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All praise is due to Allaah. We praise Him, seek His aid and His Forgiveness. We seek refuge in Allaah from
the evils of our souls and the evils of our actions. Whomsoever Allaah guides there is none to misguide him
and whomsoever Allaah misguides there is none to guide him. I bear witness that there is none worthy of
worship except Allaah alone without any partners and I bear witness that Muhammad (sallallaabn “alaybi wa

sallam) is His Servant and Messenger.



THE FIRST PRINCIPLE
CONCERNING ALLAAH'S ATTRIBUTES

2.1 - ALL OF THEM ARE ATTRIBUTES OF PERFECTION -
THEY ARE NOT DEFICIENT IN ANY WAY WHATSOEVER

Some of Allaah's Attributes are, for example: Life, Knowledge, Power, Hearing, Sight, Mercy, Honour,
Wisdom, Loftiness, Greatness, etc. The perfection of these Attributes can be proven by textual, intellectual,
and instinctive evidence.!

Textual Evidence: Allaah, the Exalted, has said:

s PIIIPS VAT RA VIS S VR RNV ¥ N I 8 47 %
§ ) LI 55000 a5 ST JET A5 Sl s s S5V 5l

«Those who do not believe in the Hereafter, they are the worst example; and for Allaah is the loftiest
example; and He is the Possessor of Honour, the All-Wise.» [an-Nah/ (16):60]

Meaning: In each and every case, we say: «for Allaah is the loftiest example.» So, for every single thing you
conclude with, Allaah is Better and more Complete than what your understanding reaches.

The «loftiest example» means the loftiest possible description.

Intellectual Evidence: Everything that truly exists must have an attribute, and that attribute must either be a
perfect one or a deficient one. The latter is rejected when referring to the Perfect Lord who deserves our
worship.

Notice that the intellectual evidence here, already relies on some belief in the Book and the Sunnah. For
example, if someone were to come and say, "I do not believe that Allaah is the Most Perfect and deserves our
worship," we understand that intellectual evidence cannot be used with him, rather the instinctive evidence
could be used. So, ad-daleelul-"aqli (intellectual evidence) is used for people who have a grounding in the Book
and the Sunnab.

(continued...) Because of this, Allaah the Most High, has exposed the futility of worshipping idols by
describing them with deficiencies and incapability.

U The Shaykh (rabimabullaah) here, makes reference to three types of evidences:
The first is textual evidence and this refers to the Quraan and the Swnnah.

The second is intellectual evidence and this refers to those evidences that are generally based on the first
type, meaning conclusions and analogies based on the Quraan and the Swunnab.

The third is instinctive evidence and this refers to evidences used by people who have never touched the
Book or the Sunnah, meaning basic human instincts (fitrah) to arrive to certain conclusions. What is the benefit
of human instincts? We can use it to invite people to Tawheed using instinctive evidences that their natural
disposition agrees with. Before they even believe in the Book of Allaah, they could be guided by what they find
within themselves.



Important point: Every attribute can be categorized into a perfect attribute or a imperfect one. When
someone with a 'perfect' 20/20 vision is asked to look beyond a fog, his vision will not enable him to do so,
he cannot see behind objects nor can he see in an unlimited manner. His 'perfect’ vision is trelative to the
human eye, meaning, he has the best vision available to the human eyeball. And at the end of the day, his eye
is imperfect vision; he cannot see everything, he can only see some things with it, he cannot see every detail
of what he is seeing - even if he held up binoculars with his 20/20 vision, he would see more with his eye
would let him see than he would without the binoculars. So, when we say 'perfect,’ we mean the best of what

the human eye can see.

Now, which is befitting to apply to Allaah? The perfect attribute or the imperfect attribute? He is described
with the Perfect Attribute. He is Allaah, who has none similar to Him.

Anyone who has imperfect attributes does not deserve worship. This reason is sufficient for them to be
undeserving of worship. If Allaah (“Azza wa Jal)) is Perfect in each of His Attributes, and He is the One who
deserves our worship, how could those less than Allaah with imperfect perfect attributes, deserve our
worship? This is the intellectual angle here.

He, the Exalted, has said:
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«And who is more astray than the one who calls on other than Allaah, those who will not answer
them (from now) to the Day of Standing, while they (those called upon) are heedless of their

supplications.» [a/~Abqgaaf (46):5]

So, He has described the false objects of worship as being those that do not respond and are ghaafiloon (they
have no recognition of the supplications being addressed to them). So, how could they be worthy of worship
when their attributes are as such?

And He, the Exalted, has said:

«And those who call upon those less than Allaah, those who do not create anything, rather they have
been created, (they are) dead, not alive, and they do not (even) know when they will be brought forth
(from their graves).» [Nabh/ (16):20-21]

Those who are worshipped besides Him are described with death, is Allaah described with death? No. Is He
described with ignorance? No. Can we say that Allaah does not create? No. Those described in the agyah do
not create anything. They themselves were created. They themselves being created is an attribute of



deficiency. The fact that you were created, and do not exist on your own accord, and you are dependent on a
creator is a deficiency in of itself. More so, human beings go through stages of weakness, they die and when
they die, they do not know when they are going to be sent forth. They do not know when the Day of
Judgment will be, so they are in their graves, ignorant to when they will be sent forth - all of these things are
deficiencies, and these deficiencies prove that whoever is described with them cannot be the object of
worship, rather worship is directed to the One who deserves it and the One who deserves it must be the one
who has Perfect Attributes, Allaah.

And He said, quoting the statement of Ibraaheem when he was debating his father:
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«O my father! Why do you worship that which does not hear and does not see, nor does it bring you
any benefit?» [Maryan (19):42]

Ibraaheem (‘alayhi salaam), as a Prophet, used this angle of intellectual proof: «Why do you worship that which
cannot hear you and cannot see you, nor does it bring you any benefit»

These are deficiencies in attributes, and they lead you to the clear intellectual understanding that someone

with these deficiencies should not be worshipped. This was the line of argument for Ibraaheem with his own
father.

And when he debated his people:
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«So then are you going to worship other than Allaah, something that cannot befit or harm you? Woe
to you! And (woe) to what you worship other than Allaah! Will you not then think reasonably?» [a/-
Anbiyaa” (21):66-67]

«Will you not then think reasonably? is the line of argument appealing to the intellect of the human being,.
If you have an intellect and you want to use it, can you worship something that can neither help you nor harm
your Can Allaah (“Agza wa Jall) help us? Yes. Can He harm us? Yes. In fact, can anyone help us if Allaah does
not want that help to reach us? No.
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«Know, if all of the people gathered to benefit you, they would not be able to do so except by what
Allaah has decreed for you, and if they all gathered together to harm you, they would not be able to
do so except by what Allaah has decreed for you.»?

Allaah (subbaanabu wa ta aala) is the Only One who brings about benefit and harm, so, anyone less than that
cannot really harm you and cannot benefit you, except by the Permission of Allaah. Could that person or
object deserve worship in truth? Allaah (“Azza wa Jall) could put you in the Hell-Fire, therefore you are afraid.
Allaah (“Agza wa Jall) could put you in Paradise, therefore you are hopeful. He is the Only One who could
put you in the Hell-Fire. It is His decision alone, and it is His decision alone to place you in Paradise. The
polytheists agree that Allaah is the only One who makes the decision about who attains Paradise, and it is His
decision alone about who goes to the Hell-Fire, so then intellectually, what is before us now? As an
intellectual conclusion, Allaah alone is deserving of worship and none besides Him. What would the benefit
of worshipping others be, when Allaah is the only one who makes the decisions?

So, once we establish that things that are deficient in their attributes do not deserve worship, the conclusion
is: Allaah is the one who deserves mankind's focus and worship in every aspect, so then Allaah's Attributes
must all be Perfect and complete in every way and angle.

Furthermore, it is known that some of the created beings have been given some attributes of perfection® from
Allaah, so then the One who gave them these Attributes of perfection has more right to them Himself.

When we talk about the perfection of a created being, we are talking about one within the human capacity.
Ask those with 'perfect memory' if they remember when they were one ot two years old, ask them what they
saw and what they were exactly told. There is obviously a limit to the perfection of their memory with regards
to a certain book ot attempts at memorization. It is not unlimited like Allaah's Perfection. For example,
Allaah's Knowledge is Perfect from every angle in an unlimited and unrestricted way. Similarly, someone can
have perfect hearing, but the meaning of that perfect hearing is inasmuch as the ear would allow; there are
ranges of sounds that our ears do not pick up that animals hear, and we do not say that a person with perfect
hearing can hear all ranges of sounds, we only say: he hears everything that is expected from him. So, it is all
relative to the device that is being used. When we talk about the Hearing of Allaah, we are not limiting it to a
device or to an attribute of a human being, rather we say that Allaah's Hearing is Perfect and Complete, not
reliant on a device, and His vision is Perfect and Complete, not relative to any device or human limitation, but
beyond all limitations and without restriction.

Instinctive Evidence: All pure, untainted souls are naturally inclined to love Allaah, declare His Greatness,
and worship Him.

Small societies that haven't been influenced by the outside world have this natural feeling that there is a
creator out there, and that they need to show worship to that creator. As a result of that, some people have
created a number of different religions, and they have made for themselves systems for worshipping; some

2 Reported in Sabeeh al-Jaami® no. 7957 from a padeeth of “Abdullaah bin “Abbaas. Shaykb al-Albaanee declared it sabeeh.

3 Like someone with a "petfect memory", 20/20 vision, a strong body with no weaknesses, etc. Shayks Muhammad
Amaan Jaamee (may Allaah have Mercy on him) commented here: "And the Perfection that He (Allaah) is described
with is absolute perfection, a petfection that no one shares with Him."



people have laid down idols and others have worshipped the winds, trees, and objects of nature, all because
mankind has this instinct deep within, to worship.
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«And I (Allaah) created not the jinns and humans except that they should worship Me (alone).» [azh-
Thaariyaat (51):56]

People have been created to worship. You find people without a book, without a Swunah, without a
Messenger, without any guidance and without a teacher - finding a need to worship something and a need to
bow down. They have a need to find something greater than themselves. This is the instinctive need we are
discussing here. Many times, people identify one creator that does not have a shape - it is not a tree, it is not
in front of them - rather, it is a creator who is distant from them and who is all-seeing and all-hearing, yet
they do not have any revelation telling them that! For example, when they are afraid, they look up to the sky,
pleading, "Help me!" They do not know why they look up. No one told them that their Lord is up, no one
brought them proofs from the Qur'aan that Allaah is above the seven heavens, that He rose above His
Throne. Rather, they have this instinct that causes them to look up when they have a need to call upon the
creator, their god, or object of worship.

Since they have this instinct to worship and extol a deity, would you then love, extol and worship something
other than the One you know has the most perfect Attributes that befit His Lordship and His Right to be
worshipped?

When a person contemplates the creation of the heavens and the earth, and that everything around him has a
system, an order, and there are mountains, wildlife, eco-system where certain animals eat other animals, and
that everything is relative to a water supply, and that it is much interactive and interdependent...a complete
system that could have not come together randomly and could not have just self-constructed because
evolving organisms - when a person sees all of this, his instinct tells him that someone made this. It tells him
that there is a creator somewhere. The person instinctively goes to the idea that there is someone that
deserves my worship - the One who created the perfect and interconnected system around is the One who
has the Attributes of perfection. That is the One whose creation is an Attribute of perfection. That is the One
whose knowledge is complete. That is the one whose ability is unlimited. That is the One whose wisdom is
perfect unlike our wisdom. That is the One who deserves my worship.

So, if an attribute is deficient, less than petfect, then it is impossible for it to be one of Allaah's Attributes.
Examples of this are death, ignorance, forgetfulness, incapability, blindness, muteness, etc. This is due to His
Statement:
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«And put your trust in al-Hayy (the Ever-Living),
the One who does not die.» [a/-Furgaan (25):58]

And His Statement, quoting Moosaa (Moses):
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«My Lord is not unaware, nor does He forget.» [Taa-Haa (20):52]

And His Statement:
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«And nothing in the heavens or on earth
is beyond Allaah's Capability.» [Faatir (35):44]

Meaning: His Capability is not limited nor restricted to boundaries.

And His Statement:
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«Or do they think that We do not hear their secrets
or their private discourses? Of course (We do),
and Our messengers are with them, writing.» [a3-Zukhruf (43):80]

This aayah speaks clearly about the Perfect Attribute of hearing and of knowledge of a person's secret
discourse.

And the Prophet (sallallaahu “alayhi wa sallam) said about the Dajjaal

(338 o3 4555 013 H3el dyy)

«Verily, he is one-eyed, and your Lord is surely not one-eyed.»*
Having one eye is an attribute of deficiency and Allaah is Exalted beyond attributes of deficiency.

And in a padeeth - when the companions would travel, it was from their habit when they reached a high hill or
passageway, that they say: "Alaabn Akban" and when they descended, they would say: "SwbbaanAllaah." So,
one time they raised their voices, saying: "Alaabn Akban"> and when the Prophet (sallallaabn alayhi wa sallan)
saw this action from them, he took a moment to advise them and teach them something about Allaah (Azza

wa Jall).

He said:

4 Collected by al-Bukhaaree (7131) and Muslim (2933) on the authority of Anas ibn Maalik (may Allaah be pleased with
him).

5 It is not understood that they were saying it congregation, rather it is understood that they were all saying "Alaabn
Akbar" by themselves while raising their voices.
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«O people! Remember (Allaah) to your own selves (quietly), for verily you are not calling on
someone deaf, nor an absent one!»®

The Prophet (sallallaahu “alaybhi wa sallam) negated two attributes from Allaah, here: deafness and absence.

As a base ruling, when one makes dbikr (remembrance) of Allaah, he should keep his voice low. There is no
need to raise your voice to call upon Allaah, simply pronounce on your tongue what you want to ask Allaah
(“Azza wa Jall) without raising your voice, since Allaah (“Agza wa Jall) does not need us to raise our voices for
Him to hear us.

And Allaah, the Exalted, has decreed punishment for those who describe Him with attributes of deficiency,
as in His Statement:
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«And the Jews said the Hand of Allaah is tied up. Rather, their hands are tied up and they are cursed
for what they said! For both of His Hands are outstretched, He gives however He likes.» [a/-Maa “idal
(5):64]

«And the Jews said the Hand of Allaah is tied up.» They meant that Allaah is stingy, and this was their
mockery of the Messenger of Allaah (sa/lallaabn “alayhi wa sallam) and his call to Tawheed, when they heard him
asking the people to give their money in charity for the sake of Allaah. So, they said: «They have a Lord who
needs money.» They took this opportunity say negative things about Allaah and the religion of Islaam.

«Rather, their hands are tied up..» Allaah shows the reality of the Jews in that time and in all times. They
are the ones who are stingy! All of the creation that have dealt with the Jews are witnesses to that, Allaah is
accurate in His description of the Jews. They are the ones whose hands are tied up, they are the ones who
cannot spend, they are the ones who ate stingy, and «they are cursed for what they have said.» The curse
of Allaah is distance from His Mercy. When you ask Allaah to curse someone, you are asking Allaah to put
His Mercy far away from that person. So this is the meaning of «and they are cursed.» Allaah has moved
them away from His mercy for what they have said, «Rather both of His Hands are outstretched, He
gives however He likes.» Meaning: He has described Himself with the perfect attribute of Generosity and
the perfect attribute of Giving and Spending on His creation. He has also described His creation as being
deficient and stingy.

And His Statement:

¢ Collected by al-Bukhaaree (6384) and Muslim (2704) on the authority of Aboo Moosaa al-Ash’aree (may Allaah be
pleased with him).
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«Verily, Allaah has heard the statement of those who have said: ""Allaah is poor and we are rich!" We
will write what they say, and also their killing of the prophets with no right. And We will say (to
them): Taste the punishment of the blazing Firel» [Aa/i-"lmraan (3):181]

...«and also their killing of the prophets with no right» The prophets would come to them, calling them
to the worship of Allaah and His obedience alone, and they would plan and plot to kill the messenger in each
and every case throughout history. They even plotted and planned to kill the last Messenger, Muhammad
(sallallaabu “alayhi wa sallam).

Furthermore, He has glorified Himself far above the deficiencies they ascribe to Him, as He has said:
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«Glorified is your Lord, the Lord of Honour, above how they describe Him! And peace be upon the

messengers, and all praise is due to Allaah, the Lord of all that exists.» [as-Saaffaat (37):180-182]

So, Allaah has exonerated Himself, and the believers exonerate Allaah using this verse and others, to show
that Allaah is exonerated and far above the claims of those people who describe Him with attributes of
deficiency, like poverty and ignorance, etc.

«Glorified is your Lord» meaning: Allaah is exonerated above false claims of deficiencies. So, when someone
says: "Allaah has a son," likely the first thing you will say, if you understand the phrases of dhikr is,
"subbaanAllaah" (Allaah is exonerated above that). So, when Allaah mentions the claims against Him in the
Qur’aan, His common response is similar to the likes of this aayah, «Glorified is your Lord, the Lord of
Honour, above how they describe Him!»

And Allaah, the Exalted, has said:
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«Allaah has not taken a son, nor was there (ever) any deity along with Him. And (if there had been

other deities) then each deity would have gone off with what it created, and some of them would

have taken position over others. Glorified be Allaah above what they describe Him withh [a/-
Mu minoon (23):91]



«and (if there had been other deities)...» each deity would go off with some of its creation, and there would
be competition between them, and some would overtake the others, and in the end there would be One who
would be more dominant (if there were many creators).

So, even if that was the case, there would still be One supreme creator who would be more dominant and
deserving of worship than others! Yet Allaah is One and the Only Creator. So with this idea, that had there
been multiple creators, and each one would have gone off with its creation, and there would have been
competition between them, it is said «Glorified be Allaah above what they describe Him with!»

And if an attribute is considered perfect on some occasions, and deficient on others (depending on the

situation), then we cannot affirm such an attribute for Him without limit, nor can we negate it without limit.

Important point:

What happens when there are attributes like plotting? Is it negative or positive? Is it a good attribute
or a bad one? Is it good in some situations and bad in others?

For example, it is a good thing when there are some people plotting to defend or clarify the religion of Islaan.
However, as for people who want to take over the magid by creating fitnah between the people, and
attempting to divide them and turn one against the other, then this is evil plotting. May Allaah save us from
that, aameen.

Jews plotting against Is/aam? This is evil plotting.

So, plotting (i.e. designing a plan) can either be good or bad, depending on the situation. Can we describe
Allaah with plotting or planning? In situations where the plotting is good, we say Allaah (“Azza wa Jal) is
described with that kind of plotting when it is to counteract the plotting of someone else and turn it against
them.
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«And they were plotting, while Allaah plots (as well),
and Allaah is the best of plotters.» [a/-Anfaal (8):30]

Look at how Allaah mentions it, He does not call Himself a/-Maakir (the Plotter). He is not Allaah the Plotter.
It is not a Name that is established. It is not an attribute that is perfect in every situation. It is an attribute of
perfection in some situations. So Allaah only affirms this attribute for Himself in response to the plotting of
those with the evil type of plotting.

..if an attribute is considered perfect on some occasions, and deficient on others (depending on the situation),
then we cannot affirm such an attribute for Him without limit, nor can we negate it without limit. There is a
need for a more detailed explanation. It is permissible to describe with Allaah with such an attribute only
when that attribute would be considered perfect. It would be impossible to describe Allaah with that
attribute when that attribute would be considered deficient. This is the case for attributes like planning
(against someone), plotting, and deception.



These attributes would be attributes of perfection when counteracting someone who performs that sort of
action. In such an instance, it shows that someone is fully capable of matching the enemy's move, ot even
outdoing him.

On the other hand, these Attributes would be considered deficient other than this scenario. This is why
Allaah, the Exalted, did not mention any of these kinds of Attributes in an unrestricted manner. He has only
mentioned them in response to those who deal with Him and His Messengers in such a way. This can be
illustrated by His Statement:
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«And they were plotting, while Allaah plots (as well),
and Allaah is the best of plotters.» [a/-Anfaal (8):30]

The proof there is that the word for 'Makar does not come in the Qur'aan as an attribute or action of Allaah,
except in response to their plotting. This is the case with all four of the aforementioned examples.

And His Statement:
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«They are planning a serious plan,
while I, too, am planning a serious plan. [az-Taarig (86):15-16]

And His Statement:
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«And as for those who disbelieve in our signs, We will gradually

lead them into a punishment from where they do not know.
So leave Me to them, verily My Plan is strong.» [a/-A ‘raaf (7):182-183]

If you ask a Muslim, "can we describe Allaah with deception?" He would likely say: "Never! Our Lord Allaah
is exonerated beyond that." Yet deception with regard to the human being is praiseworthy in a few situations.
For example, when you are at war and you are applying a military strategy, do you tell the enemy that you will
at their coast Tuesday morning at six, so be prepared to fight us? Or do you do things to confuse and deceive
them? The Prophet (sallallaabu “alaybi wa sallami) said: «War is deception.» So, if military strategies are line
with the Is/aamic goal of spreading truth and repelling corruption, spreading the statement of the shabadatayn
and justice on earth, repelling obstruction of justice and oppression, then this would be something
praiseworthy for the Muslim to be involved in under a Muslim government. In this case, his act of deception
in line with the strategy of war, becomes a praiseworthy attribute. The leader who is straightforward with his
tactics by telling his enemy what he will be doing, and he does not use deception, he is not successful in his
strategy. He is not a good planner for the army. And each and every country on earth, Muslim or non-



Muslim, affirm this for this military. So, deception is agreed upon during war-times - it is a tactic that is
needed and it is something that accomplishes the goal of the military.

However, we are not going to establish 'deception' as an attribute of Allaah unless there is something in the
Book of Allaah to attribute to Him, deception. Otherwise, we say: No, we cannot attribute to any attribute or
a name without a proof.

His Statement:

2RSS s R Tt s o872 %
{ (..Z_o.\}}n) anl ufo\f- et QL}
«Verily, the hypocrites (think they) deceive Allaah,
while (actually) He is the One deceiving them.» [a7-Nisaa™ (4):142]

Allaah deceives the munaafigeen. How does the deception of the munaafigeen happen? They claim to be Muslims
outwardly, and they conceal the disbelief in their hearts. They think that they have reached a level of success,
because the people accept their outward statements and actions. They become pleased with themselves, and
they begin to think they are upon goodness until they become so confused with this self-deception that they
forget their corruption and disbelief in Allaah from within. So in reality, during their disillusion of attempting
to deceive Allaah with this act, Allaah is deceiving them!

So, we say that Allaah deceives in this situation only. We cannot use deception for general understanding and
conclude that Allaah is a deceiving Lord. We do not call Him a/Khaadi® (the Deceiver) just as we do not call
him a/-Maakir (the Plotter). We call Allaah (subbaanabn wa ta aala) by the Names He has established for
Himself. And if an attribute can be good in some situations and bad in others, we only refer to Him with the
attribute when it is befitting to Him as He has mentioned in His Book. So, do not say blanketly that Allaah is
the Deceiver. We say: Allaah deceives the munaafigeen and leads them into self-deception, and that is His
deception of them, because they seek to deceive Him. In response to their efforts, Allaah has deceived them.

Does Allaah mock people? He mocks them in a restricted way to some instances, and that is when they mock
Him, His religion, and/or His Messenget.

And His Statement (regarding the munaafigeen again):

Allaah mocks people in some instances, and that is when they mock Him, His religion and His Messenger.
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«They said: 'Verily, we are (really with you, we were only mocking.'
Allaah makes mockery of them.» [a/-Bagarah (2):14-15]

Allaah makes a mockery of them in a complete and perfect way. So, do we call Allaah the Mocker? No, we
say that Allaah makes a mockery of the hypocrites who try to mock Him, His Religion, and His Messenger
(sallallaabu "alayhi wa sallan).



What about Kbiyaanah (betrayal)? Can we say that Allaah betrays people in some situations? No. Betrayal is
when someone gives you their trust and you "pull the rug from under their feet' by betraying them. When
someone puts all their trust in you, and they are betrayed, it is not a positive attribute in any way in any
situation. Betrayal is only done in an evil way. It never has a good application.

In the following Verse, notice how Allaah does not say that He betrays those who betray Him, rather, He, the
Exalted, has said:
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«And if they desire to betray you, then surely they have betrayed

Allaah in the past, and He gave (you) power over them.
And Allaah is All-Knowing, All-Wise.» [a/-Anfaal (8):71]

«and He gave (you) power over them» Allaah has given others the power to overtake them despite their
betrayal. He did not say that "He gave authority to others to betray them..." or "We guided people to betray
them..." rather, Allaah said «<And He gave (you) power over them. And Allaah is All-Knowing, All-
Wise.»

So....

He said, «xAnd He gave (you) power over themy and He did not say, "And He betrayed them," since
betrayal is only done after trust has been built, and it is always a lowly attribute. Based on this, it becomes
clear that what some of the common people say, "Allaah betrays those who betray Him," is a grossly evil
statement that must be censured.’

7 Similatly, as Shaykh Muhammad Amaan al-Jaamee (may Allaah have mercy on him) explained, is the saying of some of
the people, "So-and-so oppressed me, so may Allaah oppress him!" (4elz & L_;.«.Lb OM8) This is also not allowed, as

oppression is blameworthy in all instances, and thus Allaah cannot be described with it, especially in light of His
Statement in the hadeeth qudsee, <O my Servants! Verily I have prohibited Myself from oppression, so do not
oppress one another!...» [Collected by Muslim (2577)]



THE SECOND PRINCIPLE
CONCERNING ALLAAH'S ATTRIBUTES

2.2 - KNOWLEDGE OF ALLAAH'S ATTRIBUTES IS MORE EXPANSIVE-
THAN KNOWLEDGE OF HIS NAMES

Knowledge of Allaah’s Attributes is more expansive than knowledge of His Names, since each one of His
Names includes an Attribute, as has preceded in The Second Principle Concerning Allaah’s Names. This is also the
case since some of the Attributes are connected to Allaah's Actions, and there is no end to the Actions of

Allaah, just as there is no end to His Statements.

Allaah, the Exalted, has said:

«And if every tree on earth was a pen, and the sea was extended
seven times over (and used as ink), the words of Allaah would still not be
finished. Verily, Allaah is All-Mighty, All-Wise.» [Lugmaan (31):27]

From the examples of this are the following Attributes of Allaah: Coming, Going, Seizing, Taking, Striking,
ctc. The attributes cannot be enumerated.

Compare this to the names: they cannot be enumerated either. You can attempt to name ninety-nine of His
names and get a reward for listing them, but the prophet (sallallaahu “alayhi wa sallam) used to supplicate to
Allaah with the following:
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«...I ask You by every Name that You have,
those You named yourself with, those You revealed in Your Book,
those You taught one of Your created beings,
and those You kept with Yourself as knowledge of the Unseen...»

So, there are names for Allaah that He has not informed us of. It is not humanly possible to enumerate the
names of Allaah. And based on the authot's statement: "The attributes cannot be enumerated," - we should
not understand from that a comparison between the names and then say: "The names can be enumerated and
the attributes cannot." Rather, the author is simply talking about the expansive nature of the attributes and

not making a comparison in that sentence.
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The point here is: For every name, there is an attribute, but not from every attribute is there a name. Many
verses in the Qur aan talk about the attributes of Allaah and many others talk about His names. Every verse
that talks about a name can lead you to affirm an attribute for Allaah. But not every verse that talks about an
attribute establishes a name.

So then, we see here that the attributes and our knowledge and discussion of the attributes will be far more
expansive and detailed, because we have more attributes to discuss than we do names.

Allaah, the Exalted, has said:

AL o~
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«And (when) your Lord has come...» [Fajr (89):22]
Can we name Allaah as a/-Jaa.ce or al-Aaree (the one who comes)? No. Why? This is because not every
attribute establishes a name. Would "the Arriver" be from the most perfect idea of a Name? No, since it is

not a name of majesty and beauty. It is simply a description of Allaah that He will arrive and come on the
Day of Judgement.

e

«Are they waiting for anything other than Allaah to come to them
in their shadows of the clouds?» [a/-Bagarah (2):210]

This is another verse that mentions the coming of Allaah.

«So Allaah seized them because of their sins.» [Ghaafir (40:21]

Should we name Allaah as al-Aakhith (the Seizer)? It is not a befitting name for Allaah. Likewise, a name is
not established from an attribute, but names can be used to establish attributes.
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«And He holds back the skies so that they do not fall down upon the
earth except by His Permission.» [Haj (22):65]
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«Verily the Striking of your Lord is a severe one.» [Burog/ (85):12]
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Do we affirm a/-Baatish (the Striker) as a name for Allaah? No. We do not call Allaah the Striking One.
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«Allaah wants ease for you,
and He does not want any difficulty for you.» [a/-Bagarah (2):185]

Can we name Allaah as a/-Mureed (the one who wants)? It is not a name of perfection and thus, He has not
named Himself with that name. So, we do not describe Him with that name.

And the Prophet (may Allaah raise his rank and grant him peace) said:

(-l ) JI &) J)

«Our Lord descends to the lowest heaven...»!

Can we call Allaah, the Exalted, a#-Naazi/ (the descending one)? No. It is not a name befitting of His Majesty.
It is not a name that He has named Himself with, so we refrain from naming Him with it.

o o e

[Q]: Can I say that an-Naazilis not one of Allaah's Names?

[A]: No, because we do not know the names which Allaah has named Himself with, that He has kept to
Himself. When we say: "This is not a name of Majesty that Allaah has affirmed for Himself, so we do not
name Him with it," you should not understand that [as though] we are saying: It is not one of His names.
Rather, we say: "Do not establish that as a name for Allaah because He has not named Himself with that

name in His Book." There is a big difference between saying that and saying it is not one of the names of
Allaah.

Sometimes you find scholars saying, for example: "an-Naasir is not one of the names of Allaah, so it is not
permissible to call yourself “Abdun-Naasir," as Shaykb ibn Baaz said, "Anyone with that name has to change
it." So, Naasir (on its own) is OK, but "Abdun-Naasir is not permissible because he said that Naasir is not
one of Allaah's names. We understand that he meant to say: "We do not have textual proof to establish an-

Naasir as one of Allaah's names."

o o e

So we describe Allaah, the Exalted, with these Attributes in the way that they are reported in the texts, and we
do not ascribe names to Him based on them. For example, we do not say that the following are from Allaah's
Names: al-Jaa.ce ot al-Aatee (the one who comes), al-Aaghith (the seizer), al-Mumsik (the withholder), a/-Baatish
(the striker), a/-Mureed (the one who wants), an-Naazil (the descending one), etc. We do not attribute these to

! Collected by al-Bukhaaree no. 1145 and Muslim no. 758 on the authority of Aboo Hurayrah (radiyallaabu “anb).
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Him as names, even though we have been informed that they are His Attributes and we describe Him with
them.

The principle:

Knowledge of the attributes are more expansive than knowledge of the names based on the idea that from
every name there is a meaning and that meaning allows us to understand an attribute. And not so is the case
with the attributes - we do not understand from every attribute a name with which we can name Him.

o o e

Benefit:

You can never ever deduce that Allaah has fingers. However, from looking at the creation, you can make an
intellectual conclusion and say: "Allaah has Greatness and Wisdom." You can look at what He has created
and say: "He has wisdom, I do not need a text. I can see in the creation that Allaah is Powerful, Great, Wise,
and has Capabilities." These are attributes that can be understood without texts. Then there are some things
that you cannot understand about Allaah - ever - except with a text.

You could not rationalize and say: "Oh, the way the creation is, I can deduce that Allaah has fingers." There is
no information in the creation within the way Allaah has made things and the signs that He has given you
other than the texts of the Book and the Sunnah to inform you of something as such. You can only reach
these conclusions [e.g. "I know that Allaah has a hand, a face, or fingers| with texts affirming them for Allaah.
The Messenger of Allaah (may Allaah raise his rank and grant him peace) has affirmed for Allaah fingers, a
hand, and a Face. So, now, do we say that Allaah is the Fingered one? The handed one? The Faced one?
Obviously not. We cannot use these attributes to establish a name for Allaah, the Exalted.
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THE THIRD PRINCIPLE
CONCERNING ALLAAH'S ATTRIBUTES

2.2 - ALLAAH'S ATTRIBUTES MAY BE DIVIDED INTO TwO KINDS-
ATTRIBUTES OF AFFIRMATION AND ATTRIBUTES OF
NEGATION

When do you think you can say: "Allaah does not have this attribute?" For example, we negate with all clarity
and surety, ignorance from Allaah, the Exalted.

{ ' Y &Y J-—»aa Y }
«My Lord is neither unaware nor He forgets.» [Taa-Haa (20):52]

We also have texts about His Knowledge and how expansive and all-inclusive it is. All of this leads us to
understand that we can negate the attribute of ignorance from Allaah (subbaanabn wa ta'aala). He is not

ignorant of anything from any situation, so He is not ever described with ignorance.

Thus, when the attribute is not praiseworthy, simply negative and contains complete deficiency AND when
the text has negated that from Allaah, we negate them as well.

On the other hand, we affirm attributes for Allaah which have been affirmed in the Book and the Sunnah.

Allaah's Attributes may be divided into Attributes of Affirmation and Attributes of Negation.

Attributes of Affirmation (&5 S\ as-sifaat ath-thubootiyyah, are those that Allaah has affirmed for His

own Self in His Book or on the tongue of His Messenger (may Allaah raise his rank and grant him peace). All
of them are Attributes of perfection having no deficiencies whatsoever, like Life, Knowledge, Power,
Ascension over the Throne, Descent to the lowest heaven, His Face, His Two Hands, etc. It is binding to
affirm these for Allaah, the Exalted, literally, in the way that is befitting to Him, based on both textual and
intellectual evidence.

Textual Evidence: Allaah, the Exalted, has said:

-
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«O you who believe! Believe in Allaah, His Messenger, the Book that
was sent down to him, and the Book that was sent down before that.
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And whoever disbelieves in Allaah, His Angels, His Books, His
Messengers, or the Last Day has gone far astray indeed.» [Nisaa. (4):130]

So believing in Allaah as mentioned in this Verse includes believing in His Attributes, just as believing in the
Book that was sent down to His Messenger includes believing in the Attributes of Allaah that are mentioned
in it. Also, believing in Muhammad (may Allaah raise his rank and grant him peace) as His Messenger includes
believing in everything he reported on behalf of the One who sent him, Allaah, the Mighty and Majestic.

Intellectual Evidence: Verily, Allaah, the Exalted, has informed us about Himself, mentioning these
Attributes, and He is more knowledgeable about them than anyone else, and He is more honest in Speech
and more precise in His narrations than anyone else. So then, it is obligatory to affirm these Attributes
without hesitation, as Allaah himself is the One who has informed us of them. Hesitation in accepting a
report only occurs when the one reporting may be ignorant, or perhaps lying, or even incapable of expressing
what he wants to say. All three of these faults are impossible for Allaah, the Mighty and Majestic. Thus, it is
binding to accept everything He tells us about.

There are people who claim to be Muslims, yet when they read an aayab about an attribute (for example,
anger), they say: "That attribute is not something we can affirm for Allaah. It is not allowed to say that Allaah
is angry because anger is boiling of the blood and perhaps an attribute that leads to injustice or oppression.”
The answer is this intellectual angle: Allaah is the one who has described Himself with it. We are not
concluding or deducing this from what we see from the creation. Allaah, who is the most accurate of anyone
to describe Himself, has described himself with this attribute and His Messenger (sa/lallaabn “alayhi wa sallarm)
has conveyed that message to us and affirmed that attribute. So, there should be no wavering nor any
consideration that this report may be inaccurate and that we cannot affirm it for Allaah. Allaah knows best
about himself and He has described himself with an attribute, so it is up us to affirm it without questioning it
or without being doubtful in anyway whatsoever.

And we believe similarly in the reports of the Prophet (may Allaah raise his rank and grant him peace) that he
conveyed from Allah. For verily, the Prophet (may Allaah raise his rank and grant him peace) was the most
knowledgeable of the people concerning his Lord, the most truthful of them in his narrations, the purest of
them in his intentions, and the most eloquent of them. Therefore, it is binding on us to accept his reports as
they are.?

2 Shaykl ibn al-"Uthaymeen says: "We believe in all that He assigned to Himself or what His Messenger described Him with, of names
and attributes....We negate all what He negated about Himself or what His Messenger negated about Him. We believe that negation
implies the affirmation of its perfect opposite. We do not discuss what He or His Messenger did not mention about Him.

We believe that following this approach is a must, because what Allaah affirmed or negated concerning Himself is a statement He
made about Himself. He knows Himself best. His words are most just and trustful, and people cannot know everything about Him.
What Allaah's Messenger affirmed or negated about Him is a statement that he made about Allaah. Besides knowing Allaah better
than anyone, he is the most truthful, sincere, and eloquent among people. Thus, in what Allaah said and what His Prophet said
concerning His names and attributes is the truth, knowledge, and clarification. Therefore, we have no excuse to reject or even hesitate

in accepting it." [The Muslin's Beliej].
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Attributes of Negation (kkwd! &) a5-sifuat as-salbiyyah, are those that Allaah has declared Himself free

from, either in His Book or on the tongue of His Messenger (may Allaah raise his rank and grant him peace),
and all of them are attributes of deficiency, and thus, unbefitting to Him. Examples of this are death, sleep,
ignorance, forgetfulness, incapability, and fatigue.

It is binding upon us to negate them and not associate them with Allaah as mentioned, while affirming their
opposites as Attributes of perfection. This is because whatever Allaah has negated about His own Self,
then the intent is to negate them in order to affirm their opposite, not to merely negate them alone. This is so
because negate something does not necessitate perfection, unless it implies affirming some kind of perfection,
since negation alone is basically the absence of something, and the absence of something is nothing, so then it
could not be considered as something perfect.

For example, Allaah cannot be described with the attribute of death, so what is the meaning of negating that
attribute, except that we are going to affirm life? When we say that Allaah does not die, we are not simply
making a negation, rather we are making a negation that leads us to an important point: Allaah does not die
because He is the Possessor of Complete and Perfect Life. So, when we negate something from Allaah, the
intention is to affirm the opposite as a perfect and complete attribute of His.

So negating an attribute could lead you to simply deny something, like if you said: "The wall does not oppress
anyone." This does not necessitate that the wall is just and fair.

Negating an attribute could also be understood as describing something as being incapable as well, as the poet
once said:

<
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" A small tribe that does not ever betray a trust,
Nor does it oppress the people a single bit."

It is a small tribe with no fighters, no abilities, no skills, and they do not oppress anyone. So, when we say that
this tribe has not oppressed anyone, it does not affirm that they are just. It only negates that they have not
oppressed anyone. In fact, in this case, it is because they have neither the power nor ability to oppress
(someone) even if they wanted to; so it does not establish a good attribute for them. This is different to how
we negate things from Allaah, the Exalted.

Another poet said:
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"However, my tribe, even though they are people of rich heritage,

they are not evil in any way, not in the least manner."

An example of this principle can be found in Allaah's Statement:
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«And put your trust in a/-Hayy (the Ever-Living),
the One who does not die» [a/-Furgaan (25):58]

In this Verse, Allaah has negated death for Himself, which necessitates the Attribute of perfect Life. So both

are mentioned, an affirmation that He is the Ever-Living and an negation of death.

Another example is found in His Statement:
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«And your Lord does not oppress anyone.» [a/-Kahf (18):49]

Negating oppression includes an affirmation of the Attribute of perfect Justice.

A third example can be found in His Statement:
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«And nothing in the heavens or on earth
is beyond Allaah's Capability.» [a/-Faatir (35):44]

Allaah has negated incapability, and this implies perfect Knowledge and Capability. Thus, He says after that:
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«Verily, He is All-Knowing, All-Capable.» [a/-Faatir (35):44]

This is because incapability is due to either ignorance of the reasons for the existence of things or a lack of
power. So due to the perfect Knowledge of Allaah, the Exalted, and His Capability, nothing in the heavens or
on earth is beyond His Capability.

Through this example, we learn that the negation of these attributes necessitates an extension of His
Perfection.

Allaah (subbaanabhu wa ta’aala) does not sleep nor slumber. Is this an attribute of negation? It is an attribute of
negation. We negate that Allaah sleeps or slumbers. What is the object of negating sleep or slumber? It
implies that Allaah is vigilant and Aware of All Things. The one who sleeps is unaware of his surroundings,
so it is an attribute of deficiency, and it is not befitting to describe Allaah with it. So, when we negate sleep

and slumber from Allaah, we affirm perfect and total awareness and knowledge of the creation.

Another attribute of deficiency that we negate from Allaah is stinginess. The Jews say that the Hand of Allaah
is tied up (i.e. He is stingy or miserly). Is this a sifah thubootiyyab or sifah salbiyyah? 1t is salbiyyah, we negate it
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from Allaah. When we negate stinginess from Allaah, what is the objective? We affirm Generosity for Him in
the most complete and perfect way. We affirm that He gives without limit to whomever He pleases.

So any negation that we make from Allaah (subbaanabu wa ta aala) based on the texts that He does not have
this attribute, we affirm the opposite attribute in the perfect and most complete manner.

If Allaah has negated a son for Himself and we negate from Him the idea of having a son, what do we affirm
for Him? As a result, we affirm for Him absolute unique Oneness, independence, no reliance upon His

creation or anyone else. Total independence. Total unique oneness.
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«Say (O Muhammad): He is Allaah, the One. The Self-Sufficient Master.

He begets not, nor was He begotten; and there is none
co-equal or comparable unto Him.» [[£hlaas (112):2]

Allaah has negated similarities to Himself. He has negated that there is anything in His creation that could be
similar to Him. So, what does this negation affirm for Allaah? It affirms uniqueness, oneness, and the idea
that Allaah, the Exalted, is uniquely one.
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THE FOURTH PRINCIPLE
CONCERNING ALLAAH'S ATTRIBUTES

2.4. POINTS OF WISDOM BEHIND THE NEGATION OF
CERTAIN ATTRIBUTES

Allaah's established Attributes are Attributes of due praise and petfection, and the more vatiety that is found
in their meanings, the more apparent the perfection of the One being described is.

Likewise, Allaah's Attributes of affirmation that He informed us about are greater in number than the

attributes He negated, as is known. His Attributes of negation are normally mentioned in only three instances:

Firstly, they are mentioned to clarify the generality of His Perfection. This can be found in His Statements;

e -
» 4 - /,’S
K ot \}—0 “2 > - - 3

«There is nothing similar to Him.» [Sooratush-Shooraa (42):11]
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«And there is nothing comparable to Him.» [Sooratul-Igblaas (112):4]

So, Allaah completely negates any type of similarity in a manner that clarifies the generality of His Perfection.
These verses establish that He is uniquely Perfect in each and every way of perfection.

Secondly, they are mentioned to negate the false claims made against Him by the liars. This can be found in
His Statement:
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«They have claimed that the All-Merciful has a son!
And it is not befitting for the All-Merciful to have a son.» [Soorah Maryam (19):91-92]

Who is it that is saying: "It is unbefitting for Allaah to have a son?" Is it our opinion? Is it the opinion of the

Prophet? Or is it Allaah Himself saying that this is not befitting for Himself to have a son? Allaah Himself
has described Himself as being above having a son.!

U Ustaadh Moosaa: Another indication here as a side point: The Book of Allaah, from its being to its end, is a Book of refutations.

Those who say: "We should not be focused so much on refutations," often do not understand the reality of what they are saying.
Refutations are necessary in Islaam to clarify the truth.

Allaah has made a refutation in this verse, and by way of this refutation, made His zawheed and attributes of perfection much clearer
and more understandable to His creation. Refutations are used by Allaah in His Book in many occasions, from the beginning of the
Book to its end; refuting the hypocrites, the idol-worshippers, the enemies of the prophets, the statements of the false claimants

against His Messenger (sallallaabu “alayhi wa sallam) and refuting the claims made by the Jews and the Christians; mentioning some of
them by name and others by general references.
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Thirdly, they are mentioned to repel an inappropriate conclusion about His Perfection relating to a specific
affair, like what is mentioned in His Statements:
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«And We have not created the heavens and the earth
and all that is between them for play.» [Sooratud-Dugbaan (44):38]

And like His Statement:
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«And verily We created the heavens and the earth and all that is between
them in six days, and no fatigue reached Us.» [Soorah Qaaf (50):38]

It can be said that the third point of wisdom can be interrelated to the second point of wisdom. The second
point of wisdom was to refute the false claims of the false claimants and the third one is to repel
inappropriate conclusions. The last verse is a refutation of the Christians and a refutation of a false idea that
someone, who is not affected by the Christians, might produce. He (the latter) might say: "Creating the
heavens and the earth, and all that is between them in a period of six days, must be exhaustive." So, without a
proper understanding of Allaah, they could fall into an assumption that Allaah had become fatigued. May
Allaah be exonerated above such a claim.

Similarly, it is a specific claim made by the Christians, they said: "Allaah has created the heavens and earth, on
the seventh day, He rested,” implying that He needed to trest because of the work He did. And Allaah

(subbaanabn wa taaala) is exonerated and exalted above false claims.

So refutations are part of our religion. People should not make statements similar to: "Refutations harden the heart," since the book
of Allaah contains refutations and this would necessitate that Allaah's Book will harden your heart. Rather, you could say: "Being
obsessed with the peoples refutations of each other and neglecting Islaamic duties can have negative effects. (If you want to advise
someone)." But do not say that refutations harden the heart. Refutations can protect the heart and keep it soft.

This statement was mentioned to our Shaykh Rabee” ibn Haadee. They said to him: "People say refutations harden the heart." He said:
"Then what softens the heart? Ignorance of innovation? Falling into innovation? Contradictions to the order of Allaah? That's what
softens the heart?" This is the result of neglecting refutations and being aware of people who oppose the religion of Islaam, that you
fall into their traps and speech. So, being aware of evil for the sake of avoiding evil is something that will keep your heart soft and
protect it in the guidance that Allaah has given you.

Student's additional notes: Shaykh Saalih al-Fawzaan was asked: "What is your view on the one who says the books of refutations

harden the heart?" He responded: "No, leaving off refutations is what hardens the heart, because the people will live upon error and
misguidance, so their hearts will harden. But if the truth is clarified and falsehood is refuted, then this is what softens the heart. Na'am

(yes)."

For further benefit, read: Refutations are from the Religion of Islaam.
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To conclude, this is the fourth principle regarding Allaah's attributes; every negation of an attribute includes
an affirmation of a perfect opposite and every negation come with one of three main points of wisdom:

The first: to express the generality of Allaah's perfection.
The second: to refute a false claim that has been made.

The third: to repel an assumption that has been made based upon ignorance or not being aware of
Allaah in the best manner.

Building on the previous principle, the negation must have an affirmation of the complete opposite. Let us
apply it to the three examples here.

The first example is the negation of similarity to Him. What would that entail? Total perfection in His
uniqueness. Someone who is uniquely perfect cannot be compared to anyone. Someone who is perfect, but
not uniquely perfect, can be compared to other things. But uniquely perfect means that it is perfect and on a
level of its own. So, Allaah's uniqueness and perfection are understood to be unparalleled and incomparable
to anything in His creation.

The second example is the negation of a son. What would that affirm for us? If Allaah has negated having a
son, it would affirm unique oneness and being Eternal. Why do human beings have children? They have to
die and someone has to continue after them, so Allaah made them gbulafah (to follow each other in
succession) on earth. Having a son is a weakness, because it indicates that you are getting old and someone
has to take over. So, Allaah does not have a son because there is no type of weakness that will approach Him
(“azza wa Jal)). There is no type of weakness that He could be described with. He does not need an heir, He is
not going to be absent. He is not going to be dead, 72 aala Allaah, so He does not need a son. This leads to
the attribute of independence and lack of reliance upon anything or anyone else. This is what we can affirm
from the negation of a son.

The third example is the negation of creating the heavens and earth in jest. If Allaah negates from Himself
play, jest or pointless creation, what does it affirm? It affirms purposeful creation, a goal, and wisdom behind
the creation. It affirms having a direction planned for this creation. It was not created for the sake of having
fun. Rather, it was done with a goal and a purpose. So, the negation of play and jest means that they were
created with purpose and wisdom.

=
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«And I did not create the jinn and mankind
except to worship Mew [Sooratudh-Dhaariyaat (51):50]

The fourth example is the negation of fatigue. What does this entail? It entails strength that is perfect and

does not have any weakness or limit to it. Rather, it is perfect and complete strength befitting to the Majesty
of Allaah.
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THE FIFTH PRINCIPLE
CONCERNING ALLAAH'S ATTRIBUTES

2.5. THEY CAN BE DIVIDED INTO TWO KINDS - PERMANENT,
CONTINUOUS ATTRIBUTES AND CHOSEN ACTIONS

Allaah's affirmed Attributes might either be permanent Attributes that He is always to be described with, or
Actions that He performs when He likes.

His permanent Attributes (i1 w\ll), as-sifaat ath-thaatiyyabh, are those He never ceases to be described
with, like having Knowledge, Power, Hearing, Sight, Honor, Wisdom, Highness, and Greatness. Some of
them are Attributes that are only known to us through His reports (yd wlial), like His Face, two Hands,

and two Eyes.

His chosen Actions (il | adedl) wlill), ag-sifaat alfi liyyah, are the actions that related to His Will. If He

wants, He does them, and if He does not want to do them, He does not do them, like His Ascent over the

Throne and His Descent to the lowest heaven.

Do we always say that Allaah is rising above His Throne? Notice the difference here: Allaah is the Lofty One
above His creation. Is He described with this always or sometimes? He is always described with this attribute.
Allaah is Lofty, and we will never have an occasion wherein we could say: "Allaah is now beneath
something," or "There are things above Allaah." We have no text to establish anything like this. Allaah's
loftiness and highness has been established as an attribute that He is always described with.

Now, the act of ascending above His Throne - do we say: "Allaah is always ascending over His Throne," or
"He continues to ascend above His Throner" Or is it something that He has done when He liked? It is
something that He did and is not continually described with.

Also, an Attribute may also be a combination of both a permanent Attribute and a chosen Action, like His
Speech for example. His Speech is, in a basic and more general understanding, a permanent, continuous
Attribute, since Allaah, the Exalted, did not stop, nor will He stop speaking.

We can say that because we have many narrations about Allaah speaking, yet we have no narration that says:
"And Allaah remained silent," or "Allaah stopped speaking." We only have affirmations that Allaah speaks,
and we have no text and verse that Allaah remained silent. So, to describe Allaah with silence requires a proof
that we do not have. And to describe Allaah with speech requires a proof, which we have. Since, we have
many texts regarding the speech of Allaah and we do not have texts regarding silence as an attribute for
Allaah, we must refrain from attributing silence to Allaah. We must only describe Him with speech. This is in
the general sense.

How is Allaah's Speech? We do not know the reality of Allaah's speech in each and every situation. We know

some of the words that He has spoken to some of His creation in some circumstances. Allaah spoke to
Moosaa. He spoke to the Prophet Muhammad (sa/lallaabu “alaybi wa sallam). Allaah said to the angels such-
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and-such on such-and-such circumstance. So, we have individual phrases that have been relayed to us by
Allaah Himself about what He said to some of His creation at certain occasions. These are sifaat fi " liyyab.

So, for example, do we say: "Allaah is speaking to Moosaa permanently?" or do we say: "Allaah spoke to
Moosaa?" We say that Allaah has spoken to Moosaa and we do not say that Allaah is always described as
speaking to Moosaa.

With this, the specific things He said are considered chosen Actions, since they are related to His Will - He
speaks whenever He wants, saying whatever He wants. This can be understood from His Statement:
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«His affair is such that whenever He wants something,
He merely says 'Be' and it is.» [Soorah Yaa-Seen (36):82]

And every Attribute that is connected to His Will is in accordance with His Wisdom. This Wisdom may or
may not be known to us, as we may be unable to grasp it. However, we know with conviction that He does
not want anything that is not in accordance with His Wisdom. This is alluded to in His Statement:
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«And you will not want to (draw near to your Lord) unless Allaah wants
that, verily Allaah is All-Knowing, All-Wise.» [Sooratul-Ihsaan (76):30]

In summary, the principle here, is a distinction between szfaat fi*liyyah and sifaat thaatiyyah. An example of the
latter: Allaah is Great. We always describe Him with this attribute. An example of the former: Descending to
the lowest heavens. We do not always describe Him with this attribute. We describe Allaah with it in the last
third of the night as He has informed us of in the speech of His Messenger (sallallaabu “alayhi wa sallam).

Allaah's Wisdom: Is it a gifab thaatiyyah or a sifah fi*liyyah? 1t is a sifah thaatiyyah. Why? Everything He does and
says and all of His other attributes are related to His Wisdom. He creates with Wisdom, He fashions and
shapes with Wisdom, and He brings the rains to the people with Wisdom. He gives some people boys from
His Wisdom and He gives others girls from His Wisdom. All of the things He does are based on His Divine
and Perfect Wisdom. So, then, we can never say that something happened during which Allaah was not wise.
This would be a serious claim made against Allaah. So, Allaah, in each and every instance, is to be described
with permanent and continuous wisdom.

Allaah's Guidance: "Whoever Allaah guides, none can misguide him. And whoever Allaah lets stray, none can

guide him." The Messenger (sallallaabn “alayhi wa sallam) was distressed at the loss of his uncle Aboo Taalib,
and Allaah consoled him, saying:

,////

’//
«Verily! You (O Muhammad sallallaahu “alayhi wa sallam) guide not
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whom you like, but Allaah guides whom He wills.» [Sooratul-Qasas (28):50]

So, Allaah negated that the Messenger (sallallaabu “alaybi wa sallam) could guide, i.e. make someone accept the
truth. (Not the guidance of teaching, however, because he was a guide, i.e. he taught the people and showed
them the legislation). This is only for Allaah. So, we can say: with regard to specific individuals and instances,
Allaah does not guide every single person. Allaah lets some people to stray. So it would be a sifab fi*liyyab.

We can also say, from a more broader sense however, that Allaah is guiding someone in each and every
situation or that Allaah is always guiding the people in some capacity. So here, from a broader sense, we can
say it is a sifab thaatiyyah, without a specific mention to individuals. We do not say, however, that Allaah is
always guiding Yoosuf, but we can say that Allaah is constantly guiding His creation in a general way.

ar-Rapmaan (the Extremely Merciful) and ar-Rabeen (the Bestower of Mercy):

s
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«And He is Ever Merciful to the believers.» [Sooratul-Ahzaab (33):43]

The Rabmah (1.e. ar-Rabeem) that is specific to the believers on the Last Day can be called sifab fi*/iyyab. 1t is not
for everyone. It is reserved to the believers who have believed in Him and it is the mercy that He will give
them on the Last Day.

ar-Rabmaan denotes the attribute of perfect mercy in an all-encompassing way. It is the mercy that is shown to
even the disbelievers. It is the mercy that each person receives, constantly, day and night. His heart beats
while he sleeps and his lungs breath in air and keep him alive. All of this is from the mercy of Allaah (74 aala).
Each and every person's provisions have been laid out for him for his entire life.

So, there is a kind of mercy that is all-encompassing, constant and permanent. It is constantly reaching the
creation and affecting them in each and every way, day and night. This mercy never stops. And there is a kind
of mercy that some people will receive in the Hereafter and some will not based on their adherence to
Allaah's orders to worship Him alone. The people who worshipped Allaah alone and did not associate others
in their worship, will receive the specific mercy of Allaah that is for the Hereafter. It could be in the form of
entering Paradise initially and it could be absolute forgiveness from all sins. It could be in the form of being
punished in the fire, taken out of it, then being allowed to go into the Paradise. In any of those cases, a
person will receive specific mercy that is not available to the non-Muslims.

So the Mercy that reaches all of the creation is a gifah thaatiyyah and the Mercy that is specific to the believers
is a sifab i liyyab.
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THE SIXTH PRINCIPLE
CONCERNING ALLAAH'S ATTRIBUTES

2.6. THE DANGERS OF TAMTHEEL AND TAKYEEF

Tamtheel is from mathala, ynmathilu, tamtheelan, and takyeefis from kayyafa, yukay-yifu, takyeefan.

Affirming His Attributes requites one to shun two very dangerous thoughts: tamtheel (J&s)) and takyeef
(S,

Tamtheel is when the affirmer believes that the Attributes he affirms for Allaah are similar to the attributes
of the creation. This belief is falsehood, as understood from both textual and intellectual evidence:

Textual Evidence: Allaah, the Exalted, has said:
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«There is nothing similar to Him.»!
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«Then is the One who Creates like the one who does not create?
Do you not reflect?»?

O RS

«Do you know anything comparable to Him?»3

{ O8I A K55y

«And there is nothing comparable to Him.»*

These texts are very clear in each and every case, there is nothing similar to Allaah (subbaanabu wa ta aala). No
similarities could be assumed from the first impression, nor could they be concluded after reflection. So, there
is nothing in Allaah's Book that produces the meaning of similarities, nor would the proper Zafseer of any verse
be that Allaah has an attribute or action similar to those of His creation. Any Zafseer of any verse or hadeeth that
leads to that understanding must be false because of the clarity found in these verses here.

' Sooratush-Shooraa (42):11.
2 Sooratun-Nabl (16):17.

3 Soorah Maryam (19):65.

4 Sooratul-1kblaas (112):4.
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«There is nothing similar to Him.»>

This is absolute negation: There is absolutely nothing similar to Him.

{8 EE 5 %

«And there is nothing comparable to Him »°

These explicit statements from Allaah (“Azza wa Jall) negating similarities are very clear.
Intellectual Evidence: This is from a number of angles:

Firstly, everyone knows that there are differences between the Creator Himself and the Creation. This
necessitates that there be differences in their attributes, since the attributes of each and every thing are
attributes that befit it, as is apparent in the various things Allaah created. For example, the strength of a camel
is not like the strength of an atom. So when it becomes clear that the created things differ between
themselves in attributes that they share in common, then it becomes even more clear that there must be a
stronger and more obvious difference between the attributes of the creation and the Attributes of the
Creator.

Secondly, it can be said: "How can the Lortd, the Perfect Creator, the One who is Perfect from all angles, be
similar in His Attributes to His Creation that He provides for, while they are deficient and in need of
someone to take care of them? Isn't believing this taking away from the Right of the Creator, since making
the perfect one similar to a deficient causes him to be deficient as well?"

If we agree that things in Allah's creation are imperfect and that Allaah is perfect, then to compare the perfect
one to the imperfect one is an unjust comparison. For example, one might say: "The mothet's love is great,
and Allaah's love is similar to that, but greater." This is oppression. However, to say: "Allaah's love for His
creation is greater than a mother's love for her child," then that is a permissible statement. Allaah's love for
His creation is indeed greater than a woman's love for her baby. But to say: "Allaah's love for His creation is
like the love of a woman for her baby, but stronger," then that is a similitude and thus, it is impermissible,
since the Lord of all that exists has denied and negated similitude for Himself. There is nothing comparable
to Him.

Thirdly, we witness created things that share the same name but differ in their details and realities. We see
that the human being has a limb that is not like the limb of an elephant, while the elephant has a strength that
is different from the strength of a camel, while they are both possessors of the same attribute called strength.
Both have limbs, and both have strength, while between the two there is a clear difference in their details. So
then, it becomes known that the sharing of a name of an attribute does not necessitate sharing the same
qualities.

> Sooratush-Shooraa (42):11.
6 Sooratul-1kblaas (112):4.
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Another example is between an infant who is beginning to walk and a racehorse - both have strength in
their legs, but is there any real comparison here? Is there any way to compare the two? The strength of the
racchorse's legs is incomparable to the strength of that of the baby who is now beginning to walk. So, within
the creation, there are great differences between the individuals and the species. There are attributes that
differ so greatly, so much so you would say: "The attribute of this animal is incomparable to the attribute
found in other animals,' while you are talking about the very same attribute! ie. strength, intelligence or

creativity, etc.

Now, within the creation, there are differences so great that two things become incomparable. If this is found
in the creation, how much more should we regard Allaah (“Azza wa Jall) and His Knowledge? Think about
our knowledge and the knowledge of Allaah. In regards to this, we say: Allaah has perfect and complete
knowledge incomparable to our knowledge in each and every way. Our knowledge is deficient. Our
knowledge is weak. Our knowledge is limited by our abilities. Our knowledge is based on other weak
attributes. Our knowledge is gained through sight and hearing which are both weak attributes containing
deficiencies. Whereas, Allaah's knowledge is not based on any deficiency. Allaah's knowledge is not preceded
by weakness nor does forgetfulness follow it. None of these things can be related to the knowledge of Allaah

(subbaanahn wa ta aala).

So, we must agree that whatever greatness in distance between two creatures regarding an attribute, the
Creator has more right to be considered far and above the attributes of the creation in an incomparable

manner.

What do you think about the basic knowledge of a common person versus the knowledge of a/-Imaam Maalik
(rabimabullaab)? Can we say it is comparable? Or do we say that Imaam Maalik has more knowledge than the
common Muslim? Is that an accurate description of Imaam Maalik's knowledge? It is not a fair statement to
say about him, because his knowledge is incomparable to the average every-day Muslim! So, if there is a huge
difference between the knowledge of two people in the creation of Allaah, so much so that you would say:
"You cannot compare a common person to a scholar of the religion,” what about the Creator and the
creation?! We have an obligation to say that Allaah's knowledge is incomparable to the knowledge of His
Creation. His Knowledge is perfect from every angle, etc.

Tashbeeb is trom shababa, yushabibn, tashbeehan.

Tashbeeh (4= is similar to tamtheel. The difference between the two wotrds is that tamtheel is (to claim)

total equality in all attributes, while tashbeeh is (to claim) equality in most, but not all attributes.

Therefore, to negate famtheel is more appropriate and in accordance with the Quraan:
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«There is nothing similar to Him.»’

7 Sooratush-Shooraa (42):11.
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There is no zamthee/ allowed, nothing can be like Him in all of His attributes. Further, we say: There is nothing
like Him in some of the attributes. Even further: There is nothing that can be compared to Him in even one
of His attributes! He cannot be compared to in any way, whatsoever.

So, the famtheel is a negation of all similarities; there is no one who could be entirely similar to Allaah, and

tashbeeh is a negation of some attributes, no one can be similar to Him in some of the attributes.

Where does this idea of comparison come from? For example, why would someone say: 'Allaah has a Hand,
so the Hand is like our hand?' [It may be the result of] becoming affected by those who distorted the religion
from the people of the book, they began to speak about Allaah with anthropomorphism. And you find in the
passages of what we call the "bible" today, horrible accounts that we know are falsehood. They say, for
example: "Ya'qoob wrestled Allaah and won." A wrestling match took place between a prophet and the Lord
of mankind?! Exalted is He above what they claim. They say things about Allaah (‘Azza wa Jal/)) which
denotes that they think of Him as a human being.

So, to be influenced by the Christians and the Arabic philosophers, could lead someone to say: "If Allaah has
a Hand while He has addressed us in the Arabic language, and we know what a hand is, and I'm looking at my
hand now, I'm going to think of Allaah's Hand in this fashion." This is Zashbeeh. This is the idea of thinking of
Allaah in a way that is similar to His creation. In response, we simply say: "Allaah is the One who has
informed you that He has these attributes AND He is also the one who negated similarities between Him and
His creation." So, the correct understanding is that each and every attribute He affirmed for Himself or that
His Messenger (sallallaabn “alayhi wa sallam) affirmed for Him, we understand it to be an attribute that is
unique and befitting His Majesty and not comparable to our attributes.

Takyeef is when the affirmer believes in a specific understanding of the Attributes of Allaah, the Exalted, that
they must be like this or that, without claiming them to be similar to something else. This belief is also
falsehood, based on textual and intellectual evidence:

Textual Evidence: Allaah, the Exalted, has said:
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«And they cannot encompass His Knowledge.»®
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«And do not follow what you have no knowledge of.
Verily, the hearing, the sight, and the heart,
(you) will all be questioned (about each of them).»’

8 Soorah Taa-Haa (20):110
9 Sooratul-Israa” (17):36
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And it is well known that there is no knowledge available to us about the specific details of the Attributes of
our Lord, as He, the Exalted, has only informed us of them and has not informed us of their specific
details.

Some things have been explained to us about some of the attributes of Allaah (s#bbaanabn wa ta aala), so if
that explanation comes from the text of the Qur'aan and the Sunnab, then we can go as far as the explanation
goes and not any further. For example, Allaah has described Himself as having a Hand, so He says:
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«Blessed is He in Whose Hand is the dominion.»!°

But in another verse, He says:
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«The Jews say: ""Allaah's Hand is tied up (i.e. He does not give and spend of His Bounty)." Be their
hands tied up and be they accursed for what they uttered. Nay, both His Hands are widely
outstretched. He spends (of His Bounty) as He wills.»!!

So, Allaah (fa’aala) has given us further information about His Hands: «both of His Hands are widely
outstretched. He spends (of His Bounty) as He wills.»

And in the authentic padeeth, the Prophet (sallallaabn “alayhi wa sallam) said:

(ot Ay W)
«Both of His Hands are right-handed.»'?

So, now we have given more details about the attribute of a hand, but notice that each and every detail we
give is based on a text from Allaah or His Messenger (sallallaabn “alaybhi wa sallam). So the author is speaking
relatively, meaning: we do not seck after the specific details which are not found in the texts of the Book and
the Sunnah.

Therefore, seeking to know their specific details would be considered following after what we have no
knowledge of and speaking with what it is not possible for us to understand.

Intellectual Evidence: The details of something's attributes can only become known to us after having
knowledge of the details of the thing itself, or by knowing about it through descriptions of something similar
or equal to it. All of this is clearly impossible with regards to the details of the Attributes of Allaah, the
Mighty and Majestic. Thus, it is binding to reject zakyeef-

10 Sooratul-Mulk (67):1
W Sooratul-Maa.idah (5):64
12 Reported by Muslim no. 1827 from a adeeth of * Abdullaah ibn “Amr (radiyallaahu “anhumaa).
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So you cannot possibly know about the attributes of something if you do not know about the reality of adh-
Dhaat (actual presence). What is the reality of Allaah's actual presence? If you do not know about the specific
details of that, then how could you know about the specific details of the individual attributes that you
learned of from the texts of the Book and the Sunnah?

If I told you, for example, that there is a new incomparable cell-phone from Apple which you have not seen
before - could you possibly, without having ever seen the phone, begin to understand the specific details of
this phone and how it works? And it is not like the old iPhone, rather it is completely different and there is
nothing comparable to it. Now, do you think that you are able to understand the details of how it works
without knowing what it is in the first place? You have to know what it is to have an idea about it, afterward,

you can begin to understand its details.

So, how can a person, who does not have detailed knowledge about Allaah (“Azzaz wa Jall) and His Presence,
be able to gain detailed knowledge about the actions and attributes of Allaah (subbaanabhu wa ta aala)? It would
be beyond the scope of his intellect.

Furthermore, which specific details about the Attributes of Allaah, the Exalted, are you able to estimate?
Whatever specific details you estimate in your mind, then Allaah is Greater and More Lofty than that! No
matter what details you imagine, you are a false claimant, since you have no knowledge of what you
claim! So now, you understand the obligation of refraining from guessing about the specific details of
Allaah's Attributes in your heart, speaking with your tongue based on that, and from acting by that with your
limbs.

When Imaam Maalik'? (may Allaah have Mercy on him) was asked about the Statement of Allaah, the Exalted:

ORI N Sii

«The All-Metciful ascended above the Throne.»!4

He was asked: "How did He ascend?"

The man who posed this question to Iaam Maalik was seeking the fakyeef (specific details) of this is#iwaa. This
was an indeed strange question, because it during a period when the people were upon the language of the
Qur’aan. Perhaps this was the first time a question like this was even asked in a hundred and fifty years since

13 Imaam Maalik was a great Imaam and scholar. His book Muwatta was a book that the whole nation in his time considered to be the
very first and foremost to memorize after the Qwr'aan. Later, almost 100 years after Imaam Maalik, (in terms of badeeth) Sabeeh al-
Bughaaree overtook that position and became more reliable and focused on. But for a good 80 years from the Imaams time, his book
was the relied upon text.

Imaam ash-Shaafi’ee, for example, who came shortly after Imaam Maalik read the Muwatta to Imaam Maalik when he was a boy of 10
years. He read the text to Imaam Maalik from his heart, so Imaam Maalik recognized something in him and said: Fear Allaah because
you are going to have a big role.

Imaam Maalik carried the “Ageedah of the companions and their children from the city of al-Madeenah. He brought it to the Ummab
and explained it to them.

14 Soorah Taa-Haa (20):5
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the revelation! Innovations have now crept into the Muslim ranks to such an extent they began to ask
innovated questions about the attributes of Allaah.

Imaam Maalik put his head down'> until he began sweating, and then said:

n
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"The ascension is not unknown, the details of it are incomprehensible,

believing in it is obligatory, and questioning about it is an innovation!"16

To seek information from the position of an ignorant person is not an innovation, rather it is from our
religion. However, "questioning about it is an innovation" means to ask beyond the text and to seck the
specific details which we do not have.

And it has also been narrated that his teacher, Rabee ah, also said: "His Ascension is not unknown, and the

details of it are not comprehensible."??

The people of knowledge after them remained upon this understanding. If the specific details cannot be
rationally deduced, and there are no texts of revelation in the matter, then both kinds of evidence, textual and

intellectual, are absent, so it is binding on us that we refrain from speaking in these cases.

So I warn you about Zakyeefl 1 warn you about it, since if you were to seek after the details of Allaah's
Attributes, you will fall into a trap that you would never be able to escape from! So if Satan whispers about it

15 In some narrations, he began to sweat and turn red, and in other narrations, he remained silent with his head down for a very long
time. In some narrations, he ordered the man to be banished from the study circle and then he said the statement, and other
narrations say that he said the statement and then ordered the man to be removed.

16 Refer to Sharh Usool I'tigaad Ablus-Sunnab wal-Jamaa ah no. 664.

Shaykh “Ubayd al-Jaabiree (may Allaah preserve him) says here: "Imaam Maalik (may Allaah have mercy on him) took a tough stance
with this person and did not go easy on him. Indeed, he called for his removal and said: 'T only know you to be astray!' or according to
another narration, 'T only know you to be an innovator!'

Shaykh Muhammad Amaan al-Jaamee (may Allaah have Metcy on him) said, explaining the authot's words:

This was at a time when the tribulations caused by theological rhetoric had appeared and began to spread. The Imaam
(Maalik) was one of the imaams who were severe in their opposition to these ideas being introduced to the people. Thus, he
used to say: "Is it that every time a man comes sharper in his skills of debate than the one before him we are to abandon
what Jibreel brought to Muhammad (may Allaah raise his rank and grant him peace)?! He was like the rest of the imaams in
their stern opposition to the implications and meanings of theological rhetoric when it appeared, and this is why he became
upset and astonished.

17 Refer to Sharh Usool I'tigaad Ablis-Sunnab wal-Jamaa’ah no. 665.

Shaykh Muhammad Amaan al-Jaamee (may Allaah have Mercy on him) said here, "What is authentic is the narration from Imaam
Maalik. The people of knowledge have stated that what is attributed to Rabee ah, and Umm Salamah as well, has problems and that
what is authentic is the narration from Imaam Maalik.
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into your heart, then know that it is from his evil whisperings and seek refuge with your Lord, for verily with
Him is your refuge. Do what He has ordered you to do, since He is your Doctor!'®

Allaah has said:
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«And if an evil whisper from the Shayraan comes to you, then seek
refuge with Allaah. Verily, He is All-Hearing, All-Knowing.»'?

Do you think the statement of Imaam Maalik is specific to the ascension of Allaah? Or is it a principle that we
can use with all of the attributes of Allaah? We use it unrestrictedly with all of Allaah's Attributes.

For example: Allaah has a hand. How is the Hand of Allaah? We say: "The Hand is not unknown, the details
of it are incomprehensible, believing in it is obligatory, and questioning about it is an innovation!"

Some people have said: 'So long as we cannot explain an attribute of Allaah, we should negate it, or "To
explain it could only mean to explain it as it relates to our human attributes,' and so they would talk about the
hands of the creation and would say unbefitting things about Allaah (“Azza wa Jal)). This is the angle of
argument that the Ashaa ira use.

Furthermore, there is an error in their reasoning. They say: 'Allaah has a Hand and we know what a hand is.
Allaah couldn't have a hand like that, so He could not have a hand.' The person denying the attribute first
made a fashbeeh, as soon as he heard about the hand, he thought about it in relation to Allaah, so he said:
"There can be no hand, because I know what a real hand is, so it must be figurative speech." So what lead
them astray is zashbeeb firstly - they did not keep in mind the verse:

18 'This is based on a Jadeeth in the Musnad of Ahmad (4/163) and Sunan Abee Daawood no. 4206, on the authority of Aboo Rimthah
(may Allaah be pleased with him), who narrated that his father said to the Messenger of Allaah (may Allaah raise his rank and grant
him peace): "Let me see what is wrong with your back, I am a doctor." The Prophet (may Allaah raise his rank and granth im peace)
said:
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«Allaah is the tabeeb (doctor). You are merely a kind man.
Its doctor is the One who created it.»

This is Aboo Daawood's wording. Refer to Silsilatul-Abadeethis-Saheehah no. 1537.

Teacher Moosaa Richardson: Can we refer to Allaah as our doctor (not as a Name but as a Ababar)? Can we say that Allaah is the
one who cures people? When we say that Allaah is a fabeeb, we mean that Allaah is the One who gives us the medicine and He is the
One who allows the medicine to take effect. He is the One who grants success to any medical treatment. This is the meaning. The
Messenger (sallallaabn “alayhi wa sallam) spoke with words like that, otherwise, we are not going to refer to Allaah as the fabeeb.

19 Soorah Fussilat (41):36
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«There is nothing similar to Him»%

When you think of any attribute, let it be in the forefront of your mind that there is nothing similar to Him!
He ascended in a way that is not like an ascension you know. He has a Hand that is not like the hands you
know. There is nothing similar to Him. If that was at the forefront when we thought about any attribute, we
could not go far into thinking about it and drawing similitude.

The Foot of Allaah: We say: "The Foot is not unknown, the details of it are incomprehensible, believing in it

is obligatory, and questioning about it is an innovation!"

The Mercy of Allaah: We say: "The Mercy of Allaah is not unknown, the details of it are incomprehensible,
believing in it is obligatoty, and questioning about it is an innovation!"

Did you know: The Asha irah say that Allaah does not have mercy? It is allegorical (to them). They worship a
Lord with no mercy. They believe that anything regarding mercy in the Qur'aan does not really mean mercy, it
really means an intention to reward someone or protect them from harm. This is the meaning of mercy
(according to them).

They believe that mercy is a weakness of the heart, since showing mercy towards someone necessitates
compassion and thus, that is weak. So, they believe that one cannot describe Allaah with that. But (notice):
they are talking about the specific details of the creation's metrcy! And because they have compared Allaah to
the creation, they said: "It is not befitting," thus rejecting the idea of mercy for Allaah (“Azza wa Jall). This is
where they have deviated.

20 Sooratush-Shooraa (42):11.
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THE SEVENTH PRINCIPLE
CONCERNING ALLAAH'S ATTRIBUTES

2.7. THE ATTRIBUTES OF ALLAAH ARE TAWQEEFIYYAH -
THERE IS NO PLACE FOR INTELLECTUAL FREE-THINKING
REGARDING THEM

Knowledge of Allaah's Attributes is fawgeefiyyah, meaning that you do not seck to establish attributes for
Allaah, except that which is affirmed in the Book and the Swunnab.

Imaam Ahmad, may Allaah have Mercy on him, said: "Allaah may not be described except with what He has
described His own Self with, or with what His Messenger has described him with. This can not go beyond the
Qur aan and the badeeth." Refer back to "The Fifth Principle Concerning Allaah’s Napmes.'

Attributes are established for Allaah from the Book and the Sunnah by one of three ways:?

One: The Attribute is clearly mentioned, like Honor, Strength, Mercy, His Striking, His Face, His two Hands,
etc.

Two: It is derived from one of His Names, like how a/-Ghafoor (the Ever-Forgiving) includes Forgiveness,
and as-Samee” (the All-Hearing), includes Hearing, and so on. Review 'The Third Principle Concerning Allaah's
Names.
Three: It is directly understood from an Action or a Description, like:

(1) His Ascension over the Throne;

(2) His Descent to the lowest Heaven

(3) His Coming to judge between the servants on the Last Day

(4) His Retribution for the acts of the criminals.

The proofs for these Attributes are as follows, in order:

[1] Allaah, the Exalted, has said:
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«The All-Merciful ascended above the Throne.» [Soorah Taa-Haa (20):5]

2 Shaykh “Ubayd al-Jaabiree (may Allaah preserve him) points out here that it is as if the author (may Allaah have Mercy on him) was
answering a question that could be asked here, "If there is no intellectual free-thinking regarding the Attributes of Allaah, the
Honored and Exalted, and one must rely solely on textual evidences, then how can one use texts from the Book and the Swunab to
know about the Attributes?"
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[2] The Prophet (may Allaah raise his rank and grant him peace) said:
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«Our Lord descends to the lowest heaven...»
[3] Allaah has said:
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«And (when) your Lord has come with the Angels,

rank after rank.» [Sooratul-Fajr (89):22]

[4] Allaah has said:
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«Verily, We will get retribution from the criminals.» [Sooratus-Sajdah (32):22]

3 Collected by al-Bukhaaree no. 1145 and Muslim no. 758 on the authority of Aboo Hurayrah (may Allaah be pleased with him).
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