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CHAPTER ONE

Do You Really Know What The Qur’an 1s?

Definition of Qut’an

According to the language, there are five views of the Scholars regarding the lexical
origin.

1. A verbal noun from the word: Recited (’753).

This was then used as a noun for the Speech of Allah. The grammarians call this
‘naming the object with the verbal noun’. They based this view on two pieces of
evidence.

The first is the statement of Allah (J:35=):
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“So once We have recited a revelation, follow its recitation.”?

The second is the statement of the noble companion Hassan Ibn Thabit (i24is) when
he was praising ‘Uthman Ibn ‘Affan (224 for his prolonged recitation of the Qur’an:
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“He spends the night glorifying Allah and reciting the Qur’an”

2. Itis an adjective from the word: To gather (s,9)

This was then used for the Book of Allah because it gathers within it; chapters and
verses.

The evidence they use for this is the statement of ‘Amr Ibn Kalthtm — the pre-islamic
poet — who said:
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“A beautiful woman who hasn’t gathered any children [i.e. not been pregnant]”

In both the first two views, the letter Hamza is an ‘Asl.

,//

Ibn al-Qayyim (£iiz5) stated that in the first two views the Hamza is an ‘Asl.

1 al-Qiyamah: 18



3. It is rooted from the word: To combine (<3,9)

The difference between this view and the second view is that in this case the ‘Asl is
the letter Nin not Hamza.

4. It is rooted from the word: Indicator (¢3!,9)

This was used for the Book of Allah because it contains indications in the form of
proofs and evidences of the Prophet Muhammad (J4k4i{>) or that portions of the
Qur’an strengthen and support other portions.

In the third and the fourth views the Nin is the ‘Asl.

5o~

Ibn al-Qayyim (i) stated that in the next two views the Nun is an ‘Asl.

5. It is a name which was not rooted from anything.

This is the view of Imam al-Shafi1. He stated that this is similar to the Tawrah and
the Injil. It is said regarding Imam al-Shafi1 that he is a proof in the Arabic language.

The overwhelming majority of Scholars are of the view that it originates from the
verbal noun, from the word: Recited (;3). The view that it means to gather was then
placed below.

According to the technical definition: The miraculous? speech of Allah that was
revealed to Muhammad (Jz.E4{ie); it is written in the Masahif, transmitted via
Tawatur (multitude) and one worships by reciting it.

2 The previous Prophets came with miracles to their people. The miracle that was given to the Prophet
Muhammad (j&j@éﬁ&/a) for the people to believe in him was the Qur’an. Through the Qur’an Allah challenged
the Arabs, the most eloquent of people:
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“And if you are in doubt about what We have revealed to Our servant, then produce a sirah like it and call
your helpers other than Allah, if what you say is true.” [2:23]



Definition of Qira’at

Linguistically, it is considered a feminine plural. It comes from the singular word: al-
Qira’ah. The word al-Qira’ah is original taken from the root word: (753). As we
previously mentioned, it is a verbal noun which has two uses:

1. To gather and combine.
2. To recite

Technically, there are many definitions. However, we will take the Imam’s definition,
since he is an expert of this science.

Imam Ibn al-Jazari (d.833AH) said:
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“It is a science wherein one learns how to articulate the word of the Qur’an and their variations
whilst attributing it to the one who recited to it”



What Are The Differences Between The Two?

There are three views regarding this:
1. The Qur’an and the Qira’at are two different matters.

Those who took this view did so because they stated that the Qur’an was a revelation
sent down upon the Prophet Muhammad; as a clarifier and a miracle. However, the
Qira’at are the variations which are present in the Qur’an.

This view is held by Imam al-Zarkashi (d.794AH), Shihab al-Din al-Qastalani
(d.923AH), and Shihab al-Din al-Dimyati (d.1117AH).

2. The Qur’an and the Qira’at are the same.
Those who took this view did so based on a number of arguments:

(@) The lexical origin of both these words are from the same root word; meaning
recitation.

(b) The Ahadith regarding the ‘Ahruf al-Saba” clearly and categorically show that
there are no differences between the two.

3. A detailed explanation is required regarding the Qur’an and the Qira’at.

The Qira’at are two types:

(@) The accepted Qira’ah; transmitted by multitude narration, are in line with the
Arabic language and are in line with one of the Masahif of ‘Uthman (£e4i). This is a

synonym of the Qur’an. It is obligatory upon everyone to believe that this is Qur’an
and if one rejects even a letter then they have disbelieved.

(b) The rejected Qira’ah; this is not considered to be Qur’an.

Imam Ibn al-dazari (d.833AH) said:
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“Anything which is in line with the Arabic grammar and is in line with the ‘Uthman1t Mushaf

With an authentic chain®, then with these three pillars it is considered as al-Qur’an

3 lmam Ibn al-Jazari has two conflicting opinions. One is mentioned in Munijid al-Mugri’in and the other is
mentioned in his al-Nashr; which contained his last and final views. In the first he conditioned an authentic



When any of these affirming pillars are missing then it is considered strange, even if it is from the
seven”*

chain with multitude narrations, and in the second he conditioned an authentic chain which is wide spread.
We will speak about the reconciliation at a later point.
4 Taybah al-Nashr
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CHAPTER TWO

Where Did The Qira’at Come From?

Originated With Revelation

The science of al-Qira’at began the day the Qur’an was revealed to the Prophet
Muhammad (J5:%40). When Allah (js52) said to the Prophet (ki)

¢

“Recite”?

Allah (Jz32) said:
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“This is certainly a revelation from the Lord of all worlds, which the trustworthy spirit "Gabriel”
brought down into your heart "O Prophet™—so that you may be one of the warners—in a clear
Arabic tongue.”?

From this we understand that Jibril is the intermediary between Allah and the
Messenger (Js:%4fz) and that the Qur'an was revealed in the Arabic language.

Allah (Jz3:) also said:
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“Nor does he speak of his own whimes. It is only a revelation sent down "to him’. He has been taught

by one of mighty power”3

Also, Allah (J3%) said to the Prophet (Jz.&4{le) when the revelation was descending:
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“Do not rush your tongue trying to memorize "a revelation of ™ the Quran. It is certainly upon Us to
"make you® memorize and recite it. So once We have recited a revelation "through Gabriel”, follow
its recitation "closely’. Then it is surely upon Us to make it clear "to you™.”*

Regarding this, ‘Abdullah Ibn ‘Abbas (&:iiy) said:

Lal-‘Alaqg: 1

2 al-shu‘ara: 192-195
3 al-Najm: 3-5

4 al-Qiyamah: 16-19
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“Allah's Messenger (£8) used to bear the revelation with great trouble and used to move his lips
(quickly) with the revelation...So Allah revealed: Do not rush your tongue trying to memorize "a
revelation of™ the Quran. It is certainly upon Us to "make you™ memorize and recite it. [Ilbn ‘Abbas]
said: [meaning] compiling it in your heart. The statement of Allah: So once We have recited a
revelation "through Gabriel”, follow its recitation "closely’. Meaning listen to it and be silent. Then it
is surely upon Us to make it clear "to you™. Meaning then it is [for Allah] to make you recite it.
Afterwards, Allah's Messenger (£8) used to listen to Gabriel whenever he came and after his
departure he used to recite it as Gabriel had recited it.”>

0\

This shows that Jibril is the intermediary between Allah and the Prophet (J&:&4z).
Therefore, this was the beginning of the science of al-Qira’at.

5 Sahih al-Bukhari 5



Command To Convey

After receiving the revelation from Allah - via Jibril — the Prophet (is:&i{le) was
commanded to convey the Qur’an which entails its recitation.
Allah (¥&3s) said:
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“O Messenger! Convey everything revealed to you from your Lord. If you do not, then you have not
delivered His message. Allah will "certainly” protect you from the people.”®

Also, Allah (§&3) said:
Gl ¢ ) Jpih e Gz
“The Messenger’s duty is only to deliver "the message” clearly.”’

Also, Allah (§&3+) said:
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“So proclaim what you have been commanded, and turn away from the polytheists.”®

These verses indicate that the Prophet (J5:E4{) was commanded to convey and
teach this Qur’an to the Companions and so he ({s:kdlz) did. He stood up and

taught the Companions the Qur’an exactly how it was received and he did not alter
or distort the Qur’an.

As Allah (1&3%) said:
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“When Our clear revelations are recited to them, those who do not expect to meet Us say "to the
Prophet’, Bring us a different Quran or make some changes in it. Say "to them’, It is not for me to
change it on my own. | only follow what is revealed to me. | fear, if | were to disobey my Lord, the
punishment of a tremendous Day. Say, Had Allah willed, | would not have recited it to you, nor
would He have made it known to you. | had lived my whole life among you before this "revelation”.
Do you not understand?”®

6 al-Ma’idah: 67
7 al-Nar: 54

8 al-Hijr: 94
9Yanus: 15-16



Also, Allah (S;_’?j/a) said:
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“Had the Messenger made up something in Our Name, We would have certainly seized him by his
right hand, then severed his aorta...”*°

This shows that if the Prophet (1s4&4{iz) attempted to change or alter the Qur’an that
Allah (§5Js) would have destroyed him.

After establishing the textual proofs there is also a rational argument that can be
made.

Let us say that there is a powerful king who rules a kingdom. In this kingdom there
is someone who does an act and justifies this by stating that they have the approval
of the king. If this occurred, the king would find this person and deal with them.

For 23 years, the Prophet (i&:&4(z) was in the dominion of Allah (3J). He was
legislating, executing and performing affairs on the basis that he was doing this on
behalf of Allah. If the Prophet (ds4kd{lz) was lying, Allah would have destroyed him,
but as he didn’t, that shows his truthfulness.

We have therefore established that the Prophet (Jz.&4{z) conveyed and transmitted
this Qur’an exactly as he received it without any alteration.

10 3l-Hagah: 44-46



An Imitated Sunnah

‘Umar Ibn al-Khattab (z4iiz)) said:
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“Recitation of the Qur’an is a Sunnah; the one after takes it from the one before

Zayd Ibn Thabit (2edis;) said:
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“Recitation is a Sunnah from the Sunan; recite the Qur’an as it was recited to you”*?

Therefore, one cannot read the Qur’an however they want to. It has to be recited in
the way that it has been taught.

‘Abdullah Ibn Mas’ud (£edis) said:
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“Follow and do not innovate for you have been sufficed”*?

‘Ali Ibn Abi Talib (:24i) said:
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“Verily the Messenger of Allah (;3\259:321\»”@1:) commanded you to recite as you were taught”*

This demonstrates that the recitation of the Qur’an is taken through direct
transmission from the mouth of a teacher which goes back to the Prophet (fs:&iz)

to Jibril to Allah (IG35).
Imam al-Shatibi (&/iz;) said in Hirz ul-Amani:
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“Analogy does not have any place in al-Qira’at *** Hold on to [0 you reciter] what the Imam’s have
chosen”®®

Therefore, the companions took and transmitted the Qur’an exactly as they were
taught from the mouth of the Prophet (Jz:&4{le) in the different Ahruf.

11 Transmitted by Ibn Mujahid in al-Saba’ p.51

2 Transmitted by Ibn al-Anbari in al-Masahif as mentioned by al-Suyiti in al-Durr al-Manthir 8/180
13 Transmitted in Sunan al-Darimi and others

14 Musnad Ahmad 2/199

15 Hirz ul-Amani



Imam al-Dhahabi (5iz5) said:
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“Those regarding whom it has reached us that they memorised the Qur’an during the life of the
Prophet (J54%4(2); taking the last recitation [between Jibril and the Prophet (1z54£4{i=)] and [they
are those] whom the Qira’ah of the ten Imam'’s revolve around. Other Companions also memorised
the Qur’an such as Mu’adh Ibn Jabal, Abt Zayd, Salim Mawla Abi Hudhayfah, ‘Abdullah Ibn ‘Umar,
‘Uthbah Ibn ‘Amir, however, there Qira’ah did not reach us”®

In conclusion, from this we understand that the Qur’an came down from Allah via
Jibril to the Prophet (Jz4£4{i). The Prophet (d4k5{le) taught it exactly as he received
it to the Companions without any alteration. The Companions then taught it exactly
as they had received it.

16 Ma’rifah al-Qurra al-Kibar p.20



Compilation of Aba Bakr (Xedi))

After the death of the Prophet ({5:£4{>), Abt Bakr (k2di;) became the leader. During
the time of Aba Bakr (£24is5) many people left the religion. A man named Musaylamah
al-Kadhab appeared who claimed that he was a Prophet sent from Allah, and some
people refused to pay the Zakat. Aba Bakr (4di) was then forced to wage a war -

known as the Battle of Yamamah — which led to the death of many Qurra. Due to
this, ‘Umar Ibn al-Khattab suggested to Abu Bakr that the Qur’an should be compiled
in one place in vigour to preserve the Qur’an. When this was presented to Abu Bakr,
he finally accepted this proposal.

Imam al-Shatibi (&iz;) said:
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“The liar Musaylamah misguided the people of Yamamah *** when he was destroyed in the time of
al-Siddiq

And after a severe battle came his demise *** and he was a great harm upon the reciters
‘Umar called Abl Bakr and said: | fear for *** the reciters; so hasten in writing the Qur'an

The Companions compiled the Qur'an in a Suhuf *** and they relied upon Zayd Ibn Thabit — the
trustworthy and [the Companions] were pleased with his opinion

So he stood up - with the help of Allah — to compile the Qur’an *** with sincerity, enthusiasm and
and conviction that overcame.

He compiled it in all of its modes until it completed *** the Seven Ahruf — from Above — as is well
known

al-Siddiq took the Mushaf and then *** it was given to Faridq when his [Abl Bakr’s] life came to an
end”?’

17 ‘Aqilat Atrab al-Qasa’id



Abu Bakr (&zdis5) planned to gather the Qur’an to collect it in one place — which
included all of the seven Ahruf, so he called upon Zayd Ibn Thabit (i) and
informed him of this responsibility. This compilation was kept with Abu Bakr (&)
until he died. After his death it was passed to ‘Umar Ibn al-Khattab (&dis). It
remained with ‘Umar (&di) throughout his caliphate. After ‘Umar (4di) died, it was
passed to his daughter Hafsa (Gzdiss).

Imam al-Shatibi (iiz5) said:
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“After It was with Hafsa, the reciters then differed amongst themselves *** they disputed and each
claimed their recitation to be the Qur’an

In some of the battles the one who was watching their disagreements was Hudhayfah *** he saw in
their disputes that which was shocking

He came to ‘Uthman in a state of shock and said *** | am scared that they will mix [the Qur’an], so
grab hold of the people

He requested for the first gathered Suhuf *** specified Zayd and a number of people from Quraysh
Write it in the dialect of Quraysh as it is the recitation in which *** it was revealed to the Prophet

They stripped the diacritical marks the way ‘Uthman loved for it to be written *** there was no
diacritical marks to allow it [to be read in multiple ways]”*®

When it reached the end of 24AH and the beginning of 25AH, ‘Uthman (&diz) was
involved in the conquest of Armenia and Azerbaijan. One of the participants of this
conquest was Hudhayfah Ibn al-Yaman (&4iz). In a particular incident he noted that
a group from the general mass were arguing; each claiming that their recitation is
better than the other. Hudhayfah (icdis) returned to ‘Uthman (&edis) and informed

him that he was afraid that these people will differ amongst themselves as the
Christians and Jews differed between themselves. ‘Uthman (£:4i%) decided to request

the compilation of the Qur’an from Hafsa (¢dis). Hafsa (Q;E\_”;e;) gave it to Uthman
(£edi) who then created a committee of four men; Zayd Ibn Thabit, ‘Abdullah Ibn al-

Zubayr, ‘Abdul-Rahman Ibn al-Harith and Sa’id Ibn al-As. These four were from the
Quraysh and from those who migrated with the Prophet (454£4{z). The committee

18 ‘Aqilat Atrab al-Qasa’id



was put in place to make copies from the Suhuf kept in Hafsa’s custody, and these
were then sent, with a teacher, to the headquarters of the Muslim lands.

Imam al-Shatibi (&%) said:
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“Copies from it were sent to Madinah *** Kifah, Sham, Basrah, which fills [the readers] eyes

It was said: Makkah, Bahrain, with Yemen *** it spread all corners of the earth”*?

These copies were sent — with reciters - to Makkah, Madinah, Sham, Kafah and
Basra. The Masahif that were sent had some variations that were based upon that
which the companions were taught from the Prophet (Js:&4z).

For Example, Surah al-Tawbah Ayah 100 is read in the following manner:
£ 6V s g fp

And it is also read in the following manner — as per the Mushaf sent to Makkah and
the Mutawatir recitation of Ibn Kathir it as:
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These Masahif of Uthman became the source from wherein the Qur’an was taken
from and taught. This teaching then continued throughout the generations reaching
the ten famous reciters and continues until this day.

19 ‘Aqilat Atrab al-Qasa’id
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CHAPTER THREE

The Impact of The Arabic Dialects on The Qur’an

Prophet For Mankind

The previous Prophets were sent specifically to their people. As is found in the
Qur’an:
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“O my people! Worship Allah...”*

However, the Prophet Muhammad (J55.£4{l) was not sent to the Arabs alone, he was
sent to all of mankind.

As Allah (1&35) said:
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“We have not sent you "O Prophet” except as a deliverer of good news and a warner to all of
humanity, but most people do not know.”?

Although the Prophet Muhammad (d5.k&l>) was sent to all mankind, the
overwhelming majority of those who were with the Prophet (dz4&4{ix) were Arabs. The

Arabs that he was among were of different tribes and each would have a particular
manner of speech. It was difficult for each of these tribes to adjust the manner in
which they articulated.

For example:

1. The people of Najd which consists of Tamim, Qays and Assad perform Imalah
(between Alifand Ya or between Fatha and Kasra) whereas the people of Hijaz
use al-Fatha.

2. The people of Tamim perform Hamz whereas Quraysh do not perform Hamz.

This demonstrates that the manner in which these tribes spoke were different and
therefore it would have been difficult for them to recite the Qur’an in one manner.
Allah (Y&Js) catered for this need.

Ubay Ibn Ka’b (4zdls) narrated:
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1 al-A’raf: 59
2 al-Saba: 28
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“That the Messenger of Allah () was near the tank of Bani Ghifar that Jibril came to him and said:
Allah has commanded you to recite to your Ummah the Qur'an in one way. Upon this he said: | ask
from Allah pardon and forgiveness. My Ummah are not capable of doing it. He then came for the
second time and said: Allah has commanded you that you should recite the Qur'an to your Ummah
in two ways. Upon this he again said: | seek pardon and forgiveness from Allah, my Ummah would
not be able to do so. He (Jibril) came for the third time and said: Allah has commanded you to recite
the Qur'an to your Ummah in three ways. Upon this he said: | ask pardon and forgiveness from Allah.
My Ummah would not be able to do it. He then came to him for the fourth time and said: Allah has
commanded you to recite the Qur'an to your Ummah in seven ways, and in whichever [of these]
ways they would recite, they would be right.”3

This hadith shows that the seven Ahruf was a concession upon the Ummah to make
the Qur’an easy to recite for the various tribes; who had different ways of speaking
and articulating. All of these Ahruf were revealed by Allah ($z3¢) and were passed on
— as mentioned earlier — through direct listening and exact transmission.

3 Sahth Muslim 821



General Importance of The Science of a/-Qira’at

Ibn Hazm (4i%5) said — about the importance of the science of al-Qira’at:
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“Seeking the knowledge of the Qur’an and the differences between the recitations of the seven
reciters with precision is a communal obligation and it is a great virtue for the one who learns it...and
abundant reward. He (32li<) said: The best amongst you are those who learn the Qur'an and teach

it, and this is sufficient of a virtue.”*

Shaykh al-Islam Ibn Taymiyyah spoke about the importance of the science of al-
Qira’at in light of the principle ‘acts of worship which have [legislatively| reached us
in different ways should at times be performed in one manner and other times be
performed in a different manner’. Usually when he would mention this principle he
would give three examples:

1. The various forms of supplications said at the beginning of the prayer.
2. The various forms of the Tashahud in the prayer.
3. The various forms of recitations (Qira’at)

4 Rasa’il Ibn Hazm 3/162



Relationship Between The Science of al-Qira’at and The Remaining
Disciplines

What further emphasises the importance of the science of al-Qira’at is that, an
individual who is involved in the remaining sciences of the religion can never be free
of its need. The reason being is that the science of al-Qira’at is connected to all of the
remaining sciences.

Examples of the connection between the science of al-Qira’at and the remaining
sciences of the religion:

1. Importance in Tafsir

Allah (§535) said — as transmitted according to the recitation of the majority of the ten
reciters:

55 5% o a5 ) 190 — Gt a5l iz 53 6 oglle G b

“And even if We opened for them a gate to heaven, through which they continued to ascend, still
they would say, Our eyes have truly been blocked! In fact, we must have been bewitched.””

Ibn Kathir (3ii%) recites it as:

338 52 s Giall sl Gy 1 — Ogiag a 1ld clazd) 53 06 wgale G 3i5n

“And even if We opened for them a gate to heaven, through which they continued to ascend, still
they would say, Our eyes have truly been bewitched! In fact, we must have been bewitched.”®

The change in meaning are complimentary and not contradictory.

Allah (§53s) said — as transmitted according to the recitation of the majority of the ten
reciters:

., it o E oo
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“and he does not withhold "what is revealed to him of™ the unseen.”’

Ibn Kathir, Abt ‘Amr and al-Kisa’l transmitted and recited it as:
‘%v‘“b %‘*"“ S 32 Lid

“and he is not suspected [regarding] "what is revealed to him of” the unseen.”®

5 al-Hijr: 14-15
6 al-Hijr: 14-15
7 al-Takwir: 24
8 al-Takwir: 24



This demonstrates the importance of the science of al-Qira’at in relation to the
science of Tafsir.



2. Importance in Figh

Allah (36Js) said — as transmitted by Nafi’, Ibn ‘Amir, al-Kisa’1, Hafs and Ya’qub:

2
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“O believers! When you rise up for prayer, wash your faces and your hands up to the elbows, wipe
your heads, and wash your feet to the ankles.”®

It was transmitted by the remainder as:
sy gy 32al1 ) 28l 1K8 555 15126 B5Uall ) 445 15) 15iaT il @i G
& e S0 ) 155505

“0 believers! When you rise up for prayer, wash your faces and your hands up to the elbows, wipe
your heads, and wipe your feet to the ankles.”*°

From these two different recitations, two different rulings can be extracted. The first
ruling is that one is to wash the feet, and the second one being we understand that
one is to wipe over the socks.

% al-Ma’idah: 6
10 31-M%’idah: 6



3. Importance in Grammar

The scholars have mentioned that the one involved in the science of the Arabic
language is not taught from this science, how the Arabs would pronounce words,
this was taken from the science of al-Qira’at. For example, the concept of Ishmam!!.

When Ibn Malik (£:z5) said:

" Jodi1d &}Sl} @409 Lys ¥ Jei é)b ® pa.i’ulgi,af‘g"

“Place a Kasrah or do Ishmam a word wherein the middle letter is a harf ‘illa *** or a Dhammah as it

comes in Bia’a’ " *?

Ibn Malik (£1iz5) took this from the Qira’at as this is not present in the science of
grammar or morphology.

Imam al-Shatibi (&iz;) said:
WSS (J) Il () Loud LS s *%* galad £ 2 08 paukg JuBg"
"G (1) gl ) OIL) iy 5o *** L) bo(L) Gaswg pladsls Jamg

“Please read the explanation in the footnotes”

Therefore, the concept of Ishmam was taken from the science of Qira’at and placed
in the books of grammar.

Another example of the relationship between the science of grammar and Qira’at is
the question of whether it is permitted to connect a genitive-case pronoun without
repeating that which makes it genitive.

For example:
Is one allowed to say: 4jg b &)y
Instead of repeating that which makes it genitive: w9 b <y

The scholars of grammar from Basra state that one can only use this form in times
of necessity. Whereas the scholars from Kufa stated that it can be used and their
evidence was the Qira’ah of Hamza.

11 To add a hint of a harakah (vowel) or another letter to an existing letter so as to denote a particular action
taking place on that letter.

12 Alfiyyah Ibn Malik; Ibn Malik is talking about the past tense verb that comprises of three letters, which the
middle letter is a defective letter. If the past tense verb is three letters and the defective letter is in the middle,
how do we deal with the first letter when you want to make the doer unknown, there are three ways
regardless of if its waw or yaa. (1) The harf ‘illa is a yaa — you turn the beginning letter into a kasrah (Qiyla), (2)
The harf ‘illa is a waw — you turn the beginning letter into a Dhammah. (3) al-Ishmam [is to shape your lips in
the shape].



Imam al-Shatibi (4% said:

"Moz> yadsell plo¥lg Bjeg laases Oglelud 0gad9Sy"

“The Qurra of Kifah they read it with Takhfeef *** Hamza read al-Arham with Khafd — taken with
beauty”!314

Allah (13%) said — as transmitted by Hamza:
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Therefore, in accordance with this Qira’ah it is permissible to connect a genitive-case
pronoun without repeating that which makes it genitive, as Allah ($3¢) does this in
the Qur’an.

Ibn Malik ({1425 rejected the view of the people of Basra and said:
Sad 38 B)Y yaas ped *** o Calae g1 yadls 353"
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“Bring back the genitive causing harf when connecting to a *** genitive-case pronoun was made a
must

According to me it is not necessary *** because indeed it has come in poetry and authentic
g
established text”*®

These two examples make known the strong relationship between the science of
grammar and the science of Qira’at.

3 Hirz ul-Amani
4 The reciters of Kafah; ‘Asim, Hamza, and al-Kisa'T would read it as: (Og/2Lad)
15 Alfiyyah Ibn Malik



4. Importance in ‘Aqidah

Allah (§z3¢) said - as transmitted by the majority as:

§orndy Sk
“In fact, you are astonished "by their denial’, while they ridicule "you™.”*®
In this recitation, the one being spoken about is the Messenger (Ja.&4{e).

It was transmitted by Hamza and al-Kisa1 as:

% 0% DD A e “~ of~
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“In fact, | am astonished "by their denial’, while they ridicule "you™.”*’

In this recitation, the one being spoken about is Allah ($3).

In the second recitation, this verse is then understood as a verse regarding the
characteristics of Allah (§3%). As due to this, one is now affirming for Allah the
characteristic of ‘Ajab. This characteristic is affirmed by the ahadith, which have
been transmitted in this regard. However, now there is also a verse to support the

affirmation of this characteristic.

To conclude, these examples demonstrate the significance and important of the
science of Qira’at to the other sciences of the religion.

16 al-Safat: 12
7 al-Safat: 12
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CHAPTER FOUR

The Rich Islamic Heritage In This Field

The books that will be mentioned are those which have been authored specifically in
al-Qira’at as an independent science.

The scholars have classified the books which have been authored in this field into
three:

1. Those regarding a specific reciter.
2. Those regarding many reciters.
3. Those which explain the variations and reasoning of the Qira’at.



First Author

The scholars differed regarding the first author in this field.

Ibn ‘Atiyyah (&ii%5) states in the introduction of his Tafsir that the first person was
Yahya Ibn Ya’'mar (d.90AH). If this is true, then the science of al-Qira’at was first
written as an independent science in 90AH. However, Ibn ‘Atiyyah transmitted this
in an unconvincing manner; I have not come across anyone else mentioning this.
Furthermore, when I sifted through the books which contained the biography of
Yahya Ibn Ya’'mar, I did not find anyone who mentioned that he has a book in al-
Qira’at.

The most famous opinion among the scholars of al-Qira’at is that the first person to
author in it was Abu Ubayd al-Qasim Ibn Sallam (d.224AH,).

Imam Ibn al-Jazari (d.833AH) said:
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“The first reliable Imam who compiled the Qira’at in a book was Abu ‘Ubayd al-Qasim Ibn Sallam and
mentioning within it twenty-five reciters which includes these seven”!

Therefore, any opinion mentioned other than this, such as; Yahya Ibn Ya’mar,
Makatib al-Sulayman, al-Kisa’i or anyone else, are considered weak.

Though Abu ‘Ubayd al-Qasim Ibn Sallam was the first to author in this field, his book
is lost.

1. The earliest book which we have present with us today, is by Abt Bakr Ibn
Mujahid (d.324AH) titled: ‘al-Saba’ fi al-Qira’at’.

In this book Ibn Mujahid mentioned seven reciters. Some of the scholars mention
the reason why he may have done this. This reason being was because the Prophet
(454ki{le) mentioned seven Ahruf and therefore he mentioned seven reciters in
attempt to be in line with the number the Prophet ({z.&4{iz) used. Due to this,

confusion arose regarding Ahrufand al-Qira’at and people began mixing between the
two.

2. al-Husayn Ibn ‘Uthman al-Baghdadi (d.378AH) wrote a book in al-Qira’at.
3. ‘Al al-Daraqutni (d.385AH) wrote a book in al-Qira’at.
4. Abu al-Fath ‘Uthman Ibn Jinni (d.392AH) wrote a book in al-Qira’at.

! al-Nashr



Throughout The Centuries

During the fifth century, two great scholars authored in this field:

1. Makki Ibn Abi Talib (5z5) who wrote a book titled: ‘al-Tabsirah fi al-Qira’at al-

Saba”.
2. Abu ‘Amr al-Dani (5iz5) who wrote a book titled: ‘al-Taysir fi al-Qira’at al-
Saba”

During the sixth century, another two great scholars authored in this field:

1. Abu ‘Ala al-Hamadani (i) who wrote a book titled: ‘al-Ghayah fi al-Qira’at
al-‘Ashr’

2. al-Shatibi (iz5) who wrote a book titled: ‘Hirz ul-Amani wa Wajh al-Tahani fi
al-Qira’at al-Saba”. This book is a poeticised form?2 of the book ‘al-Taysir fi al-
Qira’at al-Saba” by Abu ‘Amr al-Dani.

Imam al-Shatibi (&iz;) said:
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“l intended the condensation of the Taysir by simplifying it, and (this poem) harvested its fruits, with

the help of Allah from the Taysir

Its (this poems) content increased with a diffusion of benefits (not found in the Taysir ). It then
covered its face modestly, (not wanting) to be given preference (over the Taysir )"

During the seventh century:

1. ‘Alam al-Din Abu al-Hasan ‘Ali Ibn Muhammad al-Sakhawi* (&iiz;) wrote a
book explaining ‘Hirz ul-Amant, titled ‘Fath al-Wasid fi Sharh al-Qasid’. This is
the first explanation which is presents.

During the ninth century:

1. Shaykh al-Mugqri’in Ibn al-Jazari wrote an amazing book titled: ‘al-Nashr fi al-
Qira’at al-‘Ashr®. In this book, Ibn al-dazari mentions his final opinions. Ibn
al-Jazari poeticised this book and called it ‘Tayyabah al-Nashr. It is

2 Imam al-Shatibi also poeticised another book of Abl ‘Amr al-DanT titled: ‘al-Mugni”. The poeticised form is
named: “Aqilat Atrab al-Qasa’id’. 1t is regarding the script of the Mushaf.

3 Hirz ul-Amani

% Do not confuse this scholar with the student of Ibn Hajar (£413%5); Shams al-Din al-Sakhawi the author of the
book ‘Fath al-Mughtth’.

5> The best explanation of the book ‘Hirz ul-Amant’ is written by Ibn Qasih titled ‘Sirdj al-Qarr. The simplest
explanation is written by ‘Abd al-Fattah al-Qadr titled ‘al-Wafr'. Other explanations are: ‘al-La’ali al-Faridah’ by
al-Fasi, and ‘Ibraz ul-Ma’anr’ by Abld Shamah al-Magqdist.

5 It is published in five volumes with the verification of Ayman al-Suwayd.



fascinating that although this poem consists of less lines than ‘Hirz ul-Amant’7s
it contains more reciters and more routes of transmission.

Other Important Books

‘Tadhkirah’ by Ibn al-Ghalbun. It contains eight Qurra’.

e All of the books of Ibn al-Jazari as they have become reference points for the
scholars after him in this field.

It is important for a student of knowledge to study these books — with its people - to
ground themselves in the science of al-Qira’at. Once one has studied these works
then — and only then - is it wise for them to proceed to read the works of the
orientalists. This is because if one does not know what is for them, they will not be
able to defend that which is correct.

7 Although this is the case, ‘Hirz ul-Amanr’ became widely spread and accepted due to its structure, eloquence
and poetic beauty.

8 A student of knowledge is advised to take the following steps when learning this science: [1] ‘Hirz ul-Amanr’,
[2] ‘al-Durrah’ by lbn al-Jazari, and finally [3] ‘Tayyabah al-Nashr’. Shaykh ‘Abd al-Fattah al-Qadi compiled a
book titled: ‘al-Budir al-Zahirah fi al-Qira’at al-‘Ashra al-Mutawatira min Tariqgay al-Shatibiyyah wa al-Durrah’
wherein he merges between the first two books to make it easier for the student to learn.
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CHAPTER FIVE

Introduction To The Seven Ahruf

The Seven Qira’at Are Not The Seven Abruf

There are five great Imam’s who pointed this out.

1. Makki Ibn Abi Talib (d.437AH) said:
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“As for anyone who assumes that the recitation of each one of these reciters — such as Nafi’, ‘Asim
and Abi ‘Amr - is one of the seven Hurdf which the Prophet (#8) categorically mentioned - then this

from them is a grave mistake. As what necessitates from them is that which is not recited by these
seven is rejected.”?

2. Abu al-‘Abbas al-Mahdawi (d.440AH) said:
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“The one who composed these seven [recitations] did that which was not befitting for him?, making
matters ambiguous for the general people, by making it seem — for those who have little knowledge

— that these [seven] recitations is what is mentioned in the narrations. If only — he confined [himself
to] — less than seven or increased to it, so the doubt could be removed.”?

3. Abu Shamah al-Maqdisi (d.665AH) said:
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! al-lbanah ‘an Ma’ant al-Qira’at

2 Imam Abu Bakr Ibn Mujahid composed a book called ‘the seven’ and mentioned the seven reciters. This led
to confusion amongst the general people. If only he did similar to Imam lbn Ghalbdin in his book ‘al-Tadhkirah
fi al-Qira’at al-Thaman’.

3 |bn Hajar in al-Fath al-Bari



“A group of people —who had no insight in the foundations of this science — assumed that the
recitation of the seven Imam’s is that which the Prophet (#8) enunciated by his speech: The Qur'an
was revealed in seven Ahruf. So the recitation of each of them is a Harf from these Ahruf. One who

attributes this to Ibn Mujahid is mistaken.”*

4. Ibn al-dazari (d.833AH) said:
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“It is not possible that what is intended by the seven [Ahruf] are these famous seven reciters — even

if some of the lay people assume this — because these seven [reciters] they were not created and did
not exist.””

5. Ibn Taymiyyah (d.728AH) said:
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“It has become clear by that which has been mentioned that the recitations which are attributed to
[for example] Nafi’ and Asim are not the seven Ahruf in which the Qur’an was revealed in. This is by
the consensuses of the scholars from the early-comers and late-comers.”®

e 0

4 al-Murshid al-Waijiz 1/146
5 al-Nashr 1/24
5 Majmu’ al-Fatawa 13/401



Excuses For Ibn Mujahid

The Scholars excused Ibn Mujahid for four reasons:

1.

He authored regarding these seven because these seven is what he received
from his teachers. Therefore, coincidentally — by the decree of Allah — the
number he received was the same as the number mentioned in the hadith.

. He authored regarding these seven deliberately and chose them consciously

to be in line with the number mentioned in the hadith of the Prophet
(4z54k5le). However, not with the intent of showing the meaning of the hadith.
This was the view taken by: Shihab al-Din al-Qastalani and Abu Shamah al-
Magqdisi.

. Some of the scholars state that he did this in line with the view that states

that the Masahif of ‘Uthman were sent to seven lands.

We cannot hold Ibn Mujahid accountable for the faulty understanding of
others.



The Ahadith Regarding The Seven Abruf are Mutawatir

The narrations regarding the Seven Ahruf have been mass-transmitted which
provides certain knowledge. There are many scholars who have mentioned that it is
Mutawatir. However, we will suffice with three:

1. Abu ‘Ubayd al-Qasim Ibn Sallam (d.224AH)
2. Abu ‘Amr al-Dani (d.444AH)
3. Ibn Qasih (d.801AH)



This Is Not A Concealed Issue

This matter regarding the Seven Ahrufand al-Qira’atis not an issue which is hidden
by the Muslims. Many books have been written on this topic by the Muslims. Every
book which discusses the sciences of the Qur’an will mention something regarding
the seven Ahruf. Some of those who have authored specifically regarding the seven
Ahruf are as follows:

e Abu ‘Ubayd al-Qasim Ibn Sallam (d.224AH)
e Ibn Qutaybah (d.276AH)

e Abu al-Fadl al-Razi (d.454AH)

e Abu Shamah al-Maqdisi (d.665AH)

e Ibn al-Jazari (d.833AH)

e Muhammad Bakhit al-Muti1 (d.1354AH)

Recent authors:

e Dr. ‘Abd al-Aziz al-Qari’
e Dr. Hasan Diya al-Din al-TItr

This demonstrates two matters:

1. The Muslims are not hiding anything.
2. This is not a topic that can be discussed in one or two sittings.



Why Do Ditferences of Opinion Exist?

Ibn al-‘Arabi (d.543AH) said:
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“There has not come regarding the meaning of these seven [Ahruf] a clear text or statement of a
companion, [therefore] the people differed regarding its specific [meaning].”’

From this we understand one of the reasons for the existence of this difference of
opinion which is that there is no clear text or statement of a companion which
explains the intended meaning.

Ibn Hibban (d.354AH) said:
“The difference regarding the seven Ahruf reaches thirty-five views.”®

Jalal al-Din al-Suyuti (d.911AH) said:
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“They differed regarding the meaning of this hadith into approximately forty views.”’

Mulla ‘Ali Qari came after al-Suyuti and counted forty-one views.

Ibn al-Jazari — who excelled in this field — said regarding the difference of opinion:
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“This hadith has remained ambiguous for me, | pondered over it, and repeatedly looked over it for
around thirty years until Allah gave me an opening which | hope to be the truth if Allah wills.”°
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Ibn Taymiyyah (i) said:
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“This is a great matter which has been spoken about by various scholars from the jurists, reciters,
people of hadith, exegesis, rhetoric, those who explained the strange words and other than them.”!!

A beautiful gem that we can extract from this is the sincerity and honesty of the
Scholars of al-Islam. If they did not know something they would say so and they
would strive to understand it.

7 al-Burhan

8 al-Fath al-Bari

% al-ltgan 1/164

10 3]-Nashr 1/26

11 Majm’ al-Fatawa 13/389



The Ditferences of Opinion Have No Relation To The Preservation of
The Qur’an

The ambiguity and meaning of this hadith has no relation to the preservation of the
Qur’an. None of the scholars looked at these narrations and stated that they are
questioning the preservation of the Qur’an.

Furthermore, the companions understood the meaning of the seven Ahruf mentioned
in the hadith. The hadith has been mass-transmitted and when the dispute occurred
between Umar Ibn al-Khattab (i24iz) and Hisham Ibn Hakim (4di), the Prophet
(4z54k4{le) informed them that the Qur’an has been revealed in seven Ahruf, to judge
between them and inform them that both are correct. They both understood what
the seven Ahruf meant, because if they did not understand they would have asked
the Messenger (J:4{). The Prophet (Jz.£4{i>) also informed Ubay (4e4is) that the
Qur’an has been revealed in seven Ahruf and he understood what the Prophet
(J.ki{le) stated. This is understood because - in many narrations - if the
companions did not understand a matter, they would ask about it. The ambiguity
came to those after the Companions.
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CHAPTER SIX

The Seven Ahruf Explained

The first reason why many people differed — as mentioned previously - regarding the
seven ahrufis due to there not being any clear text to explain it. The second reason
is due to some scholars finding difficulty in understanding the words ‘al-Ahruf and
‘al-Saba”.

The scholars analysed the Ahruf al-Saba’ in two ways:

1. Individually understanding of ‘al-Ahruf and ‘al-Saba”
2. Combined understanding of ‘al-Ahruf and ‘al-Saba”

Separate understanding of ‘a~-Abruf and ‘al-Saba’

‘al-Ahruf is a broken plural (sing. ‘al-Harf). The scholars of the Arabic language state
that the word ‘al-Harf has a plethora of meanings, such as:

e al-Taraf: Edge

e al-Had: Edge

e al-Janib: Border

e al-Nahiyah: Side

e al-Naqah al-Damirah: Lean camel
e al-Wajh: Perspective/angle

e al-Qira’ah: Recitation

The strongest view is that ‘al-Harf —in this context — takes two of the above meanings:
1. al-Wajh, and/or
2. al-Qira’ah

‘al-Saba” is a noun and the scholars have two views regarding its meaning:

1. Metaphorically:

The Arabs would sometimes use the number seven metaphorically for any number
in the units. This view was taken by: al-Qadi Tyyadh! (d.544AH) and Jamal al-Din
al-Qasimi?.

2. Literally:
This view is that which is held by the majority of the scholars and it is the strongest
view because all of the mass-transmitted narrations which have been authentically

transmitted from the Messenger (d4&i{ie) all clearly and categorically transmit the
number seven.

1 This view was transmitted by al-SuyGtT in al-Itgan.
2 He strengthened this view in the introduction to his book in Tafsir.



Ubay Ibn Ka’b (44l narrated:
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“That the Messenger of Allah () was near the tank of Bani Ghifar that Jibril came to him and said:
Allah has commanded you to recite to your Ummah the Qur'an in one way. Upon this he said: | ask
from Allah pardon and forgiveness. My Ummah are not capable of doing it. He then came for the
second time and said: Allah has commanded you that you should recite the Qur'an to your Ummah
in two ways. Upon this he again said: | seek pardon and forgiveness from Allah, my Ummah would
not be able to do so. He (Jibril) came for the third time and said: Allah has commanded you to recite
the Qur'an to your Ummah in three ways. Upon this he said: | ask pardon and forgiveness from Allah.
My Ummah would not be able to do it. He then came to him for the fourth time and said: Allah has
commanded you to recite the Qur'an to your Ummah in seven ways, and in whichever [of these]
ways they would recite, they would be right.”3

From this narration, the number seven was mentioned in the sequence of the
numbers one, two and three. This strengthens the view that it is literal.

3 Sahth Muslim 821



Joint understanding of ‘a/l-Abruf and ‘al-Saba”

The Scholars differed regarding its joint understanding and the views can be
categorised into two:

1. Weak Opinions: Without any evidence and therefore not given any weight.
2. Strong Opinions: With general evidence and that which resembles an
evidence; therefore they are given weight.

Weak Opinions

These views are divided into three:

1. Some of the people of Figh who stated that it means:
e Restricted (al-Mutlaq) and Unrestricted (al-Muqayyad)
e Specific (al-Khas) and General (al-‘Am)
e Categorical (al-Nass) and Interpreted (al-Mu’awwal)
e Abrogating (al-Nasikh) and abrogated (al-Manstikh)
e Ambiguous (al-Mujmal) and explanatory (al-Mufassal)
o Exception (al-Istithna)

2. Some of the people of language who stated that it means:
e Ellipsis (al-Hadf) and Connectors (al-Sila)
e Advance (al-Tagdim) and Delay (al-Ta’khir)
o al-Qalb al-Isti’arah
e Repetition (al-Tikran
e Figurative (al-Kinayah)
o Literally (al-Haqiqah) and Metaphorically (al-Majaz)
e Ambiguous (al-Mujmal) and explanatory (al-Mufassal)
e Apparent (al-Dhahir) and Strange (al-Gharib)

3. Some of the people of Tasawwuf who stated that it means:
e Asceticism (al-Zuhd)
e Contentment (al-Qina’ah)
e Decisiveness (al-Hazm)
e Hope (al-Raja)
e Generosity (al-Karam)
e Forgiveness (al-Istighfar)
e Pleasure (al-Rida)
e QGratitude (al-Shukr)
e Patience (al-Sabr)
e Love (al-Mahabba)
e Aspiration with witnessing (al-Shawq ma’a Mushahadah)
e Accountability (al-Muhdasabah)

These three views are given no consideration for the following three reasons:



. They have no evidence to support their claims — neither from close nor far.

2. They cannot be understood in the context of the seven Ahruf because the

narrations are clear that it is referring to the pronunciation of words.

. They do not support the reason for which the seven Ahrufwere revealed which
is for ease of the people.



Strong Opinions

The views regarding the Seven Ahruf which are given consideration are divided into
two. That the Seven Ahruf are:

1. Seven prevalent dialects of the Arabs, this view is attributed to the majority of
Scholars of Figh and Hadith, from them:
e Sufyan Ibn Uyaynah (d.197AH)
e Ibn Wahb (d.198AH)
e Abu ‘Ubayd al-Qasim Ibn Sallam (d.224AH)
e Ibn Jarir al-Tabari (d.310AH)
e Abu Ja’far al-Tahawi (d.321AH)
e Ibn ‘Abdil-Barr (d.463AH)

Although these Scholars agreed that it means seven dialects, they differed
regarding two matters:

i.  Are the dialects applied to different parts of the Qur’an or to various
words in the Qur’an?
a. The dialects are applied to different parts of the Qur’an. This
view is taken by: Abu ‘Ubayd and those who agree with him.
b. The dialects are applied to words in the Qur’an with many
synonyms. This view is taken by: Ibn Jarir al-Tabari, Abu
Ja’far al-Tahawi, Ibn ‘Abdil-Barr and others.

ii.  Are the dialects still present in the Qur’an till today?

a. The dialects are all present in the Qur’an and they have not
been abrogated. This view is taken by: Abu ‘Ubayd and those
who agree with him. Within this view they differed regarding
which dialects they are. The most famous seven are as the
Poet said:

ool an @l L glis BUS *H* 53l gn Joda " u‘*’ﬁ
"oad 3 3l Y Tals o (S +4* Yo Lgd 0T, U )
“Thaqif, Quraysh, with Hudhayl and Hawazin *** Kinanah would read, Tamim with Yemen

Dialects in which the Qur’an was revealed in *** My brothers, by this poem | do not want any profit”

b. The dialects have all been abrogated except for the dialect of
Quraysh. This view is taken by: Ibn Jarir al-Tabari and those
who agree with him.

2. Seven forms of variant recitations. This view is taken by many of the Scholars
and reciters from them: Ibn Qutaybah (d.276AH), al-Bagqillani (d.403AH), Abu
al-Fadl al-Razi (d.606AH), and Ibn al-Jazari (d.833AH). Although they agreed
upon the number seven, they differed when mentioned the examples of these
seven (although they were very similar to each other).



Abu al-Fadl al-Razi (d.606AH) stated that the Qur’an’s multiple forms of recitation
differ in seven ways:

i.  Grammatical variation of nouns e.g. number, gender etc. For Example:

Allah (§z3¢) said — according to the recitation of the majority:

4063 b s
“And they (plural) who are to their trusts and their promises attentive”

Ibn Kathir recited it as:

gresled ¢b iz
“And one (singular) who is to their trusts and their promises attentive”>

ii. Grammatical variations in the verbal morphology. For example:

Allah (Jz3=) said — according to the recitation of all reciters except for Ibn Kathir Aba
‘Amr and Hisham:

HOELT G5 det 5 1)
“But they said: Our Lord! Make "the distances of™ our journeys longer.”®

Ibn Kathir Abt ‘Amr and Hisham recited it as:
6N G s 5 18y

Ya’qib al-Hadhrami recited it as:

-

iii. Grammatical variations in the suffixes (I’rab)

Allah (fz3) said — as recited by the majority:
§ghs sl Los 45 op3)
“And if it is a good deed, He will multiply it many times over.”’

As recited by Nafi’, Ibn Kathir and Abt Ja’far:
§lasli Lo L6 03

iv. Variations in addition and subtraction

4 al-Mu’mindn: 8
5 al-Mu’mindn: 8
6 Saba: 19

7 al-Nisa: 40



Allah (§z3¢) said - as recited by Ibn Kathir, Abi ‘Amr, ‘Asim, Hamza, and al-Kisa':

Gl 81 52 Al OB

“Allah "alone™ is truly the Self-Sufficient, Praiseworthy”®

As recited by Nafi’ and Ibn ‘Amir:

et ) ) OB

V. Variations in word order

Allah (§z3¢) said - as recited by the majority:
415585 1litsh
“or fought or were killed”®

As recited by Hamza, al-Kisa1 and al-Khallaf:

15563 153
vi. Variation in letters (consonants and vowels)

Allah (§z3=) said — as recited by the majority:

P

%mmwy,u_nu%

“Then and there every soul will face "the consequences of” what it had done”?*°

As recited by Hamza, al-Kisa’1l and al-Khallaf:
& ALl 6 5 A s ek )

vii. Variations in dialects; referring to Fath, Imalah, Tarqiq, Takhfim, Idhar, and
Idhgham etc.

These are the seven multiple forms of recitation that is understood as the Seven
Ahruf according to the second view.

8 al-Hadid: 24
% Al-‘Imran: 195
1%Yinus: 10
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CHAPTER SEVEN

A Critical Analysis of The Correct Meaning of The Seven
Abruf

As mentioned in the previous chapter, the two strongest views regarding the Seven
Ahruf are:

1. Seven dialects of the Arabs
2. Seven multiple variants of recitation

Analysis of The View: Seven Dialects of The Arabs

In this chapter, we will analyse the two views.

The first view that the seven Ahruf means seven dialects of the Arabs is a strong view.
However, it is weakened by several matters. From them are:

1. Those who held this view differed amongst themselves regarding which
specific Arab dialects are intended by the Seven.

8- -

Ibn al-Jawzi (513%5) said:
ds Sy Vg o U gracy Y dims £ (e Al (o il O oly3 (19"
"yl JB) Blile

“That which we see is that specifying from the dialects has not reached us authentically with a chain,
and no transmission is established with the experts of the text”!

There is no specific textual evidence to establish which seven dialects are considered
to be the Seven Ahruf.

2. On analysis, the Qur’an contains more than the dialects which are mentioned
according to this view.

For example:

sl 51
“While you are proudly sporting?”?

‘Samidun’ comes from the word to sing which is from the Himyari dialect.

! Funadin al-Afnan
2 al-Najm: 61



o3y Yod
“stay away from intimate relations?”3

‘Rafatha’ means intimate relations and this is from the Mudhij dialect.

3. That which has been narrated from ‘Umar Ibn al-Khattab (izdis;) wherein he
said:
6%9 wid 3 a0 % ezl _ @ %% ...0’;’;. i 42T S Ted% BF
"5 Akl I b aaly ol 15,50 ui5h olady U5 GT5AN it
“The Qur’an was revealed in the dialect of Quraysh, so recite to the people in the dialect of Quraysh
not in the dialect of Hudhay!”*

Also, ‘Uthman (&8i) said:

055 Wil ¢ 59 Olidk 88 OB o 5% §
’ "fgilad
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“Should you disagree with Zayd Ibn Thabit on any point regarding the Qur’an, write it in the dialect
of Quraysh as the Qur’an was revealed in their tongue.”®

4. ‘Umar (&dly) and Hisham (&edis) who are both Qurashi differed in the

recitation in a verse from Surah al-Furqan.

3 al-Bagarah: 197
4 Fath al-Bari 9/9
5 Sahth al-Bukhari



Analysis of The View: Seven Variant Recitations

The second view that the seven Ahruf means seven multiple variants of recitation
have been weakened for several reasons from them:

1. Those who held this view differed amongst themselves regarding which
specific seven variations the seven Ahruf are. There are approximately twenty
variations in the recitation of the Qur’an — why were these seven selected?

2. The reason for the revelation of the seven Ahrufis to make recitation easy for
the people. The seven variations that the Scholars of this view mentioned are
commonly to do with writing and not pronunciation and therefore do not fulfil
this reason of bringing ease to the people.

These two views are the strongest opinions and both contain aspects of the truth
within them.

These are the seven multiple forms of recitation that are being understood as the
Seven Ahruf according to the second view.



Strongest View

The strongest view — in my opinion and that which my heart settles with — is the view
mentioned by Dr. ‘Abd al-Aziz al-Qari. He sifted through the various views, he took
that which he saw to be the closest to the evidence from each view to build his
opinion.

The view revolves around five points:

1.

SRS

Forms (Wuwjuh); this is the strongest view regarding the definition of al-Ahruf
in this context, because when looking at all the narrations they all seem to
indicate the meaning of forms (Wuwjtih).

. Seven (al-Saba’); By this he is strengthening the view that seven is to be taken

literally and not metaphorically. The maximum forms that can be found is
seven.

Variations (al-Mutaghayirah) in wordings which may or may not be synonyms.
Revealed as Qur’an from Allah.

. One can recite any of these forms; therefore connecting it to the

pronunciation, as is indicated in many ahadith.

This view seems to be the closest to the truth — and Allah knows best.
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CHAPTER EIGHT

The Criterion For Accepting Qira’at

There are three pillars which need to be present to identify that which is an accepted
Qira’ah and if one of these pillars is missing then it is rejected.

1. Itis in line with one of the Masahif of ‘Uthman (agreed upon)
2. Itis in line with the Arabic language (agreed upon)
3. It is mass-transmitted (Mutawatin) (Differed upon)



In Line With One of The Masahif of ‘Uthman

The recitation has to be in accordance to any one of the five Masahif which ‘Uthman
sent to the key lands of the Muslims — as mentioned earlier.

A Mushaf was sent to each of the five lands - Makkah, Madinah, Kafah, Shaam and
Basrah — with a reciter.

There were some variances between the Masahif of ‘Uthman, for example:

Surah al-Tawbah Ayah 100 is read in the following manner — as per the Mushaf of
Madinah, Ktafah, Shaam and Basrah:

£ 6V s g fp
And it is also read in the following manner — as per the Mushaf sent to Makkah:
£V g e 55
The manner in which it is in line can be in two ways:

e Clearly
e Possibly

For example, in all of the Masahif of ‘Uthman, the verse in Strah al-Fatihah is written
in the following manner:

Gond)) a3 ellap

This can accept the pronunciation as (J.;U‘ 252 EUL) because the Arabs would omit

the Alif, similar to how they would omit the diacritical markings. The reciter who was
sent with the Mushaf recited it in this manner because he heard it from the Prophet

(Asaeiifle).
Shams al-Din al-Qurtubi (£i%5) said:

Lé—,éﬁzj‘&é.éﬂu&yd @uwy|ww|;bm|;ygn 5 39 "

uwulf.\saholjjjd.é.&.,& 'wu&m1 ; )’Sub’wﬁp@ax

G A3 8 5L lady '°’éteé-i’s°-‘3é~’-'~"u‘wa i3l &l 38
"3 e I syl Ol

“That which is found between these seven reciters from differences regarding words which are
found with some of them and not with others is because all of them relied upon that which reached
him in his Mushaf and [that which was] narrated. This is because ‘Uthman compiled these in some
copies and not others because he believes them all to be authentic, and reciting with them all is
permissible.”?

! Tafsir al-Qurtubt



In Line With The Arabic Language

It is not enough for it to only be in line with the Arabic language. Rather, it has to be
transmitted from the Prophet.

Abu ‘Amr al-Dani (%) said:

3 owdYlg dall § Y e OTyaN B9y pe 56 (3 Joad Y el )l da3lg"
&y P“ ERLS c',\w |.5! a..gb‘,."g Jad! ‘3 @c;)’[g)ﬁ;)” ‘3 CA»S" e b a,p)aﬂ
"clgal] mandly Lg)gd a3k ¢ daio dide Belylll OY (Aa)§4d Vg duye (ulid
“The Imam’s of recitation do not recite the Qur’an based on that which is common in the language
or standard in Arabic, rather upon an established chain and an authentic text. If a narration is

established with them we do not go to the standard of Arabic or that which is common, because
recitation is a followed Sunnah, therefore it is necessary to accept it and turn towards it.”



It Is Mass-Transmitted (Mutawatir)

Some people are of the view that it has to be mass-transmitted. Whereas, others are
of the view that if there is an authentic chain and it has been accepted by the Ummah

o5

(i.e. consensus) then that is sufficient. This was the final view of Ibn al-Jazari ({1iz).
Therefore, both parties are ascertaining that it has to be a form of knowledge which
benefits us with certainty.

Imam Ibn al-Jazari (d.833AH) said:
§97 Ylai! @uugll OBy *** goui drg 39190 SO
OLS)YI BN 0dgd *** HToa)l 92 Tobuw) zza09
"Lagdl § 4l o 039 *HE ol 55) ik Loomg
“Anything which is in line with the Arabic grammar and is in line with the ‘Uthmant Mushaf

With an authentic chain?, then with these three pillars it is considered as al-Qur’an

When any of these affirming pillars are missing then it is considered strange, even if it is from the
n3
seven

2 Imam Ibn al-Jazari has two conflicting opinions. One is mentioned in Munjid al-Mugqri’in and the other is
mentioned in his al-Nashr; which contained his last and final views. In the first he conditioned an authentic
chain with multitude narrations, and in the second he conditioned an authentic chain which is wide spread.
We will speak about the reconciliation at a later point.

3 Taybah al-Nashr
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CHAPTER NINE

The Shadh Qira’at
Definition of a/-Shadp

The linguistic definition of al-Shadh originates from the words: Shadha,
Yashudhii/ Yashidhi, and Shudhudhan. It means that which is isolated /singular. An
example of how the Arabs use it: A man became isolated from his friends (Shadha
al-Rajulu). Everything which is alone is referred to as Shadh.

The technical definition (according to the Scholars of al-Qira’at) is any recitation
which is missing one of the three pillars of acceptance — which has been previously
mentioned:

1. Itis in line with one of the Masahif of Uthman

2. Itis in line with the Arabic language

3. It is mass-transmitted (Mutawatir) or an authentic chain of narration
combined with consensus.

A recitation which lacks any one of these pillars is referred to as a rejected gira’ah
(Qira’ah Shadh).

There are one ten recitations which meet these conditions and are therefore accepted.
Any other recitation is rejected.

Ibn al-Salah, al-Subki, al-Zarkashi, and Ibn al-Jazari simplified the definition and
stated that anything which opposes the ten accepted recitations is a rejected
recitation (Qira’ah Shadh).

What we understand from this is that, if there is a recitation which is fabricated or
is transmitted by meaning, then this recitation holds a station which is even less
than Shadh.



Origin of Distinguishing Between Qira at

The Scholars have two views regarding this:

1. It started when Jibril and the Prophet (J&4k4{i) recited to each other the final
time; wherein Jibril informed the Prophet (Js.&4{iz) of that which is Shadh.

Imam al-Shatibi (&iz;) said:

5 s e 55T Sy 4 s e e s

“and every year Jibril would recite with the Prophet *** and it is said that in the last year they
recited [to each other] twice”?

55 585,

2. It started during the Caliphate of ‘Uthman (i2dis;). When ‘Uthman (2c4iz) sent
the Masahif to the five headquarters in the Muslim lands, and commanded
the remaining writings to be burnt. He was distinguishing between that which

is accepted and that which is rejected (Shadh).

Both of these views can be reconciled. It started during the time of the Prophet
(44ki{le) and during the time of ‘Uthman (::4is) it was reinforced over the people.

1 ‘Aqilat Atrab al-Qasd’id



Are The Qira’at al-Shadh Proot For Recitation?

The Scholars have three views regarding this issue:

1. A small number of Scholars stated that it is permissible and that one can even
use these recitations in their prayer. This view is one of the views that is
attributed to the students of Abt Hanifah and al-Shafii. It is also one of the
two opinions narrated from Malik and Ahmad.

2. The overwhelming majority of Scholars stated that it is not permissible to
recite with the rejected recitations (Qira’at al-Shadh) in any situation. Ibn
‘Abdil-Barr transmitted a consensus on this issue. Ibn ‘Abdil-Barr also argues
that the jurists of Baghdad would request one to repent if they had recited
with a rejected recitation.

There is a famous story regarding Ibn Shunbiudh and Ibn Miksam. It was said
regarding Ibn Shunbudh that he would recite with the Qira’at al-Shadh. He was
thereafter commanded to repent from this. Ibn Miksam would recite the Qur’an in
accordance to the consonantal structure of the ‘Uthmani Mushaf and in line with the
Arabic language. However, he would recite as that which the Prophet (Js.&i{e)
recited — as per authentic chains of transmission. He was also asked to repent for
this.

3. A group of Scholars stated that it is not permissible to be used in the obligatory
prayers because one cannot be sure whether the Qira’at al-Shadh is from the
Prophet ({&4£4(lz) or not. Therefore, one cannot pray an obligatory prayer
using that which they are unsure regarding. However, it can be used in
voluntary prayers because one cannot be sure whether it has broken the
prayer.

The strongest view in this issue and the only view which should be given
consideration is the second view: that it is impermissible to be used for recitation.



Are The Qira’at al-Shadh Proot For Implementation?

The Scholars have two views regarding this issue:

1. The overwhelming majority of Scholars are of the opinion that it is permissible
to extract rulings and act upon the Qira’at al-Shadh. This is because it is the
station of a narration which is Ahad.

2. Some Scholars are of the opinion that it is impermissible. This is the view of
the Shafi’iyyah and their evidence is that the Qira’at al-Shadh were trying to
reach the criteria for the Qur’an and not for hadith. However, due to the lack
of criteria for the Qur’an, it should not be compared with the criteria for a
hadith.

Both parties agree that the Qira’at al-Shadh can be used for principles of Arabic
grammar and morphology.



The Most Prominent Reciters of Qrra’at al-Shadh

These reciters can be categorised into two:

1. The four reciters after the ten.

i.

ii.
iii.
iv.

al-Hasan al-Basr1 (d.110AH)

Ibn Buhays (d.123AH)

Sulayman al-A’'mash (d.148AH)

Yahya Ibn Mubarak al-Yazidi al-Baghdadi (d.202AH)

2. The general Shadh reciters

i.
ii.
iii.
iv.
V.
vi.
vii.

Ibn Mas’ud (d.32AH)

Abu Musa al-Ash’ari (d.52AH)

Ibn Zubayr (d.73AH)

al-Laythi (d.99AH)

Mujahid Ibn Jabr al-Makki (d.103AH)
al-Dahhak (d.105AH)

Muhammad Ibn Sirin (d.110AH)



Examples of Qira’at al-Shadh

The first example; Allah ($3¢) said:
) 7 g/ @
G I o5t Gl
“When messengers from among yourselves come to you”?

It was narrated that Ubay Ibn Ka’b (ic4is) recited it as:

o > ° ¥ o - ?4002:’ @
A8 Py (30 Gy
This recitation does not oppose the Arabic language or the ‘Uthmani Masahif,

however, it has not been transmitted through mass-transmission. Therefore it is a
rejected Qira’ah.

The second example; Allah (j3) said:
#4023 ) a6h

“proceed "diligently” to the remembrance of Allah”3

It was narrated that Ibn Mas’ud (&cdls) recited it as:

ol 53 ) 108"

This recitation opposes the ‘Uthmani Masahif. Therefore it is a rejected Qira’ah.

The third example; Allah (Js3¢) said:
9 S s uad

“And by "the One” Who created male and female”*

It was narrated that Ibn Mas’ad (2:4is) recited it as:

B RCR VL

This recitation opposes the ‘Uthmani Masahif and it is not mass-transmitted.
Therefore it is a rejected Qira’ah.

It is very important to study the Qira’ah al-Shadh because these are what are used
by the orientalists to try and argue that the Qur’an has contradictions.

2 al-‘A’raf: 35
3 al-Jumu’ah: 9
4al-Layl: 3
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CHAPTER TEN

Did ‘Uthman’s Masahif Contain All Seven Abruf?

The answer to this question depends on what one understands the Seven Ahruf to
mean. Therefore, every Imam answered this question in light of their understanding
of the Seven Ahruf.

Due to this the views are three:

First View

1. It consisted only of the Harf of Quraysh. This view is held by: Ibn Jarir
al-Tabari, al-Tahawi, Ibn Hibban, and Ibn ‘Abdil-Barr.

They took this view in light of their opinion that the Seven Ahruf are seven dialects
of the Arabs.

They utilised the following arguments:

‘Uthman (i) said:

—1: ‘ff .,.o‘i'; o ~ s i°1 0”::;"9 - % 2 @ 0"0‘9° - °is’

35 sl ¢ 39 Olads 092518 cOlall Go £igw § Sob (2 W33 ol

4 no !" -~ l 1

“Should you disagree with Zayd Ibn Thabit on any point regarding the Qur’an, write it in the dialect
of Quraysh as the Qur’an was revealed in their tongue.”*

They argue that Uthman (&4iy) instructed the Companions to write the Masahif in
the dialect of Quraysh.

The second argument they use is that the Seven Ahrufwas revealed to facilitate ease
in the early period of Islam. Once the people became used to the pronunciation of
Quraysh, then it was restricted to the one dialect.

The responses given to these argument are as follows:

Firstly, when ‘Uthman (44i;) spoke about disagreeing about the Qur’an, he was not
referring to the wordings, rather he was referring to the writing of Quraysh; since he
said: write it in the dialect of Quraysh.

Secondly, there is no evidence that ‘Uthman (£:4;) commanded the Companion to

write the Masahif in only one Harf and abandon the remaining Ahruf. This required
a clear-cut proof.

1 Sahth al-Bukhari



Thirdly, the fact that today we have different Qira’at is in itself a proof that the Seven
Ahruf are present in the Qur’an. If it was only the dialect of Quraysh there would
only be one form of recitation.



Second View

2. It consists of all the Seven Ahruf. This view is held by: Abu Bakr al-
Bagqillani and a group from the Jurists, Reciters, and people of rhetoric2.

This group utilised the following arguments:

Firstly, it is not permissible for the Ummah to abandon an Ahruf which has been
revealed from Allah (Js35=).

Secondly, the Masahif of ‘Uthman were copied from the Mushaf of Abt Bakr (&dis)).
The Mushaf of Abu Bakr consisted of all the Seven Ahruf.

The responses given to these arguments are as follows:

Firstly, the reason for the revelation of the Seven Ahrufwas a concession to facilitate
ease for the Ummah. Therefore, if it is a concession, it is permitted to leave it. For
example; a traveller is given the concession to either fast or not fast. If a person
chooses to fast and leaves off eating, this is permissible because it was a concession
that was given.

Secondly, the Mushaf of Abu Bakr (2:4i;) contained Ahrufwhich had been abrogated.

The Companions unanimously agreed to leave some of those Ahruf. The aim of Abu
Bakr (iz4ls) was not to unite the people, rather it was to compile the Qur’an. The

goal of Uthman (£:4i;) was to unite the people and remove the disunity. During this

‘Uthman removed those Ahruf which were abrogated — with the consensus of the
Companions.

2 Majmu’ al-Fatawa



Third View

3. It consists of the final recitation of the Qur’an - upon the Prophet
(455:E5{>) — with the Seven Ahruf spread amongst the five Masahif. This

view is held by the overwhelming majority of Scholars including Ibn al-
Jazari.

This group utilised the following arguments:

Firstly, the Masahif of ‘Uthman were copied from the Mushaf of Abtu Bakr (i4i). The
Companions all unanimously agreed upon that which was in the Masahif of ‘Uthman.

Secondly, there is no authentic or weak narration which states that ‘Uthman (fedis)
commanded for the remaining Ahruf to be burnt.

Thirdly, the differences between the Masahif of ‘Uthman are a clear-cut evidence to
show that they differ because of the Seven Ahruf.

Ibn al-Jazari (iiz5) said:
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“This view seems to be the correct, because the authentic ahadith and famous narrations [of the
Companion] indicate and witness to this.”3
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In conclusion, this view seems to be the strongest — and Allah knows best.

3 al-Nashr 1/31
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CHAPTER ELEVEN

Did The Prophet (4z54%4>) Recite With These Qird’af?

What seems to be apparent — and knowledge is with Allah (Js352) — from the statements
of the Prophet (15:£4{l), Companions and those who followed them in guidance is
that the Prophet (d5.&4fle) did recite it in this manner. Anyone who claims otherwise
has to bring forward their evidence.

Evidence In Affirmation

The evidence that the Prophet (Jz4k4ii) recited with these Qira’at are as follows:

Allah (z32) said:

%wrgrdﬂund\ﬂ\ J)%)

“And indeed, you "O Prophet” are receiving the Quran from the One "Who is™ All-Wise, All-
Knowing.”*

After receiving the revelation from Allah - via Jibril — the Prophet (Js:&ifle) was
commanded to convey the Qur’an which entails its recitation.

Allah (Y&Js) said:

-
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“O Messenger! Convey everything revealed to you from your Lord. If you do not, then you have not
delivered His message. Allah will "certainly” protect you from the people.”?

‘Umar Ibn al-Khattab (&dis;) said:

"IVl 5y b diww OT,a)1 Bel,8"
“Recitation of the Qur’an is a Sunnah; the one after takes it from the one before”?

Zayd Ibn Thabit (i) said:

5,935 531 " 3Ty 193,818 € cyiaad! (y das Bl 1"

“Recitation is a Sunnah from the Sunan; recite the Qur’an as it was recited to you”*

L Al-Naml: 6

2 al-M3’idah: 67

3 Transmitted by Ibn Mujahid in al-Saba’ p.51

4 Transmitted by Ibn al-Anbari in al-Masahif as mentioned by al-Suyati in al-Durr al-Manthar 8/180



‘Ali Tbn Abi Talib (:zfis) said:
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“Verily the Messenger of Allah (J5.%4(>) commanded you to recite as you were taught”®

The Companion would only recite how they were taught and they would not merely
recite how they desired.

It was narrated by ‘Abdullah Ibn Mas’ad (&cdiz)):
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“The Prophet (;5&3;:3211‘&2) said to me: Recite the Qur’an to me. | said: Recite to you while it has been

revealed to you?...”®

‘Abdullah Ibn Mas’td (::8is5) was taken back by this request of the Prophet (Js.&4{e)

because it was more frequent for them to listen and hear from the Prophet (iz:&4z).

The Prophet (d5ksi{le) said:
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“The best amongst you are those who learn the Qur’an and teach it”’

This demonstrates that the recitation of the Qur’an is taken through direct
transmission from the mouth of a teacher which goes back to the Prophet (d&:&{iz)

to Jibril to Allah (J1&5353).
Imam Abu ‘Ubayd al-Qasim Ibn Sallam transmitted in his book ‘al-Masahif and Ibn
Mujahid in his book ‘al-Saba” an incident that occurred with Asim Ibn Abi Nujad.

He is also known as Bahdala - who is from one the ten reciters and has two famous
students Hafs and Shu’bah.

1. Asim learnt from Abu ‘Abd al-Rahman al-Sulami who learnt from ‘Ali Ibn Abi
Talib8. — This is the chain which Hafs learnt in.
2. Asim also learnt from Zirr Ibn Hubaysh who learnt from ‘Abdullah Ibn Mas’uad.
— This is the chain which Shu’bah learnt in.
It was transmitted that Asim said:
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5> Musnad Ahmad 2/199

6 Sahih al-Bukhari 5049

7 Sahih al-Bukhari 5027

8 Between Asim and the Prophet (;mjg:\:éﬂ@ia) are two: a Companion and a Tabi’l. Higher than him are lbn Kathir
and lbn ‘Amir.



“I aked al-Tufayl Ibn Ubay Ibn Ka’b what did your father understand from the statement of the
Messenger of Allah (Jz5&4{iz) to him: | command you to recite the Qur'an to me. He said: To recite
to him so he could correct the pronunciation.”®

This demonstrates that the companions also recited upon the Prophet (J.E4i{iz).

Furthermore, when the dispute occurred between ‘Umar (i) and Hisham (&:4iy)),

neither of them stated that this is how they personally choose to read it, rather they
both stated that they were taught to read this by the Prophet (is.kdlz) as it is
transmitted in the hadith:
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“...He is reciting Sarah al-Furgan in a different way to how you taught me to recite...”*°
The Prophet ({z45{iz) then informed them that both of these ways are from Allah.

Also, if we state that the Prophet (Js:£4{l=) did not recite with these Qira’at then this
is an accusation against the one of the manners in which the Qur’an is miraculous.

% al-Saba’ p.55
10 s3hih Muslim 818



Statements of Four Scholars

There are four scholars who have stated that the Prophet (d54E4{iz) recited with these
Qira’at.

1. Aba ‘Amr al-Dani (i) said:
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“All of these Qira’at with their forms [of recitation] and dialects is the way in which the Qur’an was
revealed. It was also recited like this by the Prophet (J5.54{i=). Allah (Jz52) permitted for His
Prophet to recite with them all, and the Messenger of Allah (;f\zgg;;\eﬁfp) stated that those who recite
in these different forms are both correct.”*?

Therefore, all of these recitations are from the Prophet ({5:&4{i), and not from the
reciter himself. Ibrahim Ibn Nakha? (&/iz;) used to dislike people say that this is the
recitation of so-and-so.

2. al-Baghawi (/4% said:
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“It does not mean that due to these Ahruf that every party can recite in their dialects how they wish
without Tawgqif [legislation from the Prophet], rather all of these Ahruf are legislated, and all of them
are the speech of Allah which was revealed via the trustworthy spirit [Jibril] to the Prophet

(dzsak{iz), which his (155.%4(2) statement indicates: Verily this Qur'an was revealed in Seven
Ahruf’*?

3. Ibn Hajar (i) said:
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11 Jami’ al-Bayan al-Qird’at al-Saba’
12 Sharh al-Sunnah 4/509



“The mentioned permissibility [of reciting with Seven Ahruf] is not based on ones desires meaning
that anyone can change the words with synonyms in their dialect, rather what is intended is that
which was heard from the Prophet (iﬁjgﬂéﬁ&é). This is substantiated by what both ‘Umar and
Hisham said — in the hadith on this topic — that the Prophet (;kj;quﬁﬁé) recited to me [like this]”*3

8o

4. Ibn Taymiyyah (£i%5) said:
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“The intent of pointing this out it show that all of this is that which the Prophet (;\.ﬁ}éﬁ;a&ﬁ:a)
conveyed to the people, and his companions conveyed from him regarding al-Iman and the Qur’an
with its Huroof and meanings and this is what Allah revealed to him as Allah (J:55) said: {And so We

have sent to you "O Prophet” a revelation by Our command. You did not know of "this” Book and
faith "before™. But We have made it a light, by which We guide whoever We will of Our servants}”**

These all demonstrate that the Qur’an is that which is taken from the Prophet
(Az45{le) who took from Jibril who took from Allah (js52).

As Imam al-Shatibi ({iiz) said:
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“There is no analogy in al-Qira’at *** Hold on to [0 you reciter] what the Imam’s have chosen”®®

13 Fath al-Bari 9/27
14 Majm0’ al-Fatawa 13/403
15 Hirz ul-Amani
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CHAPTER TWELVE

Precision of The Science of a/-Qira’at

The Scholars of al-Qira’at gave importance to memorising and teaching the Qur’an
including the minute details. They transmitted in their authorships the differences,
categorisation and the science behind the recitation of the Qur’an. Every detail that
is required has been passed down.

The Scholars of al-Qira’at divided the Qira’at into ‘Usul’ and ‘Farsh’.

Usul

‘Usul’ are comprehensive and continuous principles which can be applied generally.

Example One: Szah 1n Mim al-Jam’

e Mim al-dam’ refers to that Mim which indicates to masculinity and plurality
appearing after a ha, ta, or kaf.

e Mim al-Jam’ will appear before a sakin (no vowel sounds) or mutaharrik (with
vowel sounds)

o Ifitis a mutaharrik then it will either be a pronoun or another letter.

e Ifitis a pronoun then all the Qurra will make silah in it.

o Ifitis another letter then Qaltin will make silah with khulf (with a variance i.e.
another option) and Ibn Kathir al-Makki without khulf.

(L:JO 4 e,"";}ié J’:’If)

e Warsh will only make silah if Mim al-Jam’is followed by a Hamza al-qat’. The
remaining will read without silah.
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This is a comprehensive continuous principle for Qalun, Ibn Kathir al-Makki and
Warsh.



Example Two: Hamza Sakinah

o The solitary Hamza is either Sakinah or mutaharrikah.
e Warsh will make ibdal of the Hamza into a letter of madd which agrees with
the harakah before it if it is the fa’ al-kalimah of the verb.

. ‘Z % e e O 1@ 2
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This is a comprehensive continuous principle for Warsh.
This is similar for the: Fath, Imalah, Idgham, Idhar etc.

The Scholars state that the ‘Usul’ generally revolve around differences in dialects and

does not have much impact on the meaning, whereas ‘Farsh’ is connected to the
meaning.



Farsh

‘Farsh’ are differences between the recitations where there is no continuous principle.

Example One

Allah (Jz3¢) says:

Gl p33 el
It is recited by ‘Asim and al-Kisa’i as:

(021 33 Glla)
The remaining Qurra recited it without the Alif.

However, this principle does not apply anywhere else in the Qur’an except Strah al-
Fatihah.

Allah (Jz5=) says:
Gl i o
All of the Qurra recite it with an Alif.

Also, Allah (Jz3) says:

£

o ey
All of the Qurra recite it without an Alif.

This is one of the strongest arguments that the Muslim can use against the
orientalist. In Starah al-Fatihah, it can be recited in those two ways because it was
taken from the Prophet (Jz5.&4{lz). However, in the remaining places it was only taken
from the Prophet (is:kdlle) in a single way. If the Quran was based upon
independent reasoning then one would be able to recite it in both ways whenever it

appeared. This demonstrates that the Qur’an is a direct transmission from a
teacher’s mouth.



Example Two

Allah (§z3¢) says in al-Nisa, as per the recitation of the majority:
U s 1485 Ol
Allah (§z3¢) says in al-Tawbah, as per the recitation of the majority:
S 31 e 1581 o5
In both of these verses, Hamza and al-Kisa’ recite it as:
(B5%)

However, Allah (Js52) says in al-Ahqaf, as per the recitation of ‘Asim and Ibn
Dhakwan:

%Lz}?;:, - j, ngf; 2; ;:’1/ %}
The remaining recite it as:
(&35)
In Hirz al-Amani, al-Shatibi (liz) starts by discussing all the ‘Usul’ and then
discusses all of the ‘Furtish’ in each chapter.
Third example:
Allah (is3) says — as recited by Hafs:
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However, Ibn Kathir, Shu’bah, and Ibn ‘Amir recited it as:

_ s
(¢9292)

Allah (fz3¢) says in the next verse — as recited by Hafs, Ibn Kathir, Shu’bah, and Ibn

‘Amir:

Imam al-Shatibi (iz;) said:
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“and ((s=92) with a Fatha on the Sad is correct as it came *** Hafs agreed with this when it came
after”?

Y Hirz ul-Amant



The early scholars did not distinguish between ‘Ustl’ and ‘Furtish’. For example, Ibn

Mujahid would discuss each Qira’at as he went through the Qur’an in a chronological
order.

The first person to categorise it into ‘Usil’ and ‘Farsh’ was Imam al-Daraqutni. The
Scholars followed him in this categorisation.
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CHAPTER THIRTEEN

The Doubts: An Introduction

Avoid The Doubts

It is pertinent for one to remember that the enemies of Islam will never leave off
exerting effort to criticise this religion. They did this during the life of the Prophet
(Asaksi{ie). As Allah (Jz52) said:
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“The disbelievers say, “This "Quran’ is nothing but a fabrication which he made up with the help of
others.” Their claim is totally unjustified and untrue! And they say, “"These revelations are only”
ancient fables which he has had written down, and they are rehearsed to him morning and evening.”
Say, "0 Prophet,” “This "Quran” has been revealed by the One Who knows the secrets of the heavens
and the earth. Surely He is All-Forgiving, Most Merciful.” And they say "mockingly”, “What kind of
messenger is this who eats food and goes about in market-places "for a living™? If only an angel had
been sent down with him to be his co-warner, or a treasure had been cast down to him, or he had
had a garden from which he may eat!” And the wrongdoers say "to the believers”, “You are only
following a bewitched man.” See "O Prophet™ how they call you names! So they have gone so "far”
astray that they cannot find the "Right” Way.”*

Due to their stubbornness — whilst knowing the miraculous nature of the Qur’an —
they accused him of making it up with the help of others. Claiming that he wrote it
down, although they were aware he could not write. They slandered the Prophet
(Jzaki{le) by calling him names such as; deceived, possessed, magician and many
others. They did not hold themselves back in slandering the Prophet (Jz.&4{l) and
the Qur’an itself. Therefore, it should not come to a surprise to us that the enemies
of Islam are doing this today. As the Shaytan which sent revelation to them is the
same one who is sending revelation to the enemies of Islam today.

The Prophet (J55:£4{e) commanded the Companions not to eat a corpse which is not

slaughtered in the Islamically legislated manner. In that time, the disbelievers of
Quraysh would correspond with the Persians. The Zoroastrian Persians sent a letter
to Quraysh stating that your friend [i.e. Muhammad (4z4£4{>)] who claims that he
is a Prophet prevents his followed from eating a dead corpse. Although, those animals

1 al-Furgan: 4-9



which have died themselves [without being Islamically slaughtered] have been
slaughtered by Allah with a golden blade. With regards to this Allah (Js3¢) revealed:
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“Do not eat of what is not slaughtered in Allah’s Name. For that would certainly be "an act of”
disobedience. Surely the devils whisper to their "human” associates to argue with you. If you were to
obey them, then you "too” would be polytheists.”?

Also, Allah (Js3=) says:
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“And so We have made for every prophet enemies—devilish humans and jinn—whispering to one
another with elegant words of deception. Had it been your Lord’s Will, they would not have done
such a thing. So leave them and their deceit,”?

The enemies of Islam use elegant words of deception to fool the Muslims. Allah tells
us to leave them and their deceit.

In this day and age, we are aware that the enemies of Islam will continue spreading
doubts. However, it is sad to see the Muslims lending them an ear. Some of these
people claimed to be well-learned and intellectual. They venerate the statements of
the opponents and undermine the statements of Allah (Jz3=), His Prophet (ds.&4fe)
and early scholars of Islam.

2 al-An’am: 121
3al-An’am: 112



Allah (Js5¢) Is The Protector

This religion is going to be protected and it does not need any single individual.

Allah (§z3¢) placed the responsibility upon himself as He says:
§0sksd- & Gy S0 WP 22 G
“It is certainly We Who have revealed the Reminder, and it is certainly We Who will preserve it.”*

The promise of Allah means more to us than any individual.

As the opponents of Islam do not have any authentic revelation. They aim to criticise
the Muslims in an attempt to level the playing field. However, the Muslim does not
succumb to their plan and is firm that they have a preserved book from Allah.

As the poet said:

" e Ko | gkidlg Kllog 3 gidI"
“Kill me and Malik; and kill Malik with me”

As they have gone down they attempt to take the Muslims down with them! However,
this will never be successful.

4 al-Hijr: 9



Doubt One: The Qira’at Have Not Been Mass-Transmitted

This will be responded in five ways:

First Response: Consensus That Mass-Transmission Is Conditioned To

Accept The Qur’an

Imam al-Nawaw1 (d.676AH) said:
"eleYb 1L Y

“The Qur’an is not established — by consensus - except with mass-transmission”®
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Imam Abu Sa’id Ibn Lubb (d.782AH) said:
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“The Scholars of Usil have unanimously agreed that it is obligatory for the Qur’an to be mass-
transmitted”®

Imam Abu Sa’id Ibn Lubb (d.782AH) also said:
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“There is no established statement about the Qira’at which states that it does not have to be mass-
transmitted. The consensus [that it has to be mass-transmitted] is attributed to the early famous

scholars. Rather, what some people attributed as a view was of those before from the Rawafid and
heretics with evil intents of disbelief and misguidance.”’

Imam Ibn al-Nuwayri (d.857AH) — the student of Ibn al-Jazari — said when
commenting on those who states that an authentic chain is only required:
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5 Sharh Sahth Muslim 5/131
% Fath al-Bab wa Raf’ al-Hijab
7 Fath al-Bab wa Raf’ al-Hijab



eyl Lolg .l (40> R AS9 dye (ply ol (plg ks Zeiidly G aelly
Y1 oy liadl o ey @dg c0y3T (§ IS celld e Olopll Jgl § lganxrld
"03).;\1»)1 oaR daudg ¢ S dexo

“This is a newly-invented statement which opposes the consensus of the jurists, the scholars of
if Allah The Most High Wills...It is necessary for mass-

hadith and other than them as you will see —
transmission to exists for the Imam’s of the four schools of thought, and no-one opposed them

that which | know after extensive research. Many — that cannot be enumerated - have explicitly
[stated the consensus] such as: Ibn ‘Abdil-Barr, Ibn ‘Atiyyah, Ibn Taymiyyah, al-TuwaynisT in his
Tafsir, al-Nawawi, al-Subki, al-Isnawi, al-Adhra’t, al-Zarkashri, al-Dumayri, Shaykh Khalil, Ibn Hajib, Ibn
‘Arafah and other than them, may Allah have mercy upon them all. As for the Qurra they
unanimously agreed upon this in the early times and also did after, and no-oe opposed them from
the late-comers except Abli Muhammad Makki and those who followed him from some of the late-
comers.”®

Ibn al-‘Arabi (d.543AH) said:
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“The Qur’an is not established except through mass-transmission, it is different to the Sunnah which
can be established by a Ahdd transmission. The meaning behind this is that the Qur’an is the miracle
of the Prophet (;:\zjgxﬁei«is’@i:) which is a witness to his truthfulness, which guides to his prophethood.
Allah has allowed it to remain for the Ummah and has promised to protect it by his grace, to the
extent where it cannot be added to or subtracted from. That which is a miracle is either witnessed if
itis an action, or it is established through mass-transmission if it is a statement, so one can have
[certain] knowledge regarding it, or the miraculous action is spread through mass-transmission so
[certain] knowledge can be established through it, as if the one hearing it witnessed it, so that the

message is built upon that which is certain”®

8 Sharh Taybah al-Nashr 1/119-121
9 Ahkam al-Qur’an
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CHAPTER FOURTEEN

Response Two: The Qur’an and Qira'at Are In Reality
Mass-Transmitted

I have come across thirty-eight scholars who have affirmed that the Qur’an and
Qira’at Are In Reality Mass-Transmitted. However, ten will be mentioned here.

Ibn Taymiyyah (d.728AH) said:
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“The Qur’an which is between the two covers of the Mushafis Mass-Transmitted. For verily the
Companion had consensus upon these Masahif and they transmitted it as Qur’an from the Prophet
(j/jg\:;:;mi:&). It is Mass-Transmitted from the time of the Companions [until today] and we know with
necessary knowledge that it has not changed.”!

al-Zarkashi (d.794AH) said:
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“al-Surdji — in the chapter of fasting — said: The seven gira’at are Mass-Transmitted according to the
four imams and all of the people of the Sunnah, in opposition to the Mu‘tazila...and — in the chapter
of prayer — he said: The Ummah are united upon — except for the Mu’tazila that each of the seven
are established from the Messenger of Allah (;f\ﬁg;;\/éi&‘@a) through Mass-Transmission”?

al-Subki (d.771AH) said:
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“They did not differ regarding the Mass-Transmission of the seven, and we mentioned the places of
consensus. It is said regarding the statement that the remaining three gira’at are not mass-

1 Majma al-Fatawa 12/569
2 Bahr al-Muhitt 2/210and Tashnif al-Masami’



transmitted — that this is not given any consideration and it is not correct for anyone whose
statement is considered to say this”3

al-Iraqt (d.826AH) said:
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“The Seven gira’at are mass-transmission by consensus of those who are relied upon, with the
condition that they have an authentic chain to these reciters”*

Ibn Amir Haji (d.879AH) said:
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“The entire Qur'an is mass-transmitted by consensus”>

al-Suyuti (d.911AH) said:
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“The seven gira’at which are known today; Aba ‘Amr, Nafi’, Ibn Kathir, Ibn ‘Amir, ‘Asim, Hamza and
al-Kisa’t are all mass-transmitted by consensus of those who are given weight. A large number
narrated it from the Prophet who cannot agree upon lying from a group like them.”®

Ibn Rushd (d.520AH) said:
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“The Qur’an is taken by that which is unanimously agreed upon; and this is the transmission which is
from a large amount to a large amount”’

3 Man’ al-Mawani’

4 al-Ghayth al-Hami’ p.108
5 al-Taqrir wal-Tahbir 2/218
6 Sharh Kawakib al-Satv’

7 al-Bayan wal-Tahsil 9/374



Ibn al-Jazari (d.833AH) said:
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“How can that which has been agreed upon by the Qurra generation after generation not be mass-
transmitted?”®

Abu Hayyan (d.745AH) said:
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“All of the seven Qira’at are mass-transmitted for verily every recitation had a large group [of
transmitters] who could not have agreed upon a lie.”®

Abu al-‘Abbas al-Wansharisi (d.914AH) said:
Lall...09r02 (addl diloall dge e OTRN 195 g laits] 19e5] cpddl Bdoelall”
J3de 4d 950 Ol 193Dl e 0950 O oy OTyd)l Al Ao s giual
"dulally il

“The disbelievers who claim that the mass-transmission of the Qur’an terminated at the time of the
Companions who gathered it...they intended by this to remove the ability of the Qur'an to be a
proof, and they intended for there to be an entrance of doubt and speculation”*°

The statements of these ten imam’s is sufficient for the Muslim.

8 Munijid al-Mugqri’in p.74
9 Sharh al-Tashil
10 al-Mi’yar al-Mu’rab 12/95
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CHAPTER FIFTEEN

Response Three: The Later Scholars Who Distinguished
Between The Mass-Transmission of the Qur’an and The
Qiraat

There are great Scholars who stated that the Qur’an was mass-transmitted, but the
Qira’at are not necessarily mass-transmitted.

This group of Scholars opposed the consensus which we cited. This was enough for
a response. However, we will still provide a detailed response.

A sign of a strong student of knowledge is that they ground themselves in what is for
them and then they study what is against them.

Waki’ {iiz; (d.197AH) said:

"0 Lo ] 0352 Y ¢lgaY1 Jalg cagule Log o) Lo 094 plall Sl

“The people of knowledge write what is for them and against them, and [as for] the people of
desires they write only what is for them.”?

There are two points that one needs to understand:

An Authentic Chain Is Not Sufficient

Those great scholars who have said that the Qur’an was mass-transmitted but not
necessarily the Qira’at. They are not arguing that it is enough for the Qira’at to have
an authentic chain in accordance with the Masahif of ‘Uthman and the Arabic
language. Rather, they are also conditioning that it has to be a Qira’at which is
famous, prevalent and the Ummah have unanimously agreed upon this Qira’at.

Therefore, they are conditioning three matters:

1. Authentic chain
2. Famous and prevalent
3. The Ummah have unanimously agreed upon

1 Sunan al-Daraqutni 1/43 number 39



Statements of The Proponents of This View

Ibn al-Jazari (d.833AH) — when explaining that the chain has to be authentic - said:
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“and its chain is authentic, what we mean is that this Qira’ah is narrated by one who is just and
precise from someone like him until it terminates [i.e. to the Prophet (;\ij‘my)] and with this it
becomes famous to the precise Scholars of this field who do not consider this Qira’ah to be a
mistake or that which some have become alone in.”?

From this we understand that Ibn al-Jazari is conditioning an authentic chain and
prevalence.

Ibn al-Jazari (d.833AH) also said:

"ol Y] U3 § g5l Y Jgall lgsdls o polid) ezl daall Loy

“As for the ten, then the people have unanimously agreed upon its acceptance and there is no-one
who would differ with this except an ignoramus.”?

When we understand these two statements of Ibn al-dazari in light of each other, we
can conclude that Ibn al-Jazari conditions that the Qira’ah is famous and the Ummah
have unanimously agreed upon it.

2 al-Nashr 1/13
3 Munjid al-Mugr’in p.25



Some of The Late-Comers Who Opposed The Consensus Are
Distinguishing Between The Qurt’an and Qira’at

It is important that one comprehends that these scholars are not claiming that the
Qur’an is not mass-transmitted. Rather, they are claiming that some of the Qira’at
are not mass-transmitted, and it is not a condition that they have to be mass-
transmitted.

One of the proponents of this view is Abu Shamah al-Maqdisi (&15z).

Abu Shamah al-Maqdisi (i%) said:
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“The Qur’an is the speech of Allah which has been mass-transmitted from the Messenger of Allah

(/1/3@211{&2) to whom it was revealed to, and in every time and generation there were an

innumerable people who transmitted it.”*

Abu Shamah al-Maqdisi (i) — in ‘al-Murshid al-Wajiz’ said regarding the Qira’at:
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“In conclusion, we are not from those who condition mass-transmission...rather all of the Qira’at are
categorised into that which is mass-transmitted and that which is not mass-transmitted...the most
that is proposed by those who claim mass-transmission is that the; idgham of Abi ‘Amr, Nag/ al-
Harakah of Warsh, the Wasl mim al-Jam’ and ha al-Kinayah of |bn Kathir are mass-transmitted from
the Imam that this Qird’ah is attributed to. After the struggle of those who claim mass-transmission
they are only able to reach mass-transmission to the reciter himself, and not to the Prophet
(;jégg:&ifu‘fp) in each individual issue from it [i.e. the Qira’at]. Then from there [i.e. the Imam] it was
not transmitted except by a few, and there are only a few exception to this...That which is precise to

say in this matter is that every Qira’ah which has become famous after the authenticity of its chain
and its congruence with the consonantal text of the Mushaf and it is not in opposition to the Arabic

4 |braz al-Ma’ani p.3



language then it is a Qira’ah which is relied upon, and what is other than this is that which entered in
that which is isolated and weak.””

We can understand the following from the statements of Abu Shamah al-Maqdisi:

1. He distinguishes between the Qur’an being mass-transmitted and the Qira’at
being mass-transmitted and divided the Qira’at into that which is mass-
transmitted and that which is not mass-transmitted.

2. He also does not believe it is enough for there to be an authentic chain. Rather,
he conditions the following for acceptance of a Qira’ah.
i.  Authentic chain
ii. Famous and Prevalence
iii. In congruence with the Mushaf and the Arabic language

5 al-Murshid al-Waijiz 1/178



Nagql al-Haraqah of Warsh

One of the examples that Abtu Shamah al-Maqdisi gave whilst discussing whether
the Qira’at was mass-transmitted or not is Naql al-Harakah which is the transferring
of the Hamza’s harakah to the sakin before it.

Allah (Jz3¢) said®:
o 0L G
According to Abtu Shamah al-Magqdisi, this recitation is mass-transmitted.

When we analyse the word: OL&J}?\, we notice that the sign on the lam is a sukun.

After the lam there is a Hamza has a harakah which is a kasrah. In this situation,
the Qira’ah of Warsh will transfer the harakah of the Hamza to the sakin letter before
it (in this situation the lam) and drop the Hamza. This process is called Nagl al-
Harakah.

According to Warsh it would be recited in the following way:
§liad Sl W

According to Abu Shamah al-Maqdisi this recitation is not mass-transmitted, and
this is because it was not mass-transmitted to him as an individual.

Another example of Naql al-Harakah is the following:
Allah (fs3:) said?:

§070) (o (Gap
According to Abti Shamah al-Maqdisi, this recitation is mass-transmitted.

When we analyse the word: J j’:w*" #, we notice that the sign on the nan is a sukin.

After the niin there is a Hamza which has a kasrah as its harakah. In this situation,
the Qira’ah of Warsh will transfer the harakah of the Hamza to the sakin letter before
it (in this situation the niin) and drop the Hamza.

According to Warsh it would be recited in the following way:
gy o Gl

According to Abtu Shamah al-Maqdisi this recitation is not mass-transmitted, and
this is because it was not mass-transmitted to him as an individual.

6 al-Nisa: 28
7 al-Rahman: 54



The Response of The Scholars To Abu Shamah al-Maqdist

Great Scholars have responded, refuted and critiqued this view of Abtu Shamah al-
Maqdisi. In total — I have come across eleven scholars who have refuted this.
However, I am going to transmit the statement of five of these Scholars.

One - Ibn al-Jazari (d.833AH) said:
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“| presented this [statement of Abld Shamah al-Maqdisi] to my teacher Shams al-Din Muhammad lbn
Ahmad al-Khatib. He said to me: Abd Shamah is excused because he thought that the Qira’at are like
the hadith; the source [of the Qira’at] is the same as the source [of the hadith?]. If [the Qira’ah]
revolves around one person he considered it Ahdd, and he did not realise that it was attributed to
this Imam only as a terminology, but rather everyone in his city was reciting [in this form] taken from
a large group who took from a large group. If one person became singular in a Qira’ah without the
remaining people of their city, they would not have agreed with this individual, rather they would
boycott this person and order for his boycotting”®

We understand from this is that just because a Qira’ah is attributed to one of the
Imam’s it does not mean that they were the only one to read it in that way.

Ibn ‘Asakir —in his monumental work ‘Tarikh Dimashq’ — said with an authentic chain
that Ibn Mishkam said:
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“AbU al-Darda said to me: Count to me who is reciting to us meaning in this sitting. AbQ ‘Ubayd-Allah
said: | counted one thousand six-hundred and something. They would recite and compete with one

8 The Scholars of Hadith when discussing the source of a hadith if they only find one companion who narrated
this hadith they would say that it is Ahad. For example: (Verily, actions are only by that which is intended). This

hadith was narrated by ‘Umar (£24i;) on the pulpit of Friday — and we are aware of how many people would

be present — however, only one person’s narration has reached us from ‘Umar and that is algamah.
9 Munjid al-Mugr’in p.79



another...and Abu al-Darda would stand to correct the reciters in their recitation of the letters of the
Qur’an...Verily, Abl al-Darda would start every day after the prayer by reciting a portion from the
Qur’an and his students would surround him and listen to the wording attentively...verily, Ibn ‘Amir
was the most astute from amongst them”

This was the reason why al-Nakha disliked attributing a recitation to a certain
individual.

It is narrated from al-Nakha1'© (d.96AH) — with an authentic chain:

"3 5153 1793 O 8,8 i@l H2 ¢yguain B cOldd b (2S5 G

“I' heard from Waki, from Sufyan, from Mansir, from Ibrahim: That he disliked for it to be said: the
recitation of so-and-so.”*!

8-~

Ibn al-Jazari ({iiz5) said:
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“There were those from the Salaf who disliked attributing recitations to certain individuals. Ibn Abt
Dawid narrated from Ibrahim al-Nakha’t that he said: They would dislike [for one to say] the chain of
so-and-so and the recitation of so-and-so. | say: This was out of fear of that by which Abl Shamah

became confused regarding that if the recitation is attributed to a particular individual it means it is
Ahad [few in number]...”*?

10|t is narrated in the ‘ilal of al-Tirmidhi that Imam al-Bukhari: | do not know of Sufyan al-Thawri performing
tadlis from Habib Ibn Abt Thabit, Salamah Ibn Kuhayl or Mansdr.

11 Musannaf Ibn Abi Shaybah

12 Munijid al-Mugri’in p.79



Two - Burhan al-Din Ibrahim Ibn ‘Umar al-Ja’bari (5iz)) said:
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“Those who have transmitted these forms of Qira’at are an innumerable number of people like;
Shaybah Ibn Nisah, Ibn Jundub, Ibn Hurmuz, Ibn Muhaysin, al-A’mash, al-Hasan al-Basri, ‘Asim al-
Jahdari, and their likes. When a lot of time passed and the people’s ambitions decreased it was
summarised to a some of them, and they were chosen because of them being busy [with regards to
teaching this]...”

5o~

Ibn al-Jazari ({/iz5) said — regarding this statement of al-Ja’bari:
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“This speech is correct and there is no doubt in this”**

Three — Salah al-Din Khalil al-Kaykaldi al-Ala’7 ({i5z) said:
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“[This statement of Abl Shamah] gives the impression that the seven Qira’at are not all mass-
transmitted and that the highest that can be said regarding them is that which combines between;
an authentic chain, in congruence with the consonantal text and the Arabic language, and it suffices
for it to become famous and wide-spread. The affair is not as these people have mentioned, and the

doubt entered into them due to the mentioning of particular well-known individuals in the chain and
they assumed this to be Ahdd...this is an affair which has to be pointed out, and do not be deceived

by the statements of some of the Qurra”*®

13 Khulasah al-Abhath
14 Munijid al-Mugri’in p.65
15 al-Majmu al-Mudhab



Four — al-Zamlakani (d.727AH) said:
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“Restricting the chain to a particular group does not prevent that the Qur’an was transmitted from
other than them. For verily, in every land a large group recited in this way from another large group
of people and this is mass-transmission is achieved...and these narrations that have been
transmitted regarding the final Hajj and similar to it, for it was heard by many people but there are
few who chose to narrate it, and do not be deceived by the speech of the Qurra regarding this”

Five — Ibn ‘Amir al-Haji (d.879AH) said:
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“All of the Qur’an is mass-transmitted by consensus. Those who state that it is enough for a
recitation to be famous, state that these recitations are Ahdd because they are seven people, and
mass-transmission cannot be achieved with this number if they agree let alone if they disagree. It is
said in response: that the attribution to these seven reciters is due to them being specific in
spreading it, busying themselves with it and becoming famous for it, not because they were the only
ones to transmit it, rather the number reaches mass-transmission with them in every generation up
to the Prophet (Jzsafesifie)” 2

\

The remaining scholars are:

Six — Abu Zur’ah al-‘Iraqi

Seven — al-Zarkashi

Eight — Zakariyyah al-Ansari

Nine — Ahmad Ibn ‘Abd al-Rahman Hulalta
Ten — Shihab al-Din Ahmad al-Banna
Eleven — ‘Abd al-‘Ali Nidham al-Din al-Ansari

16 al-Taqrir wal-Tahbir 2/218
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CHAPTER SIXTEEN

Response Four: The Qira’at May Be Mass-Transmitted To
A Large Group of People and Not To Another

The Scholars have stated that the Qira’at may be mass-transmitted to a large group
of people and not to other people.

For example; many people did not know about the SARS flu, until the recent COVID-
19 outbreak. However, the news regarding SARS reached the level of mass-
transmission. Although, some people did not hear about it. Therefore, it is said that
it is mass-transmitted. However, it may not be mass-transmitted in every land and
every place. This is an important distinction that one must need to know.

The following statements of the Scholars attest to this importance principle:

‘Ali Ibn Muhammad al-Sakhawi (d.643AH) said:
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“Muhammad Ibn Salih said: | heard aman say to Abi ‘Amr: How do you read: ( Y3 * 35 Qlde u-\a-: Y

NE T @35-\)? He said: (J.:j Qlds uda-\ Y). The man said: how, when it has come from the Prophet

(4 //A..\cmy) as: (J-'>| LHRYS u-\a-: Y). Abt ‘Amr said to him: If | heard a man say that he heard this from
the Prophet (;\ngjéa»y) | would not take it from him. Do you know why? Because it could come to
one person that which is odd when it is in opposition to that which has come to the mass. Reciting it
with a Fathah is also established with mass transmission, and a news can be mass-transmitted to a

people over a people. AbT ‘Amr rejected this because it did not reach him in mass-transmission.”*

Ibn al-Jazari (d.833AH) - regarding this statement - said:
" LI Bely3 LY Buso”

“He is correct because this is the recitation of al-Kisa’t”

! Jamal al-Qurra 2/570



From these statements it is understood that the Qira’at may be mass-transmitted to
a particular people in a specific land, however, it may not be mass-transmitted to
another people.

al-Dhahabi (d.748AH) said:
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“Ya'qub Ibn Ishaqg al-Hadrami...the reciter of Basrah...one of the ten [reciters]. He was born after the
year 130...and he would recite to the people in public in Basrah, in the time of Ibn 'Uyaynah, Ibn al-
Mubarak, Yahya al-Qattan, Ibn Mahdi, al-Shafi'i, Yazid Ibn Harun, and a large number of the leaders
of the religion, and we have not seen - after deep research - that any one of the reciters, jurists,
righteous, grammarians, leaders like Rashid, Amin and Ma'mun who rejected their Qira‘at or
prevented them from it to start with. If anyone of them rejected it, [their rejection] would have been
transmitted and become famous. However, more than one praised him, and his students In 'lraq
recited with it. The Imam of Basrah would recite in this recitation for a long time. No Muslim
rejected this. Rather the people took it with acceptance...until a group from the late-comers - who
did not know the science - rejected it. And whoever is ignorant of a matter hates it. They said: It did
not reach us as Mutawaatir. We say: It reached a large amount of people as Mutawaatir, and it is not
from the condition of Tawaatur that it reaches all the Ummah. Verily, there is with the Qurra matter
which are Mutawaatir to them and not to others, there are matters which are Mutawaatir to the
jurists and not to the Qurra, with the Scholars of Hadeeth there are narrations which are Mutawaatir
to them and the jurists may not have heard them, or it benefits them only speculation. The
grammarians have matters which are certain, and likewise the linguists. The one who is ignorant is
not a proof upon the one who has knowledge. Rather, it is said to the ignorant: learn and ask the
people of knowledge if you do not know.”

F333Y
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al-Subki (d.771AH) said:
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“and it may be mass-transmitted to a certain people over another, and in a certain time over
another.”?

Abu al-Hasan al-Nur1 al-Safaqusi (d.1118) said:
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“The establishment of mass-transmission is not pierced by the difference of the reciters. As the
Qira’at can be mass-transmitted to a certain people over another. The reciters did not recite in the

way of the others [reciters] because it did not reach them in the form of mass-transmission.
Therefore, they did not recite in the recitation of others.”?

al-Suyuti (d.911AH) said:
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“and it may be mass-transmitted to a certain people over another, and in a certain time over
another”*

Imam Abu Sa’id Ibn Lubb (d.782AH) said:
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“The mass-transmission of the Seven Qira’at is specific to the Qurra and [specific to different] lands,
and it is not a global mass-transmission.””

Ibn al-Jazari (d.833AH) said:
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2 Raf’ al-Hajib

3 Ghayth al-Naf’

4 Itgan fi ‘Ulam al-Qur’an

5 Fath al-Bab wa Raf’ al-Hijab



“Mass-transmission can be to a people over another people, and | have not researched regarding the
land of India, the outskirts of the east and other than this. There is a possibility that to them there is
a mass-transmission which has not reached us.”
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CHAPTER SEVENTEEN

Response Five: The Ultimate Proof For The Mass-
Transmission of The Ten Qira’at

First Stage

The Qur’an has been transmitted from the Prophet (i&:£4fz) to his Companions
through mass-transmission.

Ibn ‘Abbas (&:fis) narrated:
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“The Prophet (%8) left Medina (for Makkah) in the company of ten-thousand in Ramadan, and that
was eight and a half years after his migration to Madinah. He and the Muslims who were with him,
proceeded on their way to Makkah.”?

The Prophet (#) had ten thousand people with him when he was going for the
conquest of Makkah. Following the conquest of Makkah, the numbers increased, as
Allah (1&35) said:
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“When Allah’s "ultimate” help comes and the victory "over Mecca is achieved’, and you "O Prophet’
see the people embracing Allah’s Way in crowds, then glorify the praises of your Lord and seek His
forgiveness, for certainly He is ever Accepting of Repentance.”?

Ka’b Ibn Malik (écdis;) said - regarding the expedition of Tabuk:
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“That Allah's Messenger (£8) set out on an expedition with a large number of persons more than ten
thousand and this could not be recorded in a census register”?

1 Sahth al-Bukhari 4276
2 al-Nasr: 1-3
3 Sahth Muslim 2769
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Ibn Hajar (&i) said:
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“I have authored a large book regarding this wherein | distinguish between the companions and
other than them. However, | have still not stood over except one tenth of the names of the
companions in comparison to what has come from Abi1 Zur’ah al-Razi who said: The Prophet
(/’/35\’;’2&‘@2) died and those who saw and heard from him were more than one hundred thousand
people including men and women, all of them narrated from him; either in hearing of seeing. Ibn

Fathin said in ‘Dhayl al-Isti’ab’ after mentioning this statement: Abl Zur’ah was responding to a
question regarding the narrators specifically, so what about other than them?”*

8- -

Ibn Hajar (5i4%5) also said:
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“I read from the handwriting of Hafidh al-Dhahabi in the introduction of the book ‘al-Tajrid’...that
the total number in ‘Usud al-Ghabah’ are seven thousand five hundred and fifty-four and that which
supports the statement of AbT Zur’ah is the established narration in the two authentic books

regarding the incident of Tabik as narrated by Ka’b Ibn Malik: There were a large number of people
which could not be gathered in a census”®

4 al-lsabah fi Tamyiz al-Sahabah 1/154
5 al-Isabah fi Tamyiz al-Sahabah 1/154



Summary of Stage One

The Companions who have learnt and narrated from the Prophet (454€4{iz) are more
than one hundred-thousand. Let us assume that one-thousand of these companions
narrated from the Prophet (J&:&4{e), the authentic and famous gira’at; with each

hundred narrating one of the ten gira’at. This would still reach the level of mass-
transmission.



Second Stage

The Qur’an has been transmitted from the Companions to their students through
mass-transmission.

In this stage, one example will be mentioned. This is regarding the reciter Ibn ‘Amir,
who was the reciter of the people of Sham.

Imam al-Shatibi (&iz) said:
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“And as for Damascus in Sham, the home of Ibn ‘Amir, it (verily) became a pleasant place (of
residence) due to ‘Abd Allah’s (Ibn ‘Amir’s) existence in it

Hisham and ‘Abd Allah, who is ascribed to Dhakwan, both narrate from him (Ibn ‘Amir) via sanad
(chain of narrators)”®

Ibn ‘Asakir — in his monumental work ‘Tarikh Dimashq’ — said with an authentic chain
that Ibn Mishkam said:
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“AbU al-Darda said to me: Count to me who is reciting to us meaning in this sitting. Abd ‘Ubayd-Allah
said: | counted one thousand six-hundred and something. They would recite and compete with one
another...and Aba al-Darda would stand to correct the reciters in their recitation of the letters of the

Qur’an...Verily, Abl al-Darda would start every day after the prayer by reciting a portion from the

Qur’an and his students would surround him and listen to the wording attentively...verily, Ibn ‘Amir
was the most astute from amongst them”

6 Tarikh Dimashq 1/328



Summary of Stage Two and Important Questions

From this, one understands that there were approximately one-thousand six-
hundred people narrating from Abu al-Darda. However, the recitation is attributed
to Ibn ‘Amir, not because he is alone in this, but because he became well-recognised
for it.

Ibn ‘Amir is only one from amongst the many reciters who totalled one-thousand six-
hundred people.

Regarding this, I would like to pose four questions to those who state that the Qur’an
is not mass-transmitted:

1. If Ibn ‘Amir in one gathering has approximately one-thousand six-hundred
people studying with him, how many people would have learnt the Qur’an
from him throughout his entire time in Sham?

2. If one Companion taught the Qur’an to approximately one-thousand six-
hundred people, how many from the students of the Companions would have
memorised and learned the Qur'an from the remaining one-thousand
Companions (which we agreed to estimate earlier)?

3. Can someone now claim that the numbers of Companions who learnt the
Qur’an from the Prophet (15:%4{) was not through mass-transmission?

4. Can someone now claim that the numbers of Tabi’in who learnt the Qur’an
from the Companions was not through mass-transmission?



Third Stage

The Qur’an has been mass-transmitted from the Tabiin to their students and
onwards to us.

Ibn Abi Mulaykah (&iiz5) said:
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“And if we found a person reciting that which is not between these two covers, what is between us
and them is repentance of capital punishment. [This Qur'an] has been transmitted to us from a large

group from another large group from the Prophet, from Jibril, from Allah, and you people say: so-
and-so narrated to me from so-and-so”’

That which supports this statement of Ibn Abi Mulaykah are the jurists of the Tabi’in.

It is narrated from al-Nakha’i® (d.96AH) — with an authentic chain:
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“I heard from Waki, from Sufyan, from Mansir, from Ibrahim: That he disliked for it to be said: the
recitation of so-and-so.”°
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Ibn al-Jazari (i) said:
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“There were those from the Salaf who disliked attributing recitations to certain individuals. lbn Abi
Dawid narrated from Ibrahim al-Nakha't that he said: They would dislike [for one to say] the chain of

7 Jamal al-Qurra

8 |t is narrated in the ‘ilal of al-Tirmidhi that Imam al-Bukhari: | do not know of Sufyan al-Thawri performing
tadlis from Habib Ibn Abt Thabit, Salamah Ibn Kuhayl or Mansdr.

9 Musannaf Ibn Abi Shaybah



so-and-so and the recitation of so-and-so. | say: This was out of fear of that by which Abl Shamah
became confused regarding that if the recitation is attributed to a particular individual it means it is
Ahad [few in number] and they did not encompass that every recitation which was attributed to a
certain reciter had more reciters in their time and the time before them then the time they were
living in...that which strengthens this is the statement of Abt Hatim al-Sijistani wherein he said: The
first people to collect the established and rejected recitation in Basrah was Harln Ibn Musa al-
Ahwar. He said: and he was from the Qurra and the people disliked this and said: He was mistaken in
authoring this because the recitation are taken from every generation from a large from of people to
a large group of people, and that which is narrated from a single individual to another single
individual is not considered meaning from few narrators to a few narrators.”*°

This demonstrates that the Qira’at were known and studied before the time of the
famous Qurra.

10 Munijid al-Mugri’in p.79



Example One: ‘Asim

It was narrated by Ibn Mujahid in his book ‘al-Saba” with an authentic chain of
transmission that:
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“Abua Bakr Ibn ‘Ayyash said: | cannot count how many times | heard Abl Ishaqg al-Sab1’T say: | never
saw anyone master the Qur’an better than ‘Asim Ibn Abi Najad. He did not leave off any of the
students of ‘Abdullah [Ibn Mas’ad]”*!

‘Asim Ibn Abi Najud chain returns to ‘Uthman, ‘Ali, Ibn Mas’id, and many others.
He learnt from every student of Ibn Mas’ud; which demonstrates that the Tabi’in
transmitted it to their students. Among those he took from was: Abu ‘Abd al-Rahman
al-Sulami, Zirr Ibn Hubaysh and many others from the Tabi’in.

11 31-Saba’ p.70



Example Two: Nafy’

It was narrated by Ibn Mujahid in his book ‘al-Saba” with an authentic chain of
transmission that:
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“Nafi’ said: | recited to seventy from the tabi’in”*?

This methodology of studying the Qur’an continued until the time of AbtG al-Qasim
al-Hudhali. Ibn al-Jazari (i) said:

o Belydll Ay Cyially @ iuedl 0 SN Jdgh eualdl] b dulg i plef O
Vlodog Unas d1eyd J| @yl 35T po oy 1B el (tiang duanes-g A3
"9 Shxg
“Verily, the Imam Aba al-Qasim al-Hudhali, the one who entered the east and the west to learn al-

Qira’at from three-hundred and sixty-five teachers. He said: | travelled from the end of the west and
across mountains and seas” ™3
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Ibn al-Jazari (i) said:
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“Abl ‘Abdullah al-Dhahabi al-Hdfiz, a teacher, a verily reliable [person]. He was born in the year six-
hundred and seventy-three. He gave importacnce to al-Qira’at from his youth...and he busied
himself with hadith and the names of the narrators, and his teachers in hadith and the other

sciences reached one-thousand”**

This proves that the Qur’an was transmitted to us in all the forms of its authentic
recitation through mass-transmission generation after generation. To show the
promise of Allah in protecting this revelation.

12 3l-Saba’ p.61
13 Munijid al-Mugri’in
14 Ghayah al-Nihayah 2/71
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CHAPTER EIGHTEEN

Doubt Two: The Reason Why Different Recitations Exist
Is Due To The Masahif of ‘Uthman

They claim that the reason behind the differences in recitation is not due to it being
recited by the Prophet (Jz4E4d{>) in this way and then learnt by students directly.
Rather, it is due to the way ‘Uthman (&diz) wrote the Mushaf; The Masahif which

were sent to the various lands, had differences. They did not have the diacritical
marks and due to these reasons the variations arose.

In this chapter, we will debunk this claim in six ways and we will establish that the
variations in recitation did not arise because of the Masahif of ‘Uthman. Rather, these
variates exist because of the different ways in which it was recited by the Prophet
(4z545{i2) in the last recitation, from Jibril, from Allah (§z5). The Masahif of ‘Uthman
catered for these differences.

Response One: The Variations Arose From The Prophet (Js.4fiz) and
Not From The Masahif of ‘Uthman

The variations in the recitation of the Qur’an precedes the Masahif of ‘Uthman, as
the Companions learnt these different recitations from the Prophet (d4E4{le) and
this was before Uthman wrote the Masahif and disseminated them into the lands of
the Muslims.

Response Two: ‘Uthman Sent A Reciter With Each Mushaf

‘Uthman (£:4iz) sent a reciter with each Mushaf to teach the people how to read the

Qur’an in accordance with what that reciter learnt from the Prophet (dz«Eid{ie). If it
was enough to rely upon the Qur’anic consonantal text of the Masahif alone, then

‘Uthman (£:4iz) would not have sent with each Mushaf a reciter to teach the people.

The variations in the recitation is from what the reciter learnt from the Prophet
(Jzaki{le) in accordance with the Mushaf which he was sent with.



Response Three: If The Recitation Was Only Based Upon Being In Line
With The Masahif of ‘Uthman Then Every Recitation In Line Would Be
Accepted.

There are many recitations which are in line with the Qur’anic consonantal text of
the Masahif of ‘Uthman which are rejected. This is because the Mushaf is not the
only pillar. Rather, it also needs to be based on that which was taken from the
Prophet (Jz4&4(lz), and that which is in the Masahif of ‘Uthman is from that which
was taken from the Prophet (k).

Response Four: The Proof of History

History has shown us that the reciters, scholars, jurists, righteous, grammarians
and others rejected the recitation of a man called, Ibn Miksam, who stated that it is
permissible to recite with every recitation, which is in line with the Masahif of
‘Uthman and the Arabic language. The scholars scolded him, refuted him and did
not accept his recitation.

If it was enough for a recitation to be from the Masahif of ‘Uthman, and it did not
need to be taken from the Prophet (4&4£4{z). Then the scholars would have accepted

this recitation, but they did not.

Response Five: A Word Written In One Way Recited In Different Ways

There are some words in the Qur’an which are written in one way but recited in
different ways. If the recitation is only based upon the Masahif then there should not
have been any different recitations of this word. Therefore, this demonstrates that
the differences in recitation are not arising because of the Mushaf rather because of
what they were taught from the Prophet (is:&4z).



Example One

The word Tbrahim’is found in the Mushaf sixty-nine times.

Ibn ‘Amir — the gari of Sham - in thirty-three places recited it as: Tbraham’ and in
the remaining places he recited it as ‘Ibrahim’. In one surah, Ibn ‘Amir recited it in
one way in one place and then in the other way in a different place. Why would this
occur if it is only based upon the consonantal text? This occurs because recitation
of the Qur’an is that which is learnt directly from ones teachers based upon what
was taught by the Prophet (duaksiiz).

Allah (Jz3¢) says':

& }%ﬁf & A1 2 Z 28, Lo /:o “
HE0 SIS, & oa ) (S 35k

In the Mushaf it is written without a yaa. However, the reciters differed upon the
recitation.

In Sarah Ibrahim, Allah says?:

-

A 1 o o5 1ari) I8 Sy5)

In the Mushaf it is written with a yaa. However, the reciters differed upon the
recitation.

This shows us that the manner in which the Mushaf is written is not that which
authorises the correct recitation. Rather, it is the recitation taken from the Prophet
(dz4ii{le) which governs the Mushaf.

1 al-Bagarah: 124
2 lbrahim: 35



Example Two

We have the words:

1. ‘Khatifa/Khatafa” — Past tense verb
2. ‘Yakhtafu’ — Present tense verb

There are two ways to say these words in the Arabic language:

1. ‘Khatifa’ and ‘Yakhtafw’
2. ‘Khatafa’ and ‘Yakhtafu’

However, we find that the Qurra do not differ with regards to this, although there are
two ways in which this can be recited and the Masahif of Uthman accepts them both.

They all recited it as: ‘Khatifa’ and ‘Yakhtafu’

Allah (Jz3¢) sayss:

ahyiall Ul G 585

Allah (Js3=) also says#*:
i G 43

All of the reciters recited it in one way. This shows us that the variations of recitation
is based upon that which is learnt from the Prophet (454£4{) and not due to that

that which the Masahif of ‘Uthman accepts.

3 al-Bagarah: 20
4 al-Bagarah: 20



The Qur’an Cannot Contain The Speech of Humans

If one says that the variations of recitations are based upon the Masahif of ‘Uthman
(£2diz5) and anyone can read the Masahif of ‘Uthman in any way they wish. Then that
entails that the Qur’an has in it the statements, views and opinions of Humans. This
is disbelief and opposes the clear-cut verses in the Qur’an and against the
unanimous agreement of the Scholars.

As Allah (1\&3)%) said:

<
-
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“When Our clear revelations are recited to them, those who do not expect to meet Us say "to the

Prophet’, Bring us a different Quran or make some changes in it. Say "to them”, It is not for me to

change it on my own. | only follow what is revealed to me. | fear, if | were to disobey my Lord, the
punishment of a tremendous Day. Say, Had Allah willed, | would not have recited it to you, nor

Z
i v

would He have made it known to you. | had lived my whole life among you before this "revelation”.
Do you not understand?”®

Allah (fs3:) said:

G o5 50 o ST HI S5 p

“And indeed, you "O Prophet” are receiving the Quran from the One "Who is™ All-Wise, All-
Knowing.”®

Allah (fz3¢) said:

oh 5 Oy — il o 088 SIS e — budl 25301 4y I — Cnallal 5 (s By

“This is certainly a revelation from the Lord of all worlds, which the trustworthy spirit "Gabriel’
brought down into your heart "O Prophet™—so that you may be one of the warners—in a clear
Arabic tongue.”’

This also takes away from the miraculous nature of the Qur’an.
Allah (fz3:) said:
LS00 &1 09 o3 $S10g5 158315 alin 3 Byt 160 Guie B WE B Ly iS00
§odsle

5 Yanus: 15-16
6 al-Naml: 6
7 al-shu‘ara: 192-195



“And if you are in doubt about what We have revealed to Our servant, then produce a srah like it
and call your helpers other than Allah, if what you say is true.”®

Allah (¥&Js) said:
5 51 4 5l 38 s 3 O s ST G S

“Do they not then reflect on the Quran? Had it been from anyone other than Allah, they would have
certainly found in it many inconsistencies.”®

Therefore, we state that the variations in the recitation is due to that which the
Prophet (Js.&4{lz) taught, and it was not brought by the Masahif of ‘Uthman.

8 al-Bagarah: 23
9 al-Nisa: 82
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CHAPTER NINETEEN

Doubt Three: The Presence of Contradiction Between
Some of The Qira at

The enemies of Islam claim that there are some contradictions between the Qira’at
which cannot be reconciled. We as Muslims say that there are variations between
the Qira’at. However, these are not contradictory, rather they are complimentary.

Example One: Rome Conquered

Allah (f3¢) said:
Otz el 435 3 k5 3% 3T — il cale — 1

“Alif-Lam-Mim. The Romans have been defeated in a nearby land. Yet following their defeat, they
will triumph”?*

Allah (fs3) also said — according to the recitation of ‘Ali and other companions:
FOAI (ol i 5 by 23 B3T3 - fa oo - 11

“Alif-Lam-Mim. The Romans were victorious in a nearby land. Yet following their victory, they will be
defeated”?

Therefore, they state that the Qira’at clearly contradict each other.

L al-Rim: 2
2 al-Rim: 2



The responses are from various angles:

Response One: The First Recitation Is Accepted and The Second
Recitation Is Rejected

The first recitation is that which has been mass-transmitted from the Prophet
(4z54k52) to this day, and it is the manner in which it is read in all of the ten mass-
transmitted Qira’at. The second recitation is a recitation which is Shadh, and
therefore it is rejected. Therefore, a conflict cannot be purported between a recitation
which is authentic and a recitation which is rejected.

Response Two: Reconciliation

These two recitations can also be reconciled:

1. The first recitation takes the meaning that The Romans have been defeated by
the Persians in a nearby land and in a short period of time they will become
victorious. This is what occurred in history. Furthermore, the time in which
the Romans defeated the Persians correlated with the time that the Muslims
defeated Quraysh. The Romans were Christians who had a book whereas the
Zoroastrians did not have a book. The Muslims had a scripture which was the
truth and the Quraysh did not.

2. The second recitation means that the Romans defeated the people of Sham,
which occurred historically, and then the believers will defeat the Romans. In
the 9th year AH the companions defeated some of the Romans.



Two Types of Differences

There are two types of differences:

1. Complimentary differences
2. Contradictory differences

The differences in the Qur’an are complementary and not contradictory.

\,/ ~

Ibn Taymiyyah (&iiz)) said:

uasl.b s }’L@;lsubﬂ!dylgilwléﬁl le&y Ya"
"uta,.z“muus.a $955 48 o5 03LATs aaall

“There is no difference amongst the Muslims that the Seven Ahruf in which the Qur’an has been
revealed in do not consist of any contradictions in meaning, rather the meanings may be the same or
close”?

One will never find any contradictions in the Qira’at because they are all from Allah.

As Allah (3¢Js) said:

%g&uw\ 4 193538 B 68 P35 ETE)1 by .\;:,W\%

“Do they not then reflect on the Quran? Had it been from anyone other than Allah, they would have
certainly found in it many inconsistencies.”*

3 Majm al-Fatawa
4 al-Nisa: 82
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CHAPTER TWENTY

Doubt Four: It Is Permissible To Recite The Qur’an
Based Upon Meaning

The orientalist claim that according to the tradition of the Muslims, it is permissible
for them to recite the Qur’an based upon the meaning and it is not necessary for it
to be narrated verbatim.

We respond to this and say that reciting the Qur’an based on meaning and changing
the word to another word as long as it has the same meaning, is not a concept that
we affirm when it comes to reciting the Qur’an. Rather, the Qur’an has to be recited
as it was recited by the Prophet (Jz.E4{).

They state that they have evidence for this claim.

Ubay Ibn Ka’b (ki) narrated that the Prophet (Js.&4{le) said:

ol o e
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"l das-5 40T 9 dasy

“Each mode is sufficiently health-giving, whether you utter 'all-hearing and all-knowing' or instead
‘all-powerful and all-wise'. This is valid until you finish the verse indicating punishment on mercy and
finish the verse indicating mercy on punishment.”?

From this hadith they understood that it is accepted for anyone to recite based upon
meaning as long as one does not finish the verse indicating punishment with mercy
and finish the verse indicating mercy with punishment.

They also bring another hadith wherein Abti Hurayrah narrated that the Prophet
(Asakeiifle) said:
9 -

"aasj 15988 <lauS> Laude :g;&'i dasi Je T3 g5l

“The Qur’an was revealed in Seven Ahruf: the Most-Knowledgeable the Most-Wise, the Most-
Forgiving the Most-Merciful.”?

1 Sunan Abi Dawad 1477
2 Musnad Ahmad 8390



The refutation of this doubt will be in three ways:

Response One: The Prophet (i) Gave An Example

Ibn ‘Abdil-Barr (i) said:

"lgoggio 3ako Olas @] lgde OTAN J3 (@1 Bgyoell Jiadl b g S Led]"

“What [the Prophet (j&jgg}eﬁﬁﬁ)] intended by this is to give an example that these Ahruf which the

Qur’an has been revealed in that the concept is what the conclusion will usually be in line with.”3

3 Itgan fi ‘Ulam al-Qur’an



Response Two: The Prophet (ds4k4i{le) Taught al-Bara’ an Adbkar

The Prophet (d546i{le) taught al-Bara’ Ibn ‘Azib (£2di) the following supplication:

18D EhySIEi 5435353 6. Edasl il ety I ugus, Edal
"Edafl 1 Sy GAaT 8 106 (il sl gy s

-7

“I affirm my faith in the books which you revealed and in the Apostles whom you sent...And as |
repeated these words in order to commit them to memaory, | said:" | affirm my faith in the
Messenger whom you sent. He said: Say: | affirm my faith in the Apostle whom you sent.”*

If the Prophet (ds4&4i>) did not allow al-Bara’ to recite an Adhkdr by meaning then
how will it be allowed for the Qur’an?

4 Sahth Muslim 2710



Response Three: The Prophet (Ju.&iife) Is Not Allowed To Change
The Qur’an

Allah (1&35%) said:
J o6 B \\M;&d‘ﬁu\b;\do}}i‘id.\l\du ugT°/j’gb\sg§o

jﬁ—mg;@ggq;@@é‘;@aogdbﬂ R X
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“When Our clear revelations are recited to them, those who do not expect to meet Us say "to the
°, It is not for me to

Prophet”, Bring us a different Quran or make some changes in it. Say "to them
change it on my own. | only follow what is revealed to me. | fear, if | were to disobey my Lord, the

punishment of a tremendous Day. Say, Had Allah willed, | would not have recited it to you, nor
would He have made it known to you. | had lived my whole life among you before this "revelation™.
Do you not understand?”®

If the Prophet (dz4k4{le) is not allowed to change the Qur’an, then how can he give
permission for other people to change the Qur’an? All of the recitations of the Qur’an

are from direct teaching and narrating.

5 Yanus: 15-16



The orientalists attempted to use another hadith so support their argument.

The Prophet (d54Eid{le) said:

2% % be,oi o _e S T o(- © ot (- - = "’:~°:’;°’, = -~
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“...0" ‘Umar, all of the Qur’an is correct, as long as you do not make that which is [in the context of]
punishment into mercy, and that which is [in the context of] mercy into punishment”®

Response Four: The Context Refuses This

The Prophet (Jz.&4fiz) said this to ‘Umar (k&) during his conflict with Hisham Ibn
Hakim. As they both differed upon a recitation they came to the Prophet (is.&4fe)
to judge between them. The Prophet (Jz:£4{>) then made this statement; that both
of these two recitations are correct. The Prophet (154k4{iz) then gave an example to
emphasise that these differences will not lead to a contradictory change in the
meaning. This hadith demonstrates that both of them took the recitation from the
Prophet (Js.k4{le) as they both stated that they learnt it from the Prophet (Ja.&4fe)
the way they recited it.

6 Musnad Ahmad 16366



The orientalists attempted to use statements from the Companions.

\,/ ~

Ibn Jarir al-Tabari (&
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“A man was reciting the following upon Aba al-Darda (<9 plals eﬁﬂl HES: ul) and instead he said:
(el plabo). So Abii al-Darda said: Say (> plab Pﬁsj" 8y 0)"

5) transmitted:

al-Suyuti transmits in his ‘Durar al-Manthiir the same statement from Ibn Mas’ad
(kedi).

Ibn Jarir al-Tabari ({iiz) also transmitted:

oare dJ JIad ¢( M Sis |3ub3M|uaM|wbu|)¢y|o.mw|bs"
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“Anas recited this verse (M3 uyob =] | P M‘ &0 ), some of the people said to him: O’ Abu
Hamza, rather it is (Jud |=3-9|3) He said: agwam, aswab and ahya are all the same [meaning].”®

Abu Bakr transmitted with his chain:
t W88 | guulr 92 Lod) tddd Hudl UM |gunlond 4 ¢(ggidl ylpn LT Canons™
Mg lgunlerg I gusl>

“| heard Aba Sirar al-Ghanwi used to recite (HLWl ) Igwlxd). It was said: Rather it is (Ig«l>). So he
responded: (l9«l>) and (Iswl>) are both the same”

7 Tafsir al-Tabari
8 Tafsir al-Tabari



Response Five: Understand That Which Is Unclear In Light of The
Clear

We have clear-cut evidence from the Qur’an and the Sunnah which inform us that
the Qur’an cannot be changed.

As Allah (1\&3%) said:

Z
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“When Our clear revelations are recited to them, those who do not expect to meet Us say "to the
Prophet’, Bring us a different Quran or make some changes in it. Say "to them”, It is not for me to
change it on my own. | only follow what is revealed to me. | fear, if | were to disobey my Lord, the
punishment of a tremendous Day. Say, Had Allah willed, | would not have recited it to you, nor

would He have made it known to you. | had lived my whole life among you before this "revelation”.
Do you not understand?”®

Also, Allah (fs3¢) said:
$EP) i — el & 6329 — LgBY Cais e 035 5

“Had the Messenger made up something in Our Name, We would have certainly seized him by his
right hand, then severed his aorta...”°

Allah (Y&Js) said:

o 1 e iy 05 iy 35 WD S § 0p5.85 e ) I3l W &5 I i

“O Messenger! Convey everything revealed to you from your Lord. If you do not, then you have not
delivered His message. Allah will "certainly” protect you from the people.”!?

The Prophet (dz.E4{>) did not allow al-Bara’ to change the Adhkar with a similar
word, then for the Qur’an this is a fortiori.

Therefore, these evidence divert the meaning of these statements away from that
which they are claiming.

°Yanus: 15-16
10 3l-Hagah: 44-46
11 al-M3’idah: 67



Response Six: Abrogated

These recitations are most likely recitations which they heard from the Prophet
(Jz54k4le). However, they were abrogated during the last recitation between Jibril and
the Prophet (dsakdiz).

Ibn ‘Abbas and Talhah would both recite it as: (Igwlx3).

Response Seven: Explanation

al-Qurtubi (iz) was of the view that these statements of the Companions were
explanations (tafsir) of the verses. For example:

1. Abu al-Darda was explaining the word athim (sinner) with Fgjir (wrong-doer)
2. Anas was explaining the word aqwam (the best) with the aswab (the correct).

al-Qurtubi (&iz) said:

N .ubd|u»djéd|dlx|,3.ééaslc’°JJ|JA|‘,.~JL3.€=Q|.\A‘34»N"'
..Q\}pﬂ d! &PJ'Q M&lbyg Mbﬁ 4.U|..\./..§Z‘,AQSL&| LJJ.)
“There is no evidence in this for the ignorant from the people of corruption, that it is permissible to

change a letter from the Qur’an with other than it, because this was done by ‘Abdullah to bring th e
meaning close to teach and explain the correct meaning...”*?

o i\

12 Tafsir al-Qurtubi






