 128). Al-Albānī graded it: 

“Ṣaḥīḥ (authentic).” 
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Regarding the Deceased? 

Indeed, Islam has established rights for the deceased. These rights begin with 

offering advice during the dying moments and reminding the person of the 

testimony of tawḥīd: “Lā ilāha illā-llāh” (There is no deity worthy of worship 

but Allāh alone). If the one on his deathbed is a non-Muslim, then you invite 

them to embrace tawḥīd (monotheism), encouraging them to enter Islam. If 

the person dies declaring “Lā ilāha illā-llāh,” a good ending is hoped for 

them. Upon death, their eyes are closed, their body is covered for protection, 

and their will regarding washing, shrouding, and burial is carried out. 

Thus, the deceased is washed and shrouded, and a funeral prayer is performed 

as long as they died as a Muslim. Their widow observes a waiting period of 

four months and ten days, along with their nights; their debts are settled; their 

inheritance is distributed; condolences are given to their family; and expenses 

for preparing the deceased are covered by their estate. If there is no one to 

bear these expenses, a relative or anyone present at the time of death may take 

on this responsibility. 

It is obligatory to bury a Muslim in a Muslim cemetery, while a non-Muslim 

is buried in their respective cemetery.  

Allāh  says: 

 بى ہ ۀ ۀ ڻ بي

﴾ Then causes them to die and be buried.  ﴿ (1) 

This āyah is in the form of a clause, yet is in the sense of an imperative 

command, meaning bury him and give him a proper burial while placing him 

in the grave.  

 
(1) [ʿAbasa 80:21]. 
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The Messenger of Allāh  said: 

فلَهَح  »  َ يحصَلّي الْْنََازَةَ حَتََّّ  دَ  شَهر دَ  مَنْ  شَهر وَمَنْ  لََح  حَتََّّ  قريَراطٌ،  كََنَ  تحدْفَنَ 
يلَ: وَمَا قريَراطَانر  ؟ قَالَ:«. قر يَراطَانر يمَيْنر » القْر يْنر العَْظر

ثلْح الْْبَلََ  . «مر

«Whoever witnesses a funeral until the prayer is offered, for 

him is [the reward of] a Qīrāṭ, and whoever witnesses until it 

is buried, for him is [the reward of] Qīrāṭān (dual of Qīrāṭ).» 

It was asked, “What are the Qīrāṭān?” He replied, «Like two 

great mountains.» (2) 

It is not permissible to curse the deceased. 

The Prophet  said: 

وا » مح فضَْوْا إرلََ مَا قَدَّ
َ
مْ قَدْ أ مْوَاتَ، فَإرنَّهح

َ
بُّوا الْْ  . «لََ تسَح

«Do not curse the dead, for they have reached what they put 

forth.» (3) 

Graves are to be protected from disrespect and desecration. They should not 

be elevated above an arm’s length, constructions should not be built on them, 

they should not resemble the houses of the living, and lamps should not be lit 

over them. They are visited for reflection and contemplation as a reminder of 

the Day of Judgment, mortality, Paradise, and Hell. 

The Prophet  said: 

«  ، بحورر يَارَةر القْح مْ عَنْ زر نتْح نَهَيتْحكح رح  كح نْيَا، وَتحذَكي دح فِر الَُّ ورحوهَا، فَإرنَّهَا تحزَهي فَزح
رَةَ   . «الْآخر

 
(2) This ḥadīth is agreed upon by Al-Bukhārī (ḥadīth no. 1261) and Muslim (ḥadīth no. 945), 

from the ḥadīth of Abū Hurayrah . 

(3) Narrated by Al-Bukhārī (ḥadīth no. 1329), from the ḥadīth of ʿĀʾishah . 
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«I had forbidden you from visiting graves, but visit them, for 

indeed, visiting them causes one to be indifferent to the world 

and reminds of the Hereafter.» (4) 





 
(4) Narrated by Ibn Mājah (ḥadīth no. 1571), from the ḥadīth of Ibn Masʿūd , and this is 

its wording. Also, Muslim narrated something similar (ḥadīth no. 977), from the ḥadīth of 

Buraydah . 
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Islam views the individual as having rights and duties concerning their 

Creator, fellow worshippers, and society as a whole. This applies to both 

males and females. Each individual is assigned duties commensurate with the 

rights imposed upon them concerning their obligations towards their Lord , 

fellow worshippers, and society.  

Allāh  says: 

 ڀٺ ڀ ڀ ڀ پ پ پ پ ٻ ٻ ٻ ٻ ٱ بي

 بى ٺٿ ٺ ٺ

﴾ So their Lord responded to them: “I will never deny any of 

you—male or female—the reward of your deeds. Both are 

equal in reward.” ﴿ (1) 

Allāh  also says: 

 ئۇ ئۇ ئو ئو ئەئە ئا ئا ى ى ې ې بي

 ئى ئى ئى ئې ئې ئې ئۈ ئۈ ئۆ ئۆ

 بى ی ی ی

﴾ Whoever does an evil deed will only be paid back with its 

equivalent. And whoever does good, whether male or female, 

and is a possessor of faith, they will enter Paradise, where 

they will be provided for without limit.  ﴿ (2) 

When an individual is weak, it becomes obligatory to support them so that 

they can fulfill their rights and duties. It is essential to stand by them to enable 

 
(1) [Āli ʿImrān 3:195]. 

(2) [Ghāfir 40:40]. 
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them to perform their obligations and assist them in lifting the burden of 

oppression. 

 Allāh  says: 

 ڀ ڀ ڀ پ پ پ پ ٻ ٻ ٻ ٻ ٱ بي

 ٹ ٹ ٹ ٹ ٿ ٿ ٿ ٿ ٺ ٺ ٺ ٺ ڀ

 بى ڦ ڦ ڦ ڤ ڤ ڤ ڤ

﴾ And what is it with you? You do not fight in the cause of 

Allāh and for oppressed men, women, and children who cry 

out, “Our Lord! Deliver us from this land of oppressors! 

Appoint for us a savior; appoint for us a helper—all by Your 

grace.”  ﴿ (3) 

When an individual is wronged, the oppression should be lifted from them. If 

an individual is an oppressor, they should be prevented from committing 

injustice. This way, justice prevails in society, ensuring security and safety 

from oppression and oppressors. 

The Messenger of Allāh  said: 

خَاهح  »
َ
لح أ ر الرَّجح وْ  ظَالرمًا  وَلَْنَصِّْح

َ
، أ ؛ فَإرنَّهح لََح نصٌَِّْ مَظْلحومًا، إرنْ كََنَ ظَالرمًا فلَيْنَهَْهح
هح  ْ  .«وَإرنْ كََنَ مَظْلحومًا؛ فلَيْنَصِّْح

«Let a man support his brother, whether he is an oppressor or 

oppressed. If he is an oppressor, let him prevent him [from 

doing it], for that is his support. If he is oppressed, let him 

support him.» (4) 

 
(3) [An-Nisāʾ 4:75]. 

(4) Narrated by Muslim (ḥadīth no. 2584), from the ḥadīth of Jābir . Also, Al-Bukhārī 

narrated, with similar wording, (ḥadīth no. 6552), from the ḥadīth of Anas . 
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In Islam, no individual bears the burden of the sins of another, and no one is 

held accountable for the sins of their relatives. This principle applies in both 

this world and the Hereafter. 

Allāh  says: 

 بى یی ئى ئى ئى ئې بي

﴾ No soul burdened with sin will bear the burden of 

another. ﴿ (5) 

Allāh  also says: 

 ئو ئە ئە ئا ئا ى ى ې ې ېې ۉ ۉ ۅ ۅ بي

 بى ئۆئۆ ئۇ ئۇ ئو

﴾ No soul burdened with sin will bear the burden of another. 

And if a sin-burdened soul cries for help with its burden, 

none of it will be carried—even by a close relative. ﴿ (6) 

In his Farewell Pilgrimage, the Messenger of Allāh  said: 

ٌ عََلَ  » وَالَر ، لََ يََنِْر  هر نَفْسر إرلََّ عََلَ  جَانٍ  لََ، لََ يََنِْر 
َ
حودٌ عََلَ  أ مَوْل وَلََ  هر،  وَلََر

هر  ر  . «وَالَر

«Behold! No one commits a crime except against himself. 

Indeed, none commits a crime for which his son is 

accountable, nor does a child commit a crime for which his 

father is held accountable.» (7) 

 
(5) [Al-Anʿām 6:164]. 

(6) [Fāṭir 35:18]. 

(7) Narrated by Ibn Mājah (ḥadīth no. 2669), from the ḥadīth of ʿAmr bin Al-Aḥwaṣ . The 

verifier [of the book] said: “Authentic for others.” It was also narrated similarly by 

At-Tirmidhī, (ḥadīth no. 3341), and An-Nasāʾī in «Al-Kubrā» (ḥadīth no. 4085). 
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Thaʿlabah bin Zahdam —a companion of the Prophet —narrated: 

ي   النَّبِر إرلََ  ثَعْلبَةََ،  بنَِر  نْ  مر قوَْمٌ  ياَ    انْتَهََ  لٌ:  رجَح فَقَالَ  ؛  بح يَُْطح وَ  وهَح
ولَ  صْحَابر   رسَح

َ
نْ أ لًَ مر يرَْبحوعٍ، قَتلَحوا فحلََناً، رجَح ثَعْلبَةََ بنْر  بَنحو  لََءر  اللهر، هَؤح

ي  ُّ   ؛النَّبِر خْرَى  تََنِْر نَفْسٌ عََلَ لََ : » فَقَالَ النَّبِر
ح
 . «أ

“A group from the tribe of Banū Thaʿlabah came to the 

Prophet  while he was delivering a sermon. A man said, 

‘O Messenger of Allāh, Banū Thaʿlabah bin Yarbūʿ have 

killed such-and-such person, a man from your Companions.’ 

The Prophet  replied, «No person is to be killed for another 

person’s crime.» (8) 

Just as everyone is responsible for themselves, no person incurs a reward or 

punishment except for what they strive for. Allāh  says: 

 تى تم تخ تح تج بي بى بم بخ بح بج ئي ئى ئم بي

 بى ثم ثج تي

﴾ And ˹Allāh ordered Ibrāhīm (Abraham) to convey˺ that 

each person will only have what they endeavored 

towards,  and that ˹the outcome of˺ their endeavors will be 

seen ˹in their record˺,  then they will be fully 

rewarded.  ﴿ (9) 

The Messenger of Allāh  also said: 

يةٍَ،  » نْ صَدَقةٍَ جَارر نْ ثلَََثةٍَ: إرلََّ مر هح إرلََّ مر
نسَْانح انْقَطَعَ عَنهْح عَمَلح إرذَا مَاتَ الْْر

و لََح  وْ وَلٍََ صَالرحٍ يدَْعح
َ
، أ لمٍْ يحنتَْفَعح برهر وْ عر

َ
 . «أ

 
(8) Narrated by An-Nasāʾī in «Al-Kubrā» (ḥadīth no. 7009), and Ibn Ḥibbān in his «Ṣaḥīḥ» 

(ḥadīth no. 7231). 

(9) [An-Najm 53:39-41]. 
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«When a person dies, his deeds come to an end except for 

three: ongoing charity, knowledge from which people benefit, 

and a righteous child who prays for him.» (10) 





 
(10) Narrated by Muslim (ḥadīth no. 1631), from the ḥadīth of Abū Hurayrah . 
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Question 98: What Is the Relationship Between the 

Ruler and the Governed in Islam? 

In Islam, the relationship between the ruler and the governed is a spiritual 

paternal relationship with a strong bond. The ruler is obligated to care for the 

affairs of the governed, recognizing their rights and fulfilling them. This 

includes maintaining prescribed corporal punishments and retributions, 

establishing security, protecting them, and upholding justice. This is similar 

to how a father takes care of his underage children. If the father is righteous 

and wise, his children benefit, and their conditions improve. If the father falls 

short, it harms both himself and his children. In both cases, the children must 

maintain righteousness and not reciprocate shortcomings. 

The ruler in Islam will be rewarded if he rules justly and will be sinful if he 

acts unjustly. There are consequences for his actions, and only those who 

assist him in his wrongdoing also bear the consequences.  

The Messenger of Allāh  said: 

ونَ » رح وَتحنكْر فحونَ  فَتعَْرر مَرَاءح 
ح
أ مْ  عَليَكْح حسْتعَْمَلح  ي برَرئَ   ،إرنَّهح  فَقَدْ  كَررهَ    ،فَمَنْ 

فَقَدْ سَلرمَ  نكَْرَ 
َ
أ َ وَتاَبَعَ   ،وَمَنْ  نْ مَنْ رضَِر ر وَلكَر ولَ اللََّّ ياَ رسَح حوا  قَال لََ   :«، 

َ
أ

مْ   . «ا مَا صَلَّوْ  ،لََ » :قَالَ  ؟،نحقَاترلحهح

«Rulers will be appointed over you, and you will find them 

doing good as well as evil deeds. One who hates their evil 

deeds is absolved [from blame]. One who disapproves of their 

evil deeds is [also] safe. But one who approves [of their evil 

deeds] and imitates [and follows] them [is doomed].» They, 

[some of the companions], asked: “O Messenger of Allāh, 

shouldn’t we fight against them? He replied: «No, not as long 

as they pray.» (1) 

 
(1) Narrated by Muslim (ḥadīth no. 1854), from the ḥadīth of Umm Salamah .  
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It is not permissible to overthrow or rebel against an unjust ruler. Instead, the 

approach should be through advice, supplication, good conduct, and 

gentleness until the ruler returns to justice or his term ends and he passes away 

from the people. This is because his injustice is limited, no matter how severe 

it may be. As for rebelling against and overthrowing the rulers, it leads to 

disobedience, unrest, enmity, killing, conflict, and destruction.  

Therefore, Allāh  says: 

 ئم ئح ئج یی ی ی ئى ئى ئى ئې ئې ئې ئۈ بي

 تي تى تختم تح تج بي بى بم بخ بح بج ئي ئى

 بى ثى ثم ثج

﴾ O possessors of faith! Obey Allāh and obey the Messenger 

and those in authority among you. Should you disagree on 

anything, then refer it to Allāh and His Messenger, if you 

˹truly˺ believe in Allāh and the Last Day. This is the best and 

fairest resolution.  ﴿ (2) 

Fabricating lies against the rulers is also not permissible. Instead, matters 

related to public affairs concerning society, safety and security, and the 

protection of religion and the state are to be referred to him.  

Allāh  says: 

 ڳ ڳ ڳ گ گ گگ ک ک ک ک ڑ ڑ ژ ژ بي

 ڻ ڻ ڻ ںڻ ں ڱ ڱ ڱ ڱ ڳ

 بى ھ ہ ہ ہ ہ ۀ ۀ

﴾ And when they hear news of security or fear, they publicize 

it. Had they referred it to the Messenger or their authorities, 

 
(2) [An-Nisāʾ 4:59]. 
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those with sound judgment among them would have 

validated it. Had it not been for Allāh’s grace and mercy, you 

would have followed Satan—except for a few.  ﴿ (3) 

The Messenger of Allāh  said: 

سَهح زَبريبةٌَ »
ْ
نَّ رَأ

َ
، كَأ مْ عَبدٌْ حَبشََر  لَ عَليَكْح يعحوا، وَإرنر اسْتحعْمر طر

َ
 . « اسْمَعحوا وَأ

«Listen and obey, even if an Abyssinian slave with a raisin-

shaped head is made your leader.» (4) 

The Prophet of Allāh  also said: 

فَاررقح الْْمََاعَةَ  » حَدٌ يح
َ
، فَإرنَّهح ليَسَْ أ ْ هح فلَيَْصْبِر يررهر شَيئًْا يكَْرَهح مر

َ
نْ أ ى مر

َ
مَنْ رَأ

ا  بًِْ لريَّةً شر يتةًَ جَاهر ، إرلََّ مَاتَ مر  .«فَيَمحوتح

«Whoever sees something from his leader that he dislikes, let 

him be patient, for there is no one who separates from the 

community even by a span and dies, except that he dies a death 

of ignorance.» (5) 

Listening and obedience to the ruler in Islam are based on maʿrūf (goodness 

and righteousness) and what does not contradict the sharīʿah (Islamic law) of 

Allāh . If the ruler commands something contrary to the sharīʿah (Islamic 

law), there shall be no obedience in committing an evil act.  

The Messenger of Allāh  said: 

حَبَّ وَكَررهَ، مَا لمَْ  »
َ
سْلرمر فريمَا أ اعَةح عََلَ المَْرءْر المْح مْعح وَالطَّ يةٍَ،  السَّ يحؤْمَرْ برمَعْصر

يةٍَ فَلََ سَمْعَ وَلََ طَاعَةَ  رَ برمَعْصر مر
ح
 . «فَإرذَا أ

 
(3) [An-Nisāʾ 4:83]. 

(4) Narrated by Al-Bukhārī (ḥadīth no. 6723) from the ḥadīth of Anas . 

(5) This ḥadīth is agreed upon by Al-Bukhārī (ḥadīth no. 6724) and Muslim (ḥadīth no. 1849), 

from the ḥadīth of Ibn ʿAbbās . 
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«Listening and obedience are binding on a Muslim in what he 

likes and dislikes, as long as he is not commanded to sin. If he 

is commanded to sin, then there is no listening or 

obedience.» (6) 

In the narration of ʿ Alqamah bin Wāʾil Al-Ḥaḍramī —a companion of the 

Prophet —he said: 

  ُّ يدَ الْْحعْفَر لَ سَلَمَةح بْنح يزَر
َ
ولَ اللهر    سَأ يتَْ    ؛رسَح

َ
رَأ

َ
َّ اللهر، أ فَقَالَ: ياَ نبَِر

عْرَضَ  
َ
ناَ؟ فأَ رح مح

ْ
نَا، فَمَا تأَ مْ، وَيَمْنعَحوناَ حَقَّ هح حوناَ حَقَّ ل

َ
مَرَاءح يسَْأ

ح
إرنْ قَامَتْ عَليَنَْا أ

عَنهْح    ،عَنهْح   عْرَضَ 
َ
فأَ لََح 

َ
سَأ ؛ ثحمَّ  ةَر الثَّالثر وْ فِر 

َ
أ الثَّانريةَر  لََح فِر 

َ
سَأ ثحمَّ   ،

شْعَثح بْنح قَيسٍْ  
َ
مْ  وَقَالَ: »،  فَجَذَبهَح الْْ وا، فَإرنَّمَا عَليَهْر يعح طر

َ
اسْمَعحوا، وَأ

يلتْحمْ  مْ مَا حَح يلحوا، وعََليَكْح  .«مَا حَح

“Salamah bin Yazīd Al-Juʿfī asked the Messenger of Allāh : 

‘O Prophet of Allāh, what if rulers are appointed over us, 

demanding their rights but denying us ours? What do you 

command us?’ He, [The Prophet ], turned away from him. 

He asked again, and the Prophet  turned away. When he 

asked for the third time, Al-Ashʿath bin Qays  grabbed 

him and pulled him [away from the Prophet ]. [Thereupon], 

he, [the Messenger ], said: «Listen and obey, for only they 

are responsible for their burdens, and only you are responsible 

for your burdens.» (7) 

He, the Muslim, should pray behind him, the Muslim ruler, perform Ḥajj with 

him, and engage in jihād with him and with his permission. It is a must for 

the ruler to establish justice by establishing prescribed corporal punishments 

and retributions, promote truth, assist the people, and fulfill his covenants.  

 
(6) This ḥadīth is agreed upon by Al-Bukhārī (ḥadīth no. 6725) and Muslim (ḥadīth no. 1869), 

from the ḥadīth of ʿAbdullāh bin ʿUmar . 

(7) Narrated by Muslim (ḥadīth no. 1846). 
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The Messenger of Allāh  also said: 

مٌ: ...،  » لَر
َ
مْ عَذَابٌ أ مْ وَلهَح يهر يَامَةر وَلََ يحزَكي مْ يوَْمَ القْر ح إرلََهْر رح اللََّّ ثلَََثةٌَ لََ يَنظْح

لٌ   نْيَا، فَإرنْ  وَرجَح ح هح إرلََّ لَر بَايرعح هر باَيَعَ إرمَامًا لََ يح عْطر َ وَإرنْ لمَْ يح نهَْا رضَِر عْطَاهح مر
َ
أ

طَ  نهَْا سَخر  .«مر

«Three are those whom Allāh will not look at on the Day of 

Judgment, nor purify, and for them is a painful punishment: ... 

and a man who gives his pledge of allegiance to a leader for 

the sake of the world, so if the leader gives him something of 

it, he is pleased, and if not, he is displeased.» (8) 

It is also not permissible to aid anyone to rebel against the ruler. Then, matters 

become chaotic; whenever people are dissatisfied with a ruler, they remove 

him. Thus, it becomes impossible to pursue the interests of Muslims. Indeed, 

all stability relies on the stability of the ruler and cooperation with them in 

righteousness and piety while abstaining from wrongdoing.  

Allāh  says: 

 ڄ ڄ ڄ ڦ ڦ ڦ ڦ ڤ ڤ بي

 ڇ چ چ چ چ ڃ ڃ ڃ ڃ ڄ

 ژڑ ژ ڈ ڈ ڎ ڌڎ ڌ ڍ ڍ ڇ ڇ ڇ

 ڳ ڳ گ گ گ گ ک ک ک ک ڑ

 بى ڱ ڱ ڱ ڱ ڳ ڳ

﴾ Allāh has promised those of you who believe and do good 

that He will certainly make them successors in the land, as 

He did with those before them; and will surely establish for 

 
(8) This ḥadīth is agreed upon; narrated by Al-Bukhārī (ḥadīth no. 2230) and Muslim 

(ḥadīth no. 108), from the ḥadīth of Abū Hurayrah . 
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them their faith which He has chosen for them; and will 

indeed change their fear into security—˹provided that˺ they 

worship Me, associating nothing with Me. But whoever 

disbelieves after this ˹promise˺, it is they who will be the 

rebellious.  Moreover, establish prayer, pay alms-tax, and 

obey the Messenger, so you may be shown mercy.  ﴿ (9) 





 
(9) [An-Nūr 24:55-56]. 
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Indeed, Islam calls for unity and the gathering of the community. It commands 

Muslims to agree and prohibits them from division and discord. Allāh  says: 

 چ چ چ ڃ ڃ ڃڃ ڄ ڄ ڄ ڄ ڦ بي

 بى ڌ ڍ ڍ ڇ ڇ ڇ ڇ چ

﴾ And hold firmly together to the rope of Allāh and do not be 

divided. Remember Allāh’s favor upon you when you were 

enemies, then He united your hearts, so you—by His grace—

became brothers. ﴿ (1) 

Suppose the unity of the various Islamic countries is not feasible due to 

geographical distances, divisions among their parts, the presence of personal 

desires, and conflicts. In that case, those governments who have become 

independent should be listened to and obeyed in matters of goodness. The 

Prophet  mentioned rulers in the plural form, indicating the occurrence of 

such a situation, saying:  

مْ  » ونح عَليَكْح يقَاترهَا أمَرَاء  إرنَّهح سَتَكح لََةَ عَنْ مر ونَ الصَّ رح  .«... ، يحؤخَي

«Indeed, there will be rulers over you who will delay the 

prayer from its appointed time...» (2) 

Islam regards neighboring non-Muslim countries based on their current 

situation and circumstances. It may be in a state of alliance, with treaties 

between it and the Islamic countries. Those treaties must be honored, and it 

is not permissible to violate them unless the other party breaches them. 

 
(1) [Āli ʿImrān 3:103]. 

(2) Narrated by Muslim (ḥadīth no. 534), from the ḥadīth of ʿAbdullāh bin Masʿūd . 

Emphasis added. 
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Allāh  says: 

 ڍ ڍ ڇ ڇ ڇ ڇ چ چ چ چ ڃ ڃ بي

 ک ک ڑ ڑ ژ ژ ڈ ڈ ڎ ڎ ڌ ڌ

 ڱ ڱ ڳ ڳ ڳ ڳ گ گ گ گ ک ک

 ہ ہ ہ ۀ ڻۀ ڻ ڻ ڻ ں ں ڱ ڱ

 بى ھ ہ

﴾ Indeed, the worst of all beings in the sight of Allāh are 

those who persist in disbelief, never to have faith—  

˹namely˺ those with whom you ˹O Prophet˺ have entered 

into treaties, but they violate them every time, not fearing the 

consequences.  If you ever encounter them in battle, make 

a fearsome example of them, so perhaps those who would 

follow them may be deterred.  And if you ˹O Prophet˺ see 

signs of betrayal by a people, respond by openly terminating 

your treaty with them. Surely Allāh does not like those who 

betray.  ﴿ (3) 

Also, it is permissible for the Muslim state to make peace with a non-Muslim 

state and enter into an alliance with it if it is in the interest of the Muslims. 

The Khazāʿah tribe, even though they were disbelievers, were the advisers of 

the Messenger of Allāh  who would keep no secret from him and were from 

the people of Tihāmah (4). They joined the Prophet  in an alliance against 

the Quraysh, just as Bakr bin Wāʾil allied with the Quraysh against the 

Muslims. 

 
(3) [Al-Anfāl 8:55-58]. 

(4) Narrated by Al-Bukhārī (ḥadīth no. 2581), from the ḥadīth of Al-Miswar bin 

Makhramah . 
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Similarly, the Prophet  entered into an alliance with the Jews to defend the 

city of Madīnah (Medina) and handle public affairs that were in the interest 

of Madīnah (Medina) and its inhabitants. 

If the situation is as such, cooperation with other nations is permissible for 

the well-being of people and countries. Allāh  says: 

 ئىئى ئې ئېئې ئۈ ئۈ ئۆ ئۆ ئۇئۇ ئو ئو ئە بي

 بى ی ی ی ی ئى

﴾ Cooperate with one another in goodness and righteousness, 

and do not cooperate in sin and transgression. And be 

mindful of Allāh. Surely Allāh is severe in 

punishment.  ﴿ (5) 

But, if a state is aggressive and at war, Muslims must be cautious, take 

precautions, and be prepared for what their leader commands. They should 

defend the well-being of people and countries. If necessary, even if it leads to 

conflict, they must strive and perform jihād with the Muslim ruler against 

those aggressive and oppressive warlike states, especially if their injustice 

extends to Muslims. Allāh  says: 

 ڳ ڳڳ ڳ گ گ گ گ ک ک ک ک ڑ ڑ بي

 ۀۀ ڻ ڻ ڻ ڻ ں ں ڱ ڱ ڱ ڱ

 ۓ ےۓ ے ھ ھ ھ ھ ہ ہ ہ ہ

 بى ۆ ۆ ۇ ۇ ڭ ڭ ڭ ڭ

﴾ As for those who believed but did not emigrate, you have 

no obligations to them until they emigrate. But if they seek 

your help ˹against persecution˺ in faith, it is your obligation 

to help them, except against people bound with you in a 

 
(5) [Al-Māʾidah 5:2]. 
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treaty. Allāh is All-Seeing of what you do.  As for the 

disbelievers, they are guardians of one another. And unless 

you ˹believers˺ act likewise, there will be great oppression 

and corruption in the land.  ﴿ (6) 

When a warring state inclines towards peace, and it is in the interest of the 

Muslims, it is incumbent upon the leader to also lean towards peace. This is 

in accordance with the command of Allāh : 

 ۅ ۋ ۋ ۇٴ ۈ ۈ ۆ ۆ ۇ ۇ ڭ بي

 ئە ئائا ى ى ې ې ې ې ۉ ۉ ۅ

 ئى ئى ئې ئې ئې ئۈ ئۈ ئۆ ئۆ ئۇ ئۇ ئو ئو ئە

 بى بخ بح بج ئي ئى ئحئم ئج ی ی ی ی ئى

﴾ Prepare against them what you ˹believers˺ can of ˹military˺ 

power and cavalry to deter Allāh’s enemies and your enemies 

as well as other enemies unknown to you but known to 

Allāh. Whatever you spend in the cause of Allāh will be paid 

to you in full and you will not be wronged.  If the enemy 

is inclined towards peace, make peace with them. And put 

your trust in Allāh. Indeed, He ˹alone˺ is the All-Hearing, 

All-Knowing.  ﴿ (7) 





 
(6) [Al-Anfāl 8:72-73]. 

(7) [Al-Anfāl 8:60-61]. 
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Question 100: What Is Islam’s Perspective on 

Prescribed Punishments and Reprimands? 

Islam has legislated prescribed punishments and rulings to establish justice 

among people and uphold the truth. It has prescribed punishments and 

reprimands for specific actions to safeguard the five essentials: religion, life, 

intellect, honor, and wealth. 

Islam imposes specific conditions for the enforcement of these prescribed 

punishments. The punishments are implemented after their establishment is 

proven through particular methods and following the judgment of a judge. 

The ruler is responsible for their execution, and no one other than the ruler or 

those authorized by him have the authority to enforce them. 

One of these prescribed punishments is qiṣāṣ (the law of retribution) for 

protecting lives and establishing security.  

Allāh  says: 

 گ گ گ کک ک ک ڑ ڑ ژ ژ ڈ بي

 ڻ ں ں ڱ ڱ ڱ ڱ ڳ ڳڳ ڳ گ

 ھ ھ ھ ہھ ہ ہ ہ ۀ ڻۀ ڻ ڻ

 ۆ ۇ ۇ ڭ ڭ ڭ ڭ ۓ ۓ ے ے

 بى ۈ ۈ ۆ

﴾ O possessors of faith! ˹The law of˺ retribution is set for you 

in cases of murder—a free man for a free man, a slave for a 

slave, and a female for a female. But if the offender is 

pardoned by the victim’s guardian, then blood-money should 

be decided fairly and payment should be made courteously. 

This is a concession and a mercy from your Lord. But 

whoever transgresses after that will suffer a painful 
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punishment.  There is ˹security of˺ life for you in ˹the law 

of˺ retaliation, O people of reason, so that you may become 

mindful ˹of Allāh˺.  ﴿ (1) 

Another example is the prescribed punishment for the unmarried fornicator 

to preserve honor and deter people from transgression. Allāh  says: 

 ٹ ٹ ٹ ٹ ٿ ٿ ٿٿ ٺ ٺ ٺ ٺ ڀ ڀ ڀ بي

 بى ڃ ڃ ڄ ڄ ڄ ڄ ڦڦ ڦ ڦ ڤ ڤ ڤ ڤ

﴾ As for female and male fornicators, give each of them one 

hundred lashes, and do not let pity for them make you lenient 

in ˹enforcing˺ the law of Allāh, if you ˹truly˺ believe in Allāh 

and the Last Day. And let a number of possessors of faith 

witness their punishment.  ﴿ (2) 

Regarding the prescribed corporal punishment for married adulterer, 

ʿUmar ibn Al-Khaṭṭāb —a companion of the Prophet —narrated: 

دح   قَائرلٌ: لََ نََر ولَ  يَقح ولَ برالنَّاسر زَمَانٌ، حَتََّّ  نْ يَطح
َ
أ يتح  الرَّجْمَ فِر  لقََدْ خَشر

لََ وَإرنَّ  
َ
، أ ح نزَْلهََا اللََّّ

َ
يضَةٍ أ رر

وا برتََكْر فَ
لُّ ، فَيَضر ر الرَّجْمَ حَق  عََلَ مَنْ  كرتَابر اللََّّ

لََ وَقَدْ 
َ
أ  ، َافح عْتَر ور الَر

َ
أ وْ كََنَ الْمل 

َ
أ  ، الَْْيينةَح إرذَا قَامَتر  حْصَنَ، 

َ
أ زَنََ وَقَدْ 

ر  ولح اللََّّ  . ، وَرجَََنَْا بَعْدَهح رجََمَ رسَح

“I fear that after a long time passes, people will say, ‘We do 

not find the prescribed punishment of stoning in the Book of 

Allāh.’ And thus, they will go astray by abandoning an 

obligation Allāh revealed. Verily, the stoning prescribed 

corporal punishment has been established for the one who 

commits adultery while being married [or has already been 

married], provided there is clear evidence or if there is 

 
(1) [Al-Baqarah 2:178-179]. 

(2) [An-Nur 24:2]. 
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pregnancy or confession. Indeed, the Messenger of Allāh  

stoned [adulterers], and we have stoned [them] after him.” (3) 

Another example is the punishment for false accusations of adultery, aimed 

at safeguarding peoples’ reputations and preventing slander. The prescribed 

punishment for such false accusation is eighty lashes. Allāh  says: 

 ڳ ڳ گ گ گ گ ک ک بي

 ڻ ڻ ں ں ڱ ڱ ڱ ڱ ڳ ڳ

 ھ ھ ھ ھ ہ ہہ ہ ۀ ۀ ڻ ڻ

 بى ڭ ڭ ڭ ۓ ۓ ےے

﴾ As for those who abuse believing men and women 

unjustifiably, they will definitely bear the guilt of slander and 

blatant sin.  O Prophet! Ask your wives, daughters, and 

believing women to draw their cloaks over their bodies. In 

this way it is more likely that they will be recognized ˹as 

virtuous˺ and not be harassed. And Allāh is All-Forgiving, 

Most Merciful.  ﴿ (4) 

Another example is the punishment for theft, aimed at safeguarding wealth 

and establishing security. The prescribed punishment for the thief is 

amputating the hand that committed the robbery. Allāh  says: 

 ٹ ٹ ٿ ٿ ٿ ٿ ٺ ٺ ٺ بي

 ڄ ڄ ڄ ڄ ڦ ڦ ڦ ڦ ڤ ڤ ڤ ڤ ٹٹ

 بى چ چ چ چ ڃ ڃڃ ڃ

 
(3) Narrated by Al-Bukhārī (ḥadīth no. 6441), from the ḥadīth of Ibn ʿAbbās . 

(4) [Al-Aḥzāb 33:58-59]. 
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﴾ As for male and female thieves, cut off their hands for what 

they have done—a deterrent from Allāh. And Allāh is 

Almighty, All-Wise.  But whoever repents after their 

wrongdoing and mends their ways, Allāh will surely turn to 

them in forgiveness. Indeed, Allāh is All-Forgiving, 

Most Merciful.  ﴿ (5) 

Another example is the punishment for drinking alcohol, aimed at 

safeguarding intellect. The prescribed punishment for the drinker is eighty 

lashes, as narrated in the ḥadīth of Anas bin Mālik —a companion of the 

Prophet : 

  َّ نَّ النَّبِر
َ
يَن، قَالَ:    أ رْبعَر

َ
يدَتيَْنر نََوَْ أ َرر هح بِر لٍ قدَْ شَْربَ الْْمَْرَ فجََلَََ َ بررجَح تِر

ح
أ

بحو بكَْرٍ  
َ
مَرح    ،وَفَعَلهَح أ ا كََنَ عح اسْتشََارَ النَّاسَ، فَقَالَ عَبدْح    فلََمَّ
ودر  الرَّحََْنر  خَفَّ الْْحدح

َ
مَر يَن،ثَمَانر : أ مَرَ برهر عح

َ
 .   فأَ

“A man who had consumed wine was brought to the 

Prophet , and he lashed him with palm branches about forty 

times. Abū Bakr  also flogged him with forty stripes. Then, 

when ʿUmar  ruled, he consulted with the people, and 

ʿAbdur-Raḥmān () said: ‘The least severe punishment is 

eighty stripes.’ So, Umar  ordered him to be flogged with 

eighty stripes.” (6) 

Another example is the punishment for apostasy, aimed at safeguarding the 

religion. Whoever betrays Islam or the Islamic State, separates from the 

community, renounces the faith, or openly opposes the state by engaging in 

killing or fighting is subject to capital punishment to protect the religion and 

the state.  

 

 
(5) [Al-Māʾidah 5:38-39]. 

(6) Narrated by Muslim (ḥadīth no. 1706). 
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Allāh  says: 

 ڍ ڍ ڇ ڇ ڇ ڇ چ چ چ بي

 ک ک ڑ ڑ ژ ژ ڈ ڈ ڎ ڎ ڌ ڌ

 ڱ ڱ ڱ ڳڳ ڳ ڳ گ گ گگ ک ک

 ہ ہہ ہ ۀ ۀ ڻ ڻ ڻ ڻ ں ں ڱ

 بى ے ھ ھ ھ ھ

﴾ Indeed, the penalty for those who wage war against Allāh 

and His Messenger and spread mischief in the land is death, 

crucifixion, cutting off their hands and feet on opposite sides, 

or exile from the land. This ˹penalty˺ is a disgrace for them 

in this world, and they will suffer a tremendous punishment 

in the Hereafter.  As for those who repent before you seize 

them, then know that Allāh is All-Forgiving, 

Most Merciful.  ﴿ (7) 

The Messenger of Allāh  said: 

ولح اللهر إرلََّ  » نِّي رسَح
َ
نْ لََ إرلَََ إرلََّ اللهح وَأ

َ
سْلرمٍ يشَْهَدح أ برإرحْدَى  لََ يََرلُّ دَمح امْررئٍ مح

ينرهر   ر ، وَالتَّارركح لَر ، وَالنَّفْسح برالنَّفْسر انِّر فَاررقح لرلجَْمَاعَةر ثلَََثٍ؛ الثَّييبح الزَّ  . «المْح

«The blood of a Muslim person who bears witness that there 

is no deity [worthy of worship] but Allāh [alone] and that I am 

the Messenger of Allāh is not lawful to shed except for one of 

three reasons: A married person who commits adultery, a life 

for a life, and one who abandons his religion and splits from 

the [Muslim] community.» (8) 

 
(7) [Al-Māʾidah 5:33-34]. 

(8) Narrated by Muslim (ḥadīth no. 1676), from the ḥadīth of ʿAbdullāh bin Masʿūd . 
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When implemented collectively, all these prescribed punishments serve as 

significant means for safeguarding the five essentials needed by societies. 

Under the umbrella of these laws, individuals live in security and safety. This 

was evident during the time of the Prophet , his rightly-guided successors, 

and after that. People, then and now, continue to live under the protection of 

Islam, experiencing peace and security from the furthest corners of the 

peninsula to the deepest recesses and from the north to the south, fearing only 

Allāh . Security and safety diminish only to the extent of the decrease in 

their faith and adherence to the divine law of Allāh . As Allāh  says: 

 پ پ پ پ ٻ ٻ ٻ ٻ ٱ بي

 بى ڀ ڀ ڀ

﴾ It is ˹only˺ those who are faithful and do not tarnish their 

faith with falsehood who are guaranteed security and are 

˹rightly˺ guided.  ﴿ (9) 





 
(9) [Al-Anʿām 6:82]. 
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Question 101: What Is Islam’s Perspective on 

Major Sins and Their Perpetrators? 

Islam considers the human condition and acknowledges that people are not 

angels. Therefore, it greatly encourages repentance, even if a person returns 

to sin repeatedly—even if the sin is kufr (disbelief) or shirk (associating 

partners with Allāh). Islam calls for repentance and commands Muslims to 

adhere to seeking forgiveness. [After Allāh  mentions that the hypocrites 

will be in the lowest depths of the Fire], He  exempts: 

 ې ې ې ې ۉ ۉ ۅ ۅ ۋ ۋ بي

 ئۆ ئۆ ئۇ ئۇ ئو ئو ئە ئە ئا ىئا ى

 بى ی ی ی ئى ئى ئېئى ئې ئې ئۈ ئۈ

﴾ Except those who repent, mend their ways, hold fast to 

Allāh, and are sincere in their devotion to Allāh; they will be 

with the possessors of faith. And Allāh will grant the 

possessors of faith a great reward.  Why should Allāh 

punish you if you are grateful and faithful? Allāh is ever 

Appreciative, All-Knowing.  ﴿ (1) 

A disobedient Muslim, who still holds the essence of īmān (faith), does not 

exit the fold of Islam solely due to disobedience unless they intentionally 

commit an act of kufr (disbelief) or shirk (polytheism), knowingly and 

willfully, proven by a legal judgment, or confession and acknowledgment. In 

Islam, the person committing a major sin does not lose their overall īmān 

(faith). Similarly, the total and absolute designation of īmān (faith) is not 

given to such a person. So, they remain believers according to what they hold 

of īmān (faith), and sinners deficient in īmān (faith) due to neglecting to fulfill 

certain obligations of īmān (faith). Yet, the īmān (faith) they possess, which 

 
(1) [An-Nisāʾ 4:146-147]. 
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is not mixed with disbelief, prevents them from eternal damnation in Hellfire. 

If they are punished in Hellfire, it is proportional to their sins. Allāh  says: 

 ک ک ک ڑ ڑ ژ ژ ڈ ڈ ڎ ڎ بي

 بى ڳ ڳ ڳ گ گ گگ ک

﴾ Some others have confessed their wrongdoing: they have 

mixed goodness with evil. It is right to hope that Allāh will 

turn to them in mercy. Surely Allāh is All-Forgiving, 

Most Merciful.  ﴿ (2) 

Based on this, people in Islam are classified into three levels: 

The first level: Those in the highest rank, who are the complete believers, the 

pious, the righteous, the forerunners in goodness, those who distance 

themselves from evil and wrongdoing, and are steadfast in repentance. They 

are the ones whom Allāh  mentions: 

 بى ۓ ے ے ھ ھ ھ بي

﴾ And the foremost ˹in faith˺ will be the foremost ˹in 

Paradise˺.  They are the ones nearest ˹to Allāh˺.  ﴿ (3) 

These individuals affirm and adhere to the sharīʿah (Islamic law) in 

knowledge and practice. They eagerly engage in recommended actions and 

acts of obedience, avoiding prohibited and even disliked deeds. In the face of 

trials, they maintain various states [e.g., gratitude, thankfulness, appreciation, 

pleasure, patience, etc.], seeing afflictions as blessings and trials as favors 

from Allāh . 

The second level: Those in the middle rank, who affirm and adhere to the 

sharīʿah (Islamic law) both in knowledge and practice, but they are not 

 
(2) [At-Tawbah 9:102]. 

(3) [Al-Wāqiʿah 56:10-11]. 
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among those who rush in their actions. They do not refrain from disliked 

deeds, and their state in times of affliction is one of patience. 

The third level: Those in the lower rank affirm the sharīʿah (Islamic law) but 

do not adhere to it so firmly regarding knowledge and practice. Some may 

neglect certain obligations or commit prohibited acts. Their state in the face 

of Al-Qadar (Divine Decree) is marked by weakness, leading to anxiety and 

panic. 

Allāh  says in describing the people of these ranks: 

 ڤ ڤ ڤ ٹڤ ٹ ٹ ٹ ٿ ٿ ٿ بي

 ڃ ڃ ڃ ڄڄ ڄ ڄ ڦ ڦ ڦ ڦ

 بى چ ڃ

﴾ Then We granted the Book to those We have chosen from 

Our servants. Some of them wrong themselves, some follow 

a middle course, and some are foremost in good deeds by 

Allāh’s Will. That is ˹truly˺ the greatest bounty.  ﴿ (4) 

Major sins, which are less than kufr (disbelief), include adultery, 

homosexuality, drinking alcohol, ribā, lying, backbiting, betrayal, treachery, 

disobedience to parents, severing family ties, and similar acts. 

The Messenger of Allāh  said: 

قحوا، وَلََ تزَْنحوا، وَلََ تَقْتحلحوا  » ر شَيئًْا، وَلََ تسَْْر وا براللََّّ
كح شِْر

ح ت نْ لََ 
َ
باَيرعحونِر عََلَ أ

وَلََ   مْ،  لركح رجْح
َ
وَأ مْ  يكح يدْر

َ
أ بيَْنَ  تَفْتََحونهَح  بربحهْتَانٍ،  تحوا 

ْ
تأَ وَلََ  مْ،  وْلََدَكح

َ
أ

فَ  مْ  نكْح مر وَفََ  فَمَنْ  وفٍ،  مَعْرح ونِر فِر  نْ تَعْصح مر صَابَ 
َ
أ وَمَنْ   ، ر اللََّّ جْرحهح عََلَ 

َ
أ

 
(4) [Fāṭir 35:32]. 
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نْ ذَلركَ شَيئًْا  صَابَ مر
َ
ارَةٌ، وَمَنْ أ وَ لََح كَفَّ نْيَا فَهح ذَلركَ شَيئًْا فَعحوقربَ برهر فِر الَُّ

ح   هح فَسَتَََهح اللََّّ مْرح
َ
، وَإرنْ شَاءَ عَفَا عَنهْح إرلََ فأَ ، إرنْ شَاءَ عََقَبهَح ر  .«اللََّّ

«Give me the pledge that you will not associate anything with 

Allāh, will not steal, will not commit adultery, will not kill 

your children, will not bring [forward] falsehood concocted 

[by] yourselves, and will not disobey me in what is right. 

Whoever fulfills this from among you, his reward is upon 

Allāh, and whoever commits any such thing and is punished 

for it in this world, that will be his expiation; and whoever 

commits any such thing and Allāh covers his sin, then it is up 

to Allāh: if He wills, He will punish him, and if He wills, He 

will forgive him.» (5) 

Allāh  also says: 

 ۇ ۇ ڭ ڭ ڭ ڭ ۓ ۓ ے ے ھ ھ بي

 بى ۇٴ ۈ ۈ ۆ ۆ

﴾ Do they not know that Allāh alone accepts the repentance 

of His servants and receives ˹their˺ charity, and that Allāh 

alone is the Accepter of Repentance, Most Merciful?  ﴿ (6) 





 
(5) This ḥadīth is agreed upon by Al-Bukhārī (ḥadīth no. 3679) and Muslim (ḥadīth no. 1676), 

from the ḥadīth of ʿAbdullāh bin Masʿūd . 

(6) [At-Tawbah 9:104]. 
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Indeed, Islam is not nullified except by what demolishes its foundation, 

contradicts its pillars, and conflicts with its principles and structure. These 

nullifying factors are varied and numerous in their forms, and among the most 

significant matters that take a person out of the fold of Islam are: 

The first matter: Shirk (associating partners with Allāh) in worship, which 

is the greatest sin by which one disobeys Allāh .  

Allāh  says: 

 ۓ ۓ ےے ھ ھ ھ ھ ہ ہ ہ ہ ۀ ۀ ڻ ڻ بي

 بى ۇ ۇ ڭ ڭ ڭ ڭ

﴾ Indeed, Allāh does not forgive associating others with Him 

˹in worship˺, but forgives anything else of whoever He wills. 

And whoever associates others with Allāh has indeed 

committed a grave sin.  ﴿ (1) 

Allāh  also says: 

 ڄ ڄ ڦ ڦڦ ڦ ڤ ڤ ڤ ڤ ٹ ٹ ٹ ٹ بي

 ڇ ڇ ڇ چ چ چ چ ڃڃ ڃ ڃ ڄ ڄ

 ڑ ژ ژ ڈ ڈ ڎ ڎ ڌڌ ڍ ڍ ڇ

 ڱ ڱ ڳڱ ڳ ڳ ڳ گ گ گگ ک ک ک ک ڑ

 ہ ہ ہ ۀ ۀ ڻ ڻ ڻ ڻ ں ں ڱ

 بى ۓ ے ے ھ ھھ ھ ہ

 
(1) [An-Nisāʾ 4:48]. 



 

 

361 

 

Q102: What Are the Nullifiers of Islam? 

﴾ Those who say, “Allāh is the Messiah, son of Mary,” have 

certainly fallen into disbelief. The Messiah ˹himself˺ said, “O 

Children of Israel! Worship Allāh—my Lord and your Lord.” 

Whoever associates others with Allāh ˹in worship˺ will 

surely be forbidden Paradise by Allāh. Their home will be 

the Fire. And the wrongdoers will have no helpers.  Those 

who say, “Allāh is one in a Trinity,” have certainly fallen into 

disbelief. There is only One God. If they do not stop saying 

this, those who disbelieve among them will be afflicted with 

a painful punishment.  Will they not turn to Allāh in 

repentance and seek His forgiveness? And Allāh is 

All-Forgiving, Most Merciful.  ﴿ (2) 

Moreover, major kufr (disbelief) and major hypocrisy, like shirk, are among 

the nullifiers of Islam. 

The second matter: Taking intermediaries in worship to reach Allāh , so 

whoever places intermediaries between themselves and Allāh , invoking 

them, seeking their intercession, and relying on them, has indeed nullified 

Islam.  

Allāh  says: 

 ژ ڈژ ڈ ڎ ڎ ڌ ڌ ڍ ڍ ڇ ڇ بي

 ڳ ڳ ڳ گ گ گ گ ک ک ک ک ڑ ڑ

 ہ ۀ ۀ ڻ ڻ ڻ ںڻ ں ڱ ڱ ڱ ڱ ڳ

 بى ہ ہ ہ

﴾ So worship Allāh ˹alone˺, being sincerely devoted to 

Him.  Indeed, sincere devotion is due ˹only˺ to Allāh. As 

for those who take other lords besides Him, ˹saying,˺ “We 

worship them only so they may bring us closer to Allāh,” 

 
(2) [Al-Māʾidah 5:72-74]. 
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surely Allāh will judge between all regarding what they 

differed about. Allāh certainly does not guide whoever 

persists in lying and disbelief.  ﴿ (3) 

The third matter: Doubting the disbelief of polytheists and disbelievers. 

Whoever does not declare the polytheists as disbelievers, doubts their 

disbelief, or approves their beliefs, indeed exits from the fold of Islam. This 

is because Allāh  declares their disbelief in numerous āyāt (verses). Thus, 

denying tyrants [i.e., false deities] who are worshipped is among the 

necessities of Islam and its principles. Allāh  says: 

 ثى ثم ثج تي تى تم تخ تح تج بي بي

 بى جحجم ثي

﴾ So whoever renounces false gods and believes in Allāh has 

certainly grasped the firmest, unfailing hand-hold. ﴿ (4) 

The fourth matter: Believing that a guidance, other than the guidance of the 

Prophet , is more complete or that the judgment of someone else is superior 

to his judgment.  

Allāh  says: 

 ې ې ې ې ۉ ۉ ۅ ۅ ۋ ۋ ۇٴ بي

 بى ئۇ ئو ئو ئە ئە ئا ئا ى ى

﴾ But no! By your Lord, they will never be ˹true˺ possessors 

of faith until they accept you ˹O Prophet˺ as the judge in 

their disputes, and find no resistance within themselves 

against your decision and submit wholeheartedly.  ﴿ (5) 

 
(3) [Az-Zumar 39:2-3]. 

(4) [Al-Baqarah 2:256]. 

(5) [An-Nisāʾ 4:65]. 



 

 

363 

 

Q102: What Are the Nullifiers of Islam? 

The fifth matter: Mocking Allāh , His messengers, His religion, or any 

aspect of His religion.  

Allāh  says: 

 ڑ ژ ڈژ ڈ ڎ ڎ ڌ ڌ ڍ بي

 ڳ گ گ گ گ ک ک ک ک ڑ

 بى ڳڳ

﴾ If you question them, they will certainly say, “We were only 

talking idly and joking around.” Say, “Was it Allāh, His 

revelations, and His Messenger that you ridiculed?”  

Make no excuses! You have lost faith after your belief. ﴿ (6) 

These are some of the nullifiers, and it is incumbent upon a Muslim to be 

cautious of them and others and to learn what contradicts tawḥīd 

(monotheism) and īmān (faith) and what serves as evidence of shirk 

(associating partners with Allāh ) and kufr (disbelief) to avoid them. Except 

for the compelled one, there is no distinction among these nullifiers based on 

jesting, seriousness, or fear. Allāh  says: 

 بى ڈ ڎ ڎ ڌ ڌ ڍ بي

﴾ Not those who are forced while their hearts are firm in 

faith.  ﴿ (7) 

Ibn ʿAbbās —a companion of the Prophet —said about the revelation 

of these āyāt: 

هر الْآيةَح  ا نزََلتَْ هَذر ، قال  بى ئائە ئا ى ى ې ې ې بي، ...:  لمََّ
 ئۈ ئۆ ئۆ ئۇ ئۇ ئو ئو ئە بي،  «فَعَلتْح قَدْ  »[:  ]الله  

 
(6) [At-Tawbah 9:65-66]. 

(7) [An-Naḥl 16:106]. 
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 ی ی ئى ئى ئى بي،  «فَعَلتْح قَدْ  » [:  ، قال ]الله  بى ئېئې ئې ئۈ

 تج بي بى بم بحبخ بج ئي ئى ئم ئجئح ی ی

 .«فَعَلتْح قَدْ  »[: ، قال ]الله بى تم تخ تح

“When this āyah was revealed: ﴾ “Our Lord! Do not punish us 

if we forget or make a mistake.” ﴿ He, [Allāh ], answered, ‘I 

have done that.’ ﴾ “Our Lord! Do not place a burden on us like 

the one you placed on those before us.”  ﴿ He, [Allāh ], 

responded, ‘I have done that.’ ﴾ “Our Lord! Do not burden us 

with what we cannot bear. Pardon us, forgive us, and have 

mercy on us. You are our ˹only˺ Guardian. So grant us victory 

over the disbelieving people.”  ﴿ (8) He, [Allāh ], replied, 

‘I have done that.’” (9) 

The Messenger  said: 

؛ » تِر مَّ
ح
َ قد تَََاوَزَ عَنْ أ ، وَالنيسْيَانَ، وَمَا إرنَّ اللََّّ

َ
وا عَليَهْر الْْطََأ  .«اسْتحكْررهح

«Indeed, Allāh has overlooked for my Ummah (Nations): 

mistakes, forgetfulness, and what they are forced to do.» (10) 





 
(8) [Al-Baqarah 2:286]. 

(9) Narrated by Muslim (ḥadīth no. 126). 

(10) Narrated by Ibn Mājah (ḥadīth no. 2043), from the ḥadīth of Abū Dharr , and 

Ibn Ḥibbān in his «Ṣaḥīḥ» (ḥadīth no. 4760), and Al-Ḥākim in his «Mustadrak», 

(ḥadīth no. 2835), who said: “Authentic according to the criteria of the two Shaykhs,” from 

the ḥadīth of ʿAbdullāh bin ʿAbbās . 
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Question 103: What Is Shirk 

(Associating Partners with Allāh ) in Islam? 

Islam clearly stipulates that any worship directed to other than Allāh  is 

considered shirk (associating partners with Allāh ) and absolute falsehood. 

Likewise, anything conflicting with tawḥīd (monotheism) is regarded as shirk 

because whatever is besides Allāh  is a created being and cannot be a partner 

to “Al-Azalī” (The Eternal) and “Al-Ghanī” (The Self-Sufficient), glorified 

is He. Everything other than Allāh  is poor and powerless, unable to bring 

benefit, repel harm, or bring any good to its worshipper. It cannot protect its 

worshippers, support them, or aid itself. Whoever possesses such 

incapabilities, his worship, fear, and hope are not of sound intellect, and hearts 

should not be attached to such entities. 

Hearts shall be solely attached to the One Who is absolutely “Al-Ghanī” 

(The Self-Sufficient), the source of all blessings and goodness upon His 

servants. He, Allāh , alone averts harm and responds to the distressed. 

Allāh  alone rescues the afflicted and unveils the evil from those persecuted. 

Allāh  is the only One Who grants life and death, and Allāh  alone 

provides sustenance, and nothing is to be provided to Him. So, considering 

His tremendous attributes and immense goodness, is He, Allāh , then not 

the One worthy of sincere worship, the most deserving of remembrance and 

gratitude?  

Allāh  says: 

 ھ ھ ہ ہ ہ ہ ۀ ۀ ڻ ڻ ڻ ڻ ں بي

 ۇ ۇ ڭڭ ڭ ڭ ۓ ۓ ے ے ھ ھ

 ې ۉ ۉ ۅ ۅ ۋ ۋ ۇٴ ۈ ۈ ۆ ۆ

 ئو ئە ئە ئا ئا ى ى ې ېې

 یی ی ئى ئى ئى ئېئې ئې ئۈ ئۈ ئۆ ئۇئۆ ئۇ ئو
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 بي بى بم بخ بح بج ئىئي ئم ئح ئج ی

 بى تح تج

﴾ Do they associate ˹with Allāh˺ those ˹idols˺ which cannot 

create anything, but are in fact created;  which cannot help 

them, or even help themselves?  And if you ˹idolaters˺ call 

upon them for guidance, they cannot respond to you. It is all 

the same whether you call them or remain silent.  Those 

˹idols˺ you invoke besides Allāh are created beings like 

yourselves. So call upon them and see if they will answer 

you, if your claims are true!  Do they have feet to walk 

with? Or hands to hold with? Or eyes to see with? Or ears to 

hear with? Say, ˹O Prophet,˺ “Call upon your associate-gods 

and conspire against me without delay!”  ﴿ (1) 

Shirk is divided into two types: major shirk, as previously mentioned, which 

is the most dangerous and more severe form, and minor shirk, which is a 

category of major sins. It includes any act that may lead to a major shirk, 

whether expressed verbally, acted upon outwardly, or kept secretly. Examples 

include riyāʾ (showing off), swearing by other than Allāh, and saying: 

“Whatever Allāh wills and you will.” 





 
(1) [Al-Aʿrāf 7:191-195]. 
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Question 104: What Is Islam’s View on Entities 

Worshipped Other Than Allāh ? 

Islam’s perspective on entities worshipped other than Allāh  is a realistic 

one. These entities came into existence after not being in existence and are 

subject to demise. During their time of existence, they were and are 

characterized by deficiency. The idols and whatever is worshipped besides 

Allāh  are characterized by deficiency and lacking perfection. They neither 

create nor provide sustenance. They have no ownership, partnership, 

manifestation of divinity, or assistance. Allāh  does not need them or 

anything else; He is “Al-Ghanī” (The Self-Sufficient), “Al-Ḥamīd” 

(The Praiseworthy).  

Allāh  says: 

 ڍ ڍ ڇ ڇ ڇ ڇ چ چ چ چ ڃ ڃ بي

 ک ک ک ڑڑ ژ ژ ڈ ڈ ڎ ڎ ڌ ڌ

 بى گڳ گ گ گ ک

﴾ And Allāh knows what you conceal and what you 

reveal.  But those ˹idols˺ they invoke besides Allāh cannot 

create anything—they themselves are created.  They are 

dead, not alive—not even knowing when their followers will 

be resurrected.  Your God is ˹only˺ One God.  ﴿ (1) 

Allāh  also says: 

 ۇ ۇ ڭ ڭ ڭ ڭ ۓ ۓ ے ے ھ ھ ھ بي

 ى ې ې ې ې ۉ ۉ ۅ ۅ ۋ ۋ ۈۇٴ ۈ ۆ ۆ

 
(1) [An-Naḥl 16:19-22]. 
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 ئۈ ئۈ ئۆ ئۆ ئۇ ئۇ ئو ئو ئە ئە ئا ئا ى

 بى ی ی ئى ئى ئى ئې ئې ئې

﴾ Ask ˹them, O Prophet˺, “Have you considered whatever 

˹idols˺ you invoke besides Allāh? Show me what they have 

created on earth! Or do they have a share in ˹the creation of˺ 

the heavens? Bring me a scripture ˹revealed˺ before this 

˹Qurʾān˺ or a shred of knowledge, if what you say is 

true.”  And who could be more astray than those who call 

upon others besides Allāh—˹others˺ that cannot respond to 

them until the Day of Judgment, and are ˹even˺ unaware of 

their calls?  ﴿ (2) 

The deficiencies in the entities worshipped are known even to their 

worshippers. However, they claim they seek intercession or closeness to Allāh 

through them. This misguided intention is the greatest factor distancing them 

from Allāh . One can only draw near to Allāh  through what He loves, 

seeking His closeness through sincerity and righteous deeds. Those who 

believe they could draw near to Him through association with partners only 

increase their distance from Him. This severs the connection between them 

and their Lord, deserving eternal punishment in the Hellfire. Allāh  has 

forbidden Paradise for such individuals. The Messenger of Allāh  said: 

ونَ » مْ ليَسَْ تدَْعح مْ، إرنَّكح كح نْفحسر
َ
، اررْبعَحوا عََلَ أ هَا النَّاسح يُّ

َ
،  أ صَمَّ

َ
وَلََ غََئربًا، أ

مْ  وَ مَعَكح يبًا، وَهح رر
يعًا، قَ ونَ سَمر مْ تدَْعح  . « إرنَّكح

«O people, be mindful of yourselves! You are not supplicating 

to one who is deaf or absent; rather, you supplicate to One who 

is All-Hearing, Very Close, and He is with you.» (3) 



 
(2) [Al-Aḥqāf 46:4-5]. 

(3) This ḥadīth is agreed upon by Al-Bukhārī (ḥadīth no. 2830) and Muslim (ḥadīth no. 2704) 

from the ḥadīth of Abū Mūsā Al-Ashʿarī . 

 



 

 

369 

 

Question 105: What Is Kufr (Disbelief) in Islam? 

Kufr (disbelief) in Islam is the denial of īmān (faith), rejection of Islam, or 

rejecting the rulings established in the Sunnah and the Qurʾān. Anything 

contradicting Islam is considered kufr. This includes denying a Pillar of Islam, 

a Pillar of Īmān (Faith), or rejecting and not accepting what is known in 

religion by necessity. Among this category is major hypocrisy, which leads 

one out of the fold of Islam. There are two types of kufr (disbelief): 

The first type is major kufr, the one mentioned earlier and the most 

dangerous. It has several categories: 

1. Disbelief through denial: This occurs when someone denies the truth or 

lies about it. Allāh  says: 

 ڀ ڀڀ ڀ پ پ پ پ ٻ ٻ ٻ ٻ ٱ بي

 بى ٿ ٺ ٺ ٺ ٺ

﴾ Who then does more wrong than those who lie about Allāh 

and reject the truth after it has reached them? Is Hell not a 

˹fitting˺ home for the disbelievers?  ﴿ (1) 

2. Disbelief through arrogance: This happens when the truth is rejected out 

of pride and disdain.  

Allāh  says: 

 بى ڭ ڭ ۓ ۓ ے ے ھ ھ بي

﴾ But not Iblīs, who refused and acted arrogantly, becoming 

unfaithful.  ﴿ (2) 

 
(1) [Az-Zumar 39:32]. 

(2) [Al-Baqarah 2:34]. 
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3. Disbelief through doubt: This involves doubting Allāh , His 

messengers, His religion, or the Resurrection. [As related in the Qurʾān, 

Allāh  blessed a disbeliever in this world with two prosperous gardens, 

abundant crops, and a flowing river. Filled with arrogance, the disbeliever 

boasted his wealth to a poorer believing companion. Wrongfully confident, 

he entered his property, believing it would never perish, saying], as Allāh  

tells us: 

 ڤ ٹ ٹ ٹ ٹ ٿ ٿ ٿ ٿ ٺ ٺ ٺ ٺ بي

 ڃ ڃ ڄ ڄ ڄ ڄ ڦ ڦ ڦ ڦ ڤ ڤ ڤ

 بى چ چ ڃ ڃ

﴾ “Nor do I think the Hour will ˹ever˺ come. And if in fact I 

am returned to my Lord, I will definitely get a far better 

outcome than ˹all˺ this.”  His ˹believing˺ companion 

replied, while conversing with him, “Do you disbelieve in 

the One Who created you from dust, then ˹developed you˺ 

from a sperm-drop, then formed you into a man?  ﴿ (3) 

The second type is minor kufr, which includes any sin involving an element 

of denial but does not constitute a direct opposition to the core principles of 

tawḥīd (monotheism) and īmān (faith), or complete rejection and 

non-acceptance of Islam. Examples include swearing by someone other than 

Allāh and engaging in conflict among Muslims. The Messenger  said: 

بَابح » فْرٌ سر ح كح وقٌ، وَقرتَالَح سْلرمر فحسح  . «المْح

«Cursing a Muslim is an act of wickedness, and fighting him 

is an act of kufr.» (4) 



 
(3) [Al-Kahf 18:36-37]. 

(4) This ḥadīth is agreed upon by Al-Bukhārī (ḥadīth no. 48) and Muslim (ḥadīth no. 64), from 

the ḥadīth of ʿAbdullāh bin Masʿūd . 
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Question 106: What Is Nifāq (Hypocrisy) in Islam? 

Indeed, hypocrisy, in its essence, is the manifestation of one thing while 

concealing another. In Islam, this hypocrisy is forbidden because, in reality, 

the speech contradicts the heart, the apparent opposes the hidden, the public 

contrasts with the secret, and the witnessed differs from the unseen. 

Hypocrisy in Islam is divided into two types. 

The first type is major hypocrisy, which involves concealing disbelief while 

outwardly professing Islam. All of the āyāt in the Qurʾān that talk about the 

hypocrites are of this type. Moreover, the Qurʾān includes a whole sūrah 

(chapter) named after them as a warning. Allāh  says: 

 ڱ ڱ ڱ ڱ ڳ ڳڳ ڳ گ گ گ گ ک ک بي

 ہ ہ ہ ۀ ۀ ڻ ڻ ڻ ڻ ں ں

 بى ۓ ے ے ھ ھ ھ ہھ

﴾ When the hypocrites come to you ˹O Prophet˺, they say, 

“We bear witness that you are certainly the Messenger of 

Allāh”—and surely Allāh knows that you are His 

Messenger—but Allāh bears witness that the hypocrites are 

truly liars.  They have made their ˹false˺ oaths as a shield, 

hindering ˹others˺ from the Way of Allāh. Evil indeed is what 

they do!  ﴿ (1) 

The second type is minor hypocrisy, which is related to sins and 

transgressions. It includes saying something contrary to reality as a lie or 

doing something inconsistent with what is in one’s heart, such as showing off 

or hypocrisy for the sake of reputation, and similar actions. 

 
(1) [Al-Munāfiqūn 63:1-2]. 
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Hypocrisy is dangerous, whether considering its consequences or the 

punishment it entails, with the first, major hypocrisy, being more perilous.  

Allāh  says: 

 بى ۇٴ ۈ ۈ ۆ ۆ ۇ ۇ ڭ ڭ ڭ ڭ ۓ بي

﴾ Surely the hypocrites will be in the lowest depths of the 

Fire—and you will never find for them any helper.  ﴿ (2) 

The second, minor hypocrisy, is a sign and a means leading to the major 

hypocrisy. The Prophet  warned against hypocrisy with the saying: 

نَ خَانَ آيةَح  » خْلفََ، وَإرذَا اؤْتحمر
َ
ثَ كَذَبَ، وَإرذَا وعََدَ أ نَافرقر ثلَََثٌ: إرذَا حَدَّ  . «المْح

«The signs of a hypocrite are three: when he speaks, he lies; 

when he makes a promise, he breaks it; and when he is trusted, 

he betrays.» (3) 

Furthermore, when hypocrisy becomes widespread, suspicion infiltrates 

society, causing people to be insecure in their interactions, as well as in their 

lives, reputations, and wealth. For this reason, it becomes necessary to rid 

society of it and to warn against it. 





 
(2) [An-Nisāʾ 4:145]. 

(3) This ḥadīth is agreed upon by Al-Bukhārī (ḥadīth no. 33) and Muslim (ḥadīth no. 59), from 

the ḥadīth of Abū Hurayrah . 
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Question 107: What Is Islam’s 

Perspective on Iblīs (Satan)? 

Islam views Iblīs (Satan), who is the father of the jinn, as someone who was 

among the angels in heaven but disobeyed his Lord, arrogantly claimed 

himself above the truth, and refused to prostrate to Ādam . Satan persisted 

in his disobedience, leading him to deceive Ādam and our mother, Eve, thus 

causing their expulsion from Paradise. Due to these actions, Satan became a 

disbeliever. He is considered the foremost enemy of humankind. Allāh  

says: 

 ئۆ ئۆ ئۇ ئۇ ئوئو ئە ئە ئا ئا ى ى بي

 بى ی ی ئى ئى ئى ئې ئې ئې ئۈئۈ

﴾ But Satan deceived them, ˹Ādam and Eve˺,—leading to 

their fall from the ˹blissful˺ state they were in, and We said, 

“Descend from the heavens ˹to the earth˺ as enemies to each 

other. You will find in the earth a residence and provision for 

your appointed stay.”  ﴿ (1) 

Satan is a creature made from fire with the ability to approach human beings, 

cast whispers upon them, and exert influence over them and their souls. When 

he, Satan, disbelieved and disobeyed his Lord, Allāh  expelled him from 

His mercy, making him cursed and outcast. Despite being condemned, Satan 

requested immortality from Allāh , and “Al-Ḥakīm” (The All-Wise), 

glorified is He, answered his request for an extended and specific period only 

for many wisdoms, among them: testing and trying humanity. 

Satan cunningly approaches human beings and their descendants with 

calculated steps, appealing desires, and deceptive illusions, aiming to divert 

people from the religion of Allāh . His methods include instilling doubt in 

 
(1) [Al-Baqarah 2:36]. 



 

 

374 

 

Q107: What Is Islam’s Perspective on Iblīs (Satan)? 

the faith, distorting matters, and ultimately seeking to mislead and tempt 

people, fostering enmity and hatred. 

There is no escape from his whispers and steps except by seeking refuge in 

Allāh  , asking for His protection from Satan, and reciting the supplications 

and remembrances that protect individuals from Satan’s harm, descendants, 

and followers. 

Besides, every human being is accompanied by a qarīn (devilish associate), 

and the only way to free oneself from him and attain salvation is by turning 

to Allāh . So, whoever seeks refuge in Allāh , Allāh  protects him from 

it. Indeed, Satan’s plot is weak. Allāh  says to Satan: 

 تر ۀ ۀ ڻ ڻ ڻ ڻ ں ں ڱ ڱ ڱ ڱ تز

﴾ You will certainly have no authority over My servants, 

except the deviant who follow you.  ﴿ (2) 





 
(2) [Al-Ḥijr 15:42]. 
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Question 108: What Is Al-Walāʾ Wal-Barāʾ (Loyalty 

and Disavowal) in Islam, and What Is the Right of a 

Muslim Over Another Muslim? 

In Islam, a Muslim is commanded to show loyalty to other Muslims, each 

according to their faith and level of commitment to the visible aspects of the 

religion. The essence of this loyalty is love for the sake of Allāh  and love 

for the religion. This loyalty should not be extended to anyone other than a 

Muslim, as it is a religious love and a legitimate act of worship. Allāh  says: 

 بى گڳ گ گ گ ک بي

﴾ The possessors of faith, both men and women, are 

guardians and allies of one another.  ﴿ (1) 

Likewise, the Muslim is commanded to oppose the disbelievers, each 

according to their disbelief. It is never permissible under any circumstances 

for a Muslim to love a disbeliever for their religion nor to ally with or support 

them in their disbelief. Allāh  says: 

 ې ې ۉې ۉ ۅ ۅ ۋ ۋ ۇٴ ۈ بي

 ئۈ ئۆ ئۇئۆ ئۇ ئو ئو ئە ئە ئا ئا ى ى ې

 بى ئى ئى ئې ئې ئۈئې

﴾ Possessors of faith should not take disbelievers as guardians 

and allies instead of the possessors of faith—and whoever 

does so will have nothing to hope for from Allāh—unless it 

is a precaution against their tyranny. And Allāh warns you 

about Himself. And to Allāh is the final return.  ﴿ (2) 

 
(1) [At-Tawbah 9:71]. 

(2) [Āli ʿImrān 3:28]. 
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Q108: What Is Al-Walāʾ Wal-Barāʾ & What Is the Right of a…? 

Allāh  also says: 

 ہہ ہ ۀ ۀ ڻ ڻ ڻ ڻ ں ں بي

 بى ۓ ے ے ھ ھ ھ ھ ہ

﴾ O possessors of faith! Do not take disbelievers as allies 

instead of the possessors of faith. Would you like to give 

Allāh solid proof against yourselves?  ﴿ (3) 

Allāh  further says: 

 ٺ ڀٺ ڀ ڀ پڀ پ پ پ ٻ ٻ ٻ ٻ ٱ بي

 ڦ ڦ ڤ ڤ ڤ ڤ ٹ ٹ ٹ ٹ ٿ ٿٿ ٿ ٺ ٺ

 ڇ چ چ چ چ ڃ ڃڃ ڃ ڄ ڄ ڄ ڄ ڦ ڦ

 بى ڈ ڈ ڎ ڎ ڌ ڌ ڍ ڍ ڇ ڇ ڇ

﴾ O possessors of faith! Take neither Jews nor Christians as 

guardians and allies—they are guardians of each other. 

Whoever does so will be counted as one of them. Surely 

Allāh does not guide the wrongdoing people.  You see 

those with sickness in their hearts racing for their 

guardianship, saying ˹in justification˺, “We fear a turn of 

fortune will strike us.” But perhaps Allāh will bring about 

˹your˺ victory or another favor by His command, and they 

will regret what they have hidden in their hearts.  ﴿ (4) 

In Islam, al-walāʾ wal-barāʾ (loyalty and disavowal) do not prevent a Muslim 

from natural affection, such as love for his non-Muslim wife from the People 

of the Book, or from showing kindness to non-Muslims who are not at war. 

Muslims are commanded to treat their parents with kindness, even if they are 

 
(3) [An-Nisāʾ 4:144]. 

(4) [Al-Māʾidah 5:51-52]. 
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Q108: What Is Al-Walāʾ Wal-Barāʾ & What Is the Right of a…? 

non-believers, and to show goodness to their relatives, even if they are 

disbelievers. Allāh  says: 

 ڎ ڌ ڌ ڍ ڍ ڇ ڇ ڇ ڇ چ چ چ چ ڃ بي

 گ گ گ ک ک ک ک ڑ ڑ ژ ڈژ ڈ ڎ

 ڻ ںڻ ں ڱ ڱ ڱ ڱ ڳ ڳ ڳ ڳ گ

 بى ہ ۀ ۀ ڻ ڻ

﴾ Allāh does not forbid you from dealing kindly and fairly 

with those who have neither fought nor driven you out of 

your homes. Surely Allāh loves those who are fair.  Allāh 

only forbids you from befriending those who have fought 

you for ˹your˺ faith, driven you out of your homes, or 

supported ˹others˺ in doing so. And whoever takes them as 

friends, then it is they who are the ˹true˺ wrongdoers.  ﴿ (5) 

One of the requirements of loyalty to a Muslim is to fulfill the rights that 

Allāh  has ordained in Islam for the Muslim concerning loyalty and support. 

Allāh  says: 

 ڍ ڍ ڇ ڇ ڇ ڇ چ چ چ چ بي

 بى ژژ ڈ ڈ ڎ ڎ ڌ ڌ

﴾ Those who believed, emigrated, and strived with their 

wealth and lives in the cause of Allāh, as well as those who 

gave them shelter and help—they are truly guardians and 

allies of one another. ﴿ (6) 

If a Muslim falls short and deserves a type of disavowal due to violating the 

sharīʿah (Islamic law), and then seeks assistance from the Muslims, they must 

 
(5) [Al-Mumtaḥanah 60:8-9]. 

(6) [Al-Anfāl 8:72]. 
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support him if they are capable of doing so and have no treaty between them 

and the non-Muslims.  

Allāh  says: 

 ڳ ڳڳ ڳ گ گ گ گ ک ک ک ک ڑ ڑ بي

 ۀۀ ڻ ڻ ڻ ڻ ں ں ڱ ڱ ڱ ڱ

 بى ھ ہ ہ ہ ہ

﴾ As for those who believed but did not emigrate, you have 

no obligations to them until they emigrate. But if they seek 

your help ˹against persecution˺ in faith, it is your obligation 

to help them, except against people bound with you in a 

treaty. Allāh is All-Seeing of what you do.  ﴿ (7) 

Also, the rights that a Muslim has over another Muslim include: 

1. Advising him with the truth, recommending it to him, pointing out 

goodness, and guiding him towards it.  

Allāh  says: 

 ڀ ڀ پ پ پ پ ٻ ٻ ٻ ٻ ٱ بي

 بى ٺ ٺ ٺ ٺ ڀ ڀ

﴾ By the ˹passage of˺ time!  Surely humanity is in ˹grave˺ 

loss,  except those who have faith, do good, and urge each 

other to the truth, and urge each other to 

perseverance.  ﴿ (8) 

 
(7) [Al-Anfāl 8:72]. 

(8) [Al-ʿAṣr 103:1-3]. 
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2. Showing him mercy, protecting him from harm, and assisting him to the 

best of one’s ability.  

Allāh  says [describing those who overcome the challenging path]: 

 بى ئۈ ئۆ ئۆ ئۇ ئۇ ئو ئو ئە ئە ئا بي

﴾ And—above all—to be one of those who have faith and 

urge each other to perseverance and urge each other to 

compassion.  ﴿ (9) 

3. Interceding for him with goodness.  

Allāh  says: 

 بى ئەئو ئە ئا ئا ى ى ې ې بي

﴾ Whoever intercedes for a good cause will have a share in 

the reward. ﴿ (10) 

The Messenger of Allāh  also said: 

وا »  . «اشْفَعحوا تحؤجَْرح

«Intercede, and you will be rewarded.» (11) 

4. Greeting him and responding to his greeting. Allāh  says: 

 تح تج بي بى بم بحبخ بج ئي ئى ئم ئح ئج ی بي

 بى تى تم تخ

 
(9) [Al-Balad 90:17]. 

(10) [An-Nisāʾ 4:85]. 

(11) This ḥadīth is agreed upon by Al-Bukhārī (ḥadīth no. 1365) and Muslim (ḥadīth no. 2627) 

from the ḥadīth of Abū Mūsā Al-Ashʿarī . 
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﴾ And when you are greeted, respond with a better greeting 

or at least similarly. Surely Allāh is a ˹vigilant˺ Reckoner of 

all things.  ﴿ (12) 

5. Visiting the sick among them.  

6. Responding to their invitation, especially to their wedding feast, and 

sharing in their joy. 

7. Saying “Yarḥamuka Allāh” (may Allāh have mercy on you) when they 

sneeze and praise Allāh . 

8. Following his funeral procession, if he dies, consoling his family. 

9. Offering funeral prayers for him. 

10. Participating in his burial and making supplications for him.  

The Messenger of Allāh  said: 

وَاتيبَاعح حَقُّ  »  ، المَْرريضر يَادَةح  وَعر  ، لََمر السَّ ردَُّ  خََسٌْ:  سْلرمر  المْح عََلَ  سْلرمر  المْح
عْوَةر،  ، وَإرجَابةَح الََّ سر الْْنََائرزر يتح العَْاطر  . «وَتشَْمر

«The rights of a Muslim over other Muslims are five: 

returning greetings, visiting the sick, following the funeral 

processions, answering the invitation, and saying ‘Yarḥamuka 

Allāh’ when they sneeze.» (13) 





 
(12) [An-Nisāʾ 4:86]. 

(13) This ḥadīth is agreed upon; narrated by Al-Bukhārī (ḥadīth no. 1183), and Muslim 

(ḥadīth no. 2162), from the ḥadīth of Abū Hurayrah . 
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Question 109: What Is the Islamic Perspective on the 

Disparagement of Religions and False Deities? 

Indeed, Islam advocates peace and encourages etiquette in greetings. It 

commands greeting upon entering homes, whether towards humans or others. 

It is a blessed and good salutation. In addition, Islam prohibits insulting and 

disparaging religions, even if they are false in themselves, and it forbids 

insulting false deities to prevent mutual reviling and provocation that may 

lead to insulting Allāh .  

Allāh  says: 

 ۆ ۇۆ ۇ ڭ ڭ ڭ ڭ ۓ ۓ ے ے ھ ھ بي

 ې ې ۉ ۉ ۅ ۅ ۋ ۋ ۇٴ ۈ ۈ

 بى ې ې

﴾ ˹O possessors of faith!˺ Do not insult what they invoke 

besides Allāh or they will insult Allāh spitefully out of 

ignorance. This is how We have made each people’s deeds 

appealing to them. Then to their Lord is their return, and He 

will inform them of what they used to do.  ﴿ (1) 

This is done to block the avenues leading to prohibitions and to prevent more 

significant harm by forsaking lesser interests. 

While we do highlight the invalidity of false religions, we do so without 

resorting to insult or abuse. The duty is to clarify the truth and present it to all 

of creation, but in the best manner and clearest expression, without delving 

into personal insults and psychological accusations. This is the way of the 

entire Qurʾān. It explains the misguidance of disbelievers, discloses the 

reasons for the anger of Allāh  upon them, and mentions the consequences 

 
(1) [Al-Anʿām 6:108]. 
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they face if they persist in kufr (disbelief) and shirk (polytheism). However, 

it does not involve insulting religions or their deities. 

Allāh  says: 

 ڀ ڀ ڀ پ پ پ پ ٻ ٻ ٻ ٻ ٱ بي

 ٹ ٹ ٿ ٿ ٿ ٿ ٺ ٺ ٺ ڀٺ

 بى ڤ ڤ ڤ ٹ ٹ

﴾ Do not argue with the People of the Book unless gracefully, 

except with those of them who act wrongfully. And say, “We 

believe in what has been revealed to us and what was 

revealed to you. Our God and your God is ˹only˺ One. And 

to Him we ˹fully˺ submit.”  ﴿ (2) 

Allāh  also says: 

 ڄ ڄ ڄ ڦ ڦ ڦ ڦ ڤ ڤ ڤ ڤ بي

 ڌ ڍڍ ڇ ڇ ڇ ڇ چ چ چ چ ڃ ڃ ڃ ڃ ڄ

 بى ژ ڈ ڈ ڎ ڎ ڌ

﴾ Say, ˹O Prophet,˺ “O People of the Book! Let us come to 

common terms: that we will worship none but Allāh, 

associate none with Him, nor take one another as lords 

instead of Allāh.” But if they turn away, then say, “Bear 

witness that we have submitted ˹to Allāh alone˺.”  ﴿ (3) 



 
(2) [Al-ʿAnkabūt 29:46]. 

(3) [Āli ʿImrān 3:64]. 
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Question 110: What Is Islam’s Stance Towards 

Religions, Specifically Judaism, Christianity, and 

Others? 

Islam is evident in its approach towards other religions, which is based on 

two principles: 

The first principle is to elucidate the invalidity of every religion other than 

Islam. This is a duty and a form of sincere advice. Instead of falsely asserting 

to someone at risk in the afterlife that they are on the right path, we clarify 

the falsehood of what they adhere to; as long as they follow a religion other 

than Islam. Allāh  says: 

 گ گ گ گ ک ک ک ک ڑ ڑ ژ بي

 ڻ ڻ ڻ ں ں ڱ ڱ ڱ ڱ ڳ ڳڳ ڳ

 ے ے ھ ھ ھ ہھ ہ ہ ہ ۀ ۀ ڻ

 ۈ ۈ ۆ ۆ ۇ ۇ ڭ ڭ ڭ ڭ ۓ ۓ

 ى ې ې ې ې ۉ ۉ ۅ ۅ ۋ ۋ ۇٴ

 بى ئو ئو ئە ئە ئائا ى

﴾ O People of the Book! Why do you argue about Abraham, 

while the Torah and the Gospel were not revealed until long 

after him? Do you not understand?  Here you are! You 

disputed about what you have ˹little˺ knowledge of, but why 

do you now argue about what you have no knowledge of? 

Allāh knows and you do not know.  Abraham was neither 

a Jew nor a Christian; he submitted in all uprightness and 

was not a polytheist.  Indeed, those who have the best 

claim to Abraham are his followers, this Prophet, and the 
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possessors of faith. And Allāh is the Guardian of the 

possessors of faith.  ﴿ (1) 

Allāh  also says: 

 ڀ ڀ پ پ پ پ ٻ ٻ ٻ ٻ ٱ بي

 ٿ ٿ ٿ ٿ ٺ ٺ ٺ ٺ ڀ ڀ

 ڄ ڦ ڦ ڦ ڦ ڤ ڤ ڤ ڤ ٹ ٹ ٹ ٹ

 بى چ چ چ ڃ ڃ ڃ ڃ ڄ ڄ ڄ

﴾ Say, ˹O Prophet,˺ “We believe in Allāh and what has been 

revealed to us and what was revealed to Abraham, Ishmael, 

Isaac, Jacob, and his descendants; and what was given to 

Moses, Jesus, and other prophets from their Lord—we make 

no distinction between any of them, and to Him we ˹fully˺ 

submit.”  Whoever seeks a way other than Islam, it will 

never be accepted from them, and in the Hereafter they will 

be among the losers.   ﴿ (2) 

The Messenger of Allāh  also said: 

هر  » بريدَر دٍ  مََّ مُح نَفْسح  ي  ر وَلََ يسَْمَعح  لََ  وَالََّّ ي   ودر يَهح ةر  مَّ
ح
الْْ هر  هَذر نْ  مر حَدٌ 

َ
أ بِر 

صْحَابر النَّارر 
َ
نْ أ لتْح برهر إرلََّ كََنَ مر رسْر

ح
ي أ ر نْ برالََّّ وتح وَلمَْ يحؤْمر ، ثحمَّ يَمح انِّر   . «نصََِّْ

«By Him in Whose Hand is the soul of Muḥammad, [there is] 

no one from this nation, whether Jew or Christian, who hears 

about me and then dies without believing in the message with 

which I have been sent, except that he will be one of the 

inhabitants of the Hellfire.» (3) 

 
(1) [Āli ʿImrān 3:65-68]. 

(2) [Āli ʿImrān 3:84-85]. 

(3) Narrated Muslim (ḥadīth no. 153), from the ḥadīth of Abū Hurayrah . 
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The second principle is clarifying how to deal with disbelievers. Islam has 

categorized disbelievers into two groups: 

The first category: People of the Book, referring to Jews and Christians, and 

those who have a revealed scripture originally, such as Magi in certain 

matters. It is permissible to interact with them with kindness, to make peace 

agreements with them, to engage in buying and selling with them, and even 

to marry women from among the People of the Book. Allāh  says: 

 ې ۉ ۉ ۅ ۅ ۋ ۋ ۇٴ ۈۈ ۆ ۆ ۇ بي

 ئۇ ئو ئو ئە ئە ئا ئا ى ى ې ېې

 ئى ئىئى ئې ئې ئې ئۈ ئۈ ئۆ ئۆ ئۇ

 بى بح بج ئي ئى ئم ئح ئج ی ی ی ی

﴾ Today all good, pure foods have been made lawful for you. 

Similarly, the food of the People of the Book is permissible 

for you and yours is permissible for them. And ˹permissible 

for you in marriage˺ are chaste believing women as well as 

chaste women of those given the Scripture before you—as 

long as you pay them their dowries in wedlock, neither 

fornicating nor taking them as mistresses. And whoever 

rejects the faith, all their good deeds will be void ˹in this life˺ 

and in the Hereafter they will be among the losers.  ﴿ (4) 

The second category: Non-Scriptural disbelievers. It is not permissible to be 

intimate with them, nor is it allowed to consume their slaughtered animals or 

marry their women. Allāh  says: 

 بى ئې ئۈ ئۈ ئۆ بي

 
(4) [Al-Māʾidah 5:5]. 
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﴾ And do not hold on to marriage with polytheistic 

women.  ﴿ (5) 

In all situations, if the disbelievers agree to live in the lands of Muslims under 

a covenant, peace treaty, or protection, they are not compelled to embrace 

Islam or enter into the religion. This is because Islam is only acceptable to 

Allāh  when it is based on consent and satisfaction. Allāh  says: 

 ڄ ڄ ڦ ڦڦ ڦ ڤ ڤ ڤ ڤ ٹ ٹ ٹ بي

 بى ڃ ڃ ڄ ڄ

﴾ Had your Lord so willed ˹O Prophet˺, all ˹people˺ on earth 

would have certainly believed, every single one of them! 

Would you then force people to become possessors of 

faith?  ﴿ (6) 

Allāh  also says: 

 تخ تح تج بي بمبى بخ بح بج ئي ئمئى ئح ئج ی بي

 جحجم ثي ثى ثم ثج تي تى تم

 بى خح خج حم حج

﴾ Let there be no compulsion in religion, for the truth stands 

out clearly from falsehood. So whoever renounces false gods 

and believes in Allāh has certainly grasped the firmest, 

unfailing hand-hold. And Allāh is All-Hearing, 

All-Knowing.  ﴿ (7) 

Salvation with Allāh  is not tied to mere titles; instead, success and 

prosperity with Allāh  are linked to faith and righteous deeds. The 

 
(5) [Al-Mumtaḥanah 60:10]. 

(6) [Yūnus 10:99]. 

(7) [Al-Baqarah 2:256]. 
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significance lies not only in the names and titles but in the meanings they 

embody. Allāh  says: 

 ڀ پ پ پ پ ٻ ٻ ٻ ٻ ٱ بي

 ٹ ٿ ٿ ٿ ٿ ٺ ٺ ٺ ٺ ڀ ڀ ڀ

 بى ٹ ٹ ٹ

﴾ Indeed, those who believed and those who were Jews, 

Christians, and Sabians ˹before Prophet Muḥammad ˺—

whoever ˹truly˺ believes in Allāh and the Last Day and does 

good will have their reward with their Lord. And there will 

be no fear for them, nor will they grieve.  ﴿ (8) 

Allāh  also says: 

 ٿ ٿ ٺ ٺ ٺ ٺ ڀ ڀ ڀ بي

 ڦ ڦ ڤ ڤ ڤڤ ٹ ٹ ٹ ٹ ٿ ٿ

 بى ڄ ڦ ڦ

﴾ Indeed, the believers, Jews, Sabians, Christians, Magi, and 

the polytheists—Allāh will judge between them ˹all˺ on 

Judgment Day. Surely Allāh is a Witness over all 

things.  ﴿ (9) 





 
(8) [Al-Baqarah 2:62]. 

(9) [Al-Ḥajj 22:17]. 
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Peacefully with People of Other Religions? 

The texts of the Islamic religion indicate the recommended desirability of 

peaceful coexistence with people of other faiths. This was evident in the life 

of the Prophet  and during the rule of the four righteous Caliphs. 

Non-Muslims had their rights—their honor was protected, their wealth was 

secure, and their lives were safeguarded. They lived in mutual understanding 

with Muslims, enjoying the rights of neighbors, in addition to the rights of 

citizenship. They had the freedom in their religious rituals and to practice 

their faith in their places of worship. 

Also, there is no better evidence for this than the coexistence of Jews with the 

Prophet  in the city of Madīnah (Medina) before they violated their 

agreements and betrayed the homeland and the citizens of Madīnah (Medina). 

Similarly, Jews and Christians lived under the protection of Islam in the lands 

of Muslims. Palestine stands as a prominent example of this, along with the 

Levant, Egypt, and other regions.   

Allāh  says: 

 ڎ ڌ ڌ ڍ ڍ ڇ ڇ ڇ ڇ چ چ چ چ ڃ بي

 گ گ گ ک ک ک ک ڑ ڑ ژ ڈژ ڈ ڎ

 ڻ ںڻ ں ڱ ڱ ڱ ڱ ڳ ڳ ڳ ڳ گ

 بى ہ ۀ ۀ ڻ ڻ

﴾ Allāh does not forbid you from dealing kindly and fairly 

with those who have neither fought nor driven you out of 

your homes. Surely Allāh loves those who are fair.  Allāh 

only forbids you from befriending those who have fought 

you for ˹your˺ faith, driven you out of your homes, or 
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supported ˹others˺ in doing so. And whoever takes them as 

friends, then it is they who are the ˹true˺ wrongdoers.  ﴿ (1) 

Allāh  also says: 

 بى ى ى ې بي

﴾ Speak kindly to people. ﴿ (2) 

Allāh  further says: 

 ڀ ڀ پ پ پ پ ٻ ٻ ٻ ٻ ٱ بي

 بى ڀٺ ڀ

﴾ Do not argue with the People of the Book unless gracefully, 

except with those of them who act wrongfully. ﴿ (3) 

Islam only commands the killing and fighting of the oppressors and 

aggressors among disbelievers and polytheists who transgress against 

Muslims or their religion and obstruct the path of Allāh .  

Allāh  says: 

 ڀ ڀ ڀ پ پ پ پ ٻ ٻ ٻ ٻ ٱ بي

 ٹ ٹ ٹ ٹ ٿ ٿ ٿ ٿ ٺ ٺ ٺ ٺ ڀ

 ڃ ڃڃ ڄ ڄ ڄ ڄ ڦ ڦ ڦ ڦ ڤ ڤ ڤ ڤ

 ڌ ڍ ڍ ڇڇ ڇ ڇ چ چ چ چ ڃ

 بى ڎ ڎ ڌ

 
(1) [Al-Mumtaḥanah 60:8-9]. 

(2) [Al-Baqarah 2:83]. 

(3) [Al-ʿAnkabūt 29:46]. 



 

 

390 

 

Q111: Can Islam & Muslims Coexist Peacefully with…? 

﴾ And what is it with you? You do not fight in the cause of 

Allāh and for oppressed men, women, and children who cry 

out, “Our Lord! Deliver us from this land of oppressors! 

Appoint for us a savior; appoint for us a helper—all by Your 

grace.”  Possessors of faith fight for the cause of Allāh, 

whereas disbelievers fight for the cause of the Devil. So fight 

against Satan’s ˹evil˺ forces. Indeed, Satan’s schemes are 

ever weak.  ﴿ (4) 

Allāh  also says: 

 ڎ ڌ ڌ ڍ ڍ ڇ ڇ ڇ ڇ چ بي

 ک ک ک ک ڑ ڑ ژ ژ ڈ ڈ ڎ

 بى ڱ ڳ ڳ ڳ ڳ گ گ گ گ

﴾ Fight those who do not believe in Allāh and the Last Day, 

nor comply with what Allāh and His Messenger have 

forbidden, nor embrace the religion of truth from among 

those who were given the Scripture, until they pay the tax, 

willingly submitting, fully humbled.  ﴿ (5) 

Furthermore, for this reason, it is not permissible to kill those who are 

not actively fighting, even if they are monks or priests of false religions, 

let alone women, children, or peaceful individuals among disbelievers. 

Caliph Abū Bakr —the greatest companion of the Prophet —the 

successor of the Messenger of Allāh , said in his advice to Yazīd bin Abī 

Sufyān —another great companion of the Prophet —while preparing 

him for the battle against the people of the Levant: 

 
(4) [An-Nisāʾ 4:75-76]. 

(5) [At-Tawbah 9:29]. 
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بًا، ولَ  »لَ تقَتحلوا صَبيًّا، ولَ امرأةً، ولَ شَيخًا كَبيًرا، ولَ مَريضًا، ولَ راهر
رًا، ولَ تذَبَِوا بعَيًرا ولَ بَقَرَةً إلََّ لمأكَلٍ، ولَ  بوا عَمر َري رًا، ولَ تَح ثمر تقَطَعوا مح

قوه  ري قوا نََلًَ، ولَ تَح  . «تحغَري

“Do not kill a child, a woman, an old man, a sick person, or a 

monk. Do not cut down fruitful trees. Do not ruin a building 

or slaughter a camel or a cow except for food. Do not drown 

bees, and do not burn them.” (6) 





 
(6) Narrated by Al-Bayhaqī in «As-Sunan Al-Kubrā», (ḥadīth no. 18203). 
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Question 112: Why Does Islam Call People to Become 

Muslims, and How Do They Embrace Islam? 

Islam calls people to become Muslims because it is the true religion, in 

harmony with human reason, and suitable for human nature. There are also 

many other reasons. From them, the fact that humans were created to worship 

Him alone. Their function is not merely to embellish or beautify the world, as 

Allāh  can create it in a better and more complete form. 

Allāh  says: 

 ئج ی ی ی ی ئى ئى ئى ئې ئې ئې بي

 ٻ ٻ ٻ ٱ بخ بح بج ئي ئى ئم ئح

 ٺٺ ٺ ڀ ڀ ڀ ڀ پ پپ پ ٻ

 بى ٿ ٿ ٿ ٿ ٺ

﴾ Were it not that people might ˹be tempted to˺ become one 

community ˹of disbelievers˺, We would have supplied the 

homes of ˹only˺ those who disbelieve in the Most 

Compassionate with silver roofs and ˹silver˺ stairways to 

ascend,  as well as ˹silver˺ gates and thrones to recline 

on,  and ornaments ˹of gold˺. Yet all this is no more than a 

˹fleeting˺ enjoyment in this worldly life. ˹But˺ the Hereafter 

with your Lord is ˹only˺ for those mindful ˹of Him˺.  ﴿ (1) 

So, the world is a place of trial and examination. Allāh  has made it in this 

system to benefit those who seek obedience to Him and fulfill the purpose for 

which they were created. 

 

 
(1) [Az-Zukhruf 43:33-35]. 
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Allāh  says: 

 ڇ ڇ ڇ ڇ چ چ چ چ ڃ ڃ ڃ ڃ ڄ ڄ ڄ بي

 بى ژ ژ ڈ ڈ ڎ ڎ ڌ ڌ ڍ ڍ

﴾ I did not create jinn and humans except to worship Me.  I 

seek no provision from them, nor do I need them to feed 

Me.  Indeed, Allāh ˹alone˺ is the Supreme Provider—Lord 

of all Power, Ever Mighty.  ﴿ (2) 

Islam is the religion of all the prophets, from Ādam  to Nūḥ (Noah) , 

to Ibrāhīm (Abraham) , Mūsā (Moses) , ʿĪsā (Jesus) , and 

Muḥammad .  

Allāh  says: 

 ڍ ڍ ڇ ڇ ڇ ڇ چچ چ چ ڃ ڃ بي

 ک ک ک ڑ ڑ ژژ ڈ ڈ ڎ ڎ ڌ ڌ

 ڱ ڱ ڳ ڳ ڳ ڳ گ گ گ گ ک

 ہ ہ ۀ ڻۀ ڻ ڻ ڻ ں ں ڱڱ

 بى ڭ ڭ ۓ ۓ ےے ھ ھ ھ ھ ہہ

﴾ Certainly, Allāh’s only Way is Islam. Those who were given 

the Scripture did not dispute ˹among themselves˺ out of 

mutual envy until knowledge came to them. Whoever denies 

Allāh’s signs, then surely Allāh is swift in reckoning.  So 

if they argue with you ˹O Prophet˺, say, “I have submitted 

myself to Allāh, and so have my followers.” And ask those 

who were given the Scripture and the illiterate ˹people˺, 

“Have you submitted yourselves ˹to Allāh˺?” If they submit, 

 
(2) [Adh-Dhāriyāt 51:56-58]. 
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they will be ˹rightly˺ guided. But if they turn away, then your 

duty is only to deliver ˹the message˺. And Allāh is All-Seeing 

of ˹His˺ servants.  ﴿ (3) 

Islam calls people to embrace it because salvation in the Hereafter is linked 

to this reason. There is no salvation with Allāh  based on lineage, status, or 

anything else except through establishing tawḥīd (monotheism) and 

worshipping Allāh  as the Lord, blessed and exalted, intended.  

Allāh  says: 

 ئا ى ى ې ې ې ې ۉ ۉ ۅ ۅ ۋ بي

 ئى ئى ئې ئې ئې ئۈ ئۈ ئۆ ئۆ ئۇ ئۇ ئو ئو ئە ئە ئا

 بي بى بم بخ بح بج ئي ئى ئم ئح ئج ی ی ی ی ئى

 خج حم حج جم جح ثي ثى ثم ثج تي تمتى تخ تح تج

 بى سح سج خم خح

﴾ Indeed, those who believe and do good will have the 

Gardens of Paradise as an accommodation,  where they 

will be forever, never desiring anywhere else.  Say, ˹O 

Prophet,˺ “If the ocean were ink for ˹writing˺ the Words of 

my Lord, it would certainly run out before the Words of my 

Lord were finished, even if We refilled it with its equal.”  

Say, ˹O Prophet,˺ “I am only a man like you, ˹but˺ it has been 

revealed to me that your God is only One God. So whoever 

hopes for the meeting with their Lord, let them do good 

deeds and associate none in the worship of their 

Lord.”  ﴿ (4) 

 
(3) [Āli ʿImrān 3:19-20]. 

(4) [Al-Kahf 18:107-110]. 
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Furthermore, because humans are composed of both soul and body, the 

nourishment for the physical aspect comes from air, food, and drink, while 

the nourishment for the souls comes from the religion revealed by Allāh . 

The purer this nourishment is, the better the individual’s life. Conversely, 

when tainted, the person experiences a corresponding disturbance in their 

soul, similar to the impact of impure physical nourishment.  

Allāh  says: 

 ک ک ک ک ڑ ڑ ژ ژ ڈ ڈ ڎ بي

 بى ڱ ڳ ڳ ڳ ڳ گ گ گگ

﴾ Whoever does good, whether male or female, and is a 

possessor of faith, We will surely bless them with a good life, 

and We will certainly reward them according to the best of 

their deeds.  ﴿ (5) 

Allāh  also says [to Ādam and Ḥawwāʾ ]: 

 ئا ى ى ې ېې ې ۉ ۅۉ ۅ ۋ ۋ بي

 ئې ئې ئۈ ئۈ ئۆ ئۆ ئۇ ئۇ ئو ئو ئە ئە ئا

 ئى ئم ئح ئج ی ی ی ی ئى ئى ئى ئې

 پ پ ٻپ ٻ ٻ ٻ ٱ بم بخ بح بج ئي

 ٹ ٿ ٿ ٿٿ ٺ ٺ ٺ ٺ ڀ ڀ ڀ ڀ پ

 بى ٹ ٹ

﴾ Allāh said, “Descend, both of you, from here together ˹with 

Satan˺ as enemies to each other. Then when guidance comes 

to you from Me, whoever follows My guidance will neither 

 
(5) [An-Naḥl 16:97]. 
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go astray ˹in this life˺ nor suffer ˹in the next˺.  But 

whoever turns away from My Reminder will certainly have a 

miserable life, then We will raise them up blind on the Day 

of Judgment.”  They will cry, “My Lord! Why have you 

raised me up blind, although I used to see?”  Allāh will 

respond, “It is so, just as Our revelations came to you and 

you neglected them, so Today you are neglected.”  This is 

how We reward whoever transgresses and does not believe in 

the revelations of their Lord. And the punishment of the 

Hereafter is far more severe and more lasting.  ﴿ (6) 

Also, because Islam illuminates your path, you become a guiding beacon of 

goodness, radiating the light of righteousness in this world. By doing so, you 

qualify to invite people to worship Allāh , the Creator alone, in addition to 

maintaining a continuous connection with Allāh , praying to Him five times 

a day, observing Him, calling upon Him, loving Him, fearing Him, and 

hoping in Him. You attach your heart to Allāh , recognizing the true nature 

of your servitude to Him and His true Lordship over you. 

Islam calls people to embrace it because it provides value to individuals. 

Every word and action comes with responsibility, and one will be held 

accountable. Your life is not dispersed like scattered dust; instead, you find 

yourself organized in your personal and public life, within your family and 

society. You know what is for you and what is upon you. 

Islam calls people to enter it because it takes its followers by the hand to 

transition from a transient life to an eternal life and everlasting happiness. 

Hence, you realize you have value in this world and the Hereafter. 

If a person wants to be sure about this and understand it more, let them look 

at how Prophet Muḥammad  lived, as well as how his companions  

lived. 

 
(6) [Ṭā-Hā 20:123-127]. 
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If you sincerely contemplated what is in this book and understood true Islam, 

you might then ask, “How do I enter Islam?” 

The answer is: After being convinced that Islam is the true religion, all you 

have to do is embrace it. Witness the testimony of tawḥīd (monotheism) and 

proclaim the truth, saying: “Ashhadu allā ilāha illā-llāh, washhadu anna 

Muḥammadan Rasūlullāh (I bear witness that there is no deity worthy of 

worship but Allāh alone, and I bear witness that Muḥammad is the Messenger 

of Allāh).”  

Then, commit to sincerity in worship to Allāh  alone, not directing your acts 

of worship to anyone or anything else, regardless of the circumstances or 

individuals involved. Obey the Messenger  and base your religion on the 

Book of Allāh (the Qurʾān) and the authentic Sunnah of the Prophet , 

relying on the two authentic collections (Ṣaḥīḥ Al-Bukhārī and Ṣaḥīḥ 

Muslim) as your starting point. 

Then, after acknowledging the two testimonies, you bathe, learn how to 

perform wuḍūʾ (ablution), and offer the prayer. Commit to it, and know its 

timings, conditions, pillars, and the proper way to perform the prayer. 

Moreover, exert yourself in memorizing some of the speech of Allāh , 

[i.e., āyāt of the Qurʾān]. By doing so, you will have entered Islam and 

understood its obligations, and all you have to do is to remain steadfast on 

that path.  

Allāh  says: 

 ڀ پ پ پ پ ٻ ٻ ٻ ٻ ٱ بي

 ٿ ٿ ٿ ٿ ٺ ٺ ٺ ٺ ڀ ڀ ڀ

 ڦ ڦ ڦ ڤ ڤڤ ڤ ٹ ٹ ٹ ٹ

 بى چ چ ڃ ڃ ڃ ڃ ڄ ڄ ڄ ڄ ڦ
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﴾ Surely those who say, “Our Lord is Allāh,” and then remain 

steadfast, the angels descend upon them, ˹saying,˺ “Do not 

fear, nor grieve. Rather, rejoice in the good news of Paradise, 

which you have been promised.  We are your supporters 

in this worldly life and in the Hereafter. There you will have 

whatever your souls desire, and there you will have whatever 

you ask for:  an accommodation from the All-Forgiving, 

Most Merciful ˹Lord˺.”  ﴿ (7) 

Having said that, may Allāh  guide us and you, and grant us steadfastness 

on the right path until we meet Him. May Allāh’s peace and blessings be upon 

our Prophet Muḥammad, his family, and all his companions. All praise is due 

to Allāh, the Lord of all worlds. 

Written by Dr. Abū Ṣalāḥ Muḥammad Hishām Ṭāhirī 

In the State of Kuwait, may Allāh protect it, 

On the morning of Wednesday, 24/4/1445 AH. 


 

 
(7) [Fuṣṣilat 41:30-32]. 
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