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al-Nuqāyah By Imām al-Suyūṭī (d.911H) 

The science of Tafsīr: A science wherein one researches 

regarding the noble book, and it is limited to the 

introduction with fifty-five categories. An introduction to 

the Qur’ān which was revealed onto Muhammad (صلى الله عليه وسلم) with 

miracles from the Sūrah’s it contains, and a Sūrah is a part 

and chapter which is textually stipulated (Tawqīfī). The least 

is three verses. An Āyah is a part of the words of the Qur’ān 

distinguished by separation. Then within it is that which is 

more virtuous and that is the speech of Allāh regarding 

Allāh, and that which is less virtuous His speech regarding 

others. It is impermissible to recite it in a foreign language 

or by meaning, or to explain it with opinion, but not its 

interpretation (Ta’wīl).  

The Types: From it is that which goes back to the revelation, 

and it is twelve types; al-Makkī and al-Madanī. What is 

correct is that which was before the migration is Makkī and 

after it is Madanī; and it is al-Baqarah and the three which 

follow it, al-Anfaal, al-Bara’a, al-Ra’d, al-Hajj, al-Noor, al-

Ahzaab, al-Qitaal, and those that come after it. al-Hadid, al-

Tahrim and those in between them. Also al-Qiyaamah, al-

Qadr, al-Zalzalah, al-Nasr and al-Mu’awwidhataan. It is 

said: al-Rahman, al-Insaan, al-Ikhlaas, al-Fatihah, and the 

third [opinion regarding al-Fatihah] is that it was revealed 

twice. It is also said: al-Nisaa, al-Ra’d, al-Hajj, al-Hadid, al-

Saff, al-Taghabun, al-Qiyaamah and al-Mu’awwidhataan 

are Makkī. 

During residency and travel: The first are numerous, the 

second; Sūrah al-Fath, and the verse of Tayammum in al-

Mā’idah [was revealed] in the occasion of the army or in the 

desert. ((And fear a Day when you will be returned)) in 

Mina, ((The Messenger has believed)) until the end on the 

day of the conquest, ((They ask you, [O Muhammad], about 

the bounties [of war])) and ((These are two adversaries who 

have disputed)) in Badr, ((This day I have perfected for you 

your religion)) in Arafah, and ((And if you punish)) in Uhud. 

During day and night: The first are numerous, the second; 

Sūrah al-Fath, the verse of Qiblah, ((O Prophet, tell your 

wives and your daughters)), and the verse regarding the 

three who stayed behind.  

During summer and winter: The first; like the verse 

regarding al-Kalālah. The second; like the ten verses 

regarding the innocence of ‘Ā’ishah.  

al-Farāshī: Like the verse regarding the three who stayed 

behind. It was revealed when [the Prophet] was sleeping in 

the house of Umm Salamah. Surah al-Kawthar is also 

connected to that which was revealed whilst he was 

sleeping. 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



The reason for revelation: Many books have been authored 

in this. What has been narrated regarding it from a 

companion is Marfū. If it is without a chain of narration then 

it is Munqati’, or from a Tābi’ī then it is Mursal. If it is 

without a chain of narration it is rejected. There are also 

matters which are authentic like the story of al-Ifk, al-

Tayammum, al-Sa’ī, the verse of al-Hijāb, praying behind 

the Maqaam, and ((Perhaps his Lord, if he divorced you 

[all], would substitute for him wives better than you)). 

The first to be revealed: What is correct is that it was 

((Recite in the name of your Lord)), then al-Mudatthir. In al-

Madīnah ((Woe to those who give less [than due])), and it 

is said: al-Baqarah. 

The last to be revealed: The verse of al-Kalālah. It is also 

said: al-Ribā. It is also said: ((And fear a Day when you will 

be returned)). It is also said: The end of al-Barā’a, and the 

end of Sūrah al-Nasr, and it is said: Barā’a.  

From it is that which returns to the chain of narration and 

these are six: al-Mutawātir, al-Āhād and al-Shādh.  

The first: The seven, it is said; except the forms like al-Mad, 

al-Imaalah, Takhfeef al-Hamza.  

The second: The three, and the recitation of the 

companions.  

The third: That which has not become famous from the 

recitation of the Tābi’īn. Once cannot recite with other than 

the first. However, they may be acted upon in the realm of 

Tafsir. Other than this there are two views; if it is conflicting 

then the Marfū’ is given precedence. The condition of the 

Qur’ān is authenticity of the chain of narration and its 

agreement with the Arabic language and writing. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



The recitations of the Prophet صلى الله عليه وسلم: It has been 

mentioned in al-Mustadrak a chapter wherein he 

transmits through many routes that he recited 

((Maliki Yamd al-Din)), ((al-Sarāt)), ((La Tajzī Nafs)), 

((Nunshizuhā)), ((Farhanu)), ((al-Yaghul)), ((An al-

Nafsa bil-Nafsi wal-Aynu Bil-Ayni)), ((Hal Tastati 

Rabuk)), ((Darasta)), ((Min Anfusikum)), ((Wa Kaana 

Imaamuhum/and/Malikun Ya’khudu Kulla Safīnah 

Sālihah)), ((Sukaara wa maa hum bi-Sukaara)), ((Min 

Qurraati A’yun)), ((Walladhina Āmanu 

Wattaba’athum Dhurriyatuhum)), ((Refer to Arabic on 

right)). 

The narrators and Huffādh: Those famous from the 

companions are; Uthmaan, ‘Ali, Ubayy, Zayd, Ibn 

Mas’ūd, Abū al-Dardā, Mu’ādh, Abū Zayd, then Abū 

Hurayrah, Ibn ‘Abbās, and ‘Abdullāh Ibn Sā’ib.  

From the Tābi’īn: Yazīd ibn al-Qa’qā’, al-A’raj, 

Mujāhid, Sa’īd, ‘Ikrimah, ‘Atā, al-Hasan, ‘Alqamah, al-

Aswad, ‘Ubaydah, Masrūq. To them the seven [modes 

of recitation] return.  

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



From it is that which returns to its dictation, and it is 

six: The first; al-Waqf and al-Ibtidaa... they differed 

regarding al-Hā al-Marsūmah Ta. Al-Kisā’ī stopped at 

way from: ((Refer to Arabic on right)). Abū Amr 

[stopped] at al-Kaaf, and stopped at the Laam like 

((Refer to Arabic on right)) 

al-Imaalah (declension): Hamza and al-Kasaa’i apply 

declension on any noun or verb Also, Ani, with the 

meaning of Kayf, and everything Marsoom bil-Yaa 

except Hata, Walada, Ilaa, and ‘Alaa and Zakaa. 

al-Madd: and it is connected and separated. The 

reciters who stretch the longest are Warsh and 

Hamza. Then Aasim. Then Ibn ‘Aamir and al-Kisaa’i. 

Then Abu ‘Amr. There is no difference in al-Tamkeen 

al-Muttasil in the letters of Madd. They differed 

regarding the Munfasil. 

Takhfeef al-Hamza: It is of four types: [1] Naql, [2] 

Ibdaal with the vowel that preceded. [3] Also, Tasheel 

Baynaha wa bayna Harf Harakatiha, and [4] Isqaat. 

al-Idghaam: It is the entering of a letter into similar to 

it or close to it in a word or two words. Abu ‘Amr did 

not do Idghaam except in; (Refer to Arabic on right) 

and ((Refer to Arabic on right)). 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



Then it is that which returns to research regarding the 

words, and it is seven: al-Ghareeb: its source is al-Naql.  

al-Mu’arrab; like al-Mishkaat, al-Kifl, al-Awaah, al-Sijjeel, 

al-Qistaas. Approximately sixty words have been collected. 

The majority rejected this and took the position of al-

Tawaafuq.  

al-Majaaz [metophorical]: Summary by removal of 

something. Not informing whether it is singular, dual, and 

plural when there is a ‘Aaqil word. Its opposite. Iltifaat, 

Idmaar, Ziyaadah, [repetition, earlier, later, reason]. 

al-Mushtarak: examples are al-Qura, Wayl, al-Nid, al-

Tawwaab, al-Mawli, al-Ghayy, Waraa and al-Mudhaari’. 

al-Mutaraadif; from it are al-Insaan and al-Bashar Al-Haraj 

and al-Dayq, al-Yam and al-Bahr, and al-Rujz, al-Rajs and al-

Adhaab.  

al-Isti’aarah; and it is a mechanism of similarity either 

apparent or hidden, like: ((And is one who was dead and 

We gave him life)), and ((And a sign for them is the night. 

We remove from it [the light of] day)). 

al-Tashbeeh; this is an indication of similarity by meaning, 

with the condition it is preceded by al-Kaaf and Mathl, Ka 

Anna, and its example are many.  

From it is that which returns back to the meaning 

connected to rulings, and these are four:  

al-Aam al-Baaqi; and its example: Azeez. Examples of that 

which cannot take specification, like the statement of Allah 

((and Allah is Knowing of all things)) and ((It is He who 

created you from one soul))  

al-Aam al-Makhsoos, and al-Aam alladhi Ureed bihi al-

Khusoos. The first are many. The second like Allah’s 

statement: ((Or do they envy people)), and ((Those to 

whom the people said)). The difference is that the first is 

Haqeeqah, and the second is Majaaz. Even though the 

indicator for the second is logical it is permissible that it may 

intend one, in opposition to the first. 

That which is specified by the Sunnah is permissible, and 

this occurs a lot in the form of Mutawaatir and Aahaad.  

That which the book specifies with regards to the Sunnah is 

little. Allah says:  ((until they give the jizyah)), ((on your day 

of travel and your day of encampment)), ((and for those 

employed to collect [zakah])), ((Preserve the prayers)). 

These four verses specify ahadith. The first specifies: I have 

been commanded to fight the people until they testify that 

there is none worthy of worship except Allah. The second 

specifies the hadith: Whatever is cut from an animal then it 

is still alive, is considered dead meat. The prohibition 

regarding praying at the dislikes times. 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



al-Mujmal; that which does not have a specific 

indication nor specified by the Sunnah. 

al-Mubayyan; its opposite. 

al-Mu’awwal; when the apparent meaning is left due 

to an evidence. 

al-Mafhoom; [it is of two types:] Muwaafaqah and 

Mukhaalafah. A condition, al-Ghaayah and Adad. 

al-Mutlaq and al-Muqayyad: Its ruling is that the first 

carries the second [if it is possible] like the expiation 

for killing and al-Dhihaar. 

The abrogating and the abrogated: it has many 

examples, and many books were written about it. 

Every abrogated text in the Quran its abrogation 

comes after it in sequence except for Ayat al-Iddah;  

And the abrogation can be in both the ruling and 

recitation together or one of them. 

What was acted upon for a period of time and was 

acted upon by one person. For example Ayat Al-

Najwa. It remained for ten days. It is said: A period of 

time. From that which returns to the meaning 

connecting to the wording, is six:  

al-Fasl and al-Wasl: They both came in meaning, the 

first example: ((When they go apart to their devils)) 

with the verses after it. An example for the second is: 

((The righteous is in pleasure, and the criminal is in the 

fire)). 

al-Iyjaaz, al-Itnaab and al-Musaawaat; come in the 

meaning, an example of the first: ((and in retribution 

is life)) An example of the second: ((He said: Did I not 

say to you)). An example of the third: ((but the evil plot 

does not encompass except its own people)). 

al-Qasr: It is found and its example: ((and Muhammad 

is only a Messenger)). 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



Names: From the names are the names of the Prophet 

which are twenty-five, the angels are four, and other 

than them Iblees, Qarun, Talut, Jaloot, Luqman and 

Tuba’. Maryam and her father Imran and her brother 

Harun not the brother of Musa and Al-Aziz and from 

the Sahaba only Zayd Ibn Al-Haritha. 

Kunaa: There are none mentioned except for Abī 

Lahab and his name is ‘Abd al-‘Uzza. 

al-Alqaab: Dhul-Qarnayn al-Iskandar, al-Masīh Īsā, 

Firawn/and/al-Walīd. 

The ambiguous: The believers from the people of 

Firawn, Hizqeel, the man from Surah Yaseen Habeeb 

ibn Musa al-Najjaar, the slave-boy of Musa Yusha’ ibn 

Noon. The two men mentioned in al-Ma’idah; Yusha’ 

and Kaalib. Umm Musa her name is: Yuhaanidh. The 

wife of Firawn is Aasiyah bint Mizaahim. The slave in 

Surah al-Kahf it is al-Khidr al-Ghulaam. Haysoor. The 

king Hadad ibn Yadad. Al-Azeez, whose name is: 

Atfeer or Qatfeer, his wife whose name is: Raa’eel. 

The Mubhamaat in the Qur’an are many which al-

Bulqini did not come close to, and there are separate 

authorships in this regard. 
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